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Abstract

Westboro Baptist Church, a small TopeKansasbased church pastored by Fred Phelps,

came to national attention for memberso picke

continued public outrage because of pickets at the funerals of deceased military servicemen and

women and at scene$ national tragedy, where they preach a message that God is destroying

America because of the nationbdés sexual sins.

Baptist Church services and pickets, this dissertation provides an ethnography agydhibi
church. Rhetorical and visual analyses of chymaduced artifacts, including sermons, signs,
websites, and reports, provide data for an explanation of church theology and a timeline of anti
gay activism. The dissertation places the theolaoglyativism of Westboro Baptist Church in

the context of American religious history asupgestshat Westboro Baptist Churéhsessage

of national doom thateflects a strand of thought tHads always been present in American
religion. Using radical flak theory, the dissertation examines Westboro Baptist Church in the
context of the contemporary Religious Right, noting how the offensive messageyanat-face

tactics of Westboro Baptist Church serve as

A

a

centering and sof t e nigaytheotodlyewhiehesimiladyiarguesthaRi ght 6 s

sexual sins damn a nation, and its-@aty political activism. The dissertation concludes by
examining legal aspects of Westboro Baptist Church funeral piahdtargues that public

outrage in response to pickets at the funerals of fallen servicemen and women reveals a
willingness to trade civil liberties for civility, an impulse to celebrate all fallen servicemen and
women as straight and Christian, and a vgjwf the lives of presumably straight servicemen

and women as more deserving of dignity than the lives of gay men and women, trends that are
more threatening to democracy, the dissertation, argues, than are the uncivil pickets of Westboro

Baptists.
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Chapter 1: Introduction

A lot of people did not like Jerry Falweihcluding the feminists, lesbians, and
abortionists he blamed for the September 11, 2001 attacks on Arhiticgew of them used his
sudden death in April 2007 as an opportunity to berate him. Such respect for the dead is
unknown, though, to members\Westboro Baptist Chah of Topeka, Kansas, whichpsastored
by Fred Phel ps. Upon | earning of Falwell ds d
Baptist Church in Lynchburg, Virginia, to picket the funeral of a mandeelared had s p | i t
Hellwideopen t he i A sThegosition tha thelsmalldPrimitive Baptist church took
in response to Falwell ds death surprised many
both white Southerners who came from the Baptist tradition and who pdeagaiast
homosexuality and linked national sin to national tragedy, had enough in common to protect
Fal well 6s foll owers from a funer al picket . N
Calvinist beliefs for Arminianism in order to create my&x following and, in the process, had
taken the moneyofhei ound peopl e such as Catholics, Jews:s

Phel psd chur ch maféréssvirufent anggayenedsagd dt éirst tame e s

to broad national attention when, in 1988&mbers picketed the funeral of gay University of

'Jerry Falwell, fundamentalist preacher and organizer o
protection when he said, shortly after the Septerhbert h, 2001 att acks, i Thed@® epi sode
Club:

| really believe that the pagans, and the abortionists, and the feminists, and the gays and lesbians who are
actively trying to make that an alternative lifestyle, the ACLU, People foAmherican Way, all of them

who have tried to secularize Ameri ca. I p@int the f
(Jerry Falwell, interview by Pat Robertsd@me 700 ClubChristian Broadcasting Network, September 13,
2001.)

Quickly, Falvell issued an apolo@ysort of. While noting that only the hijackers are responsible for the destruction

of September 11th, he quoted Proverbs 14:23, which, he
nation to greatness, violatingthgse i nci pl es brings a nation to shame. 06 (A0
Lesbi &NecomtSSEptember 14, 200kitp://archives.cnn.con2001/US/09/14/Falwell.apology/.

Westboro Baptist Church, f JeerSigns offhe Timstay 18,2608 | i t Hel | Wi d
http://www.thesignsofthetimes.net/videos/news/2007/20070518 _failwvhkIl.html.

]Ibid.Si gni ficant to Phel ps was F atirieeNel Bhie, who came ontasegdy r el at i
in 1994, but whose relationship with Falwell continued even after White left his ministry team.


http://archives.cnn.com/

Wyoming student Matthew Shepard and created a
included an i mage of the young man in hell, s
warning? When Westboro Bajstt churdr members visited the New Yorktgsite of the fallen
twin towers a few days after the attacks of September 11, 2001, they gained national attention
again, only this time their message was even bigger: God did not just hate gay géeplas
punishing America for its tolerance of homosexualityhile Falwell and Pat Robertson had
suggested that God lifted his protective veil from America on September 11, Westboro Baptist
declared that, in fact, God wahenafiofnPetestscads t e
emphasizing thitheme were repeated in the months that followed at funerals for the first fallen
United States servicemen aingdomen killed in the War on Terrdr.

Suddenly, Westboro Baptist Church had found a message that brioaight¢oanstant
attention: God is killing U.S. soldiers. Individual states responded by passing laws banning
funeral picket$ andin 2006President George W. Bush signed into law the Respect for
Americads Fallen Her oes A cational cemetedel.The Ratribta we d s
Guard Riders, a motorcycle brigade, formeddatessWe st bor o Bapti s% Church

Shirley PhelpsRoper, spokeswoman for the church, started appearing on national television

‘Westboro Baptist Church, @PerGoéHatesdgs, Memori al to Matthe
http://www.godhatesfags.com/libranylemorials/matthewshepardmemorial.html. The glag Laramie Project

now commonly performed by high schools and picketed by memb&vestbhoro Baptist Chur¢lincludes Phelps

as a character.

*Westboro Baptist Church, fAdloa@bsdatsAmerba Agai nst Ameri ca
http://www.godhatesamerica.com/godswrattmih

®*Westboro Bapti st AmbricaisDoomedith:dvgvw.hneticaisdoomed.com/.

"The first picket at the funeral of a soldier was held on June 15, 2005, at the fdreraySpc. Carrie L. French.

Remembers church spokesperson Shirley PHelpsp € recall pierfectly the first soldier funeral, because it was

one of the few things that we have done that | actually thought through and realized was going to leavé a mark.

knew we were stepping off into the middle of HUGE Doom
8 As of March 3, 2009, fortpne states had passed legislation limiting funeral pickets, according to Alan Potash,

Plains region director of the Arefamation League, which monitdréestboro Baptist Churchctivity (email to

the author, dated March 3, 2009

°The bill became U.S. law 16228 on January 3, 2006.

Y4 Our HiPatriotGuard Ridershttp://www.patriotguard.org/Home/OurHistory/tabid/145/Default.aspx.



news shows and talk shows. In politispeeches, news reports, and online discussion boards,
disgust for the church was expressed vehemently and, sometimes, with threats of violence. Then,
in 2008, the church lost a multimilliedollar lawsuit brought by the father of a fallen soldier
who clamed the intentional infliction of harm by funeral picketers, a decision that was reversed
upon appeal andias heardy the Supreme Couoin October 62010; a decision is expected in
the spring of 2011* Nonetheless, the church continues to picket fuserbinembers of the
U.S. military.
Though media attention to Westboro Baptist Chunel increased dramatically since the
start of its pickets at the funerals of soldiers in 2006, the church has been runninegay anti
campaign since 1991 and picketindaterals since 1992 or 1983T he churchoés websi
reports that, to date, it has held more than 40,000 pickets, including ones in Iraq during the
Saddam Hussein reign and in Can&tiZhe pickets began in 199&henFred Phelps
compl ai ned t Gouncibaportkha Gse of Gage Rark, a public city park, by gay men
for sexual encounter§Vhenthecityt ai | ed t o P heulrghsnémbsradevelspeda ct i o n
pickets to protest what they perceived as a cultural tolerance of homoseXualitheir
poduction of picket signs, they found t-hat t h
board. Not coincidentally, the signs are highly visible, d¢agyad from the road or on a
television screen. It was these words, accordirghideyPhelpsRaoper, that really fired the

churchés campaign. A Bvargial word orhtleeir Magaydsigny i s not t

" Theoriginal order of judgment was filed November 5, 2007 in the U.S. District Couthé District of Maryland.
The full-text of the decision, in favor of Albert Snyder, is available online at
http://www.citmedialaw.org/sites/citmedialaw.org/files/2001F05-Order%200f%20Judgment.pdhe September

24, 2009 reversal of that decisiontiye appellate court is available at
http://www.pace.ca4.uscourts.gov/opinion.pdf/081026.P.pdf.

2ghirley PhelpsRoper, email to the author, October 19, 2008.

BWestboro Baptist Ch ur @olHated Pagdsttp://withv.gotthatésfagscomAat i ons , 0
picketlocations.html.

4 Steve Drain, directorHatemongers Originally titled Fred: The Movieit was created in 200The film can be
downloaded at http://www.hatemongers.com/clips.html.



people participating in the events being picketed themselves use the world the refer to
homosexuals, she claims. In other words, itisnoWe st bor o Bapti st Chur chd
alienates those toward whom the pickets are directed. Instead, the controversy is in the words
AGod hates, 0 she says.odandlaramig Wymmpihgeandel/en Newp e k a ,
York Cityd do not like homoseaxality, says PhelpRoper, and she contendmt they probably
agree with Westboro Baptist Churtttat unrepentant gay people go to fi2ll.In an interview
with theWashington Post Judy Mi |l |l er of Topekads Gay and L
admitting,il ' m afraid there are a | ot of peopl e who
Phel pses, and don't r ¥ladtehdythewpablictis moshupsetthatdts b e st
image of God as loving and merciful is challenged by the idea that G ¢ a n'’ Achoading . ©
toGodHatesFags one of t he theblamtbah &E® dwébsiesegyer yone -
greatest | ie ever tol d, 0 a mautetthlts eontenédohichtise | i st
central to the theology populariz®y most evangelical Christians toddy.

Even the words fAGod hates, 0 t hstentgublic wer e n
outcry against Westboro Baptist Chuarithe national level, though local organizations found
creative ways to protest the chuh 6 s  a '@ When the chuech began to picket at the

funerals of fallen soldiers, gver, public outcry against Westboro Baptist Chunténsified

15ghirley PhelpsRoper,interview with the author, July 30, 200

Anni e Gowa n,Theiwhshington Rasti2 Noyveimber 1995,
http://infoweb.newsbank.com.www?2.lib.ku.edu:20488earch/we/
Infoweb?p_product=NewsBank&p_theme=aggregated5&p_action=doc&p_docid=0EB28567A53ABC9A&d_place
=WPIW&f subsection=sSTYLE& issue=199511-12&f publisher.

7 Shirley PhelpsRoper, hterview with the authgruly 30, 2008

BWestboro Baptist ChurdcTthie fGr@md elsd vGadiHatEsfFagey o Teod d ! o
http://www.godhatesfags.com/written/reports/20060331-Igedseveryonelie.pdf.
¥Examples include Angel Action, acounfer ot est first used at Matthew Shepar
shielded grieving family members from the sight of Westboro Baptists by wearing large angel wings, and the

Mi | I i on f Rreagndapidket at ormeawWestboro Baptist Churan Topekathat draws several hundred
activists holding signs that parody the sign$\tffstboro Baptist Churcmembers. For a more thorough discussion

of counter protests, see Rebecca Baffett x6T hankGod for Dead SoldieésHeteronationalism and Religious
Protest at t he F Upresentatibra theoHall Génted for th® blumdnitiesy University of Kansas,
Lawrence, KSMarch 9, 2003
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Prior to this, some liberahurched such as those where Westboro Baptist Chhezhpicketed

the furerals of people who had died from AlBb8ated illnesses did decryWWestboro Baptist
Churclbs activism, but the funer al pickets of so
churches to publicly disavow Westboro Baptist ChuFadr other conservatiyantigay

churches, especially Baptist churches that share the same denominational label, this distinction
was importantespecially becaus# the same time that the Afghanistan and Iraq wars escalated,
the debate over sarsex marriage was becoming ajoralomestic issue, and Religious Right
leaders were speaking out clearly against ssexemarriage and homosexuality more broadly
while also supporting U.Sed invasions abroad. Religious Right groups, as well as conservative
politicians advocating angay rights laws, spoke forcefully against Westboro Baptist Church in
order to avoid confusion between their own @aty rhetoric and the angiayand anttpatriotic

rhetoric of Westboro Baptist Churéh The result could only please Westboro Baptist €hur

for the more isolated the church remains in its position, the more assured it is of its correctness,
for it sees itself as a lone remnant, a prophetic voice crying in the wilderness, and its isolation

reinforces its special rofé. As the Religious Rigt has maintained and even reinforced its own

2Richard Land, president of The Ethics and Religiciberty Commission of the Southern Baptist Convention,

called pickets at the funerals of soldiers figrotesque ;
verbal pornography and obscenity [that are] not, and should not, be protealed 1 t he Fi r st Amendmen
that A[f]l]or this group of misguided zealots to do thei
reassurethi s audi ence: AfLet there be no doubt .sndthi s man i s |
Sout hern Baptist church.d Such a statement serves mor e
from Westboro Baptist Churdinan to inform, foMestboro Baptist Churathoes not claim to be a Southern Baptist
Church.Instead,it denti fi es as a primitive or-inforoddccadsrofth® ol 0 Bapti
ChristanPost i n which Landdés article, appeared, would recogr
T e r r o Thie €hmstian Post7 November 2007 http://www.christianpost.com/Opinion/
Columns/2007/11krbatterrorism07/index.htm).

ZLEor exampleWestboro Baptist Churghu b | i shed a press release declaring £
Verdict! o Accordi ng t o Shyére. Phelppnhish wasdateeredsced to fivehnglliornv er di ct |
dollars by a federal court that found thiéginal amount to be excessivgu ar ant ees Godébés future w
whichmay or may not be recalled if t hmeme@qurEThelwaterefthe our t 6 s
press release quotes from 2nd Thessalonians 1, which s
tribulation to dtihne notthheart worrodusb,| et hyaotu 0God nwi florr epay Ame
fipersecutiono of WeWedbobbor @aPapsitstChGhehch, AThank God
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antigay stance, it has rhetcally distanced itself from Westboro Baptist Church, and Westboro

Baptist Churchhas responded in turn, claiming that the Religious Right has sacrificed its

religious integrity inorder to consolidate its pow&?.This alleged hypaisy is at the center of

all Westboro Baptist Churéhs cr i ti ci sms of the Religious Rig

regarding FPhBeefigutdds deat h.

Figure 1. Steve Drain, picketing theneral of Jerry Falwell in 2007. Image taken from Google
images and available at http://www.google.com/images?g=westboro+baptist+church+AND
+jerry+falwell&hl=en&client=firefoxa&hs=pTg&rls=org.mozilla:ef8:official&channel
=s&prmd=ivo&source =Inmsé&tbs=th:1&ei= a2kTILDA02MnQek6v2QAQ&sa=X&0i=
mode_link&ct= mode&ved=0CAcQ_AU&biw=1366&bih=552.

God Hates FagdOctober 31, 2007, http://www.godhatesfags.com/written/fliers/archivéiZIBl_thanigod-for-

verdict.pdj.

#2\Westboro Baptist Church i Amer i cad6s Gone GbdHNiteoFRagsvag 6, 20070 m God, 0
http://www.godhatesfags.com/written/sermons/outlines/Sermon_20070506.pdf

#n an interview with Dan Kapelovitz that originally appearedfirstier magazine, Phelps tells Kapelovitz that the
attacks on September 11, 2001, were in paopgenlygaye t o Geo|
man, as ambassadorRoo mani a. The attacks were, he saysd Afa direct
Almighty upon this evil nation. Everybody who knows any Bible knows it. Falwell let it slip, and then he got so

scared for his hide and for his revenues that he semib:
because he sees Falwal@mpromising his anjayt heol ogy t o pl ease hiFedaudi ence (
Phel ps Hates Fags: Straight Talk with God's Favorite H
originally published in the September 2003 issuEladtlen.



12

Central Questions of the Dissertation

With the passage of House Substitute for Senate Bill 226, also in 2006, Kansas became
the twentysecond state to limit funerpickets** During the fifteenyear gap between Westboro
Baptist Chur ché8 aimdd,iinrthe earlyf 1099 at gay pepple arkl galy sghts
supporterd and the passage of teate law, Westboro Baptist Chungitketed the funerals of
gay Kansas and their straight allies with relatively little outrage from state politicians. The law
was finally passed in response to pickets at
Dond6t Ask, Doné6t Tell pol i cylarly,@hergin2006e sumed t o
President Bush signed into law a statbanning funeral pickets in federal cemeteries such as
Arlington National Cemetery, the | egislation
the title of whi crbritymmekbers of thé mildary. tTihegassagewitstate p
and federal laws aimed at limiting pickets at military funeratsone hand, while simultaneously
failing to enact such laws f@ay people simply reaffirms the entrenched devaluing of the lives

of gay men and womefi A central contention of this dissertation is that the difference in the

24 Kansashad attempted to pass such a law in the early tel®8®s but had failed, and a 1995 effort in the Kansas

|l egi sl ature was deemed unconstitutional by the stateds
law. In 2006, Kansas finally pagba constitutional law; it requires picketers to be at least 150 feet from the entrance
to fia cemetery, church, mortuary or other | ocation whe.

hour before, during, or two hours after the start fafreeral service; and makes illegal the knowing obstruction of

funeral services or processions on public streets or sidewalks. Punishment consists of fines and up to six months in
joail (AKansas Military Bill of tRKghsasalCed mdt ssi oB8eowni &
Affairs, http://www.kcva.org/rights.shmtl).

% similarly, the city of Topeka saw the aftlestboro group Concerned Citizens for Topeka grow from sixty to five

hundred members when the church discouraged the Burlihgighern Santa Fe Railway from situating six

hundred clerical jobs in Topeka. Judy Miller, |l eader
gay 1 ssue, it doesn't matter. o WhenhoRthel pisvret troastseme d hi
(Gowan fi H o |).yGayhetiVidtsdesitate tpoint out the failure of the community to respond to their congerns

perhaps out of concern that it will isolate straight peafiled with them in efforts to enact arpicketingbills. See,

for example, an interview with Romaine Patterson, who created the cpuotest Angel Action, in which

Patterson refuses to express fAresent ment o6 fWesthotohe f ai | |
Baptist Churctpickee r s at funer al s ( Yu s Bldtrovieakl(Wdshingtoni[A@.)davegmben g Ange |
8, 2007 http://www.metroweekly.com/feature/?ak=3069


http://www.metroweekly.com/feature/?ak=3069
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responses of religious, civic, and political
peopl ebs funerals and tol piurelklsm®ealsdthbtthpr e s uma b |
American religious sector, public, and politicians value the lives of soldiers moréhtismof
gay menandwoménor , at | east, that politicians find
funerals to be more politically acceptable than banning pickets at the funerals of gay men and
women.
More specifically, the dissertation will addrese tbllowing questions:
1. Whathas been the relationship of Westboro Baptist Chiarékeligious Radical,
Religious Right, religious mainstream, and Religious Left groups? Is Westboro Baptist
Churchpart of the Religious Right or in a separate categaifich groups have ignored
Westboro Baptist Church? Which have challenged Westboro Baptist Ginuraticized
it and in whatontexts? How have they used Westboro Baptist Chashfoil against
which to articulate their own ideas about human sexual#tonal sin, and national
tragedy?
2. What are the similarities and differences in the-gayi rhetort of the Religious Right
and Westboro Baptist Churghls the rhetoric that the Religious Right uses with believers
different from the rhetoric it uses wihengaging the broader secular culfusnd is the
internal rhetoric cl| osnmbetoridthan itd/public thetorioc® If Ba pt |
so, how? Is the theology thatestboro Baptist Churamembers use to justify their anti
gay position similar to odifferent from the theology that Religious Right churches use to
justify their antigay activism?
3. How do caservative groups respond to Westboro Baptist Chmmehmb er s 6 ant i

American rhetoric (including videos, songs, and flag stomping)? How does tlu Pat
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Guard Rider and media coverage contriliatpopular understandings of Westboro
Baptist Church s -Ameticanism?
4. How does the battle over funeral pickets exemplify the tension betigbty and civil
liberties? How has Westboro Baptist Chufoited contemporary America to consider
its commitments to botbivility andcivil liberties?
5. What does civic response to military funer
of the citizensoldier, who are always presumed to be straight? Theirti@iuaf gay

citizens?

Methods
Westboro Baptists as human subjestseasy to demonizefor a reason. Yet

scholarship must avoid simplistic moralizing that frequently allows larger, coonglexxx an
controversiahuestions to go unasked and, rather, shéadus on whad and whosé function
Westboro Baptist Churgbickets serve. Whilpublic opinion unanimously deplores funeral
pickets failing to engage Westboro Baptist Church beyond excoriatigch members for
rudeness ignores how the church does mae simply act utivilly in these contexts. Warns
Kathleen Blee about e s e a temptatian 0 @ise studies of racists to affirm the dominant
culture:

Superficial studies simply caricature racist activists and make organized racism a

foil againstwhicve see our sel ves adVNepgaingnbcheous an

more by taking a direct, hard look at the members of modern racist groups,
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acknowledging the commonalities between them and mainstream groups as well
as the difference?®.
Similarly, in this researcH have avoided positioning Westboro Baptist Church members as
straw men in an argument against hate groups.

I n AiSources of Christian Fundamentalism in
Matthew P. Lawsokhallengescholars to recognize how theirpganations of Religious Right
behavior serve fAreflect the values?and assump
awareness especially needed when the research subjects are mistrustful of academic researchers
and the kinds of intellectual knowleddeey produce, as Westboro Baptists generallyare.

Moreover, the kind of explanations that scholars use to understand current church belief and

behavior determines what thegty about the future of religious believers. For example,
If it could be shown tht, in the past, fundamentalism was a function of an
authoritarian personality style [as psychological explanations often do], for
example, then it becomes possible not only to dismiss its theological claims but to
associate it with fascism, bigotry,aralc¢ i s m. Or éi f it coul d be
fundamentalism grows because it wheedled its way into power, cleverly
disguising its militant, hegemonic intentions [as arguments saying that the rise of

the Religious Right is a result of corporate populism do], theouild be likened

% Kathleen M. Bleelnside Organized Racism: Womierthe Hate MovemeirBerkeley: Univesity of California

Press, 2002R1.

’Robert Wuthnow and Matthew P. Lawson, fSources of Chri
Accounting for Fundamentalisms: The Dynamic CharactéviovementsThe Fundamntalism Project, vol. 4,

edited by Martin E. Marty and R. Scott Applefiyhicago: University of Chicago Press, 1994,

2 \Westboro Baptists are very aware that the church is the subject of widespread public discussion. Each sermon, for
example, beginwith a review of recent media coverage of the church. Theofdais review seems to be tiivide

the world into the believing church and the evil outside world. Reporters are routinely ridiculed in the church,

though, to be fair, scorn is reserved tlaose journalists and commentators who, in their reports, clearly aim to
humiliate church members. (See, fFaxNewsavitha&Shifey RhelpiRopee Sean |
on April 24, 2006. The interview is available at http://www.youtubm/eatch?v=STpW?7jarrs.) Other reports,

such as the 2007 BBC documentd@ihe Most Hated Family in Americdirected by Louis Theroux, were

appreciated by the church for what it views as an honest depiction of it.
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to the dangerous, potentially violent political movements occurring in other parts
of the world?®
As Wuthnow and Lawson illustrate, scholars must asogdimentum ad consequentiatime
acceptance of explanations of particular behaviorusethey find those explanations support
their own desires for how the believers and their movements should be studied, celebrated, or
regulated.

Any research methaghust be sensitive to the danger of producing results that reflect the
resear c heespettises and aesirps, especially when the living research subjetite and
researcher have different orientations toward theweorlda di f f er ent, @ osad yss A F
Roger Friedland, fAused to bol st etandiwargo r ul e of
sparkcivil wars, and to establish the ethical habits conditioning the accumulation of productive
weal th, 0 but was, via the Enlightenment and m
pl at i t ¥Byiamicolatisg.adublic, fareaching, andadical religion Westboro Baptist
Church sees itself aBametrically opposed to these trend®esearch methods thdismiss or
trivialize this selfassessment are disrespectful of the subject andpresreesult in naive
understandings of the group, ones that may igootederestimattheir potential powet”

At the same time, scholars of unsympathetic groups and people must betlaatateh
research has fithe power etSanmubliimaiyzes udveéry a=n
academic gl osso to danWherrReligisniscan AddiatigRollerutN. b e hav

Mi nor compl ains that right wing religionists

®Wut hnow and Lawson, FufinSdoaumrecnetsa loifs nChirni stthieanUni t ed States
®Roger Friedland, fAMoney, Sex, and @®S8adiologitahTdeofd ot i ¢ Lo gi
no. 3 (November 2002): 388.

31 Estranged son Nate Phelps has suggested that, if his father found eeBskl¢hat he thought justified it,

Westboro Baptist Church could become violent, either toward outsiders or toward merfiberStandard

Television Series, Hosted by Peter Klein (2010; Vancouver: VisionTV) http://vimeo.com/ 10584739.)

%2 Blee, Inside Oganized Racisn,1.
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other political, religious, and aetst groups are having to respond. And the responses have
often been | i ke t hd’Ilepresdntingprelimirtany findingdferthisnabl er s
dissertation in some popular outletbavebeen confronted with comments from people who
arguethatit he medi ad is complicit in promoting Wes
ignoring the church is the best way to address it. In one regard, this is true. Passersby who are
confronted with offensive images at picket signs should probably ignoohtineh, for church
members are unlikely to be persuaded by displays of anger or even respectful engagement, so
unless addressing picketers contributes to thelvesfig of the passerby, he or she should just
ignore the church. However, ignoring the chuwall not slence its members, for reasons that
will be discussed in chapter 4 .herefore scholarly research about the group is required to
understand it, situate it, and learn the lessons that it has to teach about the formation and
motivation of sociamovements. Accidentallgublicizing or encouraginguch a group fa
dangerous outcomes, 0 notes Kathleen Blee, dbu
are wdrse. o

In order to respect my research subjects and gain a meaningful and accurate
understanding of their position, this dissert
and rigid adherence to any method, technique, or doctrinaire position may, for the fieldworker,
become | i ke ¢ on’f usesaltplermethodsn address itsenteal qaestiorts
including ethnography, rhetorical analysis, discourse analysis, visual analysis, and critical legal
analysis of texts. Texts reviewed include interview transcripts and notes, recordings of pickets,
churchproduced publi@announcements and websites, media coverage Wesatboro Baptist

Church testimony of those who have witnessed funeral picketBnerdiscussions about the

% Robert N. MinorWhen Religion is an Addictidi$t. Louis: HumanityWorks!, 2007), 1.
3 Blee, Inside Organized Racisrd].
% Wax, Doing Fieldwork 10.
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church, court cases, legal briefs, legislation, and sermons. Westboro Baptist Church produces
new writings and performs new pickets daily, distributing texts and video and audio recordings
via numerous churebponsored websites as well as via faxes. Daily monitoring of these sources
over a period of years has informiis study However,becausé [ t ] ext s are read |
ways by different readedss o met i mes i n ways contrary to the
Kat hl een Bl ee, fiit can be dangerously mislead
of [hate group members] by looking atthel e o | 0 gi e s ¥ $o tektimkanalysisher® up s, 0
is complementedy participation, observation, and interviews.

Participation in church activity has begamrucial source of information and has been
integral in establishing the relationshipgh individual church membensecessary to
understandt hat i s, to expe sHaredne @ nfi@ gharidhdife.oAs@axo n o f
reflects, A[P]Jarticipation is the most effici
for t he aldbsemwes,the fieldworker sinddrgmes a secondary socialization (or
resocialization) which allows him to Perceive
From 2004 to 2009, | was a sporadic visitor to church services and a witness to pickets, and
from January 2010 through August 2010, | was a regular Sunday service attendee, a participant
in Bible readings, a close observer of pickets of other churches, and a close observer of funeral
pickets. | continued research through October 2010, obseavihgan and U.S. flag burning on
September 11, 2010. Though I did not participate in pickets by holding signs, signing, or
speaking to passersby, | did observe picket sites in Topeka; Lawrence, Kansas; Omabha,
Nebraska; and Liberty, Missouri, and | traaelo picket sites in Nebraska and Missouri with

church members. Observation at pickets and participation in travel to pickets established my

% Blee, Inside Organized RacisrB,
3" Wax, Doing Fieldwork, 11.
*1bid., 3-4.
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credibility with church members and permitted me insight into the larger structure of how pickets
and theology egaged each other.

In addition, interviews with members Wfestboro Baptist Churcyielded insight into
church beliefs and actions. Interviews, reflects Alesha Doan about her own research into the
contact zone between abortion rights advocates and meoflikesprel i f e movement, 0
depth, meaning, and understanding to aspects
guantitative analysiso because fAinterviewing
is] imperative for understandj the strategies (and their implications) used in [a] spaktical
c o n f ¥ iLike Doan, | use qualitative information to investigate the contact zones between
antigay activists and those they encounter (those being picketed, eptotestorsand
potential allies). Like many members of BHaentered religious groups, Westboro Baptists are,
overall, wellversed in their own theology and eager to talk about their beliefs. Further, like all
researchers studying Primitive Baptist congregatioss,ofethnographic datis essential
becausesi nce fithe Primitive tradition is primari/l
|l iturgical, and church gover nahMoequetrt here has
interviews allow individual voices aswell as potential disseditto emerge and prevents
researchers from fAlos[ing] sight of tfe more
I n interviews, participants share personal na

selves. Thesear st ori es of the sel f “ Borrpligiousbelefersgr eat

% Alesha E. DoarQpposition and Intimidation: The Abortion Wars and Strategies of Political Harasgvent

Arbor: University of Michigan Press, 2007), x.

0 Bertram WyatiBrown, The Shaping of Southern Culture: Honor, Grace, and War, 21888s(Chapel Hilt

University of North Carolina Press, 2011), 115.

“1 Blee, Inside Organized Racism,

“James L. Peacock and Tim Pettyjohn, fAFundamentalisms I
Fundamentalisms Comprehenddthe Fundamentalism Project, vol. 5ited by Martin E. Marty and R. Scott

Appleby, Chicago: University of Chicago Press, 1991), 133.
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concerned with a much larger stdrgne that goes from the beginning to the end ofdime
interviews provide one opportunity to identify their part in that bigger story.

Interviewees include pastor Fred Phelps; spokesperson Shirley Ruogps Sam
PhelpsRoper, who grew to adulthood in the church during the start of thgantampaign;
church attorney Margie Phelps; Steve Drain, who joined the church after it hsihblsbed
reputation as antyay; and fortyone other church members or regular participants. Rhetorically
savvy and articulate, those | have spoken to are keenly aware that any news story about them will
include the pr ovocatad thaemaimmesdage. ThGpadcortirgtoe s Fa g s
Shirley PhelpsRoper, they are happy to talk, for their mission is to deliver this message to the
world and talking withoutsidersallows them to disperse this message.

Because fi[a] rigiddeimdi omédbmmi o6 ;i s hegasehst
student ma Y andbecaus $desire te e dexible in my research, | éapdoyed a
variety ofmethods Such an interdisciplinary approachiscessary to assess the variety of
material® written, visual, orad produced by Westboro Baptist Church, as is familiarity with
genres unique to American religious discodr$er example, the jeremiad and what Westboro
Baptist Church er ms t he @Al ove picket, o0 their daily pu
pickets that include singingeligious hymns and original parodies of patriotic songs as well as
handheld picket signs and sandwich board signs as part of the spectacle. Having familiarity
with the rhetorical strategies, public performances, and texts referep®@ddiboro Baptist
Church members is a prerequisite to comprehending theigay&énd antpatriotic activism.
AUnderstanding in field research is very |ike

fieldwor ker begi nscodfrontirngdehalierdhe findsbewildetngand ct i on,

“3 Shirley PhelpsRoper,interview with the author, July 30, 2008.
“Wax, Doing Fieldwork; 6.
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inexplicable: the actors are oriented Mo a wo
A lifetime interest in religion, long exposure to the rhetorical tradition of fundamentali

preaching, and ammersion n the primary texts of Primitive Baptist theology prepared me to

At hink i n 1 Thetriak forsehmographess, notes James A. Aho in his research on
Christian Patriotism in Idaho, i s speakii mmer se
drownirdlg in it.o

Thegreaterriskof he fipossi bl e transformative® effect

occurs when researcher and subject are culturally or historically distant but not in conflict.
AHowever, when the O6o0otheré represents some ve
societyétaking on the dédnati veodsyspespeciatyweeh vi ew
research is focused or Imshatocaltivaing empatdyfopo !l i t i c al
Westboro Baptists is challenging, not because we had so little in common but because we had so
much in commod@ our love for our children, our @peciation of church thatthe differences in
theology,politics, and civic engagement welbeought intoeven sharpeiocus In writing about

her research with racist groups, Kat hl een Bl e
collidingwithtre bi zarreo as she witnessed fAdisturbing
Afespecially their evocati on® AfWestharaBapiisti t y, f am

Church, though, family and c¢ommuni-gaymidsionf e i s

“5Wax, Doing Fieldwork 3-4.

“° Edward Evan EvanBritchard,Social Anthropologynd Other EssayéNew York: Free Press of Glencoe, 1964),
79.

47 James A. AhoThe Politics of Righteousness: Idaho Christian Patriot{S®attle: University of Washington
Press, 1990), 11.

“Faye Ginsbur g, GComestedives e Abértiod BeBa)e intawm AmericBommunity (Berkeley:
University of California Press, 1998), xxxiv.

““Faye Ginsburg, APreface, o xxxi V.

0 Blee, Inside Organized Racisr,
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t hat such Adi smomants arefrgdquentlyuncuatmdreminders that, in the
end, this was Westboro Baptist Church | was researching after all.

A bigger risk than inappropriate identification with Westboro Baptists weasghk ofthe
normalization of hatred. A®r the people of Topeka, who have lived with the sight of Westboro
Baptists picketing on their streets for nearly twenty years, frequent exposure to the rhetoric of
Westboro Baptists can result in desensitizexggn to people who would prefer you dead (or
think you are going to hell). Inthelotger m, fAmy per cepti onsébecame
attenuated, o0 reflects Kathleen Blee on her wo
sharp and my emotions werenstantly wrenched. Later, my vision and emotions were dulled,
worn down by the emotional confinement of stu
consequence, for me, was insensitivity to those targeted by Westboro Bajdistsesult)
deliberatey cultivated awareness of their pain through interviews with coymmgestors,
including parents of soldiers currently serving in war, a family member of a woman killed by a
shooter in a mall, and Muslims who protesteddheur c hés destan.ucti on of t

KathleenBlee identifies a benefit from desensitization, though: it can help researchers

under stand how those inside the organization
experience fAisuggests somet hi ngwthelbigaure begins@t i t
feel normal, takeffior-gr ant ed, bot h unquestThiostaedimamcdhd unque
results from a perceptual contr adandevemtotheh at i s

researcher striving to be selfvare>* Frequent breaks from data collection, reviews of field
notes, and continued engagement with thmsguding former church membemsho had been

hurt by the church, served as deterrents to that contraction.

1 bid., 19.
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At all times, church members were generous witir titae and provided me with ample
information, though | frequently witnessed interactions between church members and others,
including reporters, police officers, and ideological opponents, when church members lost
patience with those who lacked fluenaytihe rhetoric of conservative Protestantism. For the
church, though, such communication breakdowns were not interpreted as evidence of their own
failure to represent themselves accurately but rather that their audience was willfully ignorant of
God:

We are not really interested in a dialogue with you deiposessed [sic] perverts.

We are not out to change your minds, win your soul to Jesus, agree to disagree,

find common ground upon which to build a meaningful loergn relationship, or

any other of youeuphemisms for compromising in our stance on the Word of

God?>?
| was there, from the churchods perspective, a
provided with the opportunity to learn about Westboro Baptist Church theology for my own
sake, fo, as Shirley PhelpRoper reassured me, ANO ONE thinks
little person maki ng® Kowever, questigns that suggestedhcriticism s | i
of the church were unwelcome, as evidenced in the dismissive responsdietmirita
guestions posed by journalists and others who
moments of research when | could not build sincere rapport with my research subjects, | relied
instead on fAmor e i n d bfmeaimtainhga nethtiofishipwgth chuech me as ur e

members, including silence, deflection, and reflective listening.

2Westboro Bapti st GothHatesAmerichty@/mvmw.godhatesaheerica.com/contact.html.
%3 Shirley PhelpsRoper, email to the author, July 21, 2010.
*4Blee, Inside Organized Racisrh.
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Scholarly Context

Literature reviews have revealed a paucity of informed secondary information about
Westboro Baptist Church, and that which has been wiiittes often failed to understand the
theology or structure of the church, relying heavily on information taken from people outside the
church, including newspaper accounts fromThpeka Capitalournalbut ignoring the
churchos o wHa facthbtthe charch has nosicet The church is prolific in its
production of written material, much of which is archived online,@hdrsources are held in
the Wilcox Collection, a collection of primary documents relating to far right and far left politic
archived at the Kenneth Spencer Research Library at the University of Kansas, and the Kansas
Historical Society.

Two types of scholarly projects have addressed Westboro Baptist Church: studies
focusing on the r hgay@ampaigmand largehworkscthatusedMesiboro a n t |
Baptist Church as an illustration of extremist religious beha¥ionly one legal analysis of the

first amendment issues that funeral pickets raise has been published in scholarly venues at the

“Rick Musser6s fFr ed CitireWapssind\aal Bolitisis a helpfulekample of the

application of sociological theory to the relationship between Topeka residents and Westboro Baptist Church (ed.

Elaine B. Sharp. Lawrence: University Press of Kansas, 1999). However, it relies primédoitalosind national

newspaper coverage of the te@aship between the two groups and does not address issues of theology in detail.

Tina Fetner selfdentifies as a scholactivist with a commitment to gay rights in the opening of her redent the

Religious Right Shaped Lesbian and Gay Activemdher assessment of Westboro Baptist Church is heavily

informed by her interest in gender and sexuality, but her work contains significtumlferrorshe church $ocial

Movements, Protest, and Contentigal. 31. Minneapolis: University of Minnesota Bsg 2008). Michael L.

C o b I66dsHates Fags: The Rhetoric of Religious Violem k e s si mi |l ar errors in unders
religious mission and identity (New York: New York University Press, 2006).

5 For example, Fred Phelps sent a letter to tepddark Enoch excdating the reporter for failing to complete any

interviews with church members in preparargarticle on the church. (Fred Phelps, letter to Mark Enoch, October

31, 1991).

*see, for example, Dani el CSenssofdGodHates Fage' dnd Almnk@Godfddie ss, fl
9/11'": A Thematic Analysis of Milbloggers' Responses t
Western Journal of Communicati@i, no. 1 (January 2007):®0. See al so, Jéemflopgka:emi I | i o
An I nvestigation of lumebaddurealismRaviedBens. 3 (beptembetHldon)ilB. o

% See, for example, CoblBod Hates Fags See al s o, SiCSen, tartd DemodBadntmay Rifewric

and the Christian Righ(Albany: State University of New York, 2008). These texts also offer analyses of Westboro

Baptist Church rhetoric but do so in discussions of larger themes afanteligious rhetoricTodd PoweH

Williams completed a dissertation at Southern lllindigversity at Carbondale in 2008 that investigated questions

about soci al control through an examination of Westbor
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time that data collectiowas complete for this projettthough the topic is debated on blogs and
in editorials. Notably, none of the published scholarship provides significant historical,
demographic, or sociological information about the church, nor do they place the texts they
analyze within the context of primitive Baptist theology, history, or rhetorical tradition.

Moreover discourse analyses have placed Westboro Baptist Church in the context of the
Religious Right, an importamatpproactbut insufficient in understanding tichurch itself,
primarily because of the difficulty researchers may have in working with living subjects who
occupy fa world of meani n%and iethegcase ofiVesthore nt o f r
Baptist Church, r es e artoahi®ans world. Pteviond treatneegisof ot r
the church have been generally uninformed by interviews or ethnographic observation.
Thus, scholars who fail to do research with the actual living subjects and who ignore the rich
historic context of the churadubsequently produce results that are filled with inaccuracies
(particularly regarding church organization and theology). Such errors may not diminish the
importance of their conclusions, especially in the scholarly fields of rhetoric, English, or queer
studies, where most of the scholarship on Westboro Baptist Church has occurred, but they do
undermine the credibility of the claims in the field of religistisdies.

This dissertation examinde st b or o B a plistincgvehistOrig and thelol6gy
butalso seeks to place it the contexts of conservae sociereligious groups and tHeroader
heternormative American publgenerally becausgi nt er preti ve fr amewor ks

North American must acknowledge complicated relations amongougigroups, subcultures,

®Stephen R. McAIIlister, fFun &anadslLa® Revikds tnd. 8 und200¥s and Fr
575626.
%9 Wwax, Doing Fieldwork 9.

€
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and t he | &'ritghesoffecsa tondusion difterefiom interpretations that
marginalizeWestboro Baptist Church: that the church members are speaking in a way consistent
with their own history and theology, and thtbeir words are, for those aware of this history and
theology, unsurprising. Indeed, by understanding Westboro Baptist Ghuhgse multiple
context s, I agree with CyrstiiportanceBiesindhe facithat c o n c |
his extremisn and that of other far righwing actorgwork] to center the views of Christian

[R]ight leaders like Falwell, Roberson, James Dobson, Gary Bauer, anddthdysanalysis of

Westboro Baptist Churglnoweveralso exposes the contradictsaf ReligiousRight groups

that denounce Westboro Baptist rhetoric while denying their alignmenttsvahtigay theology

and the similarity of their political visi@of American nationalism.

Dissertation Overview
The second chapt eTheHistfo rtyh iosf dWessstebrotraot i Boanp, t ifis
provides a historical overview of Westboro Baptist Church from its founding to the present. It
gives a biogaphy of pastor Fred Phelps aaa account ofhurchmembership over time. It
describes Fred Phelpsd | egal work, including

run candidates in local elections. It will also speculate about the future of the church, including

efforts to recruitorretainmeb er s and the churchoés plan for it
dies.
®Penny Edgel | Becker and Nancy L. Ei esland, fADevel opi ng

Knowl edge i n a GComempagaryAmeridan Religtbrd Ani Ethnographic &raeds. Penny Edgell

Becker and Nancy L. Eiseland (Walnut Creek, California: Altamira Press, 1998), 16.

Cynthia Burack, fAGetting What 6We6 Deserve: Terrorism,
the annual meeting of the AmericanliBcal Science Association, Boston Marriot Copley Place, Sheraton Boston &

Hyynes Convention Center, Boston, Massachusetts, August 28, 2002 http://www.allacademic.com/meta/
p65079_index.html.: 13.
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The third chapter of this dissertation, AT
analyzes he churchoés theology and its place i n Ame
explanation of its (hyper) Calvinism, its focus on sin, its theology of sexuality, and its belief that
individual sin and national tragedy arausallyr e | at e d . Though Athe rela
doctrine and life is richer and more complex that predicted éyoth ®3doctrine plays an
i mportant role i n West beunderstdhding tind activisri@.hBecausdr me m
theology is fia continuous effort to relate th
t empt at i oasevienfof the evolinm of Westboro Baptist Church theology reveals
the ficonditions, needs, and temptationso that
fifty years of the churchos existence.

The fourth chapter, fAWestborstheBuipet i st Chur
ministries of Westboro Baptist Churahcluding funeral pickets and multimedia preaching. It
assesseshe t heol ogi cal motivation for obtahad chur cha
international level, contendirthat the confluence of nhdized resources and a ready audience
has allowed theologicaljustified pickets and preaching to continue. As the wars in ldq a
Afghanistan have worn on, Westboro Baptist Churas shifted its pickets from events that are
explicitly linked to gay auses (such as performance3oé Laramie Projegtto military
funerals. This chapter will examine why and how this shift happened. This chapter will draw
heavily from observations of funeral pickets and interviews with Patriot Guard Riders and
WestboroBaptist countepicketers. Taken together, chapters 2, 3, and 4, drawing upon

anthropological methods, provide an ethnography of the church. This study contributes to the

83 James L. Peacock and Ruel W. Tyson,Ritgrims of Paadox: Calvinism and Experience among the Primitive
Baptists of the Blue Ridd#/ashington DC: Smithsonian Institution Press, 1989), 221.

“Sydney E. Ahl st r BheoogyfinlAmérican: The &ajdr Brotastanit \foices from Puritanism to
NeoOrthodoxy, ed. Sydney E. Ahlstrom (Indianapolis: Bohbterrill Company: 1967), 13.
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field of religious studies, for andtheongoinder st an
development of an adequate set of concepts with which to understand it, we need to pay
particular attention to the local construction and negotiation of religious identities as creative
spaces for refigious innovation. o
The fifthchapte , A Rel i gi-Gagy Rcghvi éamit o defines the
Religious Right, contextualizes its agay activism in the history of moral legislation, and
articulates its theological opposition to homosexualltyalsooffers explanations of Religis
Right antigay activismother tharthose rooted itheology Additionally, it examines how, in
recent years, Religious Right agiy rhetoric has generally jettisoned its use of theology in
public debates about sexuality in favor of pseadentificarguments in order to garner more
respect from a public wary of legislating overtly religious laws. Finally, it briefly considers
Westboro Baptist Church as a Religious Radical group in the context of Religious Right groups.
The sixth chapseRj ghTlhe Relsipginse to Westbo
examines the similarities and differences expressed in thganthetoric of the Religious
Right, conservative politicians who ambate antigay policies, and Westboro Baptist Chyrch
noting the overlan the theology oéexuality of Westboro Baptist Churand Religious Right
groups. I't detail s Rel i dMesibors BaRistgluich gr oup s 6
including their support of laws against funeral pickets and their praise of the Paarot Gu
Riders. Data for this section will be drawn from official documents from a variety of Religious
Right groups as well as publications from Westboro Baptist Church about Religious Right
groups. Together, chapters 5 and 6 ptagaesearch into WestboBaptist Churchnto the

broader context of religiousiyotivated antigay activism.

“Edgel | Becker and Eiesl and, AfDevel oping I nterpretatior
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The concluding chapter of t hin@smativitysasder t at i o
Religious Patriotism, 0 synthesizes findings t
theology with Westboro Baptist Church but expresses this theology in terms that are more
palatable to a conservative American public that isgeni but thadoes not want to appear
intolerant of social diversity, in part because of fear of alienating potential supporters of its
conservative social agenda. The rhetoric that the Religious Right uses when addressing its own
adherents is much closertothe cheti ¢ of West boro Baptist Church
rhetoric used when the Religious Right speaks to a broader public, and {bayaritetoric of
conservative politicians is closest to the Re
the ani-Westboro Baptist Churatihetoric of the Religious Right and politicians who oppose gay
rights contributes to nationalistic, patriotic feelings by simultaneously vilifying those who would
picket soldiers at their funerals even as it ignores or accept®thophobia diVestboro Baptist
Churchin order to minimize or obscure its own homophobia. Adéstboro Baptist Church
| anguage thus serves to dtf é&es entibnatheebf 80 hom
homophobia of Religious Right groyghus nakingthe homophobia of the Religious Right
appear less violent or harmful, a characterizationdbagfitsthe Religious Right. This
concluding chapter also includes an exploration of tensions betialety andcivil liberties;
an overview of poterdi legal methods for protecting both first amendments rights to the free
expression of religion, assembly, and free speech and the privacy of mourning communities; and
a discussion of what debates about funeral pickets reveal about contemporary Amétican cu

The researcherds goal, notes Wax, #Ais to r

and to communicate this in terms that williittine significant areas oftseo ci al ® ci ences

“Lieblich, fAConservatGawe PClortiesttioan®d Protest Anti
7 Wax, Doing Fieldwork3-4.
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Only a more thorough examination of the theology and religiontest of Westboro Baptist

Churd, gained through ethnographesearch, rhetorical analysis, discourse analysis, visual

analysis, and critical legal analysis, will yield a fuller understanding of how and why Westboro

Baptist Church operates and what thelpl i c6s response to Westboro
the broader American culture. In this way, this dissertation contributes to the meager

scholarship completed dhis church which proclaims that it stands@és hi s wor ' s | as

t o heatruth.Godds

%8 Ab o u tWedbarqg Baptist Churchhttp://www.godhatesfags.com/writtétiestboro Baptist

Churchnfo/aboutWestboro Baptist Churchtml.
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Chapter 2TheHistory of Westboro Baptist Church
A congregational history provides the context for understanding the development of
Westboro Baptist Church theology, which will be examined in Chapter 3, and activism, which
will be examined irChapter 4. Westboro Baptist Chugmtovides a unique framework for
congregants to understand their worlds, reinforcing beliefs and behaviors that find no
encouragement from other sources in their lives; for example, neither employment nor public
school® the two places where members spend most of thewfechurch timé affirm the
worldview the church espouses. As Robert Wuthnow and Matthew P. Lawson note about
fundamentalist religious belief generally,
To say that fundamentalism holds itself to be thigue framework in which life
has meaning is to imply that it also sets itself over against various other
frameworks that are false, errant, deceptive, and capable of leading people astray.
e It éetdbhat fundamental i sm asbcetg,amont ai n:
i ndeed off] apictus that telis & members how to think about people
outside the faith, how to think about morality and politics, and how to interpret
current events in light of historical trends. It also means that this sodzdho
€ i s a fr ameoladtiedabound. Thelbeélievdr exists in a world of
right and wrong, good and evil, light and darkness, mammon and God, flesh and
spirit, demons and angels, worldly temptations and heavenly sal%ation.
Westboro Baptist Chah provides members with a clear picture of who éhapd their
enemied ar e . l't depicts the church as an ark, 1|

the derision of critics. That ark will carry the elect church members to salvation while the

®Robert Wuthnow and Matthew P. Lawson, ASources of Chri
Accounting for Fundamentalism&he Dynamic Character of Movementfie Fundamentalism Project, vol. 4,
edited by Martin E. Marty and R. Scott Appleby (Chicago: University of Chicago Press, 1991), 40.



32

damned, too late, attempt to swamp the boat as stoic church members watch their demise. The
i mage of Noahos ark is both metaphoric, symbo
to the tempting but ultimately damned outside world, as wellasljtas Westboro Baptists, like
many fundamentalists Christians, envision an immiagotalypse that will result in the
salvation of the elect and eternal suffering of the damned.

Throughout its theolody its soteriology, its eschatology, its theologysekualityd
Westboro Baptist Church stresses its distinction from the rest of the world. Indeed, each church
service begins with a prayer thanking God tha
out si de {%and, incdme critichl featurete church is quite different from other
contemporary American congregations. Much of that distinctiveness derives from its

charismatic founder, Fred Phelps.

Pastor Fred Phelps

According to Primitive Baptist theolo§yand, indeed, the theology and ecadésgical
traditions of many Christian denominatidnsonly males can serve as pastors or church leaders.
Consistent with this tradition, Westboro Bapt
describe their | ead e rrvedfor Gadiaccading to Bsalm fild'@v er en d o
detail that many reporting on the church fail to recognize. Fred Phelps, who has been described
by reporters as a ficommanding presence andé m
is fAspel |l blilnidhhga, g0 hedncWestborods pastor since

serve in this capacity until his death. Church members stress that they are unconcerned about

Sam Phelpfkoper, invocation at Sunday service, February 14, 2010.

"L Shirley PhelpsRoper, email to the author, September 23, 2008. The King James translation of Psalm 111:9 says,

iHe sent redemption unto his people: he hath commanded
Joe Taschler and Stemg Fo CépitaBldumal AUGuss3pl®d4, Accor di
http://cjonline.com/indepth/phelps/stories/080394 phelps04.shtml.
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what will happen after the death of AGramps, 0
grandchildren and greafrandchildren and even by noelated adults. They claim, first, that the
return ofJesus Chrigs imminent, and they believe thigsus Chriswill likely return to remove
the elect to heaven prior to the death of their pdst@hurch members feel no need to ready
themselves for a leadership change because they would never accept a leader dramatically
different from Fred Phelps, and they have no process for credentialing one because Primitive
Baptist pastors need mormal theolaical training, which is genererally mistrusted by Primitive
Baptists. Indeed, the denomination has no associated theological school. Moreover, because
they are rejected as authentic Primitive Baptists by other Primitive Baptists, Westboro Baptists
will not receive a new pastor as a transfer from a different congregation.

Traditionally, Primitive Baptist preachers do not rely on church support forry bait
are usually bivocationalRetirement from paid employment does not mandate retirement from
voluntary preaching and pastoring, however, and Fred Phelps, who was disbarred from the
practice of law in state courts in 1979 and federal courts in 1989, continues to preach each
Sunday at Westboro Baptist Church. He has made fewer public appearanc28@®inaed has
given very few interviews since that time. Though he occasionally appears at pickets, he
reserves most of his energy for sermon writing and the production of internet videos directed at
specific members of the public, including figures om ¢thurch picket schedufé.Phelps and
Westboro Baptist Church have been deployed as symbols -gfegniiatred and general

intolerance inThe Laramie Projegt a pl ay based upon the events

BJustin Kendal |The Pitch/Kosembie 2y2006; hetm//mdw.pitch.,com/content/printVersion/
155699.

“Fred PWaestbopoBaptistiChurch/i d e o  SignWisvjes,
http://www.signmovies.net/videos/news/index.html. The title of the website is a reference to the Primitive Baptist
periodicalSigns of the Timesvhich has been published since the 1830s.



34

death’ and in the documentary filnfsnatomy of Hate® Fish Out of Watef/ andFor the Bible
Tells Me Sd® The Adam Sandler comedifNow Pronounce You Chuck and Lattincludes
characters based upon church memtassioes the forthcoming horror filRed Stat&°
Additionally, the BBC produced a documentary hosted by Louis ThefdwexMost Hated
Family in Americ&’, and theFall from Grace a documentary directed by a University of Kansas
undergraduate, focus exclusively on Westboro Baptist Church and Fred.Bhelps

Childhood and Youth

Fred Waldron Phelps was born in Meriden, Mississippi, in 1929, to Catherine Idalette
Phelps and Fred Wade Phelps, a World War | veteran. His mother passed away when Phelps was
only five, leaving the boy and his younger sister, Madean, to be reared primarily by his aunt,
Irene Jordan, in conjunction with their father, a railway detective who policed trains during the
Depression to remove hobos and generally keep 8tdes.a child, Fred Phelps spent much of
his time in neighborng Al abama with his aunt, according
child® The family was respected in the town of 45,000 partly because of their affluence, their
affiliation with the Methodist Church, and, according to Abigail Phelps, yourbédtof Fred

and Margie Phelps, because of her grandfather

> Moisés KaufmanThe Laranie Project(New York : Dramatists Play Service, 2001).

6 Anatomy of Hate: A Dialogue to HopEheatrical Release, directed by Mike Ramsdell (2009; City: Redwood

Palms Pictures, 2009.)

" Fish out of WaterDVD, directed by Ky Dickens (2010; New York: FilRun Features, 2010.)

8 For the Bible Tells Me S®VD, directed by Daniel Karslake (2008; New York: First Run Features, 2008.)

91 Now Pronounce You Chuck and LarBVD, directed by Dennis Dugan (2007 Los Angeles: Universal Pictures,

2007.)

®gaiddirecto Kevin Smith in an interview about the film, whi
of using a Phelptke character as a villain, as horrifying and scary as that guy can be, there's even something more
insidious than him that lurks outdre in as much as a public or a government that allows it and that's the other thing

that | 'm trying t o JesttachiRaotten TomatoesmBiRTBUKdEXcludive: Kevimsaights  (

Horr or Pr o] K Rottéhdommatagdéd\eritls, 2007, http://uk.rottentomatoes.com/news/1648575/

8 The Most Hated Family in Americ@elevision Documentary, written by Louis Theroux and directed by Geoffrey
O6Conner (2007; London: BBC, 2007).

8 Fall from Grace DVD, directed by K. Ryan Jones (2008; N¥ark: DOCURAMA, 2008.)

8Joe Taschler and Steve Fr y, TopekenGapitdlousnal Adgost3m®DI4] on of Fr e
8 Fred Phelps, Jr., interview with the author, July 18, 2010.
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relationship that inspired Fred Phelps to fight against racism later in HiZHtavever, his
famil yéds promi nent p o smfuriher magedly; lis annbltene pvasdiiee c t
in an automobile collision in 1958.

Despite the traumatic loss of his mother in childhood, Phelps excelled in school and as a
community leader. The future pastor earned the rank of Eagle Scout with Paijred,queonet
and bass horn in the high school band, was a high hurdler on the track team, and worked as a
reporter on the school's newspaper. In a class of 213 graduates, he ranked sixth. In 1946, when
he was only sixteen years old, Fred Phelps was vo&sd orator for commencement; received
the American Legion Award for courage, leadership, scholarship, and service; and was honored
as his Congressional Reprfesentativeds choice

Because, at sixteen, Fred Phelps was too young to attend digsthich, until that
point, had been his liflong goal, he had little to dduringthe summer after graduation except
to attend the local junior college and wait for his next birthday. That summer, along with his
friend and future brothan-law JohnCapon, Phelps attended a revival led by a Methodist
minister. At that event, both he and Capon experienced a religious conversion. Phelps promptly
decided not to go to West Point but rather to attend Bob Jones University, then located in
Cleveland, Tennage, and he switched his religious affiliation from Methodist to Baptist. At the
end of the folloing summerpnly one year after his conversion, within a year of his baptism,
and after having completed only one year of study at Bob Jones Universitys Riasl ordained
by B.H. McAlister, the Southern Baptist minister who had helped Phelps and some colleagues
set up a mission to the Mormons the summer after their first year at Bob Jones. Phelps was

baptizedby but notasa Southern Baptist minister. Inatg

% Abigail Phelps, interview with the author, November 4, 2009.

®Taschler and Fry, fAThe Transformation of Fred Phelps.

8 Ibid.

(
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| was ordained by the First Baptist Chu
thing as being ordained by the Southern Baptists. You are ordained by the Baptist
church. I went to that church, and we liked each other. They baptized me in a
mountainstream that was cold and ordained ¥he.
In fact, to other Baptists, details about baptism matter very much. For example, Phelps now
considers himself a Primitive Baptist, but, because he was not baptized by a Primitive Baptist
who had been baptized by arRitive Baptist (and so on through history), he lacks one of the
few necessary credentials for being an authentic Primitive Baptist that the Primitive Baptist
tradition maintaing?
Early Ministry
In the summer of 1947, Fred Phelps and two fellow Bobslbimaversity students, under
the direction of a local Southern Baptist pastor, set up a revival tent in the city park of Vernal,
Utah, in the northeastern part of the state, where they planned to hold revival meetings in the
evening, then spend their daysing doorto-door in the hopes of winning new converts from
among the conservative Mormons to their fundamentalist Baptist faith. The ministry was
generally ineffective at promoting conversion throughout the summer, and the revival tent was

empty each ightd until one of the students tricked a local radio station into promoting an event.

When Phel ps6 coll eague asked the radio host i
the evangeli st could announce ronaiewoslddidaic@ nt so6 u
% Ibid.

8 For a contemporary example of the protocol for calling a Primitive Baptistterniee the case of Zack Guess,

whohad been an Aorderl ydo Primitive Baptist preacher (th;
Baptist Church in Memphis, Tennessee. When he broke with his congregation without proper dismissal, Morris

Memorial no longer considered him orderyd no one he baptized while in that state was considered by Morris

Memorial to be an orderly Primitive Baptist. If those who were baptized by Guess after he broke with the church

wanted to be considered for membership in Morris Memorial, they wouldtbdesrebaptized by a preacher in

good standing with the church (Elder J.W. Perry and Bi
regarding the status of Zack Gue3ld Line Primitive Baptist Churchehttp://www.olpbc.com/

Romans_16/Recoratm).
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disparage the Mormon religion. The young men agreed, then announced that they would speak
on AWhatdés Wrong wi & htitle thaeproMpted encrowd G turm upahat? o
night. This confrontational style marked Fred Phelpsstry in Utah and, later, among the
indigenous people of the Southwest, according to his son Nate Phelps, who has left th¥ church.
At the end of the summer, Phelps and his colleagues returned to Bob Jones University, but
Phelps continued his educatithrere only for only a short time before leaving the university
because of, he says, its unusually racist politiesfter leaving Bob Jones, Phelps attended

Prairie Bible Institute near Calgary, Alberta, for two semesters. He then headed to Pasadena,
California to John Muir College, finally taking a twear degree in 19512

While at John Muir CollegePhelps gained national attentiorilimemagazine for his

campaign against public expressions of sexual
campus by students and teachers, o0 including es
Apandering to the lusts of the flesh. o0 Despit

police, the young preacher was able to continue to preach to studemthé property of a
sympathizer who lived across the street from the sctool.

Phelps is quite proud of his appearanc€&ime and a clipping from the magazine hangs
in his office. He soon became an itinerant preacher, circulating from church tb,athutiag
which time he met his future wife, Margie Simms, a student at Arizona Bible School and

participant in a radio ministry in the area who was also a nanny for a family in whose home

% Nate Phelps, interview by Walt Bodine and Gina Kaufnidre Walt Bodine Shqu(CUR, June 14, 2010,
http://archive.kcur.org/kcurViewDirect.asp?PlaylistiD=7469.

St eve Tompkins, fAPhel psd Wwichka ERgleiFebeiary 181683.eBoh Joresid Que st i
University did not admit AfricasA mer i can students wuntil 1971 and had a ba
Jones U. Apol ogBSNewsNovember 2R, 2@08, bttm //www.cbsnews.com/stories/2008111/
national/main4625%1.shtml).

“Taschler and Fry, AiThe Transformation of Fred Phel ps. ¢
“ARepent anc e TimaJlure als E51ehtim/wow.time.com/time/magazine/article/

0,9171,814897,00.html.
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Phelps was staying for a time. The pair married on May 15, 19&Radlfirief courtship, and the
new bride did not finish her degree, trading
wife.** They moved to Albuquerque, where their first child, Fred Jr., was born within a year of
their marriage. Phelps continuki$ work as an itinerant preacher in Albuquerque for a year and
had moved his family to Sunnyslope, Arizona, when East Side Baptist Church in Topeka,
Kansas, invited the preacher to deliver a sermon. It was an invitation that redirected the life of
the young family and changed the religious landscape of Topeka.
Founding of Westboro Baptist Church
Regardless of their theology the specificonvention to which they belongaptists
tend to be anthierarchical and independent. In 1750, the PhiladelphpaigaAssociation
procl ai med that each church could fAexercise e
government, independent of afandBaptihtesincecherur ch o
have taken that to mean that they have great libegstablishing and maintaining churches. It
was this congregational autonomy that allowed East Side Baptist Church, which had been
founded as part of the Northern Baptist Convention in 1931, to leave the relatively liberal
Northern Baptist Convention anédome an independent Baptist church in 184Pike other
churches in the Northern Baptist Convention, East Side Baptist Church sponsored Sunday
schools and missionary work.
East Side Baptist Church had invited Fred Phelps to serve as an associatftgastor

hearing a sermon he had preached on April 14,

% Abigail Phelps, interview with the author, November 4, 2009.

% A.D. Gillette, editor Minutes of the Philadelphia Baptist Association, from A.D. 1707 to A.D. 1807; Being the
First One Hundred Years of Its Exister{&hiladelphia: American Baptists Publication Society, 1851. Reprint,
Otisville, MI: Baptist Book Trust, 199661.

% The Northern Baptist Convention became the American Baptist Convention in 1950, and the American Baptist
Convention became the American Baptist Churches USA in 1972.
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pastoro6s brother. When a recording of that C
the Colorado pastor, reached East Side Baptist, the churchamritact for Phelps to join them
as an associate pastor. Leaving the life of an itinerant preacher, Fred Phelps brought Fred Jr. and
a pregnant Margie Phelps to Topeka, arriving in May 854 addition to preaching, the new
associate pastor worked sefliMidwest Insurance, vacuum cleaners, Edison dictating machines,
and Topeka Strolb-Chair strollers doeto-door?® Though, according to Shirley Phelp®per, a
few members of East Side were unhappy about t
andother fraternal orders, most were pleased enough to seletd Bstablish a new church in
the Westboro area of the city.Westboro Baptist Church was founded as a church®lamtew
branch of East Side Baptist Chuécin November 27, 1955, when pastoeé Phelps preached
the first sermon at the West" &treet location in the Westboro neighborhood of Topeka,
Kansas, and was formally organized in May 18%6.
Soon after Phelps, supported by East Side Baptists who committed to attending the new
church,settled into the building on West" Streettrouble began, according to Shirley Phelps
Roper. he mortgag®n the new structuneas held by East Side but paid by Westbaralthe
contract between the two churches obligated Westboro to pay the matghgetedhat when
Westboro Baptist Church had paid off the mortgage, it would gain control of the property.
Very quickly, though, the previously cordial relationship between the chudctiegegratedand

a legal dispute about the property ensued.

“Joe Taschler and Steve Fry, Captaloerl Aligusn3, 1964, Kept Phel ps
http://cjonline.com/indepth/phelps/stories/080394 phelps13.shtml.

®Gregory S. Boyd, AFred Wal dr on P220/20(Wichita: G8rSeryices r eport pi
Bureau, 1992). Bruce McKinney Collection at the Spencer Reskémery.

% Shirley PhelpsRoper, email to the author, June 30, 2010.

WTaschler and Fry, fAFate, Timing Kept Phelps in Topeka
191 shirley PhelpsRoper, email to the author, June 30, 2010.
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The problem, according to Shirley PheRsper, involved a single woman in the
congregation who had had a premarital affair with a soldier at nearby Fort Riley. Church
discipline, asnterpretedoy the new pastor, required that the congregation addeess h
behavio® which included not only the premarital affair and subsequent pregnancy but her
absence from congregational life and her failure to explain herself to the congregation and
accept being disciplined. In response, the church voted to excomneumeéaian act called
exclusiomamong Primitive Baptists. According to Shirley PhdRuper, though the exclusion
was a unanimous decision, members of the church who were related to the woman began to
defect from Westboro and returned to East Side. Tha ¢itu on i | | ustr at e-ss how |
century social trends conflicted with™®asic P
Says Phelp&oper,

It was at that point that the East Side Baptist Church, with the complaining of

those that left, ahd that standard that is replete in the scripture and the duty of

the church to execute the office of The Porter, began to think that they had the

wrong preacherThey didn't mean to have a person that would actually uphold

the standards, even when theple changed their mindsS'hey didn't change

their minds out loud, they just quit coming.
The congregation at Westboro Baptist Church shrunk in size soon after, and a legal battle for the
church property ensued, with Westboro Baptist Church eventually gaining control of the
property.

Just as East Side Baptist Church had left the Northernd&invention to become an

independent congregation, Westboro Baptist Church exercised its authority to operate

192 30hn G. CrowleyPrimitive Baptists of the Wiregrass South: 18a5He PresentGainesville: University Press
of Florida, 1998), 170.
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Figure 2 Westboro Baptist Church is attached to the modest home of Fred Phelps, Sr. and his

wife Margie. The front of the buildingiscavee d wi t h a massi ve banner
flagship website. A privacy fence runs the perimeter of the block, which includes homes owned

by church member s. The churchoés sign was | on
AfGod Hates ot PédoPbglk pAidria Ruscinrlulyel8, 201@ All rights

reserved.

e
'\i!éi;g!i -

Figure 3 Westboro Baptist Church installed security cameras that church members can monitor
from the church office. The cameras were installed in June 2010, after veyrdgipainted the

church garage door and exterior wall. The church door is locked at all times. Members enter
through a door inside the fenced yard shared
call in advance so that a church member can theet at the entrance and let them into the

building. Photograph courtesy dilecia Ruscin, July 18, 2010. All rights reserved.
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independentta nd wi t hout external checks on theology
independent and autonomous and fiercely so, 0
choice to stay in Topeka. ANO gesnuine Baptis
s o v e r €% ghattngepeident streak has been one of several factors that has allowed
Westboro Baptist Church to maintain its distinct identity and may faav@ated the emergence
of its unusual theology.

Theological Changes

AHIi s Majesty,t AideAPreivii 1 24, 1955 sermon t hatl
attention of East Side Baptist Church, was full of the dimetbrimstone preaching to which the
independent East Side Baptist congregation was receptive. It focused on the reality of sin, both
as a personal act and a state of being; understood hell and Satan to be literal; and advocated the
Arminian position that depraved humans cé@ukhd, in fact, must turn toward God and accept
Jesus as their personal savior and, significantly, that thigfeee is available to all people.
This theology, which would have been familiar to the new pastor because of his Methodist
upbringing, remains the theology of East Side Baptist ChHfch.

Over time, though, Fred Phelps jettisoned the Arminmarog East Side Baptist Church
and led Westboro Baptist Church toward an increasingly strict Calvinism, having been, as
Jonathan Phelps said upon reviewing AHis Maje
Arminianism fiby a b d® iErxamisingahe earlysenmonspobhere n t

father, Abigail, the youngest of Fred and Mar

“Taschler and Fry, fAFate, Timing Kept Phelps in Topeka
MWEast Side Baptist CNhoWelArehttfi/ddbeks.orgi¥sbc2Bindek. ghp/velie O
are/whatwe-believe#Of perent20Grace percent20In percent20The percent20New percent20Creation.

195 Jonathan Phelps, email to Calvary Baptist Church in Sterling, Colorado, November 4, 2009.
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had to knock some of t h'® Thishappened,iacording tmShirleyt o f
PhelpsRoper, throughent i nued reading and studying of scr
[ her father] and directed his path®¥oOvars he #fp
time, Westboro Baptist Church rejected the doctrine that salvation was available to la# and t
practices of Sunday school and missionary work, practices that Fred and Margie Phelps had both
supported as youths. By 1957, Westboro Baptist Church came to adopt the beliefs and most of
the practices of Primitive et®alqughioffthashellisii havi ng
pretense that it was by any hum&nTheposessof t ha't
this theological transformation was gradual and supernatteallgnd, according to Shirley
PhelpsRoper, straightforward. She notes

Once we nail a matter down, we don't revisit and we don't look IFzaikh

cometh by hearing and hearing by the COMMAND of Gddat God that said

LET THERE BE LIGHT! THAT is the very God that commands his creatures to

hear or NOT to hearHE alone $ able to open the eyes of our understanding and

he does that at his good will and by his good pleasure! ... If God gives you a heart

to know and to fear and to love him, THAT is the ONLY WAY you get such.

God does not leave his people to walk in darknesopens the eyes of your

understanding and shows you the path th

hand to understand thoseriptures, God showed him and directed his phth.

short, it is learning from the words, from God, line upon line, pragemh

precept, here a little, there a littf¥.

19 Abigail Phelps, interview with the author, November 4, 2009.

197 Shirley PhelpsRoper, email tahe author, June 28, 2010.

198 jonathan Phelps, email to Calvary Baptist Church in Sterling, Colorado, November 4, 2009.
199 Shirley PhelpsRoper, email to the author, June 28, 2010.
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For Westboro Baptists, then, understanding comes only to those selected by God to receive it,

and it is delivered through scriptural study alone. Because, for religious fundamentalists,
scriptur éesplaimm&dl®dTi ROECKET SCI ENCE'Ropeas Shirl ey
explaind®® differences in understanding are intoleraBlg the late 1950s, Westboro Baptist

Church identified itself on its church sign as a Primitive Baptist congregation. As it became a
hyperCalvinist church, Westboro Baptist Church could less and less tolerate dissent, resulting in
increasing tensions between the church and th
However, Fred Phelps saw opportunities in Topeka that went beyondutioh,clind he soon set

about to meet them.

Law CareerCivil Rights Activism, and Disbarment
In keeping with his selétyled image as avil rights campaigner, Phelps recalls that his
family arrived in Topeka on May 4, 1954, the day that the Supreme CoBrown v. Board of
Education of Topeka, Kansatemanded thate jurer aci al segregation be en
del i ber at e s paster thterpretekhis distoyiodearsigas a sign that he should stay
in Topeka'* Further, the legal conflict between East Side and Westboro Baptist may have
introduced to him to the importance of legal skills. However, given his responsibilitiegas a n
pastor, he did not graduate from Washburn University School of Law until 1964, just two years
after he had completed an undergraduate degree in history from Wastbthough he had

been a star | aw student, headdimstwijownalhPhdalphe Sch

MO pid.

MTaschler and Fry, fAFate, Timing Kept Phelps in Topeka
"230e Taschler and Steve Fr ylopeké CdpimloprsalbAudusty1984 rr eer Check
http://cjonline.com/indepth/phelps/stories/080394 phelps16.shtml.
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struggled to gain admission to the bar because no judge would vouchdbarasted a
consequence, he contendstheir opposition to the theology he was preaching at Westboro
Baptist Church and, at that point, on the rddfoHe eventually did gain admittance, though,
saying that he had demonstrated his character with his Eagle Scout and American Legion awards
as well by as a letter from former president Harry S Truman.
Phelps soon formed Fred W. Phelps Chartered, now dalfieghpsChartered, a law firm
dedicated to the enforcementaddil r i ght s | egi sl ati on. AbDwimr di ng
the 1960's, Mr. Phelps gained a reputation for handling cases that no other attorney in the area
wo ul d "inelkdimg tke defnse of Gale Sayers, a University of Kansas student and Al
American football player arrested during a protest against racial discrimination in student
housing. Phelps was the only white lawyer to take the case of Sayers and the other African
American stdents, says the website. Phelps won the case and pursued other discrimination
cases, includindohnson v. Whittiera 1973 class action case behalf ofi a | | Bl ack chil ¢
who were then or had during the past ten years been students of elemenjanyoariigh
schools in East Td'pwhd the saitcontemMtled; Hachbeeh demiedkaecess to
equitable facilities in the Topeka school district. The case failed to qualify as a class action
lawsuit, but it became a catalyst for the Departméhtealth, Education, and Welfare to
examine racial discrimination in public schooling in the city, inspiring continued discussion of
and |itigation about TopekBrow v.Baeardbfledueatono | i v e
Further,Phelps filed suibn behalf ofAfrican-American Americanmembers of the Jordan

Patterson Americabegion members who alleged that their post had been illegally searched in

113 pid.

MAFi r m HRhaps@harteredhttp://www.phelpschartered.com/FirmHistoryrht

As quoted i n JRr@avnv.Boardhof Eachtiomofi Topeka Léindmark Case Unresolved Fifty
Year s L atReotogue: Pte daurna2 of the National Archivé®, no. 1(Spring 2004),
http://www.archives.gov/publications/prologue/2004itsg/brownv-board2.html.
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an act of racial discrimination by polig® 1979®and he also represented minority employees
of Kansas Power and Light and Southwestern B&tf and a female professor who sued the
University of Kansas, alleging gender discriminatiShCurrent clients includenany members
of minority communities seeking assistance with immigration issues and membexa of ar
indigenous tribes.

Phels éommitment to challenging racial discrimination was widely recognibed
1986, he was the recipient of Dboth t kiel Omaha
rights work, and an award frothe Greater Kansas City @pter of Blacks in Government. In
1987, he was recognized by the Bonner Springs, Kansas, branch of the NAACP for his legal
work on behalf of AfricamAmericans:?° Even though he had made a name for himself as a
litigator on behalf of AfricamAmericans, helao won the first reverse discrimination case in
Kansas$?* and made a claim of reverse discrimination when two of his daughters failed to gain
admi ssion to Washburn Uni volammg thay dusto ldscoivio ol o f
civil rights activism, three of his children suffered discriminatfSe later switched his
argument to claim that they failed to gain admittance because they were white, even though the
University had admitted less qualified black law stud&nit8oth argumerst failed, and though

his son Tim Phelps was admitted the following year, daughters Rebekah and Katherine (who is

joeTaschl er and Steve Fry, fAs Tapeka&apitadournal ARdustB A4, was Go c
M7 Wecker v. Kansas Power and Ligh©86.

"8isher v. Southwest Bell986.

"9 Hinman v. Rogers987.

2 Taschlerandfry, fAAs a Lawyer, .Phelps was Good in Court

I8 i r m  HiPlselpaChayteredl

122 phelps v. Washburn University of Topeka86.

Zjon Taschler and Steve Fry, fPh chpjiabJouthalagusod, 19¢4d Chi | dr
http://cjonline.com/indepth/phelps/stories/080394 phelps07.shtml.
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no longer affiliated with the church) were not. Both attended Oklahoma City University School
of Law instead®*
The Phelpses continue to ictathat they were and continue to be persecuted for their
f at Fcieilrrights activism, with Shirley PhelgRoper recalling that she and her siblings were
called racist names and were threatened with broken windows and other acts of menacing
vandalisnt?° In the early 1980s, lawyers from other areas of the country supported this claim,
including Monroe Friedman, former dean of Hof
was as clear to me as could be that the kind of conduct that Fred Phelps wasafdsused
commonplace among the bar, that it is proper conduct, and that it would never be subjected to a
disciplinary attack unl'®ss there was some oth
Others argue that Fred Phelps was and is a @wisan opportunistho merely pursued
a areer incivil rights law because such cases were profitable. Nate Phelps, who has left the
church and is estranged from the family, credits his father with doing much good for African
Americans in Kansas but cautions against misunderstanding his matiaksisstic. Instead, he
says, his father saw an opportunity for an energetic lawyer to make money. He notes that the
profit motive is not unethical but that it does not equate with a sincere commitmetivio
rights. For example, in a case againshé&@s Power and Light in which he represented African
Americans alleging racial discrimination in hiring and promotion, Fred Phelps won setdement
of $12,000 for each of two employees and the company reserved $100,000 for other employees,
but Fred Phelpsatlected a total of $85,000 in legal fé€5taking the bulk of théotal

settlement. Indeed, according to Nate Phelps, his father preached a traditional racist

Taschler and Fry, fAAs a Lawyer, Phelps was Good in Co
125 Hatemongers

st eve Tompkins, fAPhel ps6 Wichika ERgpeiFebeiary 180d982 s, and Quest
127 {|A;

Ibid.
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interpretation of the story of Noahdés sons, w
blak and a servant to his Dbrothers for | aughi nc
also contends that his father used racial epithets to describe Afimaricansy a claim that

seems to be supported by t hetypestandrfeantorigeringpopccasi o
racist rhetric, as illustrated in Figure4° Despi te the churchés use of
publications, church members vehemently reject characterizations of themselves as racists and
vigorously deny alleged church connensdetween Westboro Baptist Church and white
supremaci st groups, noting the churchods prohi
organizations or the KKK?°

Whether or not individual church members are racist, social justice does not sedimetotly

motive for pursuingivil rights litigation. A common accusation agaiRstdPhelps was that he
encouraged clients to sue for huge sums, which pressured defendants to settle for smaller

amounts whether they were liable or i8tFor example, irBrown v. General Tires Cothe
plaintiff, Phelpsdé client, sued for $27, 000,
plugs during a $20 ture p . I n the end, Phel psd client acc:¢
Weber v. Davis Sport Cyad Phel psdéd client accepted $500 aft

for $52,000 when, according to the plaintiff, the motorcyaled to achieve the allegedly

128 Nate Pheps, interview by Walt Bodine and Gina Kaufmaie Walt Bodine Shqu(CUR, June 14, 2010,
http://archive.kcur.org/kcurViewDirect.asp?PlaylistiD=7469.

129" shirley PhelpsRoper, email to the author, May 12, 2010. In response to the allegation that FpedHalse

appeared on Pete Petersoné6és Scriptures for America radi
supremaci st Christian I dentity movementds, a represent
Scriptures for Americaegmail to the author, December 8, 2009). Further Shirley PiRaper argues that church

members would not know if they appeared on such a show, given their ignorance of the racist theology. However,

she notes, church members do not give much attemtithretoutlets provided to them. Rather, she says, they take

every opportunity that God gives to them. This is not a denial, then, that the church would appear on a racist radio
program, only a denial that they, themselves, are racist. In responsetoehe ¢y i on about her father
appearance on Scriptures for America, Shirley PRBlpsp er asked what the show was, tt
clear. Our God holds the keys to the doors of utterance, and HE opens and no man can close and HiErboses an

man can open. If there is such a thing as a white supremacist broadcast, you KNOW we do not traffic in such places,

so HOW could we know if we are invited to speak that t|
0T ompki ns ,Work RdisesIHppesdand Queston 0
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promised gas mileadé’ A 1978 state investigation revealed that in many of the cases that

Pheps settled outright, the settlement was one tenth of one percent of the amount originally
sought**? For example, in 1973, Phelps filed a $50 million classon lawsuit against Sears on
behalf of one million peopl enafiehadocdl Bedrs used t h
accidentally sold a television the family had put on layaway. Though Sears delivered a new

television promptly, Phelps pursued litigation for six years, receiving, in the end, less than the set

131 pid.
¥Gregory S. Boyd, AFred Wal dr on P20/20(Wichita: G&yrSeryiaes r eport p
Bureau, 1992). Bruce McKinney Collection at the Spencer Research Library.
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MAY-21-82 THU 12:59 FAK NO. 0 P. 01 ,f'
e thor tist Qhure ince November,
May 22, 1992 ™ Pl e I s

HOOLIGAN
McCLINTON, &
BLACK THU

Councilman JIM McCLIN isa CRIMINAL, aTHUG, and a HOOLIGAN,
and should resign or be impeached for assaulting and threatening physical
violence to a senior citizen who mildly criticized his official misconduct!
McCLINTON and his girlfriend MECHLER, as usual, left the May 19 City
Council meeting early as an insult to taxpayers ther¢ to comment on city
government. Upon seeing taxpayer BUD BUSER, leader of a citizens group,
complain of his conduct on TV, McCLINTON returned to City Hall and angrily
accosted Mr. Buserwith curses and threats of physicalviolenceuntilrestrained
by a TPD officer’s warning: “ ilman ‘re rder!”

MAYOR FELKER should order an investigation of this incident, which was
witnessed by 20-30 people. If citizens cannot appear at official public meetings
and offer orderly criticisms of an elected official’s conduct without being
physically assaulted and threatened by that official, then our democracy is in

name only. McCLINTON MUST GO!
COWARDLY BULLY -

THAT'S COUNCILMAN JIM
McCLINTON, THROWING A
FIT AT CHIG, HE'S 28, °

Last Feb. we portrayed
McCLINTON as a crybaby
(see attached). His latest
behavior is that of a
COWARDLYBULLY!It’s
disgusting and illegal for
anyyoung man in his prime
to assault and threaten : RN TYPICAL KNEE-JERK REACTION

physical violence to a B A A FEABY JUVENILE DELINQUENT
seniorcitizentwice hisage. COUNCILMAN JIM McCLINTON.

Rie I !
But for an elected official fﬁ%},’éﬁ,\&*fﬁmaﬁ‘oﬁﬁfé
to stoop so low is

APPROACH HE TAKES TO ALL
intolerable and

TAXPAYERS WHO DARE CROSS
inexcusable MQS;LINTSIN ¥ // HIM, SCREAMING ‘RACISTS!®
MUSTGO! & 2

Please join our + *The Lord gave the word; great was the COMPANY

AND *BIGOTS!"
Join our COMPANY: 3
of those thal published it” (P, 68:11) Please make copies for etbers.

Figure 4 Westboro Baptist Churgbroduced fax dated May 22, 1992, calling a Topeka City
E:ounpll member a fAiBl ack Thugo and suggestin
Aracists and bigotso as a caricature of a b

g
|
was worth **3According to Feleral Judge Richard Rogers, whom Westboro Baptists would later

a

vilify in faxes as a crooked judge who will face an eternityint#&il,n a 197 ®r. opi ni on,

¥Taschler and Frhhelips wasta®@ged in Court. o
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Phelps files 'strike suits' of little merit in the expectation of securing settlements by aéfenda
anxious to avoid the i nc o\ eaduatonefabusedftex pens
legal proces$ollowed Phelps from the start of his legal career until the end, whéNittreta
Eaglenot ed that A[t] here have been more compl ainr
hearings into his conduct, than any “ther Kan
Fred Phelps faced his first disciplinary case in 1969, just five years attedhssed
the bar. Phelps was suspended for two years on three of seven counts of professional misconduct
alleged by the State Board of Law Examingfsin 1974, Phelps initiated a case that would land
him in further trouble with the state when he filedase against a court reporter employed by the
Shawnee County District Court, whom he accused of failing to provide a court transcript
promptly. The suit sought $2,000 in actual and $20,000 in punitive dareagePhelps cross
examined the courtreporter ut al |y, according to th¥-Kansas
the kind of behavior that, in another case, had earned him a ten day jail sentence for contempt of
court in Sedgwick County in 1977°
When Phelps lost the case, he sought a new trial, progrtisideliver withnesses who
would testify against Brady to establish her reputation and character. When Brady provided

affidavits from those same witnesses saying that they would not testify as Phelps promised, he

¥Westboro Baptist Church, fAGodds Warnings to an Evil C
Spencer Research Library.

¥As quoted in Steve Tompki ns, f P hchitaBaglePalouark 13R1883.ses Hop
136 H

Ibid.

B¥Taschler and Fry, fAPhelps6 Law Career Checkered. o

138 Notes the court iState of Kansas v. Fred W. Phelps,(S. 979) : fAThe trial became an e

vendetta by Phelps against Carolene Bratly.examination was replete with repetition, badgering, innuendo,

belligerence, irrelevant and immaterial matter, evidencing only a desire to hurt and destroy the defendant. The jury
verdict didndét stop the onsl dahgrhpainafd détage lhghad visitdktonwa s n o |
Carolene Brady. o

1391n that case Judge Keith Anderson sentenced Phelps to ten days in jail for direct contempt of court relating to the
improper questioning of JoAnn Norwood in a case about bad checks (Gregpoypd, A Fred Wal dron PF
report pr ovi d20/Q0(WidhitaAGRCSerMeesvBur@au, 1992). Bruce McKinney Collection at the

Spencer Research Library)
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was accused by t leerstsaetndg [dfngfc lt'@darlo7¥ thenihs it o t h
state of Kansas began the process of disbarring Phelps, and the case was heard in 1979, with the
| awyer for the state noting the harm that Phe
unwarranted personattacks caused not only the defendantatethe legal system:

When attorneys engage in conduct such as Phelps has done, they do serious injury

to the workings of our judicial system. Even the lay person could see how serious

Phelps' infractions are. Talow this type of conduct to go essentially unpunished

is being disrespectful to our entire judicial systé.
The justices of the Kansas Supreme Courtagiedonc |l udi ng t hat Fred Phe
regard for the e'f®Hewas disbarredlon Jsly 20,r1979. &t sldcisian was
upheld by the 19 Circuit Court of Appeals in Denvéf?and his appeal to reverse the
disbarment was denied. Phelps was no longer able to practice law in the state courts of Kansas,
and, atthe sameten, he was suspended from practicing |
t wo year s. According to Phelps, though, ATo
badge o honor. o

Fred Phelps was able to continue practicing in federal court, acmhtiaued to be

known for his aggressive tactics. A 1983 complaint spearheaded by Robert Howard, a Wichita
lawyer, accused Phelps of sending letters to people he planned to sue unless they paid money to
his client to avoid tshbe wleawsuiets;seqnudlal i d/e maenxd

support for earlier assessments that Phelps filed legally trivial or irrelevant lawsuits for large

140 state v. Phelpsl979

11 bid.

142 pctually, the justices were divided. All agreed tR#elps should be disbarred from practice in the state. A
minority added that he should have been disbarred from practice in federal court, too.

143 state v. Phelpsl979.

“HELawyer 6 s Sus p &\ichita EagleMash 3U1981e | d, o

YSAl Pol ceeéds Rh eWighig E&ye July 85, 1990.
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sums of money in hopes that defendants would settleferdgurt for smaller amountéd® The
strategy of demandg the money before the suit was even filed seemed to many only to be a
more efficient form of the method he was already using. In 1987, a panel of federal judges
dismissed some but not all of the charges related to the demand letters, then delivelied a pub
censure of Fred Phelp$.

During this time, though, Phelps and family members working for Pi@hastered were
committing acts that would earn them more than a censure. In 1985, Fred Phelps, Sr.; Fred
Phelps, Jr.; Betty Phelps, the wife of Fred PhelpsMargie Phelps, daughter of Fred Phelps,

Sr.; Shirley Phelp&oper, Jonathan Phelps; and Elizabeth (Lizz) Phelps were accused of making
false charges against nine U.S. District Court judges in Kansas. The false accusations generally
involved making aims that the judges were racist, prejudiced against religion, and reluctant to
hearcivil rights case$?® Given that, at one time, twenfive percent of all theivil lawsuits in

U.S. District Court in Shawnee County and six percent o€ithedocket h Shawnee County

District Court were handled by Phel@artered, the family law firfti*® both the charges and

the potential consequences were serious. | f
Phelps was disbarred, it would mean that Afri¢americans would lose a valuable allyaivil

rights litigation.

I n 1989, when investigators concluded that
were false, they concluded that the lawyers had violated their ethical code, echoing an earlier

complaintly a | oc al | awyer who had -lawyereayingittzat, mean st

“Southern Poverty Law Celntdligence RepdapleSpring 2081),ps Ti mel i ne, o
http://www.splcenter.org/genformed/intelligenceeport/browseall-issues/2001/springfaity-held-hostage/fred

phelpstimel.

“Polczinski, fFred Phelps Sr.o

148 |bid.

“YTompkins, fAPhelpsd Work Raises Hopes, and Questions. o
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ASometi mes he is so filled with hate when he
h i rr? Rather than fighting against the potential disbarment of all merobére family who

were involved in the matter, Fred Phelps, Sr., agreed to surrender his license to practice in

federal court if the other members of the family could retain their licenses. Fred Phelps, Sr.,
however, explains that he retired fromthe gracte of | aw fAto exPlose judi
Phel psd | egal career ended ignobly but not wun
believe that it was hieivil rights work, antigay activism, and defense of free speech that made

him a threat to hipeer lawyers and the judges of the state of Kansas who pushed for his removal
from the profession. Though Margie Phelps was suspended from both Kansas and federal courts
for a year and Fred Phelps, Jr., was suspended from both courts for six montius)ecetse

retained their licenses. Today, Betty Phelps is retired from the practice of law, which she admits
she did not love as a caré&fand happily operates a licenseehiome daycare that serves the

children of the church. Lizz Phelps works for gtate a®irector of Medicaid and Program

Oversight The remaining family members involved
disbarment work as traditional lawyers.

Given his professed commitment togayaci al e
activity be explained? Phelps himself uses theology to explain what some see as the
contradictionbetween his commitment tivil rights for AfricanAmericans and his comitment
to antigay activism. Like other angiay rights churches that deny a similarity between sexuality
and race or homophobia and racism, Westboro B

doesn't support racismsbahotnog B&odl aeked Ba

0polczinskifn Fr ed Phel ps Sr. .o
1 bid.
152 Betty Phelps, interview with the author, April 11, 2010.
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say, O6Thou shalt not I|ie with mankind, as wit
1 8 : 2°3 gxplained Fred Phelps in a letter to Fmpeka Capitallournal
Gays and leshians are not legitimate minoritiesehte d t o gover nment &
protecti on b legittmate mimoritiesfare characéerized by

immutable attributes dieing® not by immoral, criminahcts of conduction,

voluntarily engaged inSkin color is an immutable attribute, not an immoral,

criminal act voluntarily performed. Homosexuals are sidfined by immoral,

sinful, criminal sex acts, voluntarily engagedif.
Suchsentimendg areshared by many angay rights religious believers, includj many African
Americans, whare often willing to votedr Religious Right candidates because of their
conservative positions on social issues, despite disagreeing with these candidates on economic
and foreign policy issues® Similarly, historically black denominations frequently support-anti

gay rights politcs*°

"Westboro Baptist Church, AFAQ: Are You Associated wit
Similar Group?0 God Hat es Faq.lgml, http:// www. godhatesfag:
154 Fred Phelps, letter to the editorfdpeka Capitalournal March 8, 1998; Kansas Collection at Spencer

Research Library. Italics and underlining in original.

Wil coxds resear eAmeritansiruVdashingtan B.C.Alfiring the aresitial bid of Pat

Robertson. (fiBlacks and the New Christian Right: Suppo
Was hi ngt on, Ré&viewof ReBgioasiRkssargh, no. 1 (September 1990):-83. The thesis that

African-American Protestastare often conservative on social issues and liberal on economic ones is revisited in

Godds Warriors: The Chr i s t(BalimoreRlohgshHopkinsriJnitetsity, 1998)e nt i et h Cq

L awrence H. Williams, #TheBllancfk uPeaBureents i flinaplogdeandB| ack Chu
Mission(February 2009): 39 6 . A recent exampl e i sin@08@8revéreedtimat ads Pr opc
statebs |l aws to prohibit gay mar r-Anercenvaensdatenmaush support e
hi gher than any other ethnic or racial group (Karl Vi cl

Backed Gay MaashingtendPesN®ember @, 2008, http://www.washingtonpost.com/wp
dyn/content/article/ 2008/11/06/AR2008110888.html).
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Figure 5 Cartoon from an undated press release produced by Westboro Baptist Church, referring
to Topeka Mayor Joan Wagnon and Human Relations Committee member Bill Beachy. The
endorsement of Martin Luther King, Jr. has been imagined by bothgldy activists and anti

gay rights activists.

“WGay rights” degrades Black
Americans, other minorities

Do homosexuals really tace discrimination?

Homosexuality e e —
iIsnota “mlnor“y" Historically accapted BLACKAMERICANS |  HOMOSEXUALS
Ever denled the right to vate? : '
Legitimate minorities (blacks, femates, aged, bk . Yes
dlsabled) are defined by innocent toaditions of | Ever faee lagal aegregaiien? - Yes
I : :
lavoluntacy RELNG, net b’.‘"i ty KONRCT Erar danjed aecess by law lo .
voluntarily cngaged in! There filthy pulite dinking fountaing, Yes
homosexuals deliberatcly engage Invite conduct | oirooms? :
condemned by Ged, man 42d aature, and then .
demand special Lreatment under the law. 7Ty isa | Hrsr denied sccens by faw o Yes
ghame even to speak of thuse things which arc | barbes shops, e1z.?
done of them in seeret.” (Bpb. 5:12) Evidmcs of aystematic

disoriminalicn In housing Yes
LS TIME FOR DECENT PEOPLE to sive up | and jobe? -
and tefl these moral Creaks 1o et back In the [ ooy ceonomic hardship | -

closct wheta they delong, and stop holbering us | s arewult af Bstriminatian? | . * Yes
with ihelr [lith) :

) Mﬂﬂ;’!ﬂ: *Gay righls” will dastroy ﬁlf-imagl of mng Mﬂan-Amem
Figure 6 Excerpt from a Westboro Baptist Chugtoduced press release dated July 15, 1992,
arguing thativil rights claims for gay people are not equivalertitd rights claims for
African-Americans and, in fact, dishonor the history of AfrieAmericans.

Potentially, their shared history ailvil rights struggle and their shared agdély theology

may have contributed to -ITogpteikrag ss bd parkt pofp ul rae
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office. For example, in 1983, the president of the Wichita branch of the NAACP, Reverend D.D.
Miller, noted, fiBefore Fred Phelps came on th
touchaciviilr i ght s case, 0 while a NAA&LP hiempr f@ayemd che ri
John B%own. o

Though Fred Phelps has now been retired from law for more than twenty years, the
perception of him as a vicious litigator prepared to use the law as a weapon in personal vendettas
has created lonterm fear among localttzens and may have discouraged early efforts to
counter pickets when they began shortly after the end of his law career. Because of both his
|l itigious tenacity and his picketing, the cit
h o s t '8®dnecontiat to this perspective, Phelps sees himself as serving his adopted

hometown, through hisivil rights activism, his religious leadership, and his attempts at political

office.

Political Aspirations

Al'f you want a | aw | iyewndsree twa gteilng vyeo urhet i
Phel ps opined in 1994. AYou can do more now b

preach stuff a i dPhélps fan for public efficalsevieral tinees i his attempt to
Ado moreodo toedrseldih ®ve htohhg homer never won a sea
1966, when he ran for the Democratic nominee for tHeDistrict of the Kansas House of

Representative¥€’ and over nearly four decades and across three generations, family members

“"Tompkins, APhelpsd Work Raises Hopes, and Questions. 0
sSouthern Poverty Law Cent er ,Repdrl01CSpring200ie | d Host age, o |
http://www.splcenter.org/genhformed/intelligenceeport/browseall-issues/2001/springfaity-held-hostage.

¥jJoe Taschler and Steve Fry, fFa xCagitatJoBrmabAugusts 19920l i ti cs
http://cjonline.com/indepth/phelps/stories/080394 phelps21.shtml.

10 shirley PhelpsRoper, email to the author, August 26, 2010.
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have soubt public office, not necessarily for the sake of winning but because, as Shirley-Phelps
Ro p er Thegproaess ogens doors to speakhe election is just the secondaryfrpduct
of the ability to ti mely ¥antheiwammpiigns, Westborad r aw e
Baptists use wyour-face tactics and language not necessarily to win voters but to draw attention
to causes important to them.
Even when not running for office, though, Fred Phelps was active in the Democratic
Party, workingags n or gani zer for the stateds party for
wor kers during Al Goreds 1988 presidential <ca
his own home, a fundr ai s erd afactrthatRepulticars Senat e
sometimes highlight in efforts to link their political enemies to Fred PHéfds.return for their
loyalty to the Democratic Party, members of the Phelps family were invited to President Bill
Clintondbs inaugurations i n plad¥ad2 6and nlcI X6@,s i tnhgo
gay rights, members of Westboro Baptist Church, who had, in fact, attended the 1992 event,
chose to picket the 1996 of&. They doomed their public relationship with the national party
when they picketed the funeral of Al @oiSr., thevicg r esi dent 6 s'™®fBathaher , i n
time, though, Fred Phelps was running for office himself, always as a Democrat but also as a
critic of the partyds alleged appeasement of
Fred Phelps ran again for office in 1990, when he won 6.7 percent of the Demaocratic vote

in the state primary for governor, votes that, if they had been cast for incumbent governor John

Carlin, would have not allowed the Democratic challedgand eventudbser in the statevide

181 Shirley PhelpsRoper, email to the author, August 26, 2010.

Eor just one example, see Mar kFrabtPagdMagaziesebruaiy%he 6 God H
2006, http://archive.frontpagemag.com/readArticle.aspx?ARTID=5606.

WKerry Lauer mlamn WhioT h oMother JonegMattk/Apel 1989, http://motherjones.com/

politics/ 1999/03/maiwho-loveshate.

¥sSouthern Poverty Law Center, fAFred Phelps Timeline.od
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election, Joan Finnéyto win.'®> That same year, Phelps received 19.1 percent of the vote to be

a replacement senator representing the state of Kansas in Washingtdfi® &n€ two years

later, he won an impressive 30.8 percent efuibte in the Democratic primary race for Senator
against Gl oria 06 D¥ ITHis election wds keldffepNesthory Baptist 1 9 9 2 .
Church had begunitsargiay pi cketing, and Fred Phel psd can
examples of amgay rhetoic, as illustrated in Figures 7, 8,and9whi ch f orced OO6De
publicly defend her heterosexuality.

In 1994, Fred Phelps received only 3.4 percent of the votes in the Democratic primary for
governor in a primary that included Joan Wagnon, who alsalfailt o gar ner the par
nomination®® Prior to running against her, Phelps had barraged Wagnon with questions about
her sexwuality, just as he had done to Gloria
favorite faglovers and bab% i | | e r st, héeurnel 6ess ssoeGokcorfiessimg and
repenting, | intend to clean your [clock] in 1994: 50,000 votes [which he had received in the
previous primary for Senator agaifeamsng OO0 Del | ]
Republicans could decide the gen &% Hadhe been running with the Republican Party, which
frequently has explicitly antyay rights planks in its platform, the number of votes might have
been much higher. In 1997, he lost badly in the race for mayor of To¢k@998, before

Westboo Bapti st Church made national news with i

185 Incumbent governor John Carlin lost the 1990 Democratic primary 79,217 vétes®on  Fi nney 6s 79, 217
Fred Phelps received 11, 634 votes (KobBshseSectefayof St§e¢ at i st i
http://www.kssos.org/elections/elections_statistics.html).

HEl ection Statistics: Kdn€9 SecrdaayrofsStatetp:Alwe.kssos.argiele®®iens/u |l t s, 0
elections_statistics.html.

YEl ection Statistics: KaSasBSeckmny afStatetpH/nenwckssosom/eléteosst | t s, o
eledions_statistics.html).

YE|l ection Statistics: KaSasBSeckmy afStatetpH/nenwckssosom/eléteosst | t s, o
elections_statistics.html).

1%9Fred Phelps, open letter to Joan Wagnon, August 7, 1992, Kansas Collection, Spenceh Riésaay.

08 T o p e k @ PMa ynoélur Canmipaignshttp://www.ourcampaigns.com/RaceDetail.html?RacelD=569791.
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after it had, nonetheless, conducted many funeral protests, Fred Phelps won 14.7 percent of the
Democratic primary for governdf;} and, though he did not win, Fred Phelpsgarnered 26,054

votes in the Democratic primary for Attorney Gen&rah impressing 25.7 percerit. In this

trajectory, Fred Phelps, Sr. increased his share of the votes in the first election he deployed anti

gay rhetoric, but he never won so many vetgain, though people beyond the church did

support him in future elections.

Support for Fred Phelps from Kansas Democrats might be less surprising than it first seems.
First,cdPhel psghts | itigation gaineganrhim the r
Americans, people more likely to be registered Democrat than Repuatidaaiso likely to

support a religiously antjay stance in politics, despite their political affiliatidn.Further,

Kansans have often voted against the advancement of gég. fgin example, in 1998, after it
announced its plan to study i1issues relating t
Commission was abolished by the city council. Though it was reinstated after public protest, the
commission was quite weaken€dT h e c i t y éhate résol@iénh wasrsimilarly hard

fought, and the city council rejected a ban on discrimination against gay people in housing and
employment in 2002, with council member Lisa Hecht, who had sponsored the bill, losing her re
election,presumably for her support of the legislatién Finally, in 2005, the council voted4

to approve an ordinance that prohibits discrimination based on sexual orientation in hiring

MHAEl ection Statistics: Kdn€9 SecrétaayrofsSeatetp:Alwe.kssos.argiele®@ens/ul t s, 0
elections_statistics.html. Blrunning mate was Abe Ibrahim, a Palestioen immigrant to Topeka who had served

as an intelligence officer in the U.S. military (Jim M
Out Guber na tTopeka&apitallournak Juried,, 1898, http://cjonline.com/stories/061198/
gov_govcandidates.shtml).

El ection Statistics: KaSasSeckmmy af StatetpH/nenwckssosom/eléteosst | t s, o
elections_statistics.html).

3 Michael A. Jone<Correa and DavidL. Léa, fPol i ti cal Part i ciPpliicalResearch Does Re

Quartery54, no 4. (December 2001): 765. See also, Clyde W
Identification, and Politics among American Blac8sciological AnalyseS1, no.3 (Autumn 1990): 27-285.
"sSouthern Poverty Law Center, fAFred Phelps Timeline.od

jJodi Wilgoren, fAVote in Topeka Today HahehsvYorkh Gay Ri g
Times March 1. 2005http://www.nytimes.com/2005/03/01/national/01topeka.html?pagewanted=1.
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practiced’® but the law only applies to the municipality, not residents, edmconsider

sexuality a factor in hiring or firing an employee. Even this very weak law, which passed nearly
fifteen years after t he s-gappicketing &nd Wom approvalbyo B a p
only one vote, was seen by Westboro Baptistaraoutrageous capitulation to gay rights

advocates. The church promptly began a petition drive that aimed to repeal the ordinance as

well as the 2002 hate crimes ordinance and to prevent the passage of any law that recognized gay
people as a protectethss for the following ten yeat§’ On March 1, 2005, Topekans voted on

the issue, with 53 percent voting to keep the
orientation in the muni'tThis mdansthstdpereeniyfiers y me n t
were willing to side with Westboro Baptist Ch
ordinance. On April 5, 2005, Kansans voted in even larger numbers to amend the state

constitution to define marriage as between one man and one w6hiBimus, many Kansans,

while they may not agree with his tagayi cs or

rights agenda.

°dTimeAr t i ¢l e F o cCapitatJournale=bbauang22,005, http://cjonline.com/stories/022205/
loc_articlefocus.shtml.

Wi | goren, fAVote in Topeka Taoddy rHaomdgs dmc@dy PRiogletss oa
AaSupport i n UOhelAdvecatéyril 12, 20D% 21s , 0

179In Shawnee County, where Topeka is located, voters approved of a ban of same sex marriage 31,322 to 15,135
Overall, the vote to amend the state constitutimdefine marriage as between one man and one woman passed by
seventy percent (AEl ection Statisti csKansaslSecseta@ofnst i t ut i
State http://www.kssos.org/elections/elections_ statistics.html).
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FeTs
HAY-18-82 TUE 7:24 ) FAX NO. O p.01
Fred Phelps, Pastor ‘;m'”ﬂ’“’f“ '?ﬂnpﬁﬁf (m]un-:!l Since November, 1955
- 37101 West 121k Topeka, Kansas 66604 | 913-273-0333/FAX 9132739228
May 19, 1992
NEWS RELEASE

NO BULL DIKE
IN U.S. SENATE

- Last July 20, in an open fetter to BOB DOLE, I stated that I would not aliow

"either DOLE or DAN GLICKMAN a free pass to the U.S. Senate; DOLE
because of his moral failures and his part in the decline of our nation, and

GLICEMANbecausethesodomite/baby-killeragendaisthecornetstone of his
political base. GLICKMAN has sin¢e bowed out of the race.

However, GLORIA O'DELL has now popped up (the May 17 Capital-Jourpal
saysshe’s *mulling a challenge,” and the May 19 Eagle says she’s "anannounced
candidate for Dole’s seat"). I am informed that O°DELL is a lesbian ala her
hero, NOW President Ireland, and so I am herewith asking her point blank:
_QLQELA, are you a NOW lesbian? Yes or no? I'll take your silence on this
issue for one week a5 a positive response.

XF she's s NOW lesbian, and [F she seeks the Democratic nomination for the
U.S. Senate, I do not intend to allow GLORIA O'DELL =2 free pass to that
nomination, If I ¢ould not abide GLICKMAN's affinity for sodomites in
government, perforce I'Hl not tolerate the sodomite herselfl due to the
devastating effect such degenerates have on the moral tone of society.

APHELPS/Q’DELL primary will give Kansas Democrats a classicopportunity
to truly reveal whether sodomites control our party, as maoy believe, or
whether Kansas Democrats will heed the wisdom of NORB DREILING last
Washington Day: "Drop the homoseéxuzl agenda, or losel”

Figure 4. A press release by Westboro Baptist Church, dated May 19, 1992, stat
Fred Phel ps6 i nt etaobe Democraticcandidata forlUeSnSgreate
Gl oria O6Dell. Though Phel ps says he
uses conditional statements to discu
also declares that he will interpret silence anisue of her sexuality as evidence o
lesbianism and announces his suspicion in a declarative headline.
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01 Wew kSt Topek, Kansas 65604 PPy nm;mu

KANSAS SHAME

AWAKE THOU
THAT SLEEPEST

(Eph. 5:14)

ALL KANSANS -- DEMOCRATS AND
REPUBLICANS ALIKE -- MUST BE
MADE AWARE OF THE MORAL
HOLOCAUST NOW THREATENING
OUR STATE: GLORIA ODELL, A
LESBIAN HOMOSEXUAL, HAS
ANNOUNCEDFORTHEU.S.SENATE,
AND HOMOSEXUALS OUTSIDE
KANSAS ARE POURING IN MONEY
TO GET HER ELECTED.

NOMINATING O'DEL.L MEANS ACCEPTANCE OF THE HOMO-

SEXUAL AGENDA BY THE DEMOCRATIC PARTY OF KANSAS,
FROM WIHICH THE PARTY MAY NEVER BE ABLE TO RECOVER!

REPRESENTING KANSAY

("For if the trumpet give an uncertain sound, who
shall preparc himself 1o the battle?” -1 Cor. 14:8)
N X : [¢] '
Immorality and homosexuality threaten the foundations of our
society, and Kansas is historically famous for strong moral and

family values. That wholesome image will be forever tarnished &m&;ﬂ;’“"m

ifa is even nominated for the U.S. Barniey Frank, who now
Senate. We suffered enough when the greedy BOB DOLE representspart of Massachusetts and
all gay people in Congress, also
betrayed the Bible standard of ONE MAN, ONE WOMAN, ONE passei bis Compulsory Heterosex-
LIFETIME and sloughed off the wife of his youth for the “ﬂ'ﬂy ﬁ;ﬂv}mﬂéyﬁkmi ggetﬂmﬁ
adulterousyounger Elizabeth. We'lisufferirreparably if Kansas § dldn'lhllher he says.
ignores Norb Dreiling’s words of wisdom to Democrats: Now Frank takes his lover, Herb
g 2 DB“QE Mases, with him to White House din-
' ners.

Plcase join our DOMFANY: “The Lord pive the word; great was the COMPANY.
of those that puMished 2.° (Paa. 68:11) Please make empics for stbers
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Figure 7 In an undated press release from 1993, Westboro Baptist Church attacks Democrat
a 0Oo6Dell, who wa s forUsSnSemnatorgas a lesbianhigentifiihgat e 6 s

Gl

her alleged lover.

or

authors | ink Oo0Dell to secretive
force a gay rightagenda on unsuspecting and wholesome Kansans.

and

Using tactics similar to ones adopted by othegantights activists, the

power f ul
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Bui

FAY NO, 91323286 EX

JUL-27-82 MON 14:20

ON AUG. 4 | .
DEMOCRATIC PRIMARY |

¢ VOTE
~ PHELPS
US. SENATE

— =~

MY OPPONENT IS GLORIA O'DELL, A
LESBIAN WHO PUSHES THE HOMOSEXUAL
LIFESTYLE AND FAVORS SAME-SEX
MARRIAGES. KANSAS DEMOCRATIC
LEADERS WILL BRING SHAME TO OUR
PARTY IF O’'DELL ISNOMINATED AUG.4 AS
] OUR CANDIDATE. INEED YOUR VOTE FOR

: DECENCY AND FAMILY VALUES. PLEASE
FRED PHELPS VYOTE PHELPS FOR U.S. SENATEON AUG. 4.

POL.AD., FHBLPS FOR U.8. SENATR, CHRIS DAVIS, TREAS.

1414 SW TOPEKA BLVD., TOPEKA, K$ 66612, 913-24-4903

TR ;-3 ' T B

Figure8. Fred Phelps announces that he is entering the Democratic primary race for the U.S.
Senate in order t o mhphavideertifie®Gdsa kesbian, iDtbidDlaly17,, who
1992 press relsa.



AUG- 5-82 WED 14:11 FAX NO. 91323286 P.01
Fred Phelps, Pasior m”}hnm ?ﬂnpﬁ;t ﬂllm"l'[ " Since November, 1955
3701 West {21k Street Topcks, Kansas 66604 913:273-0338 [FAX 9132739228

WEEK 60 OF THE GRFAT

GAGE PARK_DECENCY DRIVE

August 6, 1992

WBC will observe week 60 of peaceful protests against public sodomy in Gage Park
on Aug. 9. Ourlying Mayor FELKER and crooked Police Chief WBINKAUF, with
sodomite Councilmembers like BETH MECHLER, continue to use our fag-ridden

_police dept, to obstruet justice and wink at lncial conduct at Gaie Park.
N . / > L)

FINNEY'S new DEMOFAG PARTY has
nominated a lesbian, GLORIA O'DELL, as
their candidate for the U.S, Senate. Using
her half-wit haichet-fag JOHN BIRD to
badger and hoodwink the gullible, FINNEY
orchestrated O'DELL'S Pyrrhic Aug. 4
ylctory, thereby sealing her own as well as
GAY GLORIA’S political doam in Kansas,
Can't fool all the Democrats all the time! s
LESBIAN PERVLRT

50,000 DEMOCRATS
VOTE FOR PHELPS

Despite FINNEY’S shameless and iflegel manipulation of the
Democratic Party, and desplte the lying, hostile, pro-fag Kansas
media, some 50,000 decent Kansas Democrats (nearly one-third of
the Party's faithful) voted for FRED PHELPS, and against the
militant homosexnal agenda in the Aug, 4 U.S. Senate primary.
PHELPS pledged to continue the campaign against BULL DIKE
O'DELL to assure her defeat Nov. 3, and thereafter to begin the
" campaign to defeat PERVERT FINNEY in her Aug. '94 primary,

and thereby wrest the Party from mititant homosexual control.

*Righteousncss cxaltcth a antion.® {Prov. 14:34)

Figure9.

t he

g -
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After Gloria OG6Del | i's named the
U.S. Senate, Westboro Baptist Church released this press release indicating disgust for

party

and

celebrating t hiaterlosttheSenateh at

contest to longime Senator Robert Dole. Press release dated August 6, 1992.

Denm

F
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When they voted to retain the citywde ban o
hiring and firing, Topek adps,thedgranddaughtesof Faleds o v o't
Phelps, who was then a nursing student running for city council. Though she finished last of the
four candidates in the primary, with only fiwv
the primary was seconglacep r i mary finisher Tiffany Mull er,
member®® Muller had been appointed to the council previously and so faced her first election
in 2005. Though Muller spent much of her campaign talking about the need for supporting
eonomic devel opment, s h discanimtion agdnanpecandtoppdsed h e ¢ |
efforts to amend the state constitution to prohibit gay marfidgehese issues, along with her
sexuality, made Muller a target for Westboro Baptist Church, with Jael Phelps stating explicitly
that she was running to expose Muller as a ga
know who the incumbent is. Weave someone whose goal in life is to make it so the
governmental stamp of approval ®Wilepulerwasn si n,
one of the top candidates in the primary, she lost in the general election to Richard Harmon.
Thoughthe202 ot es t hat Jael Phelps di ¥Westborodi d not
Baptist Churchoés relentless attacks o-gayMul | er
vote in Topeka. Similarly, when Jaeaedlés fathe
against Dennis Dobson in 1993, a founder of Sunday in the Park without Fred;\Afesifioro
Baptist Church activist group that sought to discourage church members from their weekly Gage

Park pickets, Dobson beat Jonathan Phelps in the primaryiledttacapture enough votes to

BT i m Hr eVhoct hiinrg, Tdgrka Gapitalipurnal March 3, 2005.

BlTim Hrenchir , TinleCb v ¢ r GgimkdaurGa Eebruary 12, 2005http://cjonline.com/
stories/021205/loc_councilrace.shtml.

Wi | goren, fAVote in Topekaa Twidtaryi cHaincg sL cocna |GaRyr oRti egshtt osr .ac
BRoy Bragg, fTopeka has L SantArhtomio ExpreseewsApril 10H2806,ef ul Pr each
http://infoweb.newsbank.com.www?2.lib.ku.edu:2048&earch/we/
Infoweb?p_product=NewsBank&p_theme=aggregated5&p_actionToloddcid=10974BCE2F6AA4AB&p_docn
um=9&p_queryname=3.
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win in the general electiofi* As Shirley Phelpsoper commented on the contest between anti
gay Jael Phelps and declared lesbian Tiffany Muller, while Topekans do not love the Phelpses,
they will not elect an openly gay catihmember'®®

In other words, the climate for the advancement of gay rights in Kansas has not been
ideal and remains challenging, with or without the political leadership of Fred Phelps or his
family memberg®That climate allows Fred Phelps and his churemiers as much traction as
they have gotten in local and state elections. When Fred Phelps lost his ability to practice law,
he also lost his opportunity to be a public voice in the style to which he was accustomed, to act in
public in ways that garnerddm praise or instilled fear in wouldle opponents, and to participate
in civic life as an agitator for change or a defender of what he saw a$ hightdespite his faith
that public office is a better place than even the courtroom to achieve kgmgnghts goals, he
has not yet seen anyone associated with the church achieve his dream of public office.

Arrest Record of Fred Phelps and Other Church Members

Fred Phelpsd | egal di fficulties go beyond
series of cases involved Shawnee County District Attorney Joan Hamilton, who campaigned on
the promise to fully prosecute members of Westboro Baptist Church fatiors of the law,
provoking the ire of Phelps from the start of her tenure and insuring that she would be a target of
Westboro Baptist Church pickets and faxes, which the church distributed widely. During and
after her election, Hamilton found herselfiely depicted in faxes that mocked her weight and

her marriage. At one point, Westboro Baptists gained information about an exchange between

184 Shirley PhelpsRoper, email to the author, August 26, 2010.

185 Shirley PhelpsRoper, interview with the author, July 30, 2008.

Br ad Se adsSexuafiOtientatoaand Gender Identity Law and Docusmént on of Di scri mi nat
Documenting Discrimination on the Basis of Sexual Orientation and Gender Identity in State Employment,

University of California Los Angeles School of Law, The Williams Institute: Los Angeles, September, 2009,
http://escholarshiprg/uc/item/059g290fb;jsessionid=4FEOB56 ABECE5A1A04A813933208008D#page
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Hamilton and her husband in which Hamilton painfully addressed her feelings abottirm@®ne

sexual encounter stad had with a man named Syd (whose name would appear, enclosed in a

heart, tattooed on the cartoon version of Hamilton that Westboro Baptists would use in faxes, as
shown in Figure 10) while married and also discussed her personal pain at seeing medhasba

exmi stresses in Topeka. West boro Baptists bro
marital troubl es. The personal assault was h
desire to aggressively prosecute church members.

Hamilton bought assault and battery charges agdvestboro Baptist Churamembers for

abusive behavior on the picket line. In March 1995, six members of the church were charged

with misdemeanor assault and battery, battery, and criminal restraint in relatipnkicabrawl

that had occurred at The Vintage Restaurant,
Massacr eo B Unableé¢o seatan impatial jury in the area, the judge moved the

seven related trials to a neighboring county. In the end, lsimeenbers were found guilty of

only three charge¥® Fred Phelps, Sr. was convicted of disorderly conduct and his grandson,

twenty year old Ben Phelps, was found guilty of battery for spitting on Jerry Berger, owner of

The Vintage, a restaurant in Topekattemployed an openly gay woman and that had long been

a venue of Westboro Baptist Church picketifity. A similar outcome occurred in a 1996 trial. In

1993, brothers Jonathan and Tim Phelps and father and son Karl, who is no longer a member,

and Charles Hetkenbarger had been charged with misdemeanor batterynlawfulrestraint in

187 The church commemorates the day of the event eanhwjth a picket of The Vintag@Vestboro Baptist

C h u r WeéstboraiBaptist Churchill Commemorate the #7Anniversary of the Vintage Massacre on Fri., March
26,5307 pm, to Connect t htp/Bvovtgedhatesfagacon/Mritted/taxs/ 2 0 1 0,
20100326_VintagéMassacreConnectingthe-Dots.pdj.

st eve Fry, fPhel ps Tdpeka Cafiy-JournalpApgesal2, 1996.anned . "

st eve Fry, fRetrial s tTope&tCapitaloumal Decambes 11p1695.0 Me mber s, 0
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P.0I psag

Mesthara Buptist Clurch
October 14, 1993

AT01 West 12tn o P.Q. Box {836 »

WEEK 122 OF THE GREAT
GAGE PARK DECENCY DRIVE

Péacefu) protests against publig sodomy at Gage Park
until osur cowardly Mayor g Council & whora D.A. Jo*an
against anal copulating in Public by theis fag friends,

FLABBY WHORE D A.
PROSECUTES CHURCH
FOR CALLING POLICE

Are two Courthouse Dyk
BUZANNE JAMES,

€3, JO'AN HEAMILTON &

& baving Perverted geox (Rom.
Svigh +:26) ia the courthouse? That would explain
el arresting a wec member for calling the Police!
2. 1did thes and there near Joan Hamilton 83y words abour Fred Phelps

dad bis family and ghe members of W,

£

estboro Baptist Chureh subs, tantiaily
as follows: “*You do aot have 0 worry about Fred Phelps and his
icketers  Tam elected disteice auom:yﬁzm goingto takecare of these
People and gar them off e streers, They must be violating some law or
other, and If agr it dossu't matier, and I will yge MYy pOwers a3 prosecutor
g llave Phelps and his followers Pprosecuted and stopped.”
FA R

! \\First Lutheran Church hag a fag

Pastor who attempts to murder WBC
memberg for Preaching God:
Weeks & Bar

Henni

TEHEOISIH JLVES SYSNVY
2m fo vrzanragmos)

M

8 truth
@-Butt Jan an itam?

ager perverty damn Topekal

FAG WEEKS, A &%
LAWLESS LIAR

-
0 >
1F JAN ONLY Jo g3 RS
() AT GAGE PARK. s
O Ywnatsals tiar v
VASELINE FOR? %

REERsT
% “For the tims will come when they will nok endure sound doctrine
own lusts ghall they heap to themselves teachers, hg

7 but after their
ving itching eary.» 2 Tim. 4:3

r 14, 1993,
i 10. A Westboro Baptist Churphoduced press release, d?igid %Cs,tg(t:)ftion *F ohurch
Figure District Attorney Joan Hamilton, who had been key in d V\F/)eeks depicted with horns in
mOCkkl)ngr’s f(I)Sr an alleged attack on and false arrest of Rfv. Geral o n Hamilton. ¢
membpe h e ax . . N
er of t ~ Isb chur
the | OWie r h;:e(r)l'; the page. He brm@tiﬂm&n:sggndauackon
! 0|-\gsehirs parrticip%tion in anal sex, possibly with Weeks. Thesprezs reqeu estion (fAre
impli ! - | §t y a
S sexua > T2 0
Joan H 3 ;n![ Ih E) 8 2 2 ? 0 an alegedly uowalrantedaitazkers thetcleurch. f
the co :
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an incident involving Lutheran pastor William Gerald Weeks after the pastor, who had just
hammered a sign that said fiGodds Love Speaks
approached picketers oigs of his church with the hammer still in his hand. According to
Weeks, he threw the hammer down in disgust, not aiming it at anyone. Westboro Baptist Church
picketers, however, interpreted his action as
conclusion of the trial three years later, though, only Charles Hockenbarger was fount%uilty.
When Hamilton also charged church members with criminal defamation, Fred Phelps responded
by filing three lawsuits against Hamilton alleging wrongful proseautimitially, the court
invali dated Kansasd6 criminal defamation statu
and awarding $43,000 in legal fees to the original defendants. Though the Appeals Court would
later reinstate the criminal defamationtsta, the statute of limitations on the original charges
had passed®

The close call in Joan Hamiltonds charge o
membersoé6 offensive words, though, and in 19914
found tobe in contempt of court by Shawnee County District Judge Michael Barbara. Fred
Phelps was found to be in indirect contempt of court for words spoken on an August 14, 1994
radio sermon that insulted Judge Barbara, and Margie Phelps was found to be codtesupt
of court for offering a transcript of the sermon in a private meeting on September 20, 1994,
allegedly for the purpose of forcing the judge to recuse himfi§eFamily members continued to
test the limits of legally defensible criticism of pubdfficials, with Jonathan Phelps finding
hi mself on trial in 1995 for disorderly condu

he defended as an appropriate description of a person who abused a position of power but that

Muneera Naseer, fA1l Gui |l tyTopekaCapitaloumal danuary 24,1996 al of Pi ¢
YISt eve Frsy,t ofi Rettarritalf or Westboro Members. o
St eve Fry, fPhel ps, Da ulgpeka EapitalormayOcohberc2d, 1994. Cont empt , 0
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the employee interpretex$ a sexual sluf> Since the late 1990s, church members have been far
more deliberate in Iimiting their l|liability b
line, and arrests, though they still occur, no longer center on picketer interadgtiopsissersby.

Accusations and Denials of Abuse

Accusations of domestic violenae the form of physical abuse of childrenthin Fred
Phel psd household were first recorded in 1972
thirteen childrenrefused to wear shorts and-ghirt for gym class out of fear that his clothes
would reveal his bruises, he says. According to Nate Phelps, the police were called to the
school, and the child welfare workers intervened, appointing an attorney to réNaseRhelps
and an unnamed brother. The boys, fearing that their father would punish them if they were
honest about the abuse they received at hometglidebir courtappointed lawyer In
accordance with juvenile law, the court documents have bed&ds¢éhe outcome is unknown,
and no action was taken against Fred Phefps.

However, the child abuse case is referenced in a 1972 lawsuit Fred Phelps filed against a
cohort of lawyers, Judge Kay McFarland, and some county commissioners in Shawnee County,
all eging that a fApolitical machinedo was contr
misusing funds® Though the case was dismissed, the def
may have been a response to the child abuse case, over which Judganddfad presidetf®
If this was the case, it was not the first time that Fred Phelps was accused of using the law to

avenge himself against someone who had crossed him.

Member s. 0.

¥steve Fry, fRetrials to Start for Westboro
hildrends Lives

Taschler and Fry, fAPhelps Controlled C
195 A;
Ibid.
19 |pid.
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Twentytwo years later, Nate Phelps and Mark Phelps, both of whom left the church in
when they became adults, reiterated accusatiopbysicalabuse, and, since 2009, Nate Phelps,
the executive director of the Alberta branch of the atheist organization Center for Inquiry
Canada, has been on a speaking tour to promote laws that would better protect victims of
religiously-based violence, drawingdim his own experience in his talks. According to Nate
Phelps, his father regularly beat his children, first with a leather strap, then with a mattock,
similar to an axe handle, for up to four hours. The physical violence was paired with emotional
and vebal abuse, though the children were always provided with necessities such as food and
clothing, the brothers reported to tBapitatJournalin 19947 Beatings occurred, according
to Nate Phelps, anytime his father was upset, and so the children soewl laavoid angering
him, creating a home environment similar to i
things were very violent, 0 according to Mark
for thid® madman. o

According to Nate and Markhelps, their mother was also a victimptiysicalviolence
at the hands of their fath& Though she would corporally punish her sons, her actions did not
amount tgphysicalabuse, according to Nate Phelps. Instead, Nate Phelps views her as a victim,
both of physicalviolence and of theologyyhich was used to control and psychologically abuse

herrsaying, fMy overarching feeling ab3%t her i

rys

Mark Phelps recalled a time when he saw his mother beaten:

¥"Jon Taschler and Steve Fry, Cdpkabloughpladugusndgl9®f t he Rod, S
http://cjonline.com/indepth/phelps/stories/080394 phelps09.shtml.

jon Taschler and St ev €apiatJpurnalhligist3el1994n a O6War Zoneod, O
http://cjonline.com/indepth/phelps/stories/080394 phelps02.shtml

Taschler and Fry, fANo Sparing of the Rod, Sons Recall
MWg5arah Hampson, AAfter Years of SG&ynEaheGobetandMBilhel ps F
(Toronto),June 28, 2010, http://www.theglobeandmail.com/life/faraihyrelationships/afteyearsof-silencenate
phelpsfacesoff-with-his-anti-gay-father/article1621441/.
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I'll never farget the time when he wasn't happy about her weight and | was older
by nowé. Right in front of me he beat h
with that mattock. | mean it was a real, real degrading, humiliating kind of
experience to watch your mother tesdlike that®*
Nate Phelps suggests that it was the fundamen
obedience and the Calvinistic belief that everything is foreordained that prevented their mother
from fighting back and justified, eventohsst her , t he use ophygicAle fii nst
violence®®® His father terrorized his mother with the Bible, he said, at one point chopping off
her hair as a sign of her failure to obey him, an act that made young Nate Phelps fear that his
mother wold go to hel?® He does recall, however, one attempt that Margie Phelps made to
leave his father, an attempt, he said, that was doomed to failure since, at the time, she had so
many children and no money. She soon returned to his father.

Church membergpo, were encouraged to ysieysicalviolence against children in the
church, even those not their own, says Nate P
radio station, Nate Phelps said that his father would interrupt his preaching if a childtwas n
paying attention or was being disruptive in the service and instruct a nearby congregant to hit the
child. Religiously justified, authorized, and commanded violence were the norm, h&%says.

The familywide consequences of the violence were traumnatiaccording to Mark
Phelps, who admitted to beating his brother Nate Phelps when his father demanded it, recalling

t hat his father ordered hi m, nRnoYou beat hi m.

MTaschler and Fry, fANo Sparing of the Rod, Sons Recall
202 Nate Phelps, Public Presentatitrthe Topeka Performing Arts Center, April 24, 2010.
203 |l

Ibid.

24 Nate Phelps, interview by Walt Bodine and Gina Kaufrdre Walt Bodine Shou(CUR, June 14, 2010,
http://archive.kcur.org/kcurViewDirect.asp?PlaylistiD=7469.
205 i

Ibid.
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To his adult horror, Mark Phelpsobeyed i So | beat hi m. I beat Nate
brothers and si st e’ Bvenaallg theught bioth MaekcandtNate Fhelgs e  me .
left the church and worked together in the printing business in California for decades before Nate
Phelps movedot Canada.

Physical violence was only one way that their father controlled them, Mark and Nate
Phelps claim. Anotherofteni t ed exampl e i s the childrends c:
Topekans the children of the family solicited, the Phelps childrencanldly dooito-door during
the 1960s and 1970s to support their large family. After school, the children would visit the
local area, but, said Nate Phelps, they would travel to larger areas in Kansas, Missouri, and
Nebraska on weekend¥, often selling inbars and other seedy places where they were exposed
to violence and to lifestyles their father certainly would have considered Sacording to
Mark Phelps, the children were originally permitted to keep a percentage of the money they
earned, but evénally their father demanded that they turn all of it over to #in.

Control of his childrenb6s work choices did
For example, al/l of Fred Phel psd chreedrphthen wer
were discouraget!® While neither Mark nor Nate Phelps attended law school, all of their other
siblings, including sisters Dortfia and Kathy Phelp&riffin, both of whom have also left the
church, did, as did four of the spouses of Fred angjNlae 6 s chi | dr en: Betty P
Phelps, Chris Davis, and Brent Roper. Becky PhBkp&s, a lawyer at the family firm, admits

that she was not enthusiastic about law school and would have preferred a career in nursing,

®Taschler and Fry, fiLife in a 6War Zoneo. o

XjJoe Taschler and Steve Fry, f CapitaidpurnaldAligust3yEds4, t he Onl y
http://cjonline.com/indepth/phelps/stories/080394 phelps10.shtml.

2% Nate PhelpsThe Walt Bodine Show

MTagz hl er and Fry, fACandy. o

WTaschler and Fry, fPhelps Controlled Childrenés Live
21 portha Phelps has changed her name to protect her privacy. | refer to her here only by her first name.
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something that many of heraties and nephews have purstiédLikewise, Betty Phelps, wife
of Fred Phelps, Jr., practiced as a lawyer for many years but then switched to a career in early
childhood education, which she much preféfsnd Rachel Hockenbarger attempted a career in
teaching after law school, teaching paralegal classes at a local career college, before turning to
law full time *** Steve Drain, who was not reared in the congregation, attended but did not
complete law school, though he has an advanced degree in philéSdishiact, none of Fred
Phel psd6 grandchildren have careers in | aw.
Mark and Nate Phelps also accuse their father of dictating who church members could
marry, a major reason why Mark Phelps left the church. As a teen, he had a girlfriend, Luava,
who was notn the church and was opposed to joining. His decision to marry Luava set him at
odds with his father, and he moved from the Topeka area in®®li mi | ar 1y, Nate P
marriage to a divorced woman in California reinforced his status as an outsideeyethof his
siblings?*” though he stresses that he had left the church before he met his futf'& \iie.
siblings who remain faithful to the church agree with Nate and Mark Phelps that the church does
influence marriage partners in the sense thathiect discourages exogamy and responds to it
by excluding members who marrynromne mber s, for fA[a]s a &dervant
there is only one requireménthat you marry a servant of the Loving @odome person than
serves the Lord their God withallhei r heart, s ouf°Fpreampl,inmhisnd! PI
March 1993 testimony in the Shawnee District Court in a case against a motorist who allegedly

tried to run over several church members while they were picketing, Jonathan Phelps admitted

2 Rebekah PhelpBavis, interview with the author, Mards, 2010.

213 Betty Phelps, interview with the author, July 17, 2010.

#“Rachel Hockenbarger, interview with the author, July 24, 2010.

1> gteve Drain, email to the author, April 30, 2009.

2°Taschler and Fry, fPhelps Controlled Childrends Lives
27 Abigail Phelps, interview with the author, November 4, 2009.

28 Nate Phelps, email to the author, July 31, 2010.

%9 Shirley PhelpsRoper, email to the author, September 28, 2006.
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that hehad temporarily left the church after the church told him that his choice was unacceptable
because the woman was not an adherent to their faith; however, he returned without her in
February 1988. Similarly, Kathy Phel@giffin, who is no longer a churamember, married a
nonmember during a time when she was excluded, then later returned to the church.

According to Nate Phelps, his father even attempted to control the bodies of his wife and
children. Nate Phelps recalls that, during law school, Hiefdecame embroiled in a
At oxyacl e of uppers and downerso to help him st
and he gained weight. Faced with his health
character, 0 became o0bses s e dlofiisfamily rheebelst Nate i nc |
Phel ps recalls a rigorous running program, ab
compl?@Tme dcul minati on was the 1970 Memorial D¢
which all of the Phelps children who joined the raggdaseven through seventeen, plus Fred
Phelps, finished*

Nate Phelps reports that his fatherds obse
Herecallsa4day water fast and other fad diets. Hi
disdd n for overweight people,d justified®by the
According to Nate Phelps, his father made fre
and the weight of another sibling, and Mark Phelps recalled witndsisimgother being beaten
for weighing too much. Nate Phelps claims that the abuse led, for him, to eating disorders,

including binging, purging, and fasting, and amphetaminé4ise.

220Nate Phelps, Public Presentation & Tropeka Performing Arts Center.
251970 RHeartwl AmsricadMarathorhttp://ctc.coin.org/hoa/results/1970.htm.
222 Nate Phelps, Public Presentation & Tropeka Performing Arts Center.
223 |1

Ibid.
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The accusations gfhysicalabuse are serious and detailed, and Nate Bhelparticular,
has devoted considerable energy to fighting against religigustijied physical, emotional, and
psychologicav i ol ence against children, partnering wi
Reason and Science to support his speakingaiothe issue, and he has told his story on
numerous radio and television programs across the U.S. and Canada and also maintains an active
blog. However, evaluating the charges is difficult, in part there is no open legal reeond of
kind of abuse.

Abuseof all kindsin churches is far more common than believers prefer to &tfhbiat
religious groups already outside the boundary
of such charged-or example, accusations of abuse were hurled fregagrihe nineteenth
century Oneida Perfectionist community in New York and polygamous Morffidasg, more
recently, the Yearning for Zion community of fundamentdlegtterDay Saints saw its
compound in Texas raided and its children removed amid acousatisexualabuse later found
to be mostly untrué?® At the same time, religious communities may give sanctuargrious
sorts ofabusers, fearful of the negative publicity that revealing abuse will bring, and religious
texts and traditions may be ugedcontrol victims. Notes Leo Booth, religious abuse is present
when participants have no choice and % here is

I n I'ight of this defini t iWesthoro Raptistcchuecm d Mar k

abuses pople by forcing them to choose between membership and marryingeirer

2Bette L. Bottoms, Michael Nielsen, -relacd€HilcPaysiddbr ray, an
Abuse: Characteristi cs inEmaginglssyes mdHe ¥igtimization of Children:olrereds, , 0
Patterns, and Problemedited bylanet L. Mullins, James W. Marquart, and Deborah J. Hartley (Binghamton, NY:

Haworth, 2003): 87114.

For a discussion of these groups, see Sarah Barringer
in NineteenthCe nt ur y Ammescan Qarerly®2, no. 4 (December 2000): 6829.

2265cott Michells,"Court: Texas Had No Right to Keep Polygamy Kids; Appeals Court Overrules Decision Placing

Sect Kids in State CustodyABC NewsMay 22, 2008http://abcnews.go.com/TheLaw/story?id=4911318&pdge=

227 eo Booth, When God Becomes a Drug: Breaking the Chains of Religious Addiction & AmssAngeles:

Jeremy P. Tarcher, 1991),112..
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would qualify as abuse, but the church interprets such control as merely working in unison, with

the whole church in agreement about standards and how they apply, with tagseeing)

unwelcome into the bodi?® Emmanual Sivan notes that within a religious enclave, members

claim that the regulation of behavior serves to keep members virtuous according to the

communi ty o onasparavithdtaar idsiders, superior to all a1 i ¢?@Unlike ather

organi zations, religious organizations cl aim

the benefit of other hum&h beingso but Afor a
Leo Booth suggests, as do Nate and Mark Phelps, that the sougtgiodis abuse is in

the personality of the abuser rather than in the demand of God, which relilmeausabusers

justify their behavior. Says Booth, AA relidg

makes abuse a 3"iCertdureligious siyctaresanayi giveerisedto or at least

tolerate this kind of behavior: religions that are focused on behavior, sin, and evangelism. While

Westboro Baptist Church is not evangelical, members certainly hope that their children will

remain in he church. Further, Westboro Baptist Church endorses the kind of biblical literalism,

belief in the sinful nature of humanity, and punitive attitude toward sinners that marks

authoritarian childrearing value$** Religious historian John G. Crowley commiemore

broadly that #A[t]hroughout their historyé Pri

generations to the rul e o¥wadsthatmanywotldsay aut hor

characterize Fred Phelps. Wrote Mark Phelps about his fathet993 open letter to Topekans:

228 Megan PhelpfRoper, interview with the author, July 17, 2010.
PEmmanual Sivan, #TRkudaBentisma Comprabentethe Fendamentalism Project,
gacg)l. 5, edited by Martin E. Marty and R. Scott Appleby (Chicago: University of Chicago Press, 1991), 56.
Ibid.
#1Booth, When God Becomes a Drug.
#Z2Cchristopher G. EI 1l i son ceandAubarityrReligionEnd P&dneivklues , fAObedi e
R e ¢ 0o n s iJduenal tordthe &cientific Study of ReligiBa (1993): 326.
John G. Crowley, fAThe Pr iThéBaptistRiven Essagd od theSvamydibutari®a p t i st
of a Diverse Traditin, edited by W. Glenn Jonas, Jr. (Macon, Georgia: Mercer University Press, 2006), 178.
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He can seem very intimidating. He can use foul language and come across with a

booming voice to the community, but the truth is, like the Wizard of Oz, when

Toto pulls the curtain back, instead of this big powerful irctliai, it's only a

small, pathetic old man.

| feel sorry for my father as | would for anyone who displays this kind of hate and

evil viciousness. These can only be the manifestations of tortured, injured and

agonizing soul$**

In seeking to understand het her 6s church, Mark Phelps | o

and opts to understand him with pity, theorizing that the pastor has an internal problem that he
has not addressed. Nate Phelps suggests that
persm, fias though heds taken on t¥Otheshaei on t ha
suggested that Fred Phelps is a narcissist or a victim of sexual violence himself or struggling
against his own homosexual desires. These accusations of repressedhbalitypsee often
depl oyed as -tbhsccrbatohstos el anophobic messaget o Ph
(See Figures 11, 12, and)1But they are also occasionally said with compassion, not only for
the pastor but for those whom his suspected mdggictal problems have damaged. Fred Phelps
di smisses them entirely, saying, AGod is my w
with any cr eat?whle notcamwmigingrhig father to léong purity of
thought, Nate Phelps alslismisses the idea that unwanted homosexual desire drives his

father?®’

BZ*Mark W. Phelps, fALetter fr om TopeSdcapitaidurnal Augustt3 998, Dat ed M
http://cjonline.com/indepth/phelps/stories/080394 phelps03.shtml.

2> Nate Phelps, Public Presentation & Tropeka Performing Arts Center.

g America is Going the \WaptaddrnalSoghsi3nl984 d Gomorr ah, o
http://cjonline.com/indepth/phes/stories/080394_phelps20.shtml.

Z7nterview with Nate Phelp§,he StandargdTelevision Series, Hosted by Peter Klein (2010; Vancouver:

VisionTV) http://vimeo.com/ 10584739.)
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EXTREME ASS MUNCHING ¢
. L 2

Starring: Fred ‘The Preacher’ Phelps, star of
Lick My Love Phelp. sporsared by the Zouthem saeasns

Figures 11 and 12In the 1990s, counterprotestors altered photographs to make Fred Phelps look

like a transvestite or snalkendler. As photshop technology became more widely available,
pranksters and counterprotestors spimaggesor ed on
of ten i ncl ude whitdoawbpyhat ortUniverditgf lansak or Kansas City Chsef

apparel. They recall images from pornographic movies, as the mock movie poster on the left

does, and are likely to include images of Fred Phelps @rgaganal or oral samgex contact

or crossdressing. Undated images taken from Google images, http://www.google.com/
images?g=images+fred+phelps&hl=en&safe=off&prmd=ivo&source=Inmsé&tbs=isch:1&ei=QS
x4TJ7xAcL98Aak0JCZBw&sa=X&oi=mode_link&ct=mode&sqi=2&4e0CAsQ_AU&biw=1
024&bih=579.
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Figurel3. Perhaps drawing from recent examples of-gati religious leaders who are caught in
samesex affairs, including Ted Haggard,George Rekers, and Eddie Long, two young men
guestion Fred Ph atérpaesdt. Uneatedhatdgiaglayailableata ¢ o u
http://www.google.com/ images?q=fred+phelps+he%27s+gay+photo&hl=en&prmd=
ivo&source=Inmsé&tbs=isch:1&ei=HgadTLfPDcSclgfi39HNCQ&sa=X&oi=mode_link&ct=mod
e&ved=0CAcQ_AU&biw=1366&bih=523.

Given that a psychologitavaluation of Fred Phelps is unlikely to occur, researchers can
only look to other sources to validate or discredit claimghgkical, emotional, psychological,
or other kinds oabuse within the church. The Phelps children who remain loyal to thehchur
deny their brothers Nateds and Markdos all egat

Phelps all denied the claims in interviews with pness>*® as have Lizz Phelps, Rebekah

PhelpsRoper, and Rachel Hockenbarg&t.They agree thattheywefiea p pr opri at el y

8 Al |l egations of Abus elopbka Gdpiealdbyrial Adgass3p1894 aitpe/cjonliRa.cens/ s |
indepth/phelps/stories/ 080394 _phelps12.shtml.

#9)Jo0e Taschler and Steve Fry, f \WapitaWeunalMdgust3Bet en, Phel p
http://cjonline.com/indepth/phelps/stories/080394 phelps23.shtml.
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di sciplinedo and that they were occasionally
Phel ps alleges. A[D]id we get beat, I|like they
i n Topapkkléumal fANor wer enatti?®y,. of or t hat

Church members discount any possible reconciliation between their version of their
chil dhood and their estranged brothersbo. For
received A70 percent of everpar,leisaygy befabkse efis P h e |
questioning nature and admittedly rebellious attitifdajs siblings deny that he was singled out
for physicalabuse. Nate Phelps admits, and his siblings agree, that he was more of a
troublemaker than his siblings, includibgother Mark, and Margie recognized that Nate Phelps
was disciplined more frequently, though, she contends, no more harshly, than his $iblitigs.
siblings likewise reject the theory that Nate Phelps could havegdbgsicallyabused to the
extenttowmmi ch he c¢cl aims without their knowl edge, a
style changed over the rearing of his thirteen childfén.

In the end, they all deny thphysicalabuse that Nate and Mark Phelps claim, though
Shirley PhelpsRoper admitshat the punishments that her parents used ogdmaration of
children were probably harsher than thased on her peers and harsher than she and her
siblings or her children or nieces and nephews use on thtifigail Phelps, the youngest of
Fredamd Margie Phel psdo children, f-Griffir,wWh®hasnot es t
also left the church, has likewise denied such claims, even though she is no longer a church

member and thus has no motivation to deny the charges if they weréhigeail Phelps argues

240 i
Ibid.
'Taschler and Fry, fiNo Sparing of the Rod, Sons Recall
*Taschler and Fry, fAWe Werendt Beaten, Phelps Siblings
243 |1
Ibid.

244 ghirley PhelpsRoper, interview with the author, July 30, 2008.
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that i f hephydicaloli hee Wads eds extensive as he cl
gravedard. o
Nate Phelps6 siblings contend that his acc

pi mping a O0bookAbifgai ROPhelaps, 0i smyssi vely in
speaking campaigiiwhi ch si ster Li z-sto®ehxetl rpesmec afl’drs rhd st o
Shirley PhelpRoper notes that Nate Phel psdé audience
talesofhorroa bout the church. ANat han i s selling a
because he knows that you (as in Doomed America) will take anything he says and run with
i ®NMate and Mark Phel psd father sawiea: differei
AThey're trying to justify ??Yearslater, BgeilkPhelps di ng .
accepted that as an explanation, too, saying that Nate Phelps left the church, finally, because he
wanted to marry a divorced woman, and his reaetichurch activism has been fueled by his
defensiveness over what she sees as a similar issue: his divorce from his first wife, with whom he
had two children and a st@hild, and move to Canada in order to be with a woman he met
online and avoid payinghild supporf>° This explanation echoes one her father offered in
1994:

Those boys didn't want to stay in this church. It was too hard. They took up with

girls they liked, and the last thing them girls was gonna do was come into this

church. These boys wted to enjoy the pleasures of sin for a season. | can't blame

them. | just feel sorry for them that they're not bound for the promised¥and.

245 Abigail Phelps, interview with the author, November 4020

246 H
Ibid.

247 Elizabeth Phelps, email to the author, April 17, 2010.

248 ghirley PhelpsRoper, email to the author, May 13, 2010.

i‘s‘z\TaschI er and Fry, fiWe Wereno6t Beaten, Phelps Siblings
Ibid.

BlTaschler and Fry, ofLife in a 6War Zoneb
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His children agree that their brothersd ac
disagreements. Arguésr ed Phel ps Jr ., fAThere's a real, gt
have with what we believe in and with what we
angry about it. They just don't agreet with wh

continues, Mark and Nate Phelps will continue to make false claims, they Fefieve.

Current church members are quick to note that Nate Phelps has not had firsthand experience with
the church since he left decades &tjehough Nate says that he is in contact with other

defectors, including his sister Kathy Phe(psffin, brother Mark Phelps, and several nieces and
nephews. Some of Na&dueh ashis mdlupien @f his sisteoKathyaas @ o0 n
peripheral membér is outdated.

The presence of nine of the thirteen siblings who remain and have an apparently happy
relationship with Fred Phelps is invoked by church members to counter the claims of their
estranged brothers. Counting his blessings in a 1994 inteiivied Phelps included the facts
that A[t]he wife of my youth abides with me s
med too mucld and hover around me. Almost every day, | get awakened by some little happy
grandchil d | ufipTonhipday, the pathaech df thnelchusch spends the moments
after the sermon holding, hugging, and engaging his grandchildren andygmeathildren. The

continued presence in the church of the siblings who he claims witrgsgsdalabuse saddens

Nate Phelpsnh 0 wonder s, AHow di fficult is i1t for th
this. lam certain that at some very profou?d |evel
252 i,

®Taschler and Fry, fAWe Werendt Beaten, Phelps Siblings

®A6Pure Happinessd Ca@apitaldaumat AuBustd, 1994, ht:I/cpoelipel cansirslepth/
phelps/stories/080394_phelps19.shtml.
#5Nate Phelps, email to the author, July 26, 2010.
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Like his siblings who deny thehysicalabuse, Nate Phelps hassatisfactory way to reconcile
their conflicting stories and remains frustrated with those inside the congregation:
There is a part of me that struggles terribly with "turning on my familyiere is
a part of me that rages at my siblings [sic] dismissal of what amounts to classic,
brutal abuseThere is a part of me that sincerely wonders how they justify a
public lie when they fashion themselves as gfsit§ only true believer§>®
Though Nate Phelps rightly points out that, when he left at age 18, he was without the emotional
or material support of his family and that in itself discourages deparfitige siblingswho
remain are all established adults who could live independently of their father; indeed, as their
father ages, he needs more care from them than he provides for them. Daughter Margie Phelps
looks to the interactions between her father and the chitdrdre congregation for evidence of
his abusive nature and finds none, saying ATh
grandchildren, and it's good interactiofi®
To assess the claimphysicalabuse differently, wamslam Nat e
di fficult to validate, there is no evidence o
and greagrandchildren beyond spanking practices that are similar te tiwasirring in other
conservative Christian churches, and the only evielewen for these is through the testimony of
parents and children, not eyewitness accounts; in other words, during my research, | never saw or
heard a child treated with any level of violence during a church service, at family gatherings, in
the homes ofnterviewees, or while on a picket, even as | did witness the misbehavior of

children.

28 pid.
%7 Nate Phelps, Public Presentation & Tropeka Performing Arts Center.
Taschl er and tFrBye,atfeWe Weredmds Si blings Say. o



86

I n church services, the childrenb6s attenti
the use of sermon notes or toward small, quiet toys. Children who argtidismr inattentive
are not currently, as Nate Phelps describes during his growing up years, punished with violence
in the church setting. Instead, parents redirect them or remove them to an adjoining room where
the parent can care for them while stilahag the sermon. Those younger people who have left
the church in recent years, including Libby Phelps, daughter of Fred Phelps Jr., and Betty Phelps,
and Lauren Drain, daughter of Steve and Luci Drain, have spoken publically about their exits but
have mt made claims of physical abuse. Thisis notto dishiast e and Mar k Phel ps
physicalabuse during their childhood but only to note that the problems that they identify with
the churchdo not seem present today
At the same time, the high le\of conformity among church members may be seen as
evidence ophysical, emotional, or psychologicabusé or, alternatively, of cohesion. For
example, recently, Fred and Mar-gpdaw, ndwvlalel psd ch
adults, recognizedhait some of their health problems were due to weight, which prompted a
churchwide discussion about what their weight reflected about the church. Says Shirley Phelps
Roper:
[W]e got into the scriptures and a lot of people weighted in on the matter, and we
realized that letting our moderation show forth to all men INCLUDES the concept
of not having people that are grossly overweigh& 8othe last two months or so
every last person that fits into that category set about to put their affairs in order in
thatregard.
Shirley PhelpRoper | inks behavior to religion: the ¢

moder ation show forth to all meno requires a
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choice. Notably, the goal is to not have people wh@bese; Shirley PhelgRoper does not
specify if this included the possibility that those who refused to cooperate or who failed at their
weight loss would be excludedShirley PhelpsRoper does, however, recognize the initial
difficulty of bringing thegroup to consensus:

You will understand as you talk to some oduse are a group of educated and

strong minded people. The down side is to that kind of people is strong

independenc® not wanting anyone to tell us what toddsort of.

However, members notepeatedly, all people within the church have a duty to bring
their thoughts and behaviors Ainto captivity
must adher e t o-upohiatergrdtation of bcipsure argl itseapptication to their
individual and collective lives. The result, for those who align their thoughts and behaviors
easily, is harmony with and support from the church body. For example, those who found
themselves the target of t hedashaterPhelpdddd campai g
during his growing up yeadswere also supported in their efforts, according to Shirley Phelps
Roper, who noted that those with only a Iitt!]l
needed tod because fiflee lkeasth ©Dhiheg Wwe baveexa
members organized potlucks with healthier food and labeled the nutritional content of items they
brought. As members lost weight, they offered congratulations to eactfSther.
The process of disciplining membér§irst, by finding scriptural passages thdtiresa

problem, then providing a structure and support network for making a change, then celebrating
the change, all the while allowing the potential theological and social consequences for failure to

change todom?d is quite effective. Says Shirley PhelReper,

%9 ghirley PhelpsRoper, email to the author, April 6, 2005.
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ltos really awesome to watch the way 1is
themselves. Not in any hostile fashion, but with good solid words that have a
foundation in the scriptures and in reason @em@imon sense.
This process can be explicit, as it was for t
pressure. In the end, though, those who remain in the church unite in many choices, from the
kind of minivan the families choose (Honda Odys3ég the jobs they take (overwhelmingly in
law, nursing, and computers) to the houses they buy (nearly all within walking distance of the
church). For those who view these choices as evidence of cultiskcomird!, church members
have easy answers: Hbra 6 s mi ni van i s the best in its cl as
well-paying, and secure; and the choice to live near each other makes serving the church easier
and reinforces their sense of community.
Proximity to the church building is importalpecause members spend considerable time
in service to the churchods mission. Rachel H
estimates that she spends one to two hours per day doing church work, in addition to her job as a
lawyer and her mo#ring of seven young children, with more time spent on church work on the
weekends$® In addition, in living close to the church, church members consequently live close
to each other and can provide each other with assistance. For example, Betty Pleetds, wi
Fred Phelps Jr., provides-imome childcare for younger children of the church, and older
children, when school is not in session, are organized into work teams. Depending on their age,
they are dispersed throughout the homes in the area to cowrpléieappropriate jobs such as
weeding flower beds, painting, or staining fente©ne result is that children who grow up in

the church learn a variety of homepair skills, and parents in the congregation, all of whom

20 Rachel Hockenbarger, interview with the author, July 24, 2010.
261 |;
Ibid.
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work in addition to rearing laggfamilies, are supported by the labor of their children. This frees

some time for them to care for each other 6s

their schedules so that if children are too ill to attend school, a single church merabdocall
sick children so that multiple parents do not miss work. Similarly, they work together on home
repairs, such as plumbing, that can only be completed by adults.

The effect is that the church property, where Fred and Margipsllihes, and adjaiing
homes are less like a compound, as theyanemonly describetf?and more like a commune,
where much of the work of raising children, caring for houses, and generating food is shared.
Church members have built a privacy fence around the perimetex bfock where the church
sits. Inside, a full basketball court, a volleyball court, a pool, a trampoline, and a jungle gym are
accessed via the backdoors to the homes of
the street in their own homdsjt the area enclosed within the fence is accessed by all. From
without, the image is of a tightly controlled spadte church door, after all, is always locked,
and the doorbell does not wadrkout from within, it is seen as a sanctuary and a place of
hamo ny . According to the c¢ huchardponiseda pleasante |,
life:

Go with us; the way is goodfHIS is a good land, a favored land, and a land of
life, health, and happiness to anyone that would obey the Living and True God,

the God that created all things seen and un&¥en!

%2 For example, a reporter for tisanta FeReportem ot es, fACri tics of the church
because they see hints of Waco (or just wacko) when they look over tseawall Nat han Di nsdal e,
B e s $ant@Fe ReporteApril 20, 2005, http://www.altweeklies.com/aan/father_knows_best/Story?0id=145872.)
Church members are familiar with the accusation that Westboro Baptist Church is a cult and find the description

c

t h

insulting (Mi ke Hall , #P AaptkaGapit@fodrmalrDecerdbert28d, 1965¢ul t 6 Re mar |

Westboro Baptist Chur ch GodiHatas@sgshttpH/aww.gidbatesfags.corn/n Yo u ? o

fag.html#Eat_Babies.Bold in original.
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Anyone who views this community from the inside, assures Sam PRefpr, sees how the

people value and serve each other. If anything, he suggests, members might feel a temptation to
stay within the chuh because it is a place of security and happiness, where their needs are met,
ratherthan for theological reasons. Howevéigde who are motivated to stay merely because of

the comfort that the community provides eventually leave, he?84ys.

I n a letter tJouTonmd kasbd = dkepenand ol8eemothBrh e | p s
young adults of the congregation contrast their lives with the lives of their peers outside the
church:

We know that our peers have been taught all their lives to modkis standard
and his people. We know they fornicate early and often, and all their thoughts and
"prayers" are about what they want. They've been taught to "pray" amiss, for their
lust, which conceives sin, which brings forth deaspiritual and oftetiteral. We
know they've been aggressively taught it's OK to be gay. We see they are
disrespectful and unhappy, with no clarity or moorings. Their lives are marred by
abortion, STDs, sexual assaults, drug and alcohol abuse, suicide, financial
uncertaintyunfaithful parents and other woes. Not to mention what they face
after life. It's truly sad®
Further, they c¢cl aim, AWe have no i nbemrest in
there, done that, not interested. We are happy, thankful, setdadheaded and puieearted.

How many of your chil?ren can honestly say th

24 5am PhelpsRoper, interview with the author, July 17, 2010.
%> Mara Phelps, Ben Phelps, Jennifer Phélpper, Sam PhelpRoper, Sara Phelps, Jabez Phelps, Jael Phelps,
MeganPhelps Roper, Joshua Phelps, Rebekah RRapsr, Jacob Phelps, Isaiah PheRmper, Hezekiah lirelps,
Zacharias PhelpRoper , and Tayl or Drai n, iCdpitabJournal Apeil 18,2010, ( Let t er
g\g;[p://cjonline.com/opinion/20]:04—19/letter_just_ask_us.

Ibid.
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For those who are more independent, though, the high level of discipline required to live
within the confined literally and figurativelp o f t he chur chodésvefdromai n i s
comfort. Church members are quick to | abel a
precept sdans of fhe votsteahdsmost frequent labels that church members offer.
Current members frequent | y -nresberg citingd tioeir faikiretofir e b e
adhere to church rulédsfor example, by dating nememberd as evidence of a deeper internal
and spiritual failure to obey Goddés standards
which are equated with the standard&ofl, Sam PhelpRoper notes that these standards are
not a burden for believers but a Y. These standards are reinforced whenever the church

gathers.

Church Services at Westboro Baptist Church

Primitive Baptist churches are very democratic, and advanced schooling in theology is
considered to be a threat to that democracy. Moreover, theological training implies that the Holy
Spirit is insufficient in preparing ministers for their work, they ardgir@mitive Baptists note that
Jesus did not set accreditation standards for his gospel ministers, and, in any case, schools of
theology virtually guarantee unwanted exposure to liberal doctrines. Though Fred Phelps does,
in fact, have some theologicahining, his church adopts the goal of simplicity articulated by
other Primitive Baptists, though their worship is slightly different in détam that of most
Primitive Baptist congregations.

The central value in worship and organization is simplidityhis February 2, 2010
ser mon, Fred Phelps reminded his |isteners th

Satanically complicated, 0 Westboro Baptist Ch

%7 5am PhelpsRoper, interview with the author, July 17, 2010.



92

the workings of the Lord Jesus and todiis ur ¢ h  mi | i*f Bhis meaosnhat¢har t h . o
church service, held each Sunday at 11:00, 11:30, or 12:00, depending on whether the service
includes communion, which church memiehr s refe
picketing schedule, isimilar each week in its organization and minimalist in its content.
Fred Phel psdé preaching style has frequently b
repetitive, or disturbing®® with frequent references to Biblical citations aimed at overwhelming
the | i stener. Such characterizations reveal
|l i stenersd6 unfamiliarity with Primitive Bapt:i
stringing together Bible esiatinadspd’saewiedsdc
Church members remind listeners not to mistake zeal for anger when they hear the passion of
Westboro Baptist§’*

At Westboro Baptist Church, services begin with a congregational hymn, accompanied
by piano and organ. In its usemusical instruments, Westboro Baptist Church is different from
traditional Primitive Baptist congregations, though Progressive Primitive Baptists introduced
instrumental accompaniment in the early 1900s. Hymns are taken predominantly from the
Primitive Baptist Hymnala text that has been unchanged for over 140 years. After the singing,
an adult male offers an introductory prayer,
Phelps takes the pulpit and often spends the first few minutes digrtiesinews of the week as

it affects the church, including any appearances of church members in the media. He then

%8 Ered Phelps, sermon, February 14, 2010.

#9For example, in his commentary on the chufiladelphia Inquirercolumnist and talk show host Michael
Smerconish describes fAhow disturbed [Fred Phelopsd] fi
Lucifero than fia man of Godo (fiHead St r oThegelnquiker ee (and
March 14, 2010. http://www.philly.com/inquirer/opinion/

20100314 _Head_Strong__Free__and_hateful__speech_vs__the_right_to_gather.html.)

Foran example of this in wri tAbstiagtof Sgstematic)ThenlegghictPi® t i gr u B o\
basically a list of Biblical passages Aprovingo Cal vini
Foundation, 1996).

"1 shirley PhelpsRoper, interview by Tyra Bankhe Tyra Banks ShoWarner Brothers, October 5, 2006.

e |
|
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launches into a sermon, which invariablyoncl udes wi th the words dl
signal a second congregational hymn. As oftethasnajority of the church members are
gathered, the Lordoés Supper i s shared, with t
unleavened bread and a single cup of wine, which congregants share as Fred Phelps reads the
story of the Last Supper froone of the Gospels. The service lasts approximately one hour.

Sermons may seem disorganized to listeners more comfortable with preaching that focuses on a
single text or exhorts the listener to more positive living. Primitive Baptist sermons are often
extemporaneous, Afrequently not even having a
historian of Primitive Baptists, noté&,but sermons at Westboro Baptist Church are, at this

stage, written in advance, and a full text is provided for congregatér, the text is posted

online, as is a recording of the message.

Al Al]l l egorical O0type and shadowd preaching
Primitive Baptists, o0 notes Crowley, describin
thelbpoks of the Ol d Testament, for Atypeso that

people??0l d Testament stories are frequently cent
forgotten these stories, even isfcongregatiohmmedt pr e
Sunday during a service, noting his love for the often violent imagery of the historical and
prophetic text$’*

Proottexting, the bringing together of various scriptural passages to prove a theological
point, is a common organizational strategy, with the focus of the sermon being on a theological
thesis rather than on understanding a particular text in more détadrticular sermon may

include up to two dozen different scriptural references, including texts from the Old and New

EZCrowley, iThe Primitive or Old School Baptists, o 178.
Ibid.
2" Fred Phelps, sermon, February 7, 2010.
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Testaments, including at least one per sermon from the gospels, for example, in support of its

thesis. Within fundamentalist preachingm e br oadl y, fithe preacher b
biblical text, and the more adept he is at cr@$srencing his primary text with other scriptural
passages the better h*° $esthers Bamtist Chursh fits this mddel,e r e d
but for listeners unfamiliar with this strategy of organization, sermons may appear disorganized.
Some scholars of theology and preaching suggest that such a scattershot approach to scriptural
studdwhat the church call s Acon ntacctiticsrcglprooche dot s
texting, or stringing together passages taken out of context to support a thesis that might not be
supportable through systematic study of the scriptusean abuse of scriptufé® However, this

would not be understood as a critiai®y Westboro Baptists, who highly value familiarity with

Bi bl ical passages but adopt, generally, a fAco
citation of Biblical passages might seem to be a dodge to those unfamiliar with the texts, but
Westboro Bapsts are familiar with commonigited as well as obscure passages, and they are
expected to respond promptly and accurately when their pastor asks them from his pulpit to cite a
Bible passage during the service, as sometimes happens.

Sermonstakeasthei f ocus a relatively narrow set of
heavily emphasizes predestination and el ectio
beliefs in the divine sover’éinthecaseoftVestborot be e
Bapist Church, sermons, regardless of the Scripture being addressed, address the following

themes each week: the hopeless state of the world, the-fepadction of Westboro Baptists,

2> Kathleen C. BooneThe Bible Tells Them So: The Discourse mit@tant FundamentalisrtAlbany: State

University of New York Press, 1989), 13.

2’®For a fuller articulation of how prodexting has been used to support-@aty interpretations of the Bible, see L.
William Countrymen, AThé&mBirblcan Rebéi cs®Oxiscms Sadoah wlie S
Forbid: Religion and Sex in American Public Litslited by Kathleen M. Sands (New York: Oxford University

Press, 2003):16185.

"Crowl ey, fAThe Primitive or Old School Baptists,o 179.
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and the persecution of Westboro Baptist Church as evidence of its choséne i n Godds pl
humanity. AThe content of [Primitive Baptist]
and their almost total dFPPGrawkepnotesi WesibaroBaptistt h t h
Churchoés ser mons adelnheughathel addrésoidslies ol natiohal asd ghobal
concer® most frequently abortion, gay rights, political leadership, international conflict, and
Catholic priestso6 s ex udaflequentywcisng themfas evilencefbr en i n
G o d 6 pendingrdestruction of the world. The repetition of themes and evidence serves to
reinforce key elements of theolafyyhe limited atonement dfesus Chrisand the perseverance
of the saints, for exampdewhile also providing believers with language them oae to share
the churcho6s message publicly.
In their ethnography of Primitive Baptists of the Blue Ridge, James L. Peacock and Ruel
W. Tyson Jr., describe the congregants this way:
The congregationds attentiondeiMeryavi d.
rarely do they whisper to a neighboré.
sermons.... Until the fellowship ritual that concludes the service, members
communicate with each other by attending to the voice and words of the
preachers’®
With their attention commonly held by the preacher, congregants build a relationship with each
other. The same is true at Westboro Baptist Church, where the service is unusually quiet for
those familiar with more interactive relationships between preachewudr&hae or those
accustomed to the distraction of noisy children, nursery workers entering or exiting the room, or

ushers attending to congregants. Congregant s

278 i

Ibid.
219 James L. Peacock and Ruel W. Tyson,Ritgrims of Paradox: Calvinism and Experience among the Primitive
Baptists of the Blue Ridd#/ashington DC: Smithsonian Institution Press, 1989), 108.
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Ahal |l el ujahs, 0 t hou g hichtate soyetiches atltha exgehse aef butsilé s | o
groups, are sometimes aimed gowduredly at members of the congregation, and are sometimes
seltdeprecating. In the past, congregants brought their Bibles to the service and flipped through
them as the sermamas read, keeping pace with the pastor as he quoted scriptures, but now

entire sermons, including the scriptures, are provided in advance of the service. Attention is

focused intensely on the sermon and the preacher.

Even if congregants wanted to foaus something else, little appears in the sanctuary to
distract them. The sanctuary includes two columns of pews, separated by an aisle that is
interrupted with pillars that support the ceiling. The only windows in the place are located in the
rear of thesanctuary, as is the clock, so that congregants would have to turn around to look out
of them; in any case, they are curtained at all times. Pews are padded for comfort, and each is
outfitted with a collection of three hymnals, includifige Primitive Batist Hymnal On the east
side of the room, a door leads to the office, where, during services, someone monitors the
recording of the sermon and the security cameras that have monitored the property since June
2010. On the west side are doors leadingp¢ontursery, where nursing mothers and mothers of
disruptive babies and toddlers can still hear the ser(8ae Figure 14,.)and doors to the
restrooms as well as a door to the kitchen of Fred and Margie Phelps, whose home is attached to

the sanctuary, ara doorway exiting the building.
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Figure 14. An early Westboro Baptist Church sign, before the church had standardized
its message to be AGod -mHaihgelilityFdecgratesther per f
wall beside the crib in the nursery, presumalaythat even préterate infants can learn
the churchoés beliefs about homosexuality.
Ailecia Ruscin. All rights reserved.
Decoration is minimal. A photograph of the church from the 1950s hangs on one wall,
and two or three church placards rest on easels at the front of each aisle; these are rotated, but
they all highlight the main messages of the church: God hates gay people, God hates America,
and Godhates the world. (See Figure.l550metimes, images afimired figures, such as the
eighteenth century hymnist Isaac Watts, appear on placards, and a large sign spelling the
acr ony m ofomeldttdr Breeach of the five points of the Calvinist theology that the
church espouses (Total depravity, Unconditigglattion, Limited atonement, Irresistible grace,

and the Perseverance of the saints), as will be discussed in clapigrays hangs behind the

pastor. The pulpit, along with an organ to the left and a piano to the right, are on a small raised
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stage,ané@ mi crophone hangs over the pulpit so tha
the sanctuary and recorded. Below the pulpit, off stage, is a wooden communion table with the
words ADo this in Memory of Meepastonrscommend® d o n

held in place by two brass bookends shaped I

HATES

Figure 15 Churchproduced placards are placed at the front of the sanctuary. Photograph
courtesy of Ailecia Ruscin, July 18, 201All rights reserved.

Religious iconography of any kind eensidered idolatrousio crosses, pictures of Jesus,
or other symbols appear in the sanctuary or, for that matter, on the clothing, cars, or jewelry of
congregant s. AAnyone shoul d hdeers tarnody saan ywtahtii nogn ,
explained Abigail Phel ps at the churchés Sept

that includes th@uran Catholic statuary, Orthodox icons, crosses, and crucifixes. That is also
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why the church includes no images of Jgswg h o , as God, should never |
i mageo) in its .Fhismsadtsupnrsipg, forraccording & Petdar 1l Thaesen,
APredestinariani sm presupposed t hdetermibirger tr an
God. Itisnot coincidence that the strongest predestinarians have often been equally strong
iconoclasts, o forbidding ®8ny images of God, i
Other Services
Fred Phelps has preached at every Sunday service that Westboro Baptist Church has held
since itsinception in 1955. Attendance at Sunday services is expected of church members, as is
participation in other church events, including picketing and Bible readings. The church does
not sponsor Sunday school, declaring that the Bible provides no mod spiecific
instruction. Church members do gather, though, almost daily for Bible readings. All gathered
members sit in concentric circles and read the selected Bible text or, occasionally, approved
commentary, aloud, stopping if someone raises a quasticomment about the text, for, as
Shirley PhelpRoper notes, they are instructed to fAhe
varF@or example, in a group reading of Benj ami
persistent widow from Luke 18, BreRoper stopped the person who was reading when the
reader quoted Keach as saying fiThey that rest
at last God will be a stranger unto them, and not know them when they cry to him in their
di st#*BrensRodper saw the state of Louisianads rec
then in the midst of an oil spill caused by a broken British Petroleum well, as an example of the

vain prayers of the unfaithful, prayers that would be ignored by God. ShirlgysfRw@per, his

20 peter J. ThueseRredestination: The American Career of arentious DoctringNew York: Oxford
University Press, 2009), 6.

%1 ghirley PhelpsRoper, email to the author, May 12, 2010.

%82 Benjamin KeachExposition of the Parablg&rand Rapids, MI: Kregel Publications, 1991), 445.
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wife, added the reminder that G¥®ththsgraupsnot o
reading, half a dozen members, all adults, commented on the reading, and several asked children
guestions aimed at measuring reading comprehension.

In addition to Bible reading, Bible memorization is valued by the congregation, and
children are quizzed on memorized material. Families read the Bible together, and individuals
also read the Bible. Many days when school is not in session, children paeticipwo sessions
of Bible reading per day, overseen by an adult. If someone finds something of interest to the
group while reading, he or she shares it, sometimes via email. In sum, texts are central. This is

because the scriptures are central tdtreei t h: Af undamentalists are

h

interpretation as a matter of eternal | ife or

fundament al i st Christian rhetori c. il f oneods

God, and ithat God is reliably known only through the Bible, it follows that one must read, and
read c & Imneetsion inyscriptures and frequent public discussion of them is how
Westboro Baptist learn Biblical passages and how they come to understand thienthweit

church tradition.

Liturgical Life
Like other Primitive Baptists and many Protestants generally, Westboro Baptists do not
adhere to a liturgical calendar. Like some Primitive Baptists, they do not celebrate Christmas and

Easter, decrying them as tBalic interpretations of pagan traditiof{8. When Fred and Margie

23 ghirley PhelpsRoper, Bible reaidg, July 18, 2010.

284Boone, The Bible Tells Them Sb3.

#5For example, Primitive Baptist Arthur W. Pink has published an essay on Christmas instructing pastors to

di scourage the celebration of Chri st magracatonfonmygutc hur c h
lovingly set God's truth on this subject before your people, and announce that you can have no part in following
Pagan, Romish, and wo OlHldne BaptstuChurchedtsp:/Moww(olgble.com/s t ma s, O
Romans_16/Christmas.htm).

m ¢
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Phel ps6é chil dren were young, this someti mes ¢
Jonathan Phelps recalls one teacher who was s
life that she was Catholic, only to find out via her obituary that she was Baptist. She required the
class to decorate the classroom for the holiday, he said, and when he protested, she made him

draw the snow, which was as irreligious a task as she coulébfitin ?*® Today, though, the
children are simply removed from the classroo
recognition of holidays such as St. Valentine
Baptist Church protests, and Ameriaawil religion organized around Christmas is a special
target. For exampl e ,SantalClausvd H U r cTta klea sY odie ¢ iog rHesed |
which includes theSantgClaucs €omi hgi ropdowdyoodén:
display in governmentoffies of @A Doomed Amer i csacularreigibusngsi de
holiday displays. In this way, the church calls attention to the preferential treatment that some
branches of American religion have received in public spaces while also articulating their ow

distinctive theology®’

8 Jonathan Phelps, interview with the author, July 17, 2010.
®’Westbor o Bamania€lauswCh i r @ k e i Ghdstmag Riacakt dor the, Wiashington State
House http://www.godhatesfags.com/library/displays/santaclauswilltakeyoutohell.html
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s a e ’

fou) Aslnn NRTCH Our Giy RERDY 10 Ry
yOu') BETTER 6O HIDE I'N T||LLING YOu NHY
Coz SANTA CLAVS WILL TAKE YOu 10 HiLL

HE 15 YOUR EQVORITE [bOL YOU WORSHIP na RIS iy
NHEN YOU STAND BEFORE YOUR GO

By
IN! NON'T HELP YOU r&ki ThE REAY
50 it tHIS FAC STRAIGAY you’n’ HEELIN' GO)'S Atk

SANTA'S 10 BLAME FOR THE ECONOMY'S Fhtf
SANTA CLAVS WILL TAKE YOU 10 RfLL

DON'T LEAVE YOUR Kibs With THIS RED FRIGHY
Just LIKg tHE PRIESYS HE'LL RAPE 'EM At NIGKY
OR SANTA CLAUS WILL TAKE YOU 10 HELL

you 1HLL THE CRILIREN HE [5 REAL
yOU KNOW THAT'S Just A L

10 gu,srln YOUR ONN VL SINS
THAY'S THE ONLY REASON WHY

50 GEr THIS FACY SYRRIGHT yOu'RE FEELIN' QO'S At
SANTA'S 1O BLAME FOR THE DERD SOLDIR'S FATE
SANTA CLAUS WILL TAKE YOU 10 HfLL!

Figure 16 Westboro Baptists argue that, as Christmas is a blend of Catholic and pagan
traditions without Biblical precedent, authentic Christians should not celebrate it. They

use the event as an opportunity to critique ttoatber Christian church for its
acquiescence to pagan cul tSanteClausmGomiagug ge st e

Towno and this poster, which they propose
holiday season, alongside menorahs and Christes. tfhe poster was released in
December 2008.

Likewise, the church does not celebrate national holidays, holding that the nation has so

offended God that celebration is unwarranted, and national holidays, with their tradition of
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i nvoki ng Gondhe satidn,lae bothiviolagions of the chustate separation that the
church holds dear and an inappropriate prayer for a nation at odds with God. As will be
discussed in Chapter 7, icons and ritesiwaf religion, including the U.S. flagcare forbiden?®®
andchurch membersdonotsighThe St ar S P& MhelodydkveRsacelebmted by
the church are birthdays, which are celebrated monthly with a chuadenhpotluck following the
Sunday service, complete with cake and bags of small gifts for the youth of the church, and
anniversaries, which are recognizedha newspaper and celebrated privately.

Lifecycle milestones such as marriages and funerals are commemorated with special
church services, though no funerals have beenih@djenerationand no marriages have been
performed sinc2002 Baptisms,the nl y or di nance besides the Lor
celebrates, are cause for celebratidmey are only for those who have been judged by the
congregation to have an adult understanding ofdagbnerally, older children, teens, or adults.

They occu in the swimming pool located in the communal backyard shared by the church and

church members who live on the block.

Organization of Westboro Baptist Church
Demographics
As of July 2010, Westboro Baptist Church includes about sixty members, people who
have been baptized as professed believers whose behavior is in accordance with church standards

and in doing so joined Westboro BagptChurch as members. Becauaefbt i sm i s fia pri

8 Abigail Phelps, interview with the author, September 11, 2010.

29 jonathan Phelps recalled a time when a fellow spectator at a professional sporting event threatened him with
physical violence for failing to stand during the national anthem. Accordidgriathan, his fellow fan stopped

harassing him when Jonathan noted the many church members who were also not rising for the anthem, suggesting
that the patriotic man would have to fight them all (interview with the author, July 17, 2010).



104

not a?®natajl who attend the church service are membehss includes the many young
children of the church as well as some who have joined in worship but have not yet been
baptized, either because of their-Roparh hesitan
daughter of Shirley PhelgRoper, notes, thechmth  wi | I Al ay hanéds on no 1
meaning that the church community has a duty to deliberate on accepting new members, who
must not only adhere to the churchos rules re
its messagé® This number remsents decrease in membership since May 2004, a time of
increased exclusion among church members. When the church was founded in 1955, two key
familiesd the Phelps and the Hockenbar@eromprised the majority of adherents, and
members of the families havearried each other.

Occasionally, people outside the church join, either as individuals or families. One
notable case is Steve Drain, who, while studying theater and film at the University of Kansas,
produced a documentary about the group. OriginalgdtFred: The MovieDrain renamed it
Hatemongersvhen he joined the congregation. According to Drain, he had completed his degree
and returned to his home state of Florida to edit the documentary and, during the process, had a
conversion experience. Heowed his unwilling wife and daughters to Topeka, Kansas, and,
eventually, the entire family joined the church, though his oldest daughter, Lauren, left in 2008.
Since joining the church, he and his wife have had two more children. Another notable case is
that of Jef2% a young single man who moved from California to join the church in 2008.
Though he has purchased a home across from church property, he is not yet a church member.

Likewise, a sometimearticipant, Joé&2*travels from Wichita to join picket Joe had been

20 Megan PhelpRRoper, interview with the author, July 17, 2010.

291 pid.
The participantés name has been changed.
The participantés name has been changed.
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active the protests of Operation Save America, a Christiarabattion group, against Dr.
George Tiller, a Wichita abortion provider who was murdered while at church in 2009. Joe
turned his attention to Westboro Baptist Church in 20p8nuhe election of Barack Obama,
who he identifies as a Muslim threat to America. Like Jeff, Joe is not a church member. The
majority of attendees who are adults, though, are.
Those who are members are expected to participate in both Sunday servige&etsd
and church members who fail to do either soon find themselves threatened by exclusion from
Westboro Baptist Church and, hinted Fred Phelps in a sermon, eternal exclusion from heaven. It
i's i mportant to God, he analgsswith affawleeadptioespeadn t i me
member has a solemn obligation to be there and worship, and encourage his loved ones. | tell
you, it is a might dangerous thing to forsake the assembling and ignore the thrilling call of the
Silver Tr umpwhtatofi fGodi,no tfuorrn, AGod negl ects to
t he Ra’P Azarresut of this pressure, church members attend church or are excluded, and
most who attend are members. This is in contrast to most Primitive Baptists, for whom
i e mgsid upon salvation as an unconditional covenant transaction before the foundation of the
world makes church membership absofPutely unne
Among the church participants areemine of
Sons Mark and Nate Phelps left in their teen years, in the 1970s. Neither has a relationship with
church members now. Daughter Dortha, who left in 1990, continues to live in Topeka where she
practices law, but she has changed her last name to ainglditached to the church, and
daughter Kathy PhelpGriffin, though she returned and left the church several times, is also

currently not a participant in the church.

2% Ered Phelps, sermon, July 18, 2010.
2% John G. CrowleyPrimitive Baptists of the Wiregrass South: 1815 to tresent(Gainesville: University Press
of Florida, 1998), 167.
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Those married members of the church do not use birth control, and family size,
consequently, is large. The smallest families have four children, while several families have ten
or more. The church does not discourage women from seeking employment outside the home.
For example, al/l nine of Fr eldwdegreds, Mdsomae e Phel
have additional graduate degrees. Though the church values marriage, it does not promote
marriage, believing, as one young woman in the church said, that members should focus on
Godos work since fwedr e Singed parenthood, whilhmet | ast da
desired, is not a reason for rejection from the church, provided that the single parent repents of
the sin of noAmarital sex. In all of these ways, then, the church does not neatly mimic the
Rel i gi ous Ri dtnatitiosal gendenmlesat i on o

Despite accusations that marriages within the church ar@r@eged, only a few couples
within the church met each other through church. All other couples met while in high school,
college, or graduate school, and the4cborched member of the pair then converted. Given the
high birth rate of the church and the growing public derision of its activities, spouses may
become harder to find for younger members of the church, and no marriages have occurred
within the past five yaa. Within the congregation, the married and unmarried have equal
standing®’

Church members are relatively affluent and almost all areedeitated. No one works
in a bluecollar job, and all of the women of the church, except for the elderly Margie Phelps,
Fred Phel ps6 wife, work outsi deingpdomputere h o me.
science, robotics, law, language translation, and child care, with both men and women working

in nursing, law, and computer science, suggesting some flexibility in gender roles outside the

29 jael Phelpsnterview with the author, October 4, 2008.
27 Shirley PhelpsRoper, email to the author, September 28, 2006.
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home. Most adult church members are home owneranastllive within a short radius of the
church. However, financial success is not linked to value as a church member. Like the historic
Primitive Baptists with wh o #ikemistestof inditationali f vy ,
religion led them towardn equality within the plain walls of their churches that defied the
common understanding of hon JfWestborodBapfists docnbti o n
link church responsibilities or privileges with income.

Gender within the Congregation

As rewealed in even a casual perusal of congregants during a Sunday service, Westboro
Baptist Church takes a unique stance on gender issues. Women and men sit in the same pew,
unlike in many Primitive Baptist churches, which often divide the sanctuary acctodyegder.
Fathers actively attend to their children, assisting older children in reading sermon notes and
taking younger ones to the restroom. Because the nursery is used by nursing mothers who may
want privacy from men, men do not enter that areaely tire caring for a disruptive baby or
toddler, but men do otherwise care for distracted or disruptive children. If a mother is ill or for
some other reason unable to attend the church service, her husband will bring their children to
church and provideof their care.

The gender equality that church members display in the care of their children is in
apparent tension with the appearance of women of the church. Women do not cut their hair,
ever, and men have short hair. During Sunday services, butnmag gutests, Bible readings
or other events, all femal@gearsome kind of head covering, either scarved either under the
chin or at the nape of the neck, or, for infants and toddlers, bonnets to cover their hair, which

may be worn up or be frefeowing; no one wears hat¢See Figure 17.Jmmediately after the

2% Bertram WyatiBrown, The Shaping of Southern Culture: Honor, Gramed War, 17604.880s(Chapel Hill:
University of North Carolina Press, 2011), 107.
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closing hymn, before exiting the sanctuary, women and girls remove their head coverings. Head

covering was not always part of church practice; instead, says Shirley-Roges it is

somehing that members came to adopt over time, once they understood the scriptures to

mandate it>®

Figure 17. All females in the church, regardless of age, cover their head during services,
through hair may be free flowing beneath the head coveringmeN@enerally wear

scarves, while infants wear bonnets. Photograph from July 18, 2010 service courtesy of
Ailecia Ruscin. All rights reserved.

However, gender is not indicated by dress in other ways. For example, women wear pants

to the church servicend younger women even wear shorts. Though some congregants dress in

fchurch besto c¢clothes, ot hers wear more casua

29 ghirley PhelpsRoper, email to the author, March 15, 2010
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women may wear sleeveless tops, and, especially among young women, fashionable brands are
common Women may wear precious metals or stones as part of their jewelry or eyeglasses,
though decoration is never ostentatious. Unisex clothing sueshasstis acceptable. This is

in contrast to how most conservative churches display gender. For examplgg other head
covering churches the Amish, Mennonite, German Baptists, and other Anabaptist groups

head coverings are generally worn at all times, not just during Sunday services. Additionally,
among these groups, gendered clothing is the normweithen wearing dresses that are

designed with capes or aprons to hide the outline of breasts. All of these groups also prohibit the
wearing of jewelry. Though Westboro Baptist Church shares the practices of uncut hair and
head covering with these other @&aptist groups, members have freedom to wear clothing that
they choose, provided it meets minimum standards of motf8sty.

Westboro Baptist Churchdés gender distinctd.i
mandate that husbands have authority over theirevs , t hat they are Athe s
h o me%jystaslesus Chriss the savior of the church. Fred Phelps linked the two in a
wedding sermon he delivered at the marriage of his daughter Shirley and Brent Roper on
November 25, 1983:

[S]cissors havee@ver come upon her hair. Because she was persuaded by the
Scriptures that a womano6és | ong hair was
subjection to her father until she left her father and mother and was joined to her

husband. And, then, she was in subiggtto her husband. And, | hope that

%WReportedly, Libby Phelps, a young adult in the church
Hates Bikinisd as evidence of the absurdity of the chul
the church disapproves okinis, | have never seen an adult or child wearing one, but the clothing that church
members wear could be described as fimainstream, o0 if mo
301 sam Phelp&Roper, interview with the author, July 17, 2010.
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scissors never come. And, | will be disappointed first, and not a little bit mad, if
now that you have charge of her you change*fat.

Women are thus under the authority of men their whole lives: first, under tiheirdaand then,

if they marry, under their husbands, whom they must obey. This order is mandated by God for

two reasons understandable to humans. Phelps continued:
Adam was first formed, and then Eve. Th
thing in the world you can do about that. And Adam was not deceived, but the
women [sic] being deceived was in the t
Youbre bound to be in**subjection [to yo

The Biblical passages of the creation of humans anththaf humanity, cited here, are

commonly used by conservative Christians to justify the subjection of wives to husbands.

However, Westboro Baptists quickly qualify that this does not give all men authority over all

women but only husbands over wives tthasbands are responsible for the peace of the

household, and that women are not compelled to apbggical violencéy their husbands. For

example, Tim Phelps, son of Fred and Margie Phelps, warns that those husbands who would read

the commasdbimWit veg®ur selves unto your own husb

5:22 as license to bully their wives are abusing scripture, using it to justify their own laziness to

avoid fetching their own slippers or making their own supeiThese people, heotes, are not

welcome to membership in Westboro Baptist Church. Sam RRelper repeats the point,

saying that, if an excluded member of the church is a physical threat to his wife, the couple

Fred Phelps, fAThe ChwpthegChurct of thelord desus Chiist: OrvtaerOcciasio of the
Marriage of Brent D. Roper and Shirley L. Phelps (Members of the Westboro Baptist Church) on November 25,
1 9 8 FHoddHates FagsNovember 25, 1983. http://www.godhatesfags.com/sermons/1983Ehtroper
shirley-phelpswedding.pdf, 1

%3 pid., 6.

304Tim Phelps, interview with the author, March 10, 2010.
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should live physically apart, even though the church doeadwatcate for married persons, even
if one is excluded from the congregation, from living separately othefiidgain, this is quite
different from those conservative churches that condone sgausatalabuse through

scripture.

In their interactionsvith their spouses, Westboro Baptists are gentle and kind. Even
goodnatured spousal teasing is rare, and spouses speak of each other with respect, both for the
individual and for their marriage. In dozens of interviews, no spouse complained of the other
and all those who are married to church members spoke positively about their spouse. In
response to the accusation that church marriages are arranged by the church, the men of the
church | aughed, with Fred Pdirengegso Jre.f emrotiinngg ,t o
churchdés strong belief in the predestination
that church members were excited about their marriages, recalling that Brent Roper, a convert to
the church as a teenager in tl®¥Qs, had hurried through his undergraduate degree and law
school so that he could marry Shirley Phelps. Besides, Sam fRups added, the women of
the church are too independent to be stramged into marriag&® Indeed, three of Fred and
MargiePhels 6 daughters remain unmarried, though th
congregation are married.

Westboro Baptist Church marriages are marked with love and tenderness, at least at this
stage of the churchoés hi st or yidcaewthinmen and wo
congregational life. In their personal lives, both men and women work irphaighg and
prestigious jobs that defy gender expectations. While women will never preach or pray in the

Sunday service, they do lead Bible readings, organizelchiume, and plan church activities, but

395 sam Phelp&Roper, interview with the author, July 17, 2010.
3% Group interview with the author, July 17, 2010.
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men are not absent in these roles. This is because, says ShirleyfRippsvomen and men
are to be equal partners in Godobés work and eqg
Aambi dext r ou syinga destriptionsobspatn-b ea KpIng Davi ddéds warri
1 Chr oni dHegeveere arihed Wvith baws, and could use both the right hand and the left
in hurling stones and shooti ng odr rBeewd.ikearu tn . oOf
Davi déos warriors, Westboro Baptists, both mal ¢
they have and are supernaturally equipped to do so. Says Shirley-Rbphkas
That is what the servants of the King needed to be able tdusb.as theervans
of the King today need to be able to write, speak, build, take care of children,
know the laws of God and man, deal with the shark infested waters of the vicious
ravening media and all their parts, etc. etc>¥ftc.
Church Finances
Information about church finances is difficult to verify because churches, according to
the IRS, are not taxable and thus do not file taX®estboro Baptist Church critics conceded
that, because h e ¢ h ur c hré reoted io teligious beligés property is not taxabl&®
Popular efforts to curtail church activity by attacking its taxable stasush as a Facebook
campaign to ask the I RS and federal gover nmen
exempt status for violation of 501(c)3texeanpt | aw f or —r el i gious organ

REASONABLE reaction to the kinds of psychologically violent and abusive (and definitely

political) activities W& habedailed beBaagethurshesa@hur ch

397 Shirley PhelpsRoper, email to the author, April 1, 2010.

st ephen Clark, fAChurchoés Stat us FoxNewscopApriFl? 2@, al Protes
http://lwww.foxnews.com/politics/2010/04/17/chusstatusallows-funeralprotestersavoid-taxes/.

™@APetition to revoke Wexsetnpar os tBa putsi $FadebBRDdatAGHE LsY |, tda x
origination unknown, http://www.facebook.com/Rev@kestboro Baptist Chur@tatus#!/Revoké/estboro Baptist
Churclttatus?v=wall.
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not taxable to beginwih and t hus cannot be fAexempted. 06 Wh
status has been challenged in court, the court has found that the church-taxeabtn
organization, though the truck it uses to carry its signs is taX=ble.

Given the lack of a tasecord for the church, information about church finances can only
be garnered through other public documents, and the information provided even in these has
frustrated investigators. For example, the church had to post a bond during its agoyalenfv.
Phelps(which will be discussed in detail in the final chapter of this dissertation), which ordered
them to pay five million dollars to the father of a fallen Marine. Court records revealed that the
church and defendants Fred Phelps, Shirley P{etper and Rebekah Pheli¥avis had assets
totaling about one million dollars, with just under half of that based on the value of the church
itself and the rest coming from the homes, cars, and a small amount of cash of the defendants.
Rebekah PhelpPavis hadonly $306 in her bank account, while her father had only $1000. All
three defendants had credit card debt. When church members indicated that they lacked funds for
the bond, they were forced to post the church propérty.

Others question the accuracyh ur ch member s6 c¢cl ai ms not to
AWhen you add up the number of protests they

jibe with how much they c¢claim to have, 0 notes

9% Al t h o u g hWaestboroaBaptise Ghtirhcontention that its picketing activities represent its sincerely

held religious beliefs, we determine that its political activities and secular philosophy, which constitute a significant

part of its picketing activities, precluddax exemption for its 2002 FordF50 truck, 0 wrote the Ka
Court i n it 3$nreJTaxdExemgtibn Applidatidr8od Westboro Baptist Church, availafaasas

Judicial Branch http://www.kscourts.org/CasesndOpinions/opinions/ctap@008/20080725/98443.htm. Even as

the Appeals Court affirmed the Board of Tax Appeal so6 (|
of the churchds signs as fAinonreligiouso soneeofhesiglsn Est abl
to be rooted in secular, rather than religious, belief. The state had made a similar decision regarding Westboro

Baptist Church vehicles twice in the past (LisaCdble i n g s , AAppeal s court rules West

isn't taxe x e mABCGKDKA NewsJuly 25, 2008, http://www.ktka.com/news/2008/jul/25/
appeals_court_rules_westboro_baptist_churchs_truck/.

' Maryland Judge Orders Lien on Westboro ABE&KTKA st Churc
http://www.ktka.com/news/2@Japr/04/maryland_judge_orders_lien_westboro_baptist_church/.
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Snyder v. Phek **2and the church admits that members spent a quarter of a million dollars
each year traveling to picket sit?dThis money does not come from church cofféfdnstead,
individuals finance their own participation.

In response to the accusation thatrchumembers give a third of their income to the
church, a claim that Nate Phelps has made, drawing from data provided by his nieces and
nephews who have left the churtAmembers insist that they tithe ten percent, saying, that
tithing ishatdmoyneyi ncse nftt Jour*®However,wheni t bel o
asked about offerings in addition to tithes, church members stress that they cannot share that
information, for offerings are Apursuant to w
calaulated according to a Biblical formut&’ In this way, church members can honestly say that
they tithe ten percent of their incomes (since tithe meaagenth while still giving much more
of their income to the church.

The church does not accept dtions from outsiders, according to Shirley Phdoper.
AWe don't accept donations. We don't want you
Gospel, o the chuYat dopationethasaretreeeivedeare retuiihéesl.s |
Further, no collection basket is passed during services, preventing visitors from making
donations.

Westboro Baptist C8elligerents

2pavid Klepper, fA%$11 Million L awbhakKarisasRityiStaNpgem®c28,ut i ny o
2007.

BBJulia Bogggr ChiaAnohi Hound SheluardiapAaril 38, 2606,ner al s, o
http://www.guardian.co.uk/world/2006/apr/18/usa.gayrights.

34Megan PhelpRRoper, interview with the author, July 17, 2010.

31> Nate Phelps, Public Presentation at the Topeka Performing Arts Center, April 24, 2010.

318 ghirley PhelpsRoper, emaito the author, May 12, 2010.

317 bid.

8West boro Baptist Church, AFAQS: Can | Donathé rMsPedy t o
God Hates Fagsttp://www.godhatesfags.com/faq.html#Eat_Babies.

319 Shirley PhelpsRoper, interview with the authaJuly 30, 2008.
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West boro Baptist Church discourages potent
distinctive theology, which lsadeveloped in a church setting where no outside authority has
sway, keeps most people away, for even if they share some of the theological tenets of Westboro
Baptist Church, they do not share all of them. Says Shirley PRetpp eOf g truth, we have
heard from hundreds of people over these years, | mean hundreds that claim they are [believers
according to the standard of Westboro Baptist Chur€hgen, upon a VERY SMALL
exami nati on, yo u** Farthosé who dp pass) thieenexetestilimgness to
participate in the churchdés ministry.

Ant-gay sentiment is not sufficient for chur
website, most of those who sgaypipketingfroriVedas dob or o B
so without theologial justification, instead invoking personal prejudice. If you fall into this
category, says the church, you are a fApretend

You're a rebel against God that happens to think that fags are Bithy.You
think? You donoét c aeeRomalbl®2)'yoBjustds st and

personally don't like something about fags (e.g. their wallowing and/or eating

320 Shirley PhelpsRoper, email to the author, August 10, 2010.

%21 The King James translation of Romans 13P8reads:"For the wrath of God is revealed from heaven against all
ungodliness and unrighteousness of men, who hold the trutitighteousness; Because that which may be known

of God is manifest in them; for God hath shewed it unto them. For the invisible things of him from the creation of
the world are clearly seen, being understood by the things that are made, even his etemahgdodhead; so

that they are without excuse: Because that, when they knew God, they glorified him not as God, neither were
thankful; but became vain in their imaginations, and their foolish heart was darkened. Professing themselves to be
wise, they beame fools, And changed the glory of the uncorruptible God into an image made like to corruptible
man, and to birds, and fourfooted beasts, and creeping things. Wherefore God also gave them up to uncleanness
through the lusts of their own hearts, to dishamtheir own bodies between themselves: Who changed the truth of
God into a lie, and worshipped and served the creature more than the Creator, who is blessed for ever. Amen. For
this cause God gave them up unto vile affections: for even their womehatidecthe natural use into that which is
against nature: And likewise also the men, leaving the natural use of the woman, burned in their lust one toward
another; men with men working that which is unseemly, and receiving in themselves that recompgeicerobt

which was meet. And even as they did not like to retain God in their knowledge, God gave them over to a reprobate
mind, to do those things which are not convenient; Being filled with all unrighteousness, fornication, wickedness,
covetousness, riieiousness; full of envy, murder, debate, deceit, malignity; whisperers, Backbiters, haters of God,
despiteful, proud, boasters, inventors of evil things, disobedient to parents, Without understanding,
covenantbreakers, without natural affection, implésainmerciful: Who knowing the judgment of God, that they
which commit such things are worthy of death, not only
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feces, their men behaving like little girls, or some other specific personal distaste
of their particular curse from God[}{?
Thus, to be a membesne must participate in argay activism for religious, not secular
reasons.
While church members clearly deride the sexual activities they attribute to gay people,
they themselves treat gay observers with the same respect they give to other o3 éndersd,
their care to do so may be a way to defend against accusations that mere bigotry drives them.
They warn potential converts not to confuse h
Baptists say, is holy and not based on prejudice, distingughi t hat A God' s hatred
man's hatred. Hi s hatred is holy, pure, wuncha
emot Pon. o
If potential converts to the church do, in fact, share theology and a religiously motivated
desire to picket against hasexuality, they then must move to Topeka and join the
congregation, a move that evidences their beliefiforf t h e yminded, they wbuldlbe
H E R B? Bew rarely do, because, as Shirley Ph&pger explains,
[I]t is nothing for some people to ag with us, NAY, with GOD on some points.

| t i s a whole other matter to OBEY and

TI ME®O and submit yourself to ®od and to

2Westboro Baptist Church, GodfiHatasFsgs How Do | Join You?od
http://www.godhagsfags.com/fag.html.
32 For example, | shared a van ride with six members of the church and one openly gay reporter for eb@bémhgo
magazine. Church membersé interactions with the repor:
membergeiterated that, in their professional lives, they treat gaywaxdkers, clients, and supervisors with the same
respect given to straight people in the same position.
Westboro Baptist Church, AFAQ: DoeGodHeesFdye Bi bl e Say
http://www.godhatesfags.com/fag.html#Hate.
zEShirley PhelpsRoper, email to the author, August 9, 2010.

Ibid.
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For exampl e, a man i n Key Waensohs,on tkelinternet,dhas, | i st
visited the church, and carries on his own picketing ministry in Florida, where he uses signs that
direct observers to Westboro Baptist Churchos

description of on@odwho greecse , i viidetnlteet ofe suf f

and t%suitnhc,ed he fAtakes a | ot of *%amus d sf ricom ttthees
public streets before the eyes of the***worl d,

Despiteal | t his, the church | abels him a firebel o
to join them in Topeka. ARnThere -Ropemaniyb stw cthl

little guy is a little more urgent than mosturther, he understasdhis duty to submit himself,
and he *¥iThloumdt h@ shares the churchoés theolog
those who are understood to be elect must submit themselves to life within the congregation,

including church discipline.

Churah Discipline

Both current and eXVestboro Baptists agree that disciplining members is a central
function of the church. This happens, first, by organizing life around church activities and
functions, including attendance at Sunday services and participatpickets. For example, one
Sunday service attendee who is not a member of the congregation does not participate in pickets,

and this is cause for concern among member s,

'West boro Baptist Chur ch GodiHatas@sgshttpH/eww.gidbatesfags.oom/n Yo u ? 0
fag.html#Eat_Babies.

328 shirley PhelpsRoper, email to the author, August 8, 2010.

¥Westboro Baptist Chur ch GodiHatds BRshttpHvomy.gatilmatedfagsiconi/ n Yo u ? 0
fag.html#Eat_Babies.

330 ghirley PhelpsRoper, email to the author, August 9, 2010.
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of his electior?®* Adherence to cheh standards is expected, and the result is a high level of
compliance, with most of those reared within the church remaining within the church, among
both Fred and Margie Phelps6 children and gr a
home. &ys Shirley PhelpRoper:

The children in my house will obey their parents, or they will have no peace.

They will serve the Lord or they will have no peace. | find that what you expect

from children is what you get. For their sakes, | teach them everny @agry

way what the Lord their God requires of th&th.

However, children are also seen as distinc

within the church is irrelevant to their own; thus, children are not encouraged to be baptized, as
that is aclaim to belief, but are required to attend church, as obedience is required even if belief
is absent. Within the Calvinist doctrine of Westboro Baptist Church, this is not free will but a
recognition of the isolation of each person before God. Speakimgr own children, Shirley
PhelpsRoper says,

My hope is that the Lord my God will bless them with saving faith and that they

will serve and obey God. Mostly, | pray that the will of God will be dorfehat

involves their salvation or their perditionjs all fine with me®**
Shirley PhelpsRoper, like many of the parents of adult children within the congregation, was
forced to contend with this situation when her son Josh, then in his twenties, left the
congregation. His departure was not eviderideefailure of the church discipline to retain
members, according to church theology, but evidence, instead, of k&sihac t i o n . A Whi l

l'ive i n my house, they wRopéramemervchildrénpanmd ifdtheys ay s

331 Megan PhelpRRoper, interview with the author, July 17, 2010.
332 Shirley PhelpsRoper, email to the author, September 28, 2006.
333 |h;

Ibid.



11¢€

departdo fatsheGod has or &aAftentkat chiirchmenmbbrenolotnger d o . o

worry about the excluded, they cRoapiem.. AniMyi f e
prospects for eternity are too | mpobeldvednt t o w
family membersdéd salvation, over *3MakRhelpsnei t her

though, claimed that his father was far more passionate about his exclusion, recalling that, after
he left, his father visited him at his workplaceonedayde came ri ght wup t o me
hope God ®ills you.d0

Exclusion thus is viewed by members as a mechanism for separating the sheep from the
goats, to use a Biblical metaphor, in order to both remind the goats and the sheep of their place in
eterniy. In the disciplinary structure of the church, it is the most drastic action the church can
take in reining in members. Since May 2004, it has also been increasingly common, with
eighteen people excluded from May 2004 to March 2010, in contrast &ntpedple Shirley
PhelpsRoper recalls being excluded in her lifetime prior to iatThis kind of disciplining is
unusual in most branches of American Christianity today; though it remains part of the Primitive
Baptist traditi &angofth¢ hasjoricmarkslof Cdlvinguovirtyallyi n e
disappeared as far as the layman wascee r ned, and was seriously we
after theCivil War, notes Glenn T. Miller, with the result that it often seems cruel or controlling
to outsiders today’® Primitive Baptist historian John G. Crowley notes a similar change,
recognizipg t hat, among P ronetime, danceng, Brankennetsltursto payi [ a ] t

debts, membership in secret orders, and any sexual irregularities would bring swift action to

334 bid.
*Di nsdal e, AFather Knows Best. o
¥Taschler and Fry, fALife in a War Zone. o

337 shirley PhelpsRoper, email to the author, May 12, 2010.
338 Glenn T. Miller,Religious Liberty in America: History and Prospe(@hiladelphia: Westminster Press, 1976),
125.
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exclude the offending members. Today, however, the disciplinary standamsi@ lax, though
by no me an?®°AnongrPgnative Baptistsimore than most otdenominations
outside of the Amish, disciplinary action sti
attention of a Primitive Baptist conference, asdociational statistics still reveal a respectable
number of excommuni c ¥%AiWesttoro Baptistrthurch, exelusioro t i me .
occurs in two ways: at the initiation of the church or at the initiation of the individual who is
leaving the congregan.

Church members contend thiey practice a model of discipline taken from Matthew
18: 1519, when Jesus instructs believers to confront an individual among theom-one if
they see him in sif® If he rejects their effort to correct them, theg & approach him in a
smallgroup, and if that engagemédatls to produce change, they are to confront him as a
congregation. If he still fails to adhere to standards, they are to excommunicate him according to
1 Corinthians 5:1243, in which Paul direst t he church at Corinth finot
fornicators, the covetous, extortioners, rail
to do to judge them also that are without? Do not ye judge them that are within? But them that
arewithots God judget h. Therefore, put away from

placing the offending person outside of the congregation, the congregation indicates its

¥Crowley, fAThe Primitive or Old School Baptists, o 181.
3John G. CrRiimilivegr Old $Schobl Baptistdhe Baptist River: Essays on the Many Tributaries of a

Diverse Tradition edited by W. Glenn Jonas, Jr. pgs.-183 (Macon, Georgia: Mercer University Press, 2006),

181.

%1The King James translation of Matthew 1518 ads: fAMoreover i f thy brother sh
and tell him his fault between thee and him alone: if he shall hear thee, thou hast gained thy brother. But if he will

not hear thee, then take with thee one or two more, that in the moutb of three withesses every word may be

established. And if he shall neglect to hear them, tell it unto the church: but if he neglect to hear the church, let him

be unto thee as an heathen man and a publican. Verily | say unto you, Whatsoever ye strakditidshall be

bound in heaven: and whatsoever ye shall loose on earth shall be loosed in heaven. Again | say unto you, That if two

of you shall agree on earth as touching any thing that they shall ask, it shall be done for them of my Father which is

in heaven. o
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understanding that that person iserfailing to
responsibility.

Accordingly, one of the reasons cited for the closeness of the comuoatiz in
physical space and in lifestdd s t hat members can scout for si
corrective advice if some sin is suspected. If that fails to produce cleatagger body
addresses the offending individual, and if necessary, the entire church addresses the person.
Frequently, though, according to church members, the problem is remedied in dyads or small
groups. Even when the entire church addresses a p#reaual is to return that person to good
standing within the congregation. For example, whiea Pitch a Kansas City alternative
newspaper, revealed that Sam Ph&pger was conceived cof-wedlock and that his

biological father was not Brent Ropéne man Shirley Phelps married when Sam was a young

child, Margie Phelps defended her sisteros co
was extremely remorseful. The Lord have mercy
remorse thatmost&Er t h dwel | er s dondt* Repentancet Jam PHelpsr st ¢ |

stressed in an i nt-efiwedloekhirthawaothetreadorewhy Shideayt 6 s ou't
PhelpsRoper could participate in congregational life while others are excifddtideeme
necessary, the decision to exclude is made with the consensus of the entire congregation, minus
the offending member.

The goal, throughout, is to maintain the g
willfully and repeatedly offending member; thssaccomplished either through a change in the
member 6s behavior or the exclusion of the mem

hopes that it results in a return, and so those who leave are not given up forever. Within

Kendall, fAThe New Fred. o ElIlipses in original.
HTalking to the Phelps Fam about beatings, Libby, and

Sara Phelps)YouTubeOctober 12, 2009, http://www.youtube.com/watch?v=GhOESGugXH8.
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Westboro Baptist Churchavious members have been excluded for conduct but did not leave the
area and were voted back in when they demonstrated change. The congregation remains open to
the return of the excludédi f t hey properly repent. WAThat s
PhelpsRoper, fAFrom start to finish *amodevértthei s mer ¢
church discourages a revolving door of exclusion and reunion. Shirley Fabes recalls two
individual s who were excl uded,roltwagswithaot ed bac
slightly different presentation and more dece
the community’*® Exclusion is thus a tool for maintaining group purity and group identity, both
through its actual and its threatened use.

Exd usi on does not have to be invoked to be
behavior; merely the existencediand t he practice of it on othe

participation in i® serves to remind woulde dissenters of the consequencesephdting from

church doctrine and behavioral standards. Be
fundamentali st religious bel ianlyinielatiorfidcerminas s um
[ symbolic] framewor ks, 0 o lprecdptsasrvitaleto conomunith e ¢ o mm

selfunderstanding and maintenarié®Exclusion represents not only a removal from the
communityy which itself has unpleasant consequences as one is cut off from the emotional and
financi al s upp butthe tediig away feoh she framework tiat holds life
together. Everything is in question, and even whemembers intellectually know that they are
safe outside of the community, a visceral fear remains that they atehall, as Nate Phelps

notes about his owexperienced?’ This is because fundamentalist churches encourage

344 shirley PhelpsRoper, email to the author, April 1, 2010.
345 [ ;
Ibid.
Wut hnow and Lawson, fASources of Christian Fundament al
347 Nate Phelps, Public Presentation & Tropeka Performing Arts Center.
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members to believe thatthByp o s sess a secret road map with r
know there they are located in space (operational and cosmological), and they hold firm answers
on questions related t 8 Thmaughexclasiof, ememzerns,iftheyd phy s
reject the theology of the community, lose this road map, their location, and their answers. |If
they keep believing the theology, they are forced to see thermss\@itsiders, damned.
Recalls Nate Phelps about his second and final departure from his family, in 1980:
| knew | was going against the will of god, but at that point in time the ability to
walk away from the danger was more important then [sic] theofigicurring
g o dgckwrath. And believe that | was damned sort of made that a mute [sic]
point. I was going to hell éthat was wun
the violence and | i®e my |life thenégo t
Mar k Phel ps, Nrathee wh® trae |eftghe 6hurohlindl@78, reballed feeling
similarly on his first night away from the congregation:
AThat night, | st a Vyspatifically rensemizettianiglg e r ' s h

when | lay in that bedroom in that bed and was going to slekpught | was

going to wake up in hell the next morni
dad had told me since | was 10, o6If you
hell .6 | so strongly believed that. I d
what | thought was*®*going to happen to m

In this way, exclusion reinforces the boundary between outside and inside. Emmanual

Sivan, describing the enclave that religious fundamentalists create, writes:

sjvan, ATheeEvwcb&ve Cultur
349 Nate Phelps, email to the author, July 31, 2@Ellipses in original.
¥Taschler and Fry, #ALife in a War Zone. 0
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[T]he enclave must place the oppressive andaihyodefiled outside society in

sharp contrast to the community of virt

thereby constructed, separating the saved, free, equal (before God or before

history), and morally superior enclave from the hiteetemping central

community. Who but the depraved would desire to cross such a boundary and join

the defectors and the evil outsidér?

Thus, exclusion is the door through which
rejected, and the experience serveddiine, for remaining members, the boundaries between the
elect and the neelect. Historically, notes Bertram Wyd&tr own, A[ f ] or most Bafy
regardl ess of the sect, spiritual fellowshipé
manyaplunge nt o a sea Gfas theesperiertes ofiNats and Mark Phelps
suggest.
This is true even for those who are involuntarily excluded. For example, Karl

Hockenbarger, a lonime member, was excluded against his will in 2006 but, months later,
continued to follow the churchdés rules as he wu
internet, saying, fAWhether they accept me or
back i n & Further thouglehe tisagrees with his own exolushe supports the
process of exclusion, having apparently voted, in 2004, for the exclusion of his parents, members
since 1960, and he | ikewise accepted the chur
disrespect shortly after his own exclusihHis adult daughter remains in the church, as does a

minor son.

®'sivan, fAThe Enclave Culture,o 18.
#2\Wyatt-Brown, The Shaping of Southern Cultufi,5.
¥Justin Kendal The PitthiNeverdbertd,®2008, htg:dvyw.pitch.com/content/printVersion/158048
354 |h;
Ibid.
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Members are excluded for actions that are
disobediene to church rules is equated withr+election, and while the clearly neect can
attend serviceghey cannot be members. Church members can therefore say that people are
excluded for inappropriate sexual relations, lying, and fraud and that the$eagithsin some
cases, crimés are signs of spiritual rebellion against God, but the excluded canlaisothat
their exclusion was due to their roompliance with church rules. For example, Karl
Hockenbargerdés parents, Bi | | and Mary, conten
closer to the church, assi s tseveritigswithioliseers,@ mod e |
demonstrate enthusiasm about picKets.

Those who vote for the exclusion of their@angregants are likely to point to behavior
problems that undermine the credibility of th
excommunication. For example, Shirley PheRusper recalls a driver who passed the picket
line and yelled out information about a young single man in the church who was having an affair
with a married woman outside of the congregation. When the chunélocted the man about
the alleged affair, he chose to leave the congregation rather than end the affair. The affair was
not only a sexual sin but a potential weapon that those critical of the éhsuch as the man

who yelled the accusation inpuldicod d use t o undermine the churc

purity.3°°

The purity of the church is one of excl usi
Hockenbarger, who had been a member for nearly his entire life when he was excluded in his
early fifties, was excludedf a lack of grace, as evidenced in his occasionally violent behavior

on the picket line, behavior he admits and recognizes as wrong but excuses by saying that it was

355 |
Ibid.
3% Shirley PhelpsRoper, interview with the author, July 30, 2009.
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the response of a man who sees his family and loved ones threatened. He recognizes, howe
the value of a nonviolent religious presence, as does Shirley Fhaes, who explained the
decision to exclude Karl Hockenbarger this way:
AWe stand on these streets, day in, day
and talk to peopleanétt | what the standard is, set
they hit you in the face, turn your other cheek and let them hit the other side. The
weapons of our wirfare are not carnal .o
I f a member cannot meet that sringoodar d, he,
standing of the chur*Buttheblogicdl reasdn®for dondokersceiasse Ch r i
not the only concern; the church also needs to maintain its credibility and eliminate its liability.
AThis generation, thhi smomatitdman wWoulsdyl ovedr eofs
streets brawling. We are not going t&°stand o
Given the tension at church pickets, violence is likely, and church members need to avoid
violence that could invoke\suits or criminal charges.
Exclusion remains a powerful disciplinary mechanism for Westboro Baptist Church to
shape the behavior of members within the group, cut off those who dare leave, and define the
boundary between elect and damned. Its severityh& makes it so functional as a guard
against defection. Says Shirley Phelpgper on a possible reunification with her son Josh, a
reunification that Josh would welcome and which would allow his mother to see her
grandchildren:
ABefore | coovuelrd amadvesihi nmnd chat. & | wou

these young people who are come to years [her younger children] and are

®"Kendall, fADead to .
®Kendall, fADead to Fred. o
39 bid.
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interested in serving God and know t he

one, in the shin €& or hpifdwds the gunciming kindé e m i

of pe¥Pson. o
|l ndeed, those other young pamphatewilldapmentottemi nde d
if they dare leav@ each time they glance at the refrigerator, where photos of the Shirley+Phelps
Roper and RBrhedtdrRopeamr@®s | ined up in order of t
Photograplwas or when they see a wall hanging of little wooden figures representing their
family, the figure with Josh6s name painted o
hung unclosed, a visible reminder of his absence.

I n Leo Boothdés framework for abusive relig
Baptist Church is a form of abuse. Says Boot
lives, continually tryiig to force them into a belief system under threat of rejection, punishment,
or abandonment > incontas, dMestbers Baptist Clsurch mMembers styong
reject such a characterization, embracing exclusion is a loving way of holding each other

accountable to their shared purpose as a church.

Westboro Baptist Church as the Remnant Church
As a church that believes that all events, both good and bad, are ordained by God for the
purpose of Gododés gl ori ficat itspurposedetilszet bor o Bapt
glorification of God, specifically through a ministry of internet and street preaching. As a
congregation, it seeks to create cohesion among members in order to more readily mobilize its

ministry, and it builds that cohesion by repegtits doctrines each time the group gathers and

kendall, AThe New Fred. o
%1Booth,WhenGod Becomes a Dryiyl 2.
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through the practice of exclusion. In these ways, the church reinforces the boundary between
itself and the outside world.

Westboro Baptist Church identifies its memberthasonly people on earth fh&now of

who currently properly interpret and obey God
guarantee election, it does mean that church
dwel | er s, 0 a sbelievhre yrheriseldtianist ridto of Westboro Baptist Church as

a remnant, an authentic community directly descended from the New Testament period, has a

| ong history among Primitive Baptists because
rationale for their schism and plaan important part in defining themselves as different from

t he mi ssi ofaWeys tBoaoprta sH asp. tédesinition@htheremhadtefthe e | f

New Testament church provides them with confidence that they are protected from tragedy while
alive,tmt t hey are the only contemporary group th
commands, and are thus the only people who have a reason to hope that they will enter heaven.
Westboro Baptist Churchés place in the I|lineag
preserved proves to them that God will <contin
mess with Westboro Baptist ChurcherWasve got
Though, as spiritual beings living in corruptible bodies, their health will decline with age,

Westboro Baptists believe that they are physically protected by God because of their obedience.

For example, Shirley Phelggoper explains that believig women who f ol |l ow t he
teaching against family planning of any kind find that they have no reproductive difficttties,

and church members reiterate that, despite the many physical attacks they have faced on the

32 James R. MathisThe Making of the Primitive Baptists: A Cultural and Intellectual History of the Antimission
Movement, 1800.840(New York: Routledge, 2004), 104.

33 Fred Phelps, sermon, March 14, 2010.

34 Shirley PhelpsRoper, emil to the author, September 28, 2006.



12¢

picket line, no one was been sesbuinjured because God protects them and will reward them
for their faithful riskt a ki n g . Expl ains Steve Drain, A[ T] he
uso whi |l e o A%Inackurcipiodused documénindetailing an August 20, 1995
pipebomb expl osion at the church, the church ex
faithful souls hit the streets every day 6goi
126:6), knowing the promises of God to sustain us and keep us weramgbdaithful
promi*es. o

According to Westboro Baptist Church theology, because they alone obey their detailed
interpretation of Scripture, they alone, will enjoy heaven, though faithful of the past will also be
present . fiBel oveds ohiFsr ecdo nRghreel gpast i edhhc, o ufirneeg ea r e
Accordingto the doctrine of total depravity, which will be explored more fully in chapter 3, they
can do nothig to please God on their own. Neverthelesh, ey ar e confi dent t ha
appl e oy e*&ike étteer Peimitive Baptist churches, Westboro Baptist Church rejects
the idea of an invisible churéha worldwide, parhistorical collection of believeésand instead
focueson t he visible church or what Weagddattetroo Bap
hereandnow church fAdecreed by God before time, 0 \
savedo but Athe divinely ordained institution
of Hi $°webtieom Bapiist Church sees itselfridas occupying the role of the visible
church, though other churches could be the visible church, could be remnant churches, if they

obeyed the rules of God as understood by Westboro Baptist Church. In other words, Westboro

®pinsdale, fAFather Knows Best. o

3¢ \Westboro Baptist Churciihe Bombing o#Vestboro Baptist Churdby America August 20, 1995,
http://www.godhatesfags.com/ written/bombing/americaboMistboro Baptist Churchtml.
%7Fred Phelps, sermon, March 28, 2010.

%8 |pid.

39 Mathis, The Making of the Primitive Baptists)4.
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Baptist Church isn factthe anly church on Earth that includes people who have reason to hope
for their election, not because Westboro Baptist Church has had a special revelation but because
other churches refuse to obey. If other churches adopted the theology of Westboro Baptist
Chuchd and, consequently, engaged in the same activities as Westboro Baptists they,
too, would be in obedience to God and would have some hope for the salvation of their
members. Westboro Baptists have concluded that they are likely to be elect:

[Dliscerning the signs of the times in the light of rightly dividing and portioning

out relevant Scripture passages, all as considered in the context of 20 action

packed years of 50,000+ open air st@@taching services on a daily basis on the

mean streets ddmericad all this has led us to believe that the Gospel torch has

been passed to the saints of God of the Westboro Baptist Chilirch.
This pronouncement, delivered in a sermon, reminds Westboro Baptists of their remnant status,
their role as defenders of avhely preserved truth, a role manifested bipgitnot deserved
because of) their pickets. While it also recognizes that, in previous times, other people and
groups had this role, it declares that WestbaaptBts alone have this role todagays Shiley
PhelpsRoper, just as Biblical heroes and the Reformation leaders and Puritans admired by
West boro Baptists were chosen by God to preac
on the ground that fuf%fill our part of the pr

To be Aon the groundd means to be a member

the doctrines of Westboro Baptist Church, attendance at church events, and participation in its

370 Fred Phelps, sermon, February 14, 2010.
371 Shirley PhelpsRoper, email to the author, March 13, 2010.
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picketing and other ministries. Anything less is insufficient to sugdesti@n, for,as Shirley
PhelpsRoper argus, if one believes, then one must act. Drawing from Jam&sBe explains
[Y]our faith alone will NOT get it doneYou say faith, but if no works to match
that faith, than [sic] your faith is a lidf you sayyou believe in God and you do
not have works to match that, that is, that you KNOW you must NOT be ashamed
of him in this adulterous and sinful generation that will try to squish you like a
bug 1 f you dondét | ine up, sOTabautdGed ng t h
in the presence of some defiant reb®b person stands before you and tells you it
is ok to be gay and you remain silent, you are ashamed of Christ and HIS words in
this adulterous and sinful generatin.
Belief, then, requires actiénand a&tion, as illustrated by the example provided by
Shirley PhelpsRoper, takes the form of preaching against homosexuality. Further, it mandates
joining the community of believers, and since Westboro Baptist Church is, as far as it knows, the
only church thapreaches and acts upon the correct interpretation of the Bible, it is the only
church that a believer can join.
If you are loving these doctrines and you are looking around this world and seeing
the last hours of the last days of all are upon you, yoariook up and you see a

little flock following the footsteps of the Lord your God, your beloved King, with

372|n the King James translation of the Bible, James2% says, fAWhat [doth it] profit
say he hath faith, and have not works? can faith save him? If a brother or sister be naked, and destitute of daily food,
And one of you saynto them, Depart in peace, be [ye] warmed and filled; notwithstanding ye give them not those

things which are needful to the body; what [doth it] profit? Even so faith, if it hath not works, is dead, being alone.

Yea, a man may say, Thou hast faith, ahdve works: shew me thy faith without thy works, and | will shew thee

my faith by my works. Thou believest that there is one God; thou doest well: the devils also believe, and tremble.

But wilt thou know, O vain man, that faith without works is dead? WhiAbraham our father justified by works,

when he had offered Isaac his son upon the altar? Seest thou how faith wrought with his works, and by works was

faith made perfect? And the scripture was fulfilled which saith, Abraham believed God, and it weeiongto him

for righteousness: and he was called the Friend of Géelsee then how that by works a man is justified, and not

by faith only. Likewise also was not Rahab the harlot justified by works, when she had received the messengers, and
hadsentf hem] out another way? For as the body without the
373 Shirley PhelpsRoper, email to the author, August 10, 2010.
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a testimony that they please God, would wild horses keep you from getting out
there to greet them®rom making contact with therf(?

No, says Shiey PhelpsRoper, and that is precisely why a sincere beliewesd as Steve

Drain, who came from Floridand Jeff who came from California, did move to Topeka to

join Westboro Baptist Church.

While current members of Westboro Baptists Church dengutteoritarian qualities that
former members attribute to them, the church
characterization of fundamentalist religious graup<elect, chosen membership, 2) sharp
boundaries, 3) authoritarian organization, ahtdehavioral requirements> Westboro Baptists
consider themselves literally chosen by Geto likewise winnows the neealect away from the
church over time. Though Westboro Baptists, unlike many fundamentalist believers, do engage
the outside world,lsarp boundaries arede factoconsequence of the demands of church life;
even though Westboro Baptist children attend public school and adults work in the secular
world, they spend so much time doing the work of the church that little time is left for non
church relationships. The behavioral requirements are detailed, though perhaps not any more so
thanmanyother conservative religious groups. Westboro Baptists have considerably more
freedom, for example, than the Amish, Hasidic Jews, fundamerttatist-Day Saints, or other
groups that regulate the appearance and ritual lives of believers; further, Westboro Baptists likely
have more freedom in behavior than do participants in other conservative churches, which often
demand that women wear skirts orsies, homeschotsieir children and prohibit engagement

with popular culture.

37 |bid.

*Gabriel A. Al mond, Emmanual Sivan, andnB. SPeotesApphe
Fundamentalisms Comprehendddhe Fundamentalism Project, vol. 5, edited by Martin E. Marty and R. Scott

Appleby (Chicago: University of Chicago Press, 1991), -405.
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West boro Baptist Church has, over ti me, ev
day, we conti nue 1RoperlexplaimsnanddindSed,Wedtbery Bapth el p s
Church, founded as a missionary effort of an Arminian Baptist church, quickly adopted a
Calvinism that increased in its severity over titfféThis evolution is a group effort, Shirley
PhelpsRoper says. iWe adve have oomerakong wdonpwhergwee s s
began. We read and figure things about how our conduct should be and we strive to live that
w a y*'7 According to church members, the development of the congregation was not directed by
their own desire to be an infamous congregation but bgrthadence of God. Now that their
mission is clear to them, they see hihw talents of individuals fihto the role God designed for
them.

AThe stones fit the frame, 0 notes Steve Dr
in the workplace becae more money is needed either for their family or to take on needs of the
church, 0o and, in contrast, fA[s]ome have |jobs
time to do chores and®®@heprganizhonafthechll on pi cket
physically around the Westboro neighborhood, spiritually around a commonly held set of
unusual tenets, financially around the church
second coming of Chridtreinforce the boundary between elect church bemand the
damned rest of the world while simultaneously allowing for quick mobilization. Church
members are so concretely situated within the cliulcause they live near it; because their
family members belong to it; because it organizes their tmdédlzeir friendships and love lives;
because, for many of them, their livelihoods are associated with it or with other church

memberd that they are quick to respond to the demands that the church makes on them. These

37® ghirley PhelpsRoper, email to the author, June 28, 2010.
377 Shirley PhelpsRoper, email to the author, April 6, 2005.
%pDinsdal e, fFather Knows Best.od
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demands are couchediia theology,which is explored in the next chapter.
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Chapter 3: The Theology of Westboro Baptist Church

Theol ogy plays a significant role in under
selfunderstanding; as for many people of other faiths, the life events of church members and the
churchitselfareif r amed by systemat 't whilétyeolegxdoésinat at ed d
explain every aspect of human experience, it serves as a lens through which to view, organize,
understand, and rationalize actions both with
addressethe most momentous of lles  q u & fuestions of life and death, goodseand
truth, time and eternity°% in the context of a meaningful, purposive trajectdtyhat the
answers to those questionsdiiéa faith tradition embraceanswergo them at ab vary
according to the copwosition of the group asking them, and factors such as race, ethnicity,
gender, and class, as well as individual psychological makeup, have been given considerable
attention from researchers for their role in shaping theoltigy.

This chapter, however, doast offer sociological or psychological explanations for why
Westboro Baptists accept certain doctrinal points. Instead, it examines the theology they espouse
in comparison to other American religious communities. In doing so, it illustrates how

A p r @ndtershias been one of the most important but unacknowledged sources of discord in

james L. Peacock and Tim Pettyjohn, fiFundamental i sms
Fundamentalisms Comprehendddhe Fundamentalism Project, vol. 5, ediby Martin E. Marty and R. Scott

Appleby (Chicago: University of Chicago Press, 1991), 123.

Wsydney E. Ahl st r dghaglogyfin Americam:drbedViajor ®motestant Vaices from Puritanism to
NeoOrthodoxy edited by Sydney E. Ahlstrom (Indigmais: BobbsMerrill Company: 1967), 12.

31 For a broad discussion of factors that influence fundamentalist participation but that downplays religipes faith

se s ee Mar tReligionEand Reublic: Yhé Americ&ircumstance (Boston: Beacon Prek387). For

some recent examples of specific foci: on race and ethnicity, see, for example, Craig PrentisRediditor,and

the Creation of Race and Ethnicity: An Introducti®few York: New York University Press, 2003) or Mark A.

Noll, God and Racé American Politics: A Short Histor§Princeton, NJ: Princeton University Press, 2008); on

gender, see, for example, Elizabeth A. Castelli and Rosamond C. Rodimaunen, Gender, and Religion: A Reader

(New York: Palgrave, 2001); on class, see, for exanggan McCloudDivine Hierarchies: Class in American

Religion and Religious StudiéShapel Hill: University of North Carolina Press, 2007). For psychological aspects

of totalitarian religious belief, s esmn MblewkandAnt hony and
Exempl ary Dual i sm: B e y Wliledialismhaed VBIgnceeditad by Michabl 8atkeidi , 0 i n
(Portland, OR: Frank Cass, 1996);30.
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churches across t he®*daeamo miurgagteisdrrsalt hapge dMersu hd r

articulation of unfamiliar, unpopular doctrines as much as their activism hresig¢hem public

repulsion. Further, the chapter lays the groundwork for an examination of how that theology

inspires particular kinds of activisn€omprehensionf theologyalsoaids in understanding

church organization and sgierception, for theologig understood by believers as being logical

and systematic, even if, to outsiders, commitment to that theology appears zealous, dogmatic, or

dangerous®** Not es Emmanual Sivan, #Aln their own eye:

people. ltisjustthat o mmi t t ed t o0 thahig informed &y aadtdefensive of a

particular and often unique theoldgyit hey ar e pitted in a fight ag

yet embattled, itisaseff er cepti on no doub® as sincere as i
To understad how Westboro Baptists see themselves and their actions in the world, then,

researchers must understand their theology, f

t o gover n ®¥Tkapkéullyj tesrtaskes. ntade easier by Westboro Bajtesnselves,

who are, generally, theologicaligformed and articulate, like other Primitive Baptists, for whom

382 peter J. ThueseRredestination: The American Career of a Contentious Docffiteav York: Oxford

University Press, 2009), 4.

FEor example, Charles Kimball i deWwherReligiensBecormes Evil: Fiveai t s o
WarningSigns 1) absolute truth claims, 2) blindewobdemli ence,
align with oneébés beliefs, 3) accepting t(NewtvYorkit he end ]
HarperOne, 2008)Almond, Sivan, and Appleby similarly suggest a list of characteristics to describe the religious

beliefs of fundmentalists groups worldwide:1) reactivity to the marginalization of religion; 2) selectivity in

defending, selecting, and reshaping elements of the rel
fundamental i st s feleadiviy irt affieningreand embracingesanne;aspects of modernity; and

selectivity in choosing consequences and processes of modernity for special opposition; 3) moral manicheanism; 4)
absolutism and inerrancy; and 5pl mEimbkenGealuissmnadn&pme § !

Fundamentalisms Comprehendddhe Fundamentalism Project, vol. 5, edited by Martin E. Marty and R. Scott
Appleby (Chicago: University of Chicago Press, 1991), 406). Westboro Baptists share these characteristics with
numerous other Religious Right groups, perhaps uniquely selectidgrmmethods of highly visual and
technologicallysavvy protest and selecting homosexuality for special opposition.

BEmmanual Sivan, #TRkumdaBenalisms\Cemp@hehddthe Fendamentalism Project,

vol. 5, edited by Martin E. Marty arfd. Scott Appleby (Chicago: University of Chicago Press, 1991), 35. Many
researchers who spend time among fundamentalists echo the sincerity of belief. (See, for example, Kathleen C.
Boone,The Bible Tells Them So: The Discourse of Protestant Fundamengalisany: State Universy of New

York Press, 1989], 1.)

385 James L. Peacock and Ruel W. Tyson,Ritgrims of Paradox: Calvinism and Experience among the Primitive
Baptists of the Blue Ridd#/ashington DC: Smithsonian Institution Press, 1989), 98.
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A[ d] ebates about the i mpl i cdathapeemisrtheofogicalhe doc't
point of every sermon and many corsadion® fi ¢ 0 nettapreoccupg and per meat e t
lives an®l adrfeldictas.ldo members of the congregat
an accounto of their faith, to answer questio
Among Westboro Baptisteven children are encouraged to speak to the public about their

faith® A[ Cl] ontrary to what one might expect of a
|l earning,é Primitive Baptists have had to thi
knowlege of t hei r* nmbecBertrami\yaBropra \Westbavo Baptists are no

exception.

History of the Primitive Baptist Church
Westboro Baptist Church is a Primitive, o
Church®® Like most Baptist churches, its organizational roots can be traced to the

Reformatiori®® and, more specificallyp the Anabaptist movement that critiqued Beman

%% |pid., xvii-xviii.

%7 For example, Shirley Phek®oper 6s youngest sons, Jonah and Noah, ap|]
magazine20/20i n 2007, arti culgatyi ntd etoh eo goyh u rwhheéns aasrkteid i f chi |
exposed to such strofgnguage and images, Shirley Phefpe per sai d cl early: fiNo, th
never tooyoung to hear [the Word of Gal] ( John St ossel, Ruth Chenetz, and
Doomedd6: Freedom of Speec 2029 Novémbéra, &0 ! Hate Mongering
http://abcnews.goan/2020/story?id=3812344&pager1

388 Bertram WyattBrown, The Shaping of Southern Culture: Honor, Grace, and War, 11888s(Chapel Hill:

University of North Carolina Press, 2011), 109.

389 peacock and Tyson divide Primitive Baptists into three categories: Progressives, who have adopted Arminian
theology, Sunday school, and musical instruments; Old Regulars, who are Calvinist and reject the innovations of the
Progressives; and Absoluters,avh d e f e n dCaal viihnyipsemmd t hat includes a stricte
Afeverything in time and nat ur e Oditsatigtheebdliefthat Godiactivelgd , 6 and
chooses both to elect some people and damn others (128)bovo Baptists are best described as Absoluters,

though they do permit musical accompaniment. Primitive Baptists are also known as Old Baptists, Particular
Baptists (because they believe that elral8dpiists,swvhoi s onl
believe that salvation is available to all), or #fAHa
themselvedut not welcome from outsiders.

MipDespite modern denials by cer t matixofBhaBpaptistsnovementhaat Bapt
been powerfully shaped by the Protestant Reformation, and some have even claimed that the Baptists are the truly

y f
rdsi
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Catholic Ghurch for its practice of infant baptism, arguing, instead, that baptism wafonly
confessing believers, and the Catholic and Reformed churches for their desires to collapse church
and staté” Importantly, while Primitive Baptists recognize that, organizationally, they

developed and were recognized as a historical entity only aispkt within American Baptists

in 1832, they claim that their church as a spiritual institution begins with Jesus. Most believe in

a fAliteral Baptist o6apostolic sdalegysld'onod fr o
century Primitive Baptishistorians Cushing Biggs Hassell and Sylvester Hassell titled their

history of the Primitive Baptist churdhistory of the Church of God, From the Creation to A.D.

1885; Including especially the History of the Kehukee Primitive Bap#iablished in 188 the

text locates the origin of the church in the first generation of Christians, noting that, within 100
years, before the first creeds were establidfit@hristians had already invented their own
Amamade o additi ons dtbatis, pimitivedidinegtibne foranyahizagon r e

and worship thalesusad delivered during his lifetime. Everything, then, beyond \désitis

explicitly ordered or modelédthat is, beyond adult baptism by immersion, the breaking of
unleavened bread and drinking of wine in memory of his death, footwashing, preaching, and the
appointment of male pastors, elders, and de&caves unScriptural and sggested, arrogantly,

that humans could better organize a church than God. For this reason, as articulated at the

Suwannee River Baptist Association meeting in 1838, most Primitive Baptists by the early 1800s

thoroughgoi ng Ref or ple,Baptist Thepldgw: A Ecsir Cenduny StGstacan At Mercer

University Press, 2009);5).

391 Unlike other contemporary Anabaptist groups such as the Amish and Mennonites, however, most Baptists are not
pacifists, and many Baptists groups have abandamned tr a
of church and state, as Baptist leadership in Religious Right organizations indicates.

¥John G. Crowley, fAThe Pr iTheéBaptistRiven Essa@dod theSvamydribltari@®a pt i st
of a Diverse Traditionedited by W. Glenn Jonas, (Macon, GA: Mercer University Press, 2006), 159.

393 At the same time that they claim to follow only the example of the earliest church, Primitive Baptists, like all
Baptists fiadhere to the Trinitarian uaectumerthlicouisol ogi cal
[First Council of Nicea in 325, First Council of Constantinople in 381, Council of Ephesus in 431, and Council of
Chalcedon in 451] and expressed in the earliest Christ.i
made many centuries after the establishment of the earliest churches (Baptst Theology?21).
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Ahad adopted t he i dehattheré haddeenma cohtinuwscunbeokeai oni s m
succession of Baptist churches, ordinations, and baptisms from the days of John the Baptist to
t he p PeWestoto Baptists, like all Primitive Baptists, see themselves as the authentic
church of Christ,asrogani zed by his apostles and settl ed
providence.

Baptists came to the colonies dureaylyBritish settlement, populating, most notably,
Rhode Island under the leadership of Roger Williams, an early proponent of the eapHrati
church and state who found#first Baptist church in the colonies before he became a Seeker,
a kind of proteQuaker’®> As a small group of believers whose church was not supported by the
state as an fiest abl i s hppro/éd ofsichichwdstataralationshipgy , i n
early Baptists were political outsiders. Moreover, they were critical of attempts to impose
religious law upon state activity, a position that caused them significant problems in Puritan
Massachusetts and more brgaafter the American Revolutiofi® After the creation of the
nation, for example, they did not support temperance or Sabbath laws such as those that
prohibited mail delivery on Sunday¥.

Early American Baptists permitted a certain amount of flexibaityrin their ranks.
Some Baptists were organized into associations, while others shunnesicialgerganization.
Some were Arminians, believing that Godds cal
made by an individual, while others were st@alvinists, believing that only those who were

predestined by God for salvation would enter

¥John G. Crowley, AThe Primitive or Old School Bapti st
3% For a fuller treatment of Wiliamb e | i gi ous journey, see Jimmy D. Neff, @
Strict SeJounalaftChuoch and $tat&®, no. 3 (Summerl996): 5ZB16.

39 For a history of this tension, see Carla Gardina Pesaumkers and Baptists in Colonial Massaisett{New

York: Cambridge University Press, 1991).

397 James R. Mathigihe Making of the Primitive Baptists: A Cultural and Intellectual History of the Antimission

Movement, 1800840(New York: Routledge, 2004), 96.
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grace, a position that aligned with Puritanism. Indeed, early Calvinist Baptists and Puritans

shared muchhieology; disagreement arose around issues of establishment and the baptism of
infants Overtime, some Puritans separated from the Puritan church over their theological
differences to join Baptist congregations, but the effect of Puritan theology omi€aBaptists

wad and i® still deeply felt. Westboro Baptists, like the churches that separated from the
separatist Puritans, t hu s>**gontinuetodnavaheavityffomf r om t
Puritan texts in their doctrine and preaching.

By thelate 1700s and early 1800s, the diversity of beliefs creating problems for
Baptistcongregations, and congregations became divided, at first only in doctrine but soon also
physically, a tension that had been brewing since Synod of Dort ir18l1% wlen Reformers
met to address Jacobls mi ni us 6 ¢ hmdddstnatignehedlogl® B tespbnsetto
these divisions, latitudinarians, who “fval ued
tried to find common ground for thecreasingly theagically dividedcolonial Christians. For
Calvinists, however, fAunconditi d°haadcoydmedest i n
be compromised. Though the fiery sermons of Jonathan Edivards has been labeled both
it he | a%%ndBruearigvaageliod®s had confirmed the five points of Calvinist
doctrine during the First Great Awakening from 1730 through 1760, the doctrines of depravity,

unconditional election, limited atonement, irresistible grace, and the perseverance of the saints

3% Glenn T. Miller,Piety and Intelect: The Aims and Purposes of Aftellum Theological Educatiogitlanta:

Scholars Press, 1990), 297.

39 The Articles of the Synod of Dort and Its Rejection of Errors: With the Events Which Made Way for that Synod
translated and edited by Thomas Scott¢atiNY: William Williams, 1831), available via Google Books,
http://books.google.com/books?id=OfBMYEOMHCEC&printsec=frontcover&dq=synod+of+dort&hl=en&ei=4iEIT
KXFBsKclgexjKnPAw&sa=X&oi=book_result&ct=result&resnum=1&ved=0CCUQ6AEwWAA#v=0nepage&q&f=f
alse.

% ThuesenPredestination81.

“Lpid., 97.

%2 David C. BrandProfile of the Last Puritan: Jonathan Edwards, Seadf/e and the Dawn of the Beatiiétlanta:
Scholars Press, 1991).

“CBphilipF.GuraJ onat han Edwar ds: (Rew&ork: Kilbabdsari,2@8)g el i c al
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were theatened by the innovations of the Second Great Awakening of the first third of the
nineteenth century, especially a new focus on missionary work and the publication of Bible
tracts, and a broader cultural move toward science and reason in understanadalg nat
phenomena.

Since at least the late eighteenth century, the Calvinist message of total depravity,
unconditional election, limited atonement, irresistible grace, and the perseverance of saints has
come into increasing conflict with the buoyancy androam that came to embody American
culture. Attacks on the Aunrelieved®nfegati vi
Cal vini sm, es ged iva fhofdohnoBilbthafihbsysp extensively informed
Westboro Baptist theolod{? increasd during the Enlightenment, as science began to be seen as
an explanation for previously inexplicable phenomena, from earthquakes to illness. As people
gained increased control over the natural world, through technologies as varied as vaccines and

407
SO

lightning rods;” "’ supernatural explanations began to appear superstitious, and the view of God as

“04\Wyatt-Brown, The Shaping of Southern Cultyfel 7.

““Generally used -@a&lrwigrit omd | iys dirmyipretrer pretation of Cal
message of salvation should not be offered to theetext, argues that @dates the nerlect, and stresses the

secret over the revealed will of God.

408408 yper-Calvinism was best articulated by John Gill (169771), a seltaught British Baptist who argued

agai nst ff r edthabid, preachimg tleefgospel neessEge norelect. Calledit he only man t ha
hunted and drove out Arminianism from thentegwpl anati on
Primitive Baptist®Cushing Biggs Hassell and Sylvester Hassell, he is much admired by WeB#misis, though

the church has found flaws with some of his claims, such as his argument that marriag€hoisteans is

acceptableHistory of the Church of God, From the Creation to A.D. 1885; Including especially the History of the

Kehukee PrimitivdBaptist (Middleton, NY:Gi | bert Beebeds SosephlB8EPsy®s 1707
Operations of Grace but No Offersof HisGracs al s o f oun ebatfiearsadl vtea stiloen forfo Cal |
espoused by hypétalvinists (London: D. Bridge, 1707; elemtiic resource by Farmingidills, Ml: Thomson

Gale, 2003

07 peter J. Thuesen documents how the lightening rod, invented by Ben Franklin, divided believers, with some
suggesting that fAthe new technol ogy idnaiveverfgeater drattvi t h Go
from on high. o New Englandersé efforts to control I i gl
was punished, some argued, with an earthquake in Cape Anne, Massachusetts, in 1755. In response to the
earthquakepastor Thomas Prince noted that the prevalence of lightning rods in Boston was, no doubt, the reason

why the city was so badly shaken, war ni ngPRredésthationt her e i
88-89; quoting Princekarthquakes th&orks of God, and Tokens of His Just Displea¢Bmeston, 1755)). To this

day, many Amish subgroups prohibit the use of lightning rods on their barns and houses (John A. Hasisttler,

Roots: A Treasury of History, Wisdom, and L{Baltimore: Johns Hgkins University Press, 1992), B7
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intimately involved with all the details of human Bfea view rejected by the minority Deists for
some timé&®8 crept into Christianity more broadly. Further, a genepiimism about human
ability undermined the view of humanity as depraved and God as arbitrarily vindictive. Non
Calvinists began to see in predestination fa
s 0 u r*@thaswere inconsistenwith modernity.
Of special concern was Calvinist teaching on children, who, like adults, were deserving

of hell in the theology preached by Jonathan Edwards, who said of them:

As innocent as children seem to be to us, if they are out of Christ, they are not so

i n Go d,b¢ aresyoundvipers, and are infinitely more hateful than vipers

and are in a most miserable conditions, as well as grown péfSons.
If the doctrine of total depravity was acceptable when applied to adults, whose sins were often
evident, it was even morkfficult for manyChristians, especially those trying to gain
mainstream respectability, to apply to children, who were increasingly romanticized in the
popular culture of the mido late1800s. For gener ati ons,Calvinissr Edwar d
would Ty to suppreshis views of childrer*** but Arminians continued tientify the doctrine
of infant damnation as evidence of the cruelties of predestination thédfogg.the nineteenth

century openedzalvinist preceptsvere undeincreasingattack from Aminians who saw

“® ' ndeed, Thomas Jefferson, writing to John Adams in a
daemon of malefghemsosd@s rExDr dcts from the Gofegnel s: AThe
Mor al s cellitedlbg BiakisspndW. Adams and Ruth W. Lester (Princeton, NJ: Poimtétiversity Press,

1983), 410.

“9Wyatt-Brown, The Shaping of Southern Cultyf27.

19 Jonathan Edward§ome Thoughts Concerning the Revival: Part Ill: Shgvn Many Instances Wherein the

Subijects or Zealous Promoters of This Work have been Injuriously Blamdeshathan Edwards: The Great

Awakening edited by C.C. Goen (New Haven, CT: Yale University Press, 1972), 394.

“lCat herine A. Br ddnathanEdfiaRI®ma mb & r iy n § don&Han Hdwards at Hane i n

and Abroad: Historical Memories, Cultural Movements, Global Horizedited by David W. Kling and Douglas

A. Sweeney (Columbia: University of South Carolina Press, 2003), 41.

*12ThuesenPredestination 100-135.
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Calvinist theology as fatalistic, hopeless, and superstitious, with a vengeful God and humans
paralyzed from transforming their society.

In contrast, Arminianism, perhaps best articulated in the theology of Methodist brothers
John and Chies Wesley,'* empowered believers to do something about their own salvation.
While Methodism retained a lively vision of hell, it gave people an option for escaping it: they
could opt into the free grace of Christ. While, like their Calvinistic criticsy thelieved in total
depravity and thus held that people, by their natures, did not deserve such grace and could do
nothing to earn it, they also believed that it was available to every person and that each person
could accept or reject it; thus, for Armilmns, sal vation was condition
choice to accept it, in contrast to Calvinists, who believed that salvation was available to only a
few, could not be rejected by those to whom it was offered, and was not conditional upon the
individud but was determined entirely by God. These theological differences caused significant
change on the nineteenth century American religious landscape.

Two centuries and a half centuries after Dort, then, religious innovators such as Charles
Grandison Finay were preaching a new Christiadtan ecumenical evangelicalism that
claimed that salvation was for anyone and that humans could, in fact, be instrumental in their
own salvation and i ndimanew way oftengnvaviegowormea prago Chr i
inmxedgender meetings, extemporaneous ptrbeaching.
converts could meet with believers for prayer as they worked up their courage to publicly
identify themselves as willing to receive salvation. Whether peopie ta Christ, they

certainly cmaidm@neteeath dentumavigays,tasd churches that adopted these new

“B3While Arminianism, as articulated by Dutch theologian Jacobus Arminius, predates Methodism and while some
Methodists are Calvinists, Arminianism probably has its strongest presence in Methodism.
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methods grevi™* Moreover, the theology of churches that had previously been Calvinist

changed. While Gainism had taught that humans weokally depraved and thus could not

have any interaction with God except through
that humans, though sinful, had to use their own will to accept the salvific dekgbudior the

remission of their own sinsCalvinism taught that atonement for sins was limited to those who

had been predestined by God to receive it, while the new evangelical Christianity taught that the
possibility of salvation was universal in its scope, even though not all people woejd #cc
Calvinism taught that Goddés grace was 1irresis
he or she could not refuse Godos cal |l . I n co
on autonomy, said t habe madd and eotld thusmbe wnanaiidwatheil c h o i ¢
i ndividual sinner. Theol ogians increasingly
necessary, and determinative participant in the reception of divine grace [and] that the human

mind played a decisive roie determining the reality of both natural and supernatural

p h e n o 2 This was a significant departure from the strict Calvinism of the Puritans, in

which humanity was imagined as a detestable spider hanging only by a single strand of web over
the pit of hell, helpless to save itself and utterly dependent upon a transcandénscrutable

God™*®

“14Nathan O. Hatch, iThe Democratation of American Christianifargues for the democratizing fervor of the
early republic, one that infused the religion as well as the politics of the time (New Haven, CT: Yale University

Press, 1989). #AThis new relggtoal’s tbhetundiviwduah ®sangbi
argues, fAwould have been unt hi nkable apart from the cri
of the American republico (ATh Chri st i aneThédoureanent and

of American Histor7, no. 3 (December 1980): 567).

“BMark A.NolL,Ameri cads God: From Jonat HNewYoikdQxfard dnsversito Abr aham
Press, 2002), 231.

“1®This particular metaphor comes from Jonathan Edsv@#d5si nner s i n t he H®&eledted of an An
Writings of Jonathan Edwardsdited by Harold P. Simonson (New York: Frederick Ungar Publishing, 1970), 96

113), but the sentiment is prevalent in both Puritan writing and contemporary Primitive Baotishs. Fred

Phel ps referenced it explicitly in his celebration of 1
God almighty held that serpent, that spider, that insect, by a slender thread over the fires of hg#dos 84d then
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In the early 1800ghis newbrand ofevangelical Christianity hadidespreagopular
appeal, especially in the context of a rapidly changing society. Writes historian of Primitive
BaptissJ a mes R. Mat hi s, langdage ofrheman abilityg pragreds,isaeack 0 s

and utility was foreign to Primitive Baptists accustomed to a language of human depravity,

divine sovereignty, and adh*% Aehesametime itpmasi mi t i v
enticingtonew Americais i deas of i ndividualism and aut onoc¢
Amonarchi al Godo wa s *®aurther, this net evangalidalisB gavet i sh r u

theological justification to innovations such as mission boards, the publishing of Bible tracts, and
Sundayjs c hool s, each of which aimed to use the ne
people to Christ. The trend toward missionary work e@dfaotholds not only in Baptist

congregations but across all Protestant denominations, and, similarly, thessmnary (also

call edr @aand) mo v-eéenoenimational. aAsnong Baptists, as among many

Protestant groups, the issue was not only about the role of such boards and societies but the very
validity of predestination, which said such innovasievereunnecessary.

To conventional Calvinists, the idea of human intervention in the calling of souls to
salvation was more than a waste of energy,; it
approach the Holy and was sadbctrines dndscleemasnfs ul t i ng
divinity that are in any respect opposite toé
derogate f r dthOwerdinie) tensignlwihinghuréhes owerchtheological and
subsequent organizational isstieShould chuches have Sunday schools? Should a parachurch

missionary board direct where missionaries are sent? Should a parachurch publisher produce

threw hiNmtihmnd D{ nsdal e, Sankdé¢ ReporteAprin20,\2@05,Be st , 0
http://lwww.altweeklies.com/aan/father_knows_best/Story?0id=145872)

“I"Mathis, The Making of the Primitive Baptisi87.

“18 ThuesenPredestination 103.

“WJonathan Edwards, fGod GBetectddWritags of JomathsraEuvas8®. De pendence,
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tools to guide people through the salvation experiehai®@ded congregations and previously
associated churches. meed, notes historian John G. Crowle
bitterness and acr i mon%° Thethedlogicatdebata abeuthurhah e s e d
agency in salvation led to long, elaborate, and angry exchanges in denominationatteesvsl|
and pulpitst?*
The differences in theology and practice s

a A gos p @ lthatishhe kird lofachurch Jesus organized before his removal to Beaven
contrast to what Calvinsss,Bapefersioglltedt hm
Ahuman meanso to i mpr ov e Wpte soord-belPiimitveo | an f or
Baptist Joshua Lawrence in his argument for a split among Baptists:

There is, brethren, one radical difference between us anel Wiasadvocate

these various institutions which we have noticed to which we wish to call your

attention. It is this: they declare the gospel to be a system of means; these means it

appears they believe to be of human contrivance; and they act accorgingly.

we believe the gospel dispensation to embrace a system of faith and obedience,

and we would act according to our belft&t.

When Lawrence distinguished the churches according to their vision of God as either working in

concert with the human mind andaheto bring people to salvation or working alone in the

“2Crowley, fiThe Primitive or Old School Baptists, 0 165
“Battles between Arminians, who charged pr eamheharndi nati on
and Calvinists, who charged Arminians with usurping the authority of God to determine election and denying

original sin, on the othewere lengthy and heated. For examplethodist John Wesley and Augustus Toplady

member of the Anglicanclergynd aut hor of fARock of Ages, Cleft for Me,
more vigorous defense of Calvinism. They sparred repeatedly in public documents, though, eventually, Wesley
refused to publically engage his antagonist, writingtoafde i n regards to Topl ady: Al doc

sweepers. He is too dirty a writer for me to meddle with. | should only foul my fingers. | read kisgideand

troubled myself no farther. o (fALettWes!|l egdoGedegeeMsr r &
Wesley Center Online, http://wesley.nnu.edu/john_wesley/letters/1770.htm).

“22E|mer T. Clark,The Small Sects of AmerjdRevised Edition (New York: Abingdon Press, 1949), 202.

“2)Joshua Lawrence, fThe TBeCQ# 8dhoolBaptiskWehsital r ess, 6 1832,
http://www.oldschoolbaptist.org/Articles/BlackRockAddress.html.
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matter, he signaled a division that could not be ignored. This kind of exclusive thinking is
common to fundamentalist believers, according to Robert Wuthnow and Matthew P. Lawson.
The differencebeéte en f undamental i sts and other believe
fact that fundamentalists conceive of polarities but in the way in which these polarities are
understood as shar ply o p'?Sushipolagitiesaverditficulate recsite; as the
great number of Baptist groups indicat&s.

While the split between what would become missionary Baptists and the Primitive
Baptists occurred slowly and unevenly across the young nation, it was crystallized when, in
1827, the Kehukee Associatiof North Carolina passed a declaration that formally declared the
split.**® Divorcing churches identified themselves as either missionary churches-or anti
missionary, and hence New School or Old School, Arminian or Calvinist, General or Particular.
The rew nomenclature reveals how, though the split was, on the surface, about the organization
of churches, it was also about authority and theology. Primitive Baptists argued for greater
control of theology at the local levéf/ while those who argued that pastors should be trained at
Bible schools and seminaries were, at the same time, inherently arguing that outside information,
not just the Holy Spirit, had a role in preparing preachers. Moreover, thessbemamed

Primitive Baptists argued, t h a&ecessrnlyimpiiedthadouof sect ar

“Robert Wuthnow and Matthew P. Lawson, ASources of Chr
Accounting for Fundamentalisms: The Dynamic Character of MontgmEhe Fundamentalism Project, vol. 4,

edited by Martin E. Marty and R. Scott Appleby (Chicago: University of Chicago Press, 1991), 40.

% Because Primitive Baptists churches are fractious and autonomous, data about membership, historical documents,
demogaphic information, and financial information are difficult to finds is a unified voice that articulates a

shared theology and vision of the worl dHistotydfthee gh Cushi n
Church of Godbffers significant dethiabout the church in America in the nineteenth century. Most scholarship

about Primitive Baptist churches focuses on individual congregations or regionald@fougxample, Primitive

Baptists of the Blue Ridge area of Virginia and North Carolina (P&asot TysonPilgrims of Paradox) or

southern Georgia, southeastern Alabama, and the Florida panhandle (John G. Gamlgye Baptists of the

Wiregrass SoutfGainesville: University Press of Florida, 1998]).

A The Kehuk e eEssetiaBapatist Rrindipeghttpd/www.essentialbaptistprinciples.org/
resolutions/kehukee_declaration.htm.

“’Objectors to seminaries called them fia real pest to t
Address. o
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distinct views of church government of gospel
with human sciences, a principle which we cannot admit: we believe the kirgjd@sus

Christ o be altoget her a “RThis gpisemologioaldiffecehce allbtmis s wo r |
little room for compromise and has led to significant differences in the structure of worship, with

New School Baptists of all kinds (Southern Bapti8tsierican Baptists, etc.) generally

encouraging an educated clefgy.

Primitive Baptistsargued that families, not Sunday schools, were the proper educators of
children, a theological position that created a more insular church as it discouraged children no
associated with adult congregants from attending and did not allow new ideas to enter the church
via Sunday School curricula. Significantly, Primitive Baptists argued against Bible and tract
societies not because they opposed sharing their faith (thioengllid object to the means
proposed by the missionary Baptists) but because they questioned the motives of the large,
fundshungry organizations that ran them and, especially regarding tracts, which they felt could
contain information that is newr cantra-Biblical. Primitive Baptists argued that those religious
tools, even if deployed by those with pure intentisapresented an impliatritique of the Bible
by suggesting that the Bible was not sufficie
disagreements arose not because of a general conservativism of Primitive Baptists but because of
their position that the innovations being touted by their brethren wereRiktreal and not only
unnecessary but even t hrirgsthaetimey feligheitreligignhael fpur e
held since the time of Christ. By rejecting the innovations that other edtiget@ury Baptists
were adopting, Primitive Baptists were able to claim greater authenticity as Christians, as

followers of firstcentufChr i sti anity and of Jesus Chri st.

“®Joshua Lawr enccek, AidTdhree sBsl.adck Ro
“2 For the development of the seminary among Baptists, see Nillsty, and Intellect
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Baptists had createdahummama d e system t hat reflected the fa
School 06 Baptists embraced a theology (hand eng
was acultural, ahistorical, and timeless.

This strong disdBibl foal angndéhi dgninektofa t h
their own beliefs or practices continues to mark contemporary Primitive Baptists, who use
APrimitiVidderasal,imesan, or i g*hrahitve Baptistplinke, pr i mar
theology and practice and thus reject many changes out of concern that changing practice may
result in a change in theoloyd and they accuse New School Baptists of making changes to
their thelogy after the split between New and Old SclsodAfter the division, the General
Baptist® missionary in orientation toward the world, Arminian in theofbgyould go on to
divide into various religious groups, including the largest contemporary U.Sstardtgroup,
the Southern Baptists, and, at times, disagreements about predestination and election would be
raised agaiff*? For Primitive Baptists, the case was, overall, closed, and strict Calvinism became
the rule**

Similarly, t oda y&esgtradedinariiy consisterd in ther pdliefssandslo a
not welcome dissent. Says Timothy P. Weber,

provide for sincere differences of options among themselves seems to be at least partially

responsible forthemmvement 6s mil i tancy. As a result, fu

*3%peacock and TysoRjlgrims of Paradox88.

“las BetramWyatBr own notes, A[M]Jodernity in the waysyof worsh
woul d disgrace their (TheShapirgpftSouthern Quitud8)od Hi msel f o

432 |n Predestination Thuesen traces the battles over predestination among twentieth century mainstream Baptists,

with special attention devoted to the turnover attBapeminaries over the issue (12@8).

“*®The exceptionHeodol ehissoi PrimétiMe Baptist Unithegrsal i st
will enter heaven. They are found in Pennsylvania, Tennessee, Kentlickyia, and West Virgia (Howard

Dorgan,In the Hands of a Happy Gdq#noxville: University of Tennessee Press, 1997)). Among the few who

identify as Primitive Baptist Universalists is bluegrass musician Ralph Stanley, who was baptized in his 70s and

now attends Slate Creek Primitive Baptist Church in Buchanan Countynidi{Ralph Stanley, with Eddie Dean,

Man of Constant Sorrow: My Life and Tim@&ew York: Gotham, 2009), 394).



15C

other nearly as much as t h®&\andhememamongu arrel ed w
fundamentalists, Primitive Baptists are known for tlerrsivenes resulting in small individual
congregations and an overall lsmembershig® In 1832, Joshua Lawrence defended the
Primitive Baptist rejection of evangelical 1in
meeting, where antnissionary, anttract, Calvinistic Primitive Baptists split from all other
Baptist groups:

Thoughwe may not enjoy the satisfaction of seeing multitudes flocking to Jesus

under our ministry, yet instead of going in to Hagar to accomplish the promises of

God*®or of resorting to any of the contrivances of men to make up the

deficiency, we would still beontent to preach the word, and would be instant in

season and out of season; knowing it has pleased God, not by the wisdom of men,

but by the foolishness of preaching to save them that believe. And that his word

will not return unto him void, but it sHaccomplish that which he please, and

prosper in the thing whereunto he sends it. Faith in God, instead of leading us to

contrive ways to help him accomplish his purposes, leads us to inquire what he

hath required at our hands, and to be satisfied witigdbat as we find it pointed

“Ti mothy P. WeEhlagre,d fSTwope dTwol he FundaimkeBikeliniAméricalUse of t h
Essays in CulturaHistory, edited by Mithan O. Hatch and Mark A. Noll (New York: Oxford University Press,

1982), 116.

435 CushingBiggs Hassell and Sylvester Hassell estimated that, in 1885, Primitive Baptists numbered about 100,000
members in 3,000 churchddigtory of the Church of Go&30).Elmer T. Clark estimated 65,000 in 194&ngall

Sects of Americ&03). No Primitive Baptist leader would speak on record, but all estimated the current number to

be no more than 40,0€8D,0000.

“3®Here Lawrence refers the story of Hagar, Abram, and at&ise names will soon be changed to Abraham and

Sarah) that begins in Genesis 16. Abram, who was not able to produce a son with his wife Sarai, impregnated her

mai dservant Hagar, who bore | shmael. A thmowgimhiswides unwi || |
though God later delivered on this promise, blessing the aged Abram and Sarai with Isaac. Lawrence is encouraging
the developing Primitive Baptists churches not to attel
wil,asAbmham tried to secure himself a son with Hagar, but
birth of Isaac.
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out in his word; for we know that his purposes shall stand, and he will do all his
pleasure’®’

Lawrenceds words encapsulate Primitive Baptis
of ecumenism; for example, they ptiae onlyw h at t hatoged conamunion, fihat is,
communion only with other baptized members of
congregation) Primitive Baptist churcH&8. They do not ecumenically partner with churches

from other denonmations, even in the pursuit of commaoihigld political goals. This has

protected them from the influences of other, more liberal, theologies and has permitted their
theology to remain virtually unchangeaderssi nce
of their churches preach these *Saeeé theroctri nes
i solation, which is understood as Am&rely a m
solidifies their theol ogi thedoctrives ef electionandi | f anyt
predestination grew more stringent over ti me,

and safe home for a p*d Theinextséction of this disseitationof Cal v

examines that Calvinism as it has bpeeserved by Westboro Baptist Church.

Westboro Baptist Church Theology

By identifying themselves with the New Testament chutfobse receiving the letters of

Paul and Timothy and the other New Testament
“"Joshua Lawrence, fAThe Black Rock Address. o

“®Primitive Baptists distinguish bet weflemdiffereit osed ¢ ommun
congregations in good standing to take communion toget/|

a congregation can take communion in that church.

39 Mathis, Making of the Primitive Baptistd49.

440 Crowley, Primitive Baptistf the Wiregrass South63.
“41 Mathis, Making of the Primitive Baptistd.50.
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affirm their aut he ®taindmake gemands orfanpdpsomisds to théirur c he s
members accordingly. Writes Nancy T. Ammer man
people can claim their $§%Westhom Baptiswmiéweheirawn cr eat i
role in Godds plan for the world as divinely
sermons and Bible readings discerning what that role is and how they can best fulfill it.
Referring to the pr onsiofsthe divine aatureihgving escappdthe be p a
corruption that is in the world through 1l ust,
congregation with the reminder that Peterdos w
at this houyin this humble chura@h or they are no longer intended for anybody, except for
mildly interested ancient history professaMea r e v i t a | 1o understendthes t e d . 0
promises in which they are fvitalltyBaptsts,ser est e
turn to the theology of John Calvin and those who followed him.

Calvinism
APrimitive Baptists have been reluétant to
notes James LeBarrett, Jr. SimilarlyPrimitive Baptist Web Statiomwebsite that archives
essays, sermons, and radi o br oaFlinitvesBagtista bout t
claim the scriptures as their sole rule of faith and practice, and therefore, are not bound to creeds
of faitho t hou gabsocatonseave summadzedekey baiefsin articles of faith
that Adiffer i n wo#dheseqre drawn heaviytfron the Westrhirstera n c e .

Confession of Faith (1646), the Midland Confession of Faith (1655), the London Confessions of

“2Nancy T. Ammerman, fAAccounting for Christian Fundamen
in Accounting for Fundamentalisms: The Dynamic Character of Movepmidred-undamentalism Project, vol. 4,

edited by Martin E. Marty and R. Scott Appleby (Chicago: University of Chicago Press, 1991), 168.

“3Fred Phelps, sermon February 4, 2010, bold in original.

“44 Garrett Baptist Theology: A Four Century Sty@p9.

“SHPrimitive BaptnRrimitve Baptiet&VdbsStatottp:Hvaniw pthorgfcreeds.htm.
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Faith (1644 and 1689), and the Philadelphia Confession of Faith (£#42ach of these articles

of faith heartily defends the critical five p
However, today, Primitive Base¢tascbhurchestha | ect

see themselves as influenaady by the firstcentury church, they cannot accept labels that were

inventedafter that period'*’ For example, on their websites, many Primitive Baptist churches

answer the questi cGavinik? @ Wir i mina foryteeciBimlip v ¢ S t

believes, A[Primitive Baptists] and their anc

Jesus Chrisaind the Apostles. John Calvin was a Protestant Reformer who seceded from the

Catholic Churb and started Presbyterianism. Baptists derive their existencel@&sums Christ

and the Apostles and as such, predate Catholics and have maintained separate existence even

through the Dar k Ages, *® Ruetherthey followe Anabajshe , 6 Pr i mi

“46 Of course, Primitive Baptists are not the only Christians who adhere to these texts. The brand of Calvinism that
they espouse is linked to biblical in@ency and fundamentalism across denominations (ThuBsedestination

192-193).
“"While all Primitive Baptists espouse somdescibeasm of Cal
Calvinists. According to the website of West San Antoniori t i ve Bapti st Church, i We en

doctrines of salvation (soteriology) commonly known as
by our insistance [sic] that these principles-gate the reformation and are explicitly tatighroughout the
scriptures. o For this reason, the church says, iWe p
presumptions that wusually attend t he FquenthiAskedst | abel
QuestionsWestSan Antonio Primitive Baptist Church, http://www.westsapb.org/fag.htm). Because labeling

Primitive Baptists as Calvinists denies their authenticity as direct descendents of the first century church, some are
insulted by the terminology. Elder Michael Nely complains thaf[ijncorrect identification of Primitives as
Calvinists is a common trap most religious historians
Fai t h an dhefPrimiticetBaptise Web Statignttp://www.pb.org/pbdocs/chhist5.himHowever, even

those who find the ter@alvinismproblematic subscribe to the five points of Calvinism as put forth by John Calvin,

though they do not agree with him on some other positions, most notably infanirbapti<hurctstate relations.

Further, some Primitive Baptists accuse Calvin of theological points about predestination different from those they

hold; thus, for example, Liberty Primitive Baptist Church (South Smithville, Georgia) claims that Calvéa fogu

absolute predestination in all things, not just salvation, and dowdadegtinationGod 6 s choi ce not only
some to salvation but God?ods ) buraaims thatthese twiodeliefs atelmat im kne wh o a |
with Primitive Baptistbelief A Ten Reasons why Pr i mi tLibewtyePriBitvgpBaptistt s ar e no
Church http://www.libertypbc.org/ docs/Articles _Sermons/
Ten%20Reasons%20Primitive%20Baptist%20are%20not%20Calvinist.pdf). However, a study of otheePrimit

Baptist confessions of faith show that at least some Primitive Baptist churches believe in absolute predestination and
double predestination.

“8gee, for example, the websites of Ebenezer Primitive Baptist Church of Faith and Order (Westover, Atabama) a
http://www.ebenezerpbc.org/index.php?option=com_content&view=article&id=48:qa&catid=34:articles and

Bethlehem Primitive Baptist Church (Echola, Alabama) at http://www.bethlehempbc.orgpetmitive-baptists/.

re
o
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traditions regardi ng -shtealtiee vseerpsabr abtai potni,s ni ea nedc tci
infant baptism and intimate chursht at e t i es . Their religion, th
Aradi cal | y*whieowh emairmtcs Bteo fi®@esd &L£ause “8nd | as:
Unlike a Christianity that focuses on human behavior or human attainment of salvation, explains
historian William A. Scott,

[ mlan fits into Calvinds concept of rel

i's i mportant is that man | earn of Godos

that he fits himself into the divine scheme of things. It is not for man that God

exists; rather the contrary is true and the supreme act of religion for man is to

accept tis and submit himself humbly to the absolute sovereignty of tHeol

God™!

Because God is sovereign, in CalsoloDeibs sche

Gloria). Jonathan Edwards preached these tenets frequently, capturing them in sé¥son tit
such as AThe Excellency of Christo (in contra
in Mands Dependence. 0 From these doctrines ¢
a doctrine nearly syrd o Weshom Bapiists todayg; aslfovdtherd s n a
Primitive Baptists as well as Calvinists within other denominations, predestidaheridea that
one is chosen for salvation by God at the start of time and independent of anything énes does

grounded in the five prinples of Calvinism, as outlined below. These tenets are so central to

“dwilliam A. Scott,Historical Protestangm: An Historical Introduction to Protestant Theold@nglewood

Cliffs, NJ: PrenticeHall, 1971), 37.

“*°sSamuel Willard, AWhat is the Duty that God Requires o
Compleafsic] Body of Divinity(Boston: B. Green anl. Kneeland,1726; electronic resource by Farmington Hills,

MI: Thomas Gage, 2003).

451 Scott, Historical Protestantism37.

**2|pid.
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worship at Westboro Baptist Church that they are displayed prominently in the sanctuary. (See

Figure B.)

Figure B. A sign explaining the five tenets of Calvinist theology stands at the front of
the church sanctuary, directly behind the pulpit. Photograph courtesy of Ailecia Ruscin.
July 18, 2010.

Total Depravity

At the core of Calvinism, as with other forms of Bhanity, is the doctrine of original

sin, the claim that humans Ainherito the si

transgress the moral codes espoused by their faith, thus commasimghey are distanced

from God because of their wenatures, which are sinful. Among Calvinists, this belief
precludes any individual ability to seek God; that is, human nature is totally depraved, with no
ability to turn toward the holy. Jonat han
excelency, but are full of, and wholly defiled with, that which is infinitely odious. All our good

is more apparently from/God, because we are first naked and wholly without any good, and

n f

Ed
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afterwards enr i*tThefdcusvon therdepeavity of lyamity, dhough, does not
necessarily create hopelessness or paralyzing feelings of worthlessness. Instead, it is liberating,

for it places all responsibility on the divifig". What seems like a brutal system is, indeed, a
comfort. AONI y ethisnbtiomof ociginal sireixtaken fovdramted does
predestination become for its “Mmotesttetad.dent bel
Thuesen. Indeed, the gap between absolutely depraved humanity and an absolutely holy God is a

me as ur e gadiousBesgidsaving anyche.

Limited Atonement

One of the most controversial tenets of Ca
understood in many forms of Christianity to be a substitute for the blood sacrifice required for
depraved humatyi to be reconciled to a holy and unapproachable God, was intended only for
those unconditionally elected by God; its power does not extend to all those who live according
to Christian morality, all those who sédfentify as Christians because of theiltate, all those
who engage in sacraments, or all those who claim to believe. When John 3:16, a favorite verse of

evangelicals, says that @AFor God so | oved the

“3Jonathan Edwards, fGod GBetectddWritags of JomathsraEuvias8dT.e pendence,
54 Seventeenth century Scottish Calvinist Hugh Binning explains in his essay on predestination that the apostle
Paul, in Romans 9:15, in response to the charge that God is unkind in predestining Esau for hell and Jacob for

heaven while the twins were stifi Rebeccadés womb, says that the apostl e o
this unconditional election as unfair but instead quot
will have mercy, and | will have compassion on whom | willdhlavc o mpassi on. 0 Says Binning
supreme rule of righteousness, and hitherto must we f|

Pr edest i nahe Works ofthk Piqus, Reverend, and Learn'd Mr. Hugh Birf@itagggow Jchn Robb and

Robert Duncan, 1768; electronic resource by Farmington, MIl: Thomas Gage, 2003).

%> ThuesenPredestination5.

5% This is the central thesis of Jonathan EdwaidGo d Gl or i fi ed i SelddtadidiingsDfe pendenc e
Jonathan Edwards45-64).
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means, for Calvinists, that God so loved his wofltis elect, not the universe of humarfity.
This elect has gathered in the true church of every age, and so, when the elect ascend to heaven,
the group will include those from the time of Adam and Eve onward.

For many Calvinists, the doctrine of lingt@tonement does not undermine the duty to

preach the gospel message to all people, even if, in doing so, maelenbwill hear it.

N

Primitive Baptists, however, understand the
benefits of the atonementalid be offered indiscriminately to all hearers],] as a denial of the
doctrine of particular redemption, thisus Christ i ed f or t*fand,aslaect onl y, ¢
consequence, they do not support missionary work or efforts to seek converts. This does not
prohibit them from speaking freely and publically about their faith, however; instead, it means
that, when they do so, they do not proselytiZe.

The anxiety of Puritanism, according to Max Weber, thasconsequence tie
adherent 6s I nkaiauBEventhpughatd search onkselfsfor gigns of election is a
sign of election, to excessively question God
blasphemous impossibility. Writes Calvin:

For [ Godds] wildl is and rightly ought t

has any cause, something must precede it, to which it is, as it were, bound. This is

unl awf ul to i magine. For Godods wildl i s

“"Writes Elder Tim McCool, fThis verse of scripture is
died for all the inhabitants of the world. Taken in context, Jesus is making a factual point to Nicodemus, a Jew who
erroneously believed thaternal salvation was limited to the physical nation of the Jews. Jesus explained to

Nicodemus that God so loved the world (Gr&ekmos- created order), and NOT just the Jews, that He gave His

only begotten Son. The purpose of His Son being given weaw/kiosoever- which is a definitive group and not

mankind ingeneratb el i evet h on him should not perish but have et
Pri miti v éexiBgtop Primiive Baptist Churchttp://www.lexpbc.org/Q24.htripl Westloro Baptists

make a similar case against extending John 3:16 to all/l
Ev er y Goddl&ds Fagsttp://www.westborobaptistchurch.com/mobile/fag.html.

“8Crowl ey, fAThe Primitil®e or Old School Baptists, o
““Says Crowley, fABelief in regeneration as a prerequisi
even of onedbdés children, $&ramtive Baptises sfthmYitegrassiSoptlsi f not usel «
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that whatever he wills, by the very fact that he wills it, must be considered
righteous. When, therefore, one asks why God has done so, we must reply:
because he has willed it. But if you proceed further to ask why he so willed, you
are seeking somethinggre er and hi gher than Godobs wi
found*°°
Rather than being an unfair system, limited atonement is understood by Primitive
Baptists as a gracious act, for God, in his justice, owes depraved humanity nothing. That he
extends himself to anyens cause for hope. Thus, Fred Phelps reminds his congregants, who,
he believes, have a fhdPied Fwspeatlevda,t i jomy: af[d\
the appl ?6Gddd®s smaejyestdoy i s i ncresasClhridorthen t he at
elect and is not diminished in his exclusion of other equally undeserving sinners from that gift.
Indeed, his injured majesty is equally exalted when he casts the reprobate into hell.
Moreover, the limited extension of atonement makes théssaappy, not mournful, even
when those cast into hell are thogsewvhowere, on e
of thesame natue, Jonat han BdWw&t dés nwt gt e &ndbbemlunderTor me n't
the same circumstances, plunged in suéh s e rOyit,wél make them sensible, how happy

they ared*®® They cannot feel pity for a sinner who received his just punishment, only relieved

that they escaped their own.

%% John CalvinThe Instituts of the Christian Religiorirom The Protestant Reformatipadited by Hans J.
Hillerbrand (New York: Harper Torchbooks, 1968), 202.

“'Godo6és fAigreat project,o writes Binning, fiis not simply
and meciful goodness, the most tender and excellent of all; and therefore man must be miserable, sinful, and vile,
that the riches of his grace may appear in choosing an:

52 Fred Phelps, sermon, March 28, 2010.
*3ThuesenPredestination 85, quoting Edwards from fAEternity of Hel|
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Westboro Baptists today feel the same about those they believe are amongélezto
even those friends and family members who have left Westboro B&ptist6 Wh at can we d
ask people, 0 Fred Phelps says from the pulpit
pickets. He happily replinegs tGo dhiiss itnha giungahr y
through with you. Westbor o “BHoptheihslglessGihnerr ch i s
only the atonement dfesus Chriswill secure salvation, but, for those for whom it was not
extended, nothing can be donetoachigtdand t hat delights the el ect
miseries simply considered, nor from a private affection; but as the glory of divine justice is
di splaye®I ndeedinFoed Phelps rather gleefully
AWedre goingdtttbatpryaogudlolr ggout o Hénbeed tooffarat y o u ¢
anyotherprayer for those who God destined for hell would be to suggest that Gloahigeable
and ought to change his plans according to human desire and would thus be blasptfemous.

Unconditional Election

The doctrine of total depravity says that no one deserves salvation or can do anything to
initiate it, but the doctrine of limited@nement says that some will be saved. The doctrine of

unconditional election explains how: without consideration of human merit, for reasons known

64 For example, Sara Phelps denouncedstster Libby Phelps, who left the church in 2009, in an interview

captured on video and post ed td8eatingspLibby, ahdiwhyaStakdardsgSeegmo t he |
to have Changed, 6 http:// www.youtube. com/ watch?v=GhOES!
%5 Ered Phelps, sermon, February 7, 2010.

““*Westboro Baptist Church, AGFAQ: Why Do You Have Signs
060Thank God for Katrina,d® 6Thank God for | EDS, 6 6Thank
Things that Hu maondksHats Fagship://awwevesBarabaptistchurch.com/mobile.fag.html.;

guoting John Gill 6s exposition of Psalm 58:10.

““"Fred Phelps, sermon, February 7, 2010.

“®*Binning encouraged the Calvinist who queswhothous t he do
art who disputest; who God is, against whom though disgugesd if though have spoken once, though wilt speak

no moré® what thou art, who is as clay formed out of nothing; what he is, who is the former; and hath not the potter

power overtheclayy ( i Of Pr e d e Fhe Workstofithe Rious, Reévgrenad, and bearn'd Mr. Hugh

Binning (Glasgow John Robb and Robert Duncan, 1768; electronic resource jriggon, MI: Thomas Gage,

2003).
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only to God. Godo6s wi | *%°wholcanmmot be assuracthanGothhias r ar y
chosen them andan do nothing to persuade God to choose them. Unlike Arminians who argue

that God foresees human willingness to believe, Calvinists do not believe that God considers

future behaviors or beliefs in his selection of his elect; indeed, in the supralagsdso called
antelapsarian) vision of unconditional election, God chooses the elect prior to the creation of
humanity(and thus prior, osupraorante t o t he f all , t hewhitH apse, 0 ¢
means that sin has not yet even entered the WSrMir i t es Jonat han Edwards,

not hing that & whichp bytheii nature thcludedl mén and womehi at any

one moment out of hel | *Ohurch mémbershipmoratlivipgl easur e
onebs personal dd¥pbesenaeeocfrsplevaonal in Godb©d
a person, though they may be signs of oneds e

Because humans are entirely without merit,
r a d'$theg cannot engage in their ownwggtlon. This is unlike other forms of Christianity,
which, to varying degrees, suggest that humans, as beings created in the likeness of God, can
participate in their own redemption, though the mechasiienthat participation varacross
denominations While many branches of Protestantism have criticized Catholicism for its
isal vat i odnthatasythevidea thasparticular behaviors, ranging from taking communion
to confessing sins to a priest d,srictGaleinistsi ng pr

decry even other Protestants for suggesting t

“Binning warns people ndtngt @reuesttiicomtGohgs swiylilngr, e gielrr
indeed, into which we should not curiously and boldly inquire beyond what is revealed; for then a soul must needs

|l ose itself in that depth of wisd®&medasdi pati osh fAnstha
admired than conceived. o0 (AOf Predestination (1)0).

“"%1n contrast, the infralapsarian (or postlapsarian or sublapsarian) view of unconditional election argues that God

elected people after the fall. Otherwise, infralapsear@gue, God would have been the author of original sin.

“'Jonat han Edwards, fSi nnerSelededWrtge of JdmathahEdwarB (36n Angry G
113).

"2 Rebekah PhelpBavis, interview with the author, March 14, 2010.
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into your hearto or fAmaking a choice for Jesu
ineffective in generating salvation, it is blasphemdasit suggests that salvation can be

affected by human will. Or, to quote Shirley Phelps per : fA Rebel s say, | ac
own personal savior, [even though] Jesus s&@U DID NOT CHOOSE me, but | choose

y o U’P ®eople who make this claiare not merely mistaken but are rebellious, claiming an

authority and agency in salvation that totally depraved humans do not have and cannot take from

God and is thus either a denial of the deprayv
soveregnty.
Among Calvinists, there is debate regardin

e | e c*“d whetier Godthoosesgo damn people just as he chooses to save people or whether

God chooses his elect and simplipwsthe nonelect to fall into hell; whettr, to say it

differently, God damns people or whether he allows them to damn themselves. For Westboro
Baptists, as for other Ahigho (or Ahypero) Ca
Calvindés views), God domaslect. Thosdlestanfto atrdbtite ame | vy b
apparent meaaspiritedness to God skirt the issue by explaining that, due to their depraved

nature, all people deserve damnation, so in not electing them, God does not harm them but

merely does not extend an undesergrace to them. This does not undermine the image of God

as loving and gracious any more than the failure of a governor to patdtath row inmates

undermines the graciousness he demonstrates by pardomiregf them?> To do so does not

“73 Shirley PhelpsRoper, email to the author, June 28, 2010.
47 A second but less common debate occurred between those who defended the traditional view that election was
absolute and unconditional and those who believed that, though election to etertiainsilwaconditional,

obedience to Godds commandments in this |ife can resulf
wor ryi ng saealdrtonCrowiey)Reiritive Baptists of the Wiregrass Soutt35136).
“QOr,asBinningwti e s, fAMay he [ God] not do with his own as he

shall men be displeased, and do well to be angry? Or, because he, of his own free grace, extends it, shall he be
bound by a rule to do so with all? Is he not ot and merciful, and is it not meet that both be showed forth? If he
punish thee, though canst not complain, for though deserves it; if he show mercy, why should any quarrel, for it is
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imputeGa wi th any wrong, for fiwhen a man i s made
God may forever deny holiness to the fallen creature if he pleases, without any disparagement to
any of hi s psenithfthe doctiine of ®tal dlepravity, uncdtimhal election is, for
Calvinists, not an optional position; instead, it is central to their view of humanity at the mercy of
an allpowerful and inscrutable God.

The stat us @ Wwhethenap@rson is ¢élestromreptofateas a central
concern 6r Puritans and resulted, for some, in a near constant cycle-eksefination. As
Peter K. Thuesen chronicles, the search for e
for many Puritans, and many sermons were devoted to managing the lbataveen the
congregantsodo senses of worthlessness and hope
the professed believer. At the same time, many Puritans seemed relatively unbothered by the
question’’” and even Increase Mather implied that tho#tkiwthe church and their own

children were likely among the elééfwh et her , as Max Weber famous|l

compulsion to prove to himself that he was among the elect fueled early capitalism in the

colonies?”it certainly drove many Puritarsd latterday Primitive Baptists to serious

introspectiori*®°

free and undeserved grace. By saving some, he shows grace; by destrg ot her s, he shows what
Predestination (11)0).

“®*Jonathan Edwards, fiGod GSebectddWritiegs of JomathsiaEuwas8s. Dependenc e,
*"ThuesenPredestination45-72.

*8bidi., 67.

4 Max Weber The Protestant Ethic andéfSpirit of Capitalismtranslated by Talcott Parsons (Mineola, NY:

Dover, 2003).

“For such introspection in the | iJonathan Edwards:mAdiftNean Edwar d
Haven, CT: Yale University Press, 2004).
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Double
predestinarians

Absolute _
Predestinarians Supralapsarians

Figure B. Many Protestant denominations have Calvinist strainglbBtimitive Baptists are
Calvinists. Among those Primitive Baptist Calvinists, some are double predestinarians, believing
that God both actively elects and actively damns people, while others argue that God only elects
and does not actively damn peoplentg Primitive Baptists are absolute predestinarians,

arguing that God foreordains every earthly event, while others believe that God foreordains only
salvation and does not foreordain other events, such as natural disasters. Some Primitive
Baptists are quralapsarians, arguing that God foreordained salvation (and, if they are double
predestinarians, all events) before the fall of humanity in the Garden of Eden, while
infralapsarians believe that God foreordained salvation (or, if absolute predestirakrians,

events) after the fall. Westboro Baptists are absolute, double, supralapsarian predestinarians. In
the diagram above, they would thus appear in the area whéhneealtircles overlap.

As with Puritan spiritual writing, conversion narratives amBrignitive Baptists suggest
that A[t]he elect individual 6s “CGivehthat sé a bat
election occurred at the start of time, there is no chance that Satan will win, but the individual,
unsure of his condition, may be torneth with worry that he is damned. Because the doctrine of
total depravity declares that sinners can do nothing of their own volition to move toward God,
strict Calvinists might lack optimism about their election, but they have more hope, they argue,
than T their salvation depended upon their own depraved natures. Moreover, the elect may seek

signs of their election, finding, first, that in their concern for their election is their hope for their

“81 Mathis, Making of thePrimitive Baptists132.
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el ection. Within ear | y dbharilyapreachsrturged hepentanbee s, f
on those hearing the gospel for the first tim
was an initial rather than a final phase of sanctification. But actually, anguish and remorse,
ingredients forwhatEtiabet han pietists termed 6égodly sorr
and sanctilfni mathiean.words, conviction of oneos

election, not a step toward it, since it was already determined since the stag. oStime, still,

despite oneds deep desire for It and oneds ef
believers can never state firmly that they ar
hopeo in their election.

When accusedf believing that they are the only peoplao havehope of going to
heaven, Westboro Baptists remind their accuse
well as the visible church of Westboro Baptist. That is, they are in a long line of céiverhe
bound people. Moreover, while thegnnot be certaiaf their own election, which would
always be undeserving, they can be sure of whotiamong the elect; thus, they can say with
surety who is in heft®* While election does not depend upon maiahg, immoral living, as
defined by the church, is a sign that one is not elect. Thus, they can say, to charges of hypocrisy,
that they do not believe that odtohethat,iare fAbette
recognizing and repenting of theirpde avi ty, they see signs of God:¢
signs are absent, though, in the lives of people who do not recognize and repent of their

depravity*®*

82 peter Iver KaufmarPrayer, Despair, and Drama: Elizabethan Introspect{blbana: University of Illinois

Press, 1996), 20.

““®Westboro Baptist Church, AFAQ: | f God Hates Homosexua
Indi vi dual Peopl e, Not at the Group?Gotildateskagsn You Say th
http://www.godhatesfags.com/faq.html#Join

“““Westboro Baptist Church, AFAQ: Are You a Sinner? I|f S
BetterT han T h e s @od Raes palydettp:/dvww.godhatesfags.com/fag.html#Join
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Irresistible Grace

Just as wunconditional el ect i dopersuade Galtoes t h
choose them, irresistible grace decl ares that
el ection. When called by God, people cannot

without Godods orwhirclrare st‘pEadPhelpsrénitdd hig , O
congregation one Sunday in a sermon. Not only does God foreordain every action on earth in
West boro Baptist Churchoés absolute predestina
except to obeyihs wi | | . For this reason, an evangelioc
into hiaobpactoof sWestboro Baptist scorn. Al
you made up your mind, but | know the Lord Your God is a great mind magep &%Fited

Phelps chortled one day from the pulpit, reinforcing, as heidamsery sermon, the absolute

sovereignty of God, not only in human and natural events but in human thoughts.

l nstead of nfAasking Jesus ardtheipsalvatios,i r heart s

Westboro Baptists, in |Iine with thedinaPuritan
wor k of Godoés Holy Spirit, whereby convincing
minds in the knowledge of Christ, and renewingouwi | | sé he doth persuade
embrace Jesus Christ, freely offered to us in

al ways gains the Sinner “f Justawumwengiionalelkectionand cl o
removes from humartbe burden of salvation, irresistible grace insures that, if that election is

there, it will be received by them. Together, these two doctrines provide a defense against

apparent hopelessness of total depravity and limited atonement.

Perseverance of th&aints

“85Ered Phelps, sermon, March 14, 2010.
“86Ered Phelps, sermon, February 21, 2010.
“'Samuel Willard, #WhSarmoniCXV, @uedienXXXlbal Cal |l ing, o
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Theologies that suggest that human beings are hdrmerd because of their partaking
of sacraments, their mor al l'iving, or their w
keep their believers under a dark threat, according to Catvimisalvation depends upon the
individual, then it can be lost when the individual fails to partake of the sacraments, fails at
moral living, or loses faith. For Calvinists, the belief that God alone controls salvation brings
comfort in the corollary tat God will not withdraw salvation. God chooses whom he chooses,
and he does not change his mind. AwWill the L
unal terable, o encd®uraged Cotton Mather.

Godds unchanging natur e dWwéeelechiopermitteel ®on, how
continue a life of sin. When he does sin, God will rebuke and correct him, often through the
church:

It may be that we are sinful; but God did not love us for our goodness, neither will he cast

us off for our wickedness.Yet this is no encouragement to licentiousness, for God

knows how to put us to anguishes and straits and crosses, and yet to reserve everlasting

life for us*®°
Thus, the elect will still suffer the natural, earthly consequences of his sin in this lifetintes and
will still be punished by God in this lifetime.

However, as the elect contPnugs) mbh& &r Glgr ie
rejects sinindeed, by his changed nature, one who is ekthotcontinue a life of sin. The
doctrineofsainf per severance is not equivalent, then,
saved, 0 which indicates that salvation cannot

Instead, one who is elect will necessarily be a changed person, as evidenseat imehi

“®Cotton MaGhace F&ireeai ned and | mprovedd (Boston: B. G
Farmington Hills, MI: Thomas Gale, 2003).
“89 John CottonAn Exposition of First Joh([No city]: Jay P. Green, Sr., 2003), 484.



167
actions®® If upright living does not result, then the sense of electionisfdl§epr A[ i ] f he
appointed thee to life, it is certain he also has ordained thee to fruits, and chosen thee to be
h o | *§% Thais, the church can exclude a membkowontinues to sin on the grounds that,
despite his baptism, membership, and confidence in his election, he is a reprobate. This outcome
is terrifying for the excluded memigeakin to the terror of the virgins who, because they failed
tosecuretheoilio t heir | amps before the bridegroomods
to whom Jesus said, fiVer i'fRorthoseexlyded theshamgaf u, |
being forced out of the community may be less psychologically difficult to beathba
assurance that they are among the reprobate. For example, Karl Hockenbarger, who was
excommunicated from Westboro Baptist Church i
experience:
| was terrifiedé. My expeogeahomeoAndwas no
this is not an indication of suicidal t
in this*situation. o
It would be cold comfort for Karl Hockenbarger to remember that, as long as he is alive, he may
be heltbound but is not yet in HelAccording to the theology that he has adhered to since his

baptism at age nine, as a reprobate, that is his eternal home.

“OWrites Binning, fHiso eftaerr nfarlom olumssiln g ft He freeiims t o me
certain foundation of holiness; it is the very spring and foundation from whence our sanctification flows by an
infallible courseo (AOf Predestination (Il1)0d).

“puritan preacher SamuelWilk d not ed three responses of those who fic
those who Astop their ears, and turn their backs on it
make a profession of Faith and Repentance, and so beamnasers of a visible Church, and enjoy the external
priviledges [sic[ of it; but yet their hearts were nev
3) those in whom Athe habits of S a n icht arefafteiwardsicasriectoa r e wr 0 |
in progressive Holinesso (fAWh i s Effectual Calling?o0
“Binning, fAOf Predestination (II)

493 Matthew 25: 12.

““Justin Kendal The PitthiNeverdbertd,2008, hte:dvy. pitch.com/content/printVersion/
158048.
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In contrast to Karl Hockenbarger, for those who remain secure in their election, the

doctrine of the perseverance of the saintsheautiful if undeserved gift. Writes Scott,
His conviction of salvation is rooted in the divine will and that is unchangeable.
Even though life in its passage may bring frequent doubt, sin, failure, or
temptation, these can always be countered and overcome by the recollection of
the divinechangekes ness, Godos fidelity to his de
choose on the basis of what a man does; so too He will not change His choice
because of what a man does. One may rest secure in the divine fidelity to His
own will.*%°

In the end, then, WestboRaptists will reach heaven not because of their own merit but because

of the inscrutable, irresistible, and unchangeable will of God.

The five points of Calvinds belief coalesc
viewed, among those Christen who remain familiar with it, as
certainty, without which no true hope is poss

risks negating the 6come “UMheonpopdadityadf Jesusod g
predestinaon, as measured in the outrage of Westboro Baptist Church counterprotesters who
argue both that c¢ huciandtha thdteeolegpthapdrivekcaurch ar e u
members to declare who is in heaven and hell is blasphemous, prompts Westhists apt
defend it in sermon after ser mon. Among all
st ar k| y*¥ieprgadhing; dand tey are explained as matters of fact, not debate, that are

derived from infalliblmenrteddisngsdiaofcotulres eBiob Igee

495 gcott,Historical Protestantism40.
4% ThuesenPredestination 3.
497 peacock and TysoRjlgrims of Paradox28.
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Kathleen C. Boone, #fis in fat%AmongPRriisvd by an u
Baptists, fideep mysteries are ‘Candevenehdmdsty a se

sensitive matters are organizedtbjh e fAr ut hl e s s°lndhg &énd, admfts Bdtmm t r i n e .

WyattBr own , Al't might be said that the Primitive
understandi ng¥l of a6kessi ngniGoddsé mercy and hi
toremind |isteners that Goddés mercy can only b
This theology, argued Primitive Baptist founder Joshua Lawrence, should be faithfully

defended because it is the beliefs God prescribed and God promises that good will result for
thase who adhere to it:

Ye believe in the power of God to accomplish his purposes, however contrary

things may appear to work to your expectations. So believe in my power to

accomplish the great work of saving my people. In a word, as the dispensation of

Godby the hand of Moses, in bringing Israel out of Egypt, and leading them

through the wilderness, was from first to last calculated to try Israel's faith in God,

so is the dispensation of God by his Son, in bringing his spiritual Israel to be a

people to hirself.

The Primitive Baptist investment, like the Westboro Baptist Church investment more
specifically, has not yielded great returns.

The ga@ both in church membership size and in theofbdpgtween strict Calvinists
and nor or quasiCalvinists grew ovethe first decades of theneteenth centurywith a

resulting decline in Primitive Baptist congregations sihem However, their small size does

4% Boone, The Bible Tells Them Si1.
49 peacock and TysoRjlIgrims of Paradox29.

O pid., 97.
1 Wyatt-Brown, TheShaping of Southern Cultur&26.
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notunderminebelief among Primitive Baptists, nor among Westboro Baptists in particular.
Indeed, itisviwed as a sign of their correctness, for
Though they cannot be sure that God has chosen them, they have a hope that he has, and they are
confident that, whether or not God has selected all the individuals in the gatignefor eternal
salvation, they all, like all humans, elect and reprobate, have a duty to live obediently.
The Duty of Man: Theology in Action
Critics of predestination theology question how it can inspire moral living, given that it

decl ares that oneds eternal destinatacoons.i s en
What motivation doeprobats have for good behavior if, regardke they are helbound, and
likewise, what motivation do the elect have for good behavior if, regardless, they are-heaven
bound? Samuel Willard, seventeenth century colonial pastor and president of Harvard, provides
the answer to the question by refeliagahe first item in the Westminster Longer Catechism,
AWhat is the chief and highest end of man?29d
AMan's chief and highest end is to glorify Go
theocentric systenhe duty to glorify God, not fear of hell or hope of heaven, is to be the
motivation for mor al i ving. Westboro Baptis
to serve you, vy 3%HughBinninganswers ssenilav @iticismgarnding the
purpose of prayer if God is entirely unchanging. Says Binning,

But suppose there were nothing to be expected by prayer, yet | say, that is not the

thing thou shouldst look to, but what is required of thee, as thy duty, to do that

simply out d regard to his majesty, though thou shouldst never profit by it. This

is true obedience, to serve him for his own pleasure, though we had no

*“Westboro Baptist Church, fFAQdHaRoFagsno6t God Forgive Ev
http://www.westborobaptistchurch.com/mobile/fag.html.
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expectation of advantage by it. Certainly he doth not require thy supplications for
this end, to move him, anddline his affections toward thee, but rather as a
testimony of thy homage and subjection to him; therefore, though they cannot
make him of another mind than he is, or hasten performance before his purposed
timed so that in reality they have no influenceoaphimd yet in praying, and
praying diligently, thou declares thy obligation to him, and respect to his majesty,
which is all thee hast to look to, committing the event solely to his good
pleasure®
The purpose of pray@&ror church attendance, or scriptueading, or holy living is not to
impress God, who will never be impressed by human endeavor, or to persuade God, who will
never change, but to Arespect his majesty, wh
In their adherence to the hyp€alvinism of John GlJ their denominational
independence, their church organization and discipline, their focus on moral living as a sign of
election, and many, though not all, of their practices regarding worship, Westboro Baptists are
Primitive Baptists, drawn from the sep#tist, antiestablishment branch of Puritans. In this way,
they are not so much an anomaly on the American religious landscape as an anaghoonésm
West boro Baptists say, AAlthough these doctri

onceloe d and ®Bahey silvbelidve them.

Westboro Baptist Church as an American Religious Anachronism
While other religious groups are quick to denounce Westboro Baptist Church as not truly

Christian and the group is popularly | abeled

*®Binning, fAO0f Predestination (11).090
“Westboro Baptist Church, AGFAQ: Who Ar e GotliHatesFaghat Do Y
https://www.westborobaptistchurch.com/mobile/fag/html.
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as the KKK and the Branch Davidians of Waco, TeX¥4)Vestboro Baptist Burch sees itself,
as do al most al | ot her Christians, as nANconst.
line of direct descent witbesus Christ s a bol d one, but West boro Be

teaches a theology that was onaggtat by major American religious figures is valid.

Figure20: Gilbert Beebe, editor of the Primitive Baptist periodithé Signs of the Timésr

more than forty years, starting in 1832, the year of the Black Rock Address. Westboro Baptists

have supemposed one of their own signs into Beebec
approval of their pickets. Westboro Baptists included this image in their open letter to Primitive

Baptist churchefom December 10, 2009

*For example, the Phelps family is frequehetricaq referred
association between the groups prompted Ku Klux Klan, LLC (incorporated in 2003 in Arkansas) to release the
foll owing statement on its website: iThe Ku Klux Kl an,

OWestbor o BaNet iashtsoChudredhyd.repudi at e KKKélomepagect i vi ti eso (
http://kukluxklan.bz/). Even here, the racist group uses quotation marks to undermine the authority of Westboro

Baptist Church to call itself a church.

*%®The church property and theo mes t hat adj oin it are commonly descri be
comparisons both to the Branch Davidians of Waco and, more recently Rortiamentalist LattdDay Sai nt s 6
Yearning for Zion ranch near Eldorado, Texas.
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Pictures of religious figures such lagmnist Isaac Watts appear near the pulpit at
Westboro Baptist Church, though any images of God, including images of Jesus, are forbidden in
accordance with the commandment against graven images. Every sermon includes references to
the lives of heroes irhe faith, mostly seventeenth and eighteenth century English separatists and
early Baptists, who are depicted as faithful despite persecution. For example, in his June 27,
2010 sermon, pastor Fred Phelps told the story of William Shirreff {1882), a Prebyterian
mi ni ster who refused to perform infant baptis
poor Baptist churches and poorer stild]l Bapti s
from the memoirs of such leaders, pastor Fred Phleipsds his congregants that they are part
of a long and longsuffering religious line and suggests that, if the Primitive Baptist forerunners
were stild]l alive, they would support Westboro
Sermons also includgirect quotations from the theological writings of Puritans and other
early Calvinists, as well as lyrics from hymns and pdaemgain, almost exclusively from the
late 1600s to the early 1800s, when Protestant predestination theology was still popular.
Jorathan Edwards and earlier Puritan leaders are quoted, theibsokse of which sit in a
row on the communion table beneath the pélpgcommended, and their spirits invoked.
During Bible readingd churchwide study sessions in which all ages gather irtentric circles
and take turns reading the Bible, listening to commentary, and discussing what they are
learning commentary is drawn from Bible scholars from the same period, just as it is when
commentary is incorporated into the sermons.
Through these nams, Westboro Baptist Church not only keeps alive once widaly
but now neglected authors; it also maintains in congregants a sense of belonging to a select, well

respected American tradition, for although Puritanism is, generally, no longer preéched, i
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power in Americab6s i maginati ve htestdblsmmenti s str

branch of Puritanism, Westboro Baptist Church also reminds itself that it is in tension with the

state and the culture, that it is a separatist groupti&®uritans who rejected state funds.
Puritan theology was falling out of favor

grandson discovered when he edited his grandf

countless eleventrade American lérature students have learned, predestination theology is

difficult for modern audiences to grasp, appreciate, or believe. This difficulty, though, does not

bother Westboro Baptist Church, which interprets the disdain that most Americans feel for

predestation theologg especially the absolute and double predestination theology of

Westboro Baptist Churéhas evidence of the election of church members and theleotion

of outsiders. God has not permitted fAheretic

predestination theology, even though, as pastor Fred Phelps frequently comments, this is the

theology that was common among early Americ@me group, though, does carefully maintain

the teachings of colonial Puritans, and that group is the one with wrestb@/o Baptist Church

has perhaps its most ambiguous, difficult relationship: other Primitive Baptists.

Westboro Baptist Church as a Primitive Baptist Church
Not surprisingly, other Primitive Baptist churches do not like being categorized with
WestboroBaptist Church. Elder David Montgomery, writing on behalPamitive Baptist
Onling says,
PB-Online and the Primitive Baptist Church do not recognize the ministry of
Aipastoro Fred Phelps, nor do we have fe

Church ofTopeka, Kansas, which styles itself as an Old School (or Primitive)
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Baptist Church. We find the actions of these people to be deplorable and against
the very Scriptures they claim to believe. Let it be firmly noted that the Primitive
Baptists do not andiwnot endorse, condone, or support the base actions of this
group>”’
Like other Christian detractors, Elder Montgomery uses quotation marks to indicate that Fred
Phel ps is not a real pastor, and he (wgtsts t he
Churchdéds has usurped the name A0l d School 0 or
No scriptural evidence is provided for these cl@inas oddity in a denomination that answers
nearly every question with a Biblical citation. Elder Montgomérs dec | ar ati on seer
rather than informative, for it provides no explanation of the difference between Westboro
theology and the theology of the Primitive Baptist churches for whom Elder Montgomery claims
to speab itself a problem since PrimitevBaptists are so independent.
Elder Ben Winslett, writing a conservative blog from Huntsville, Alabama, similarly
attempts to speak on behalf of Primitive Baptists, identifying himself as a fourth generation
Primitive Bapti st wmydereala@yin botmsides smoe mBamgedtorsst s i n
stepped foot on 6The New Worl déo and as the p
congregation, host of a Primitive Baptist radio program, and webmaster of a Primitive Baptist
website. Aftethe establisés his credential® speak on behalf of Primitive Baptists, Winslett
stresses,
Please take it from me, thtimitive Baptists have no fellowship or

association with Fred PhelpsHe is no Primitive Baptist Elder. He has taken it

“"El der Davi d DMerctl ag mery ,0 fd at Rrichitive BaptistOnlbeer 9, 2008,
http://primitivebaptist.info/mambo//index2.php?option=com_content&do_pdf=1&id=1434.
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upon himself to use ouanme ¢ . We st bor o Baogounterfestt A Chur c
Primitive Baptist groug°®
Elder Winslett, like Elder Montgomery, like other Christians who fear being painted with the
same brush as Westboro Baptist Church, denies fellowship with Westboro Baptist Church,
denies that Fred Phelps has a claim to a designation as a church leader, uses quotation marks to
indicate that Westboro Baptist Church is not a real church, uses bold to stress the outsider status
of Westboro Baptist Church, and complains that Westborti€&phurch is unfairly using the
name APrimitive Baptist.o
The frustration of Elders Montgomery and Winslett is clear and shared byatraary
Primitive Baptists. AOur sentiment has been wu
timethisg oup i s publicized in the media, our peop
in the minds of Americans with Westboro or th

Elder Montgomery, he fails to explain how authentic Primitive Baptistsrdifien the

Acounterfeitodo Westboro Baptist Church. Wi ns |
condone the actions of Phelps. I n fact, we DE
Baptists do | ikely detest th&/tmsetalb af faleen sBldiggsstands t Ch
sites of national tragedy, even if they agree

view on sexuality. For example, in 1993, the publishérha Primitive Baptist Newsletter
pastor W. H. Cayce, commentédl. or d knows thereds something th

homosexuality], but personally | wouldnét thi

*®E|l der Benjamin C. Winslett, @Fr eBMotfPrhierhiptsi vAGhdB aNetsit sbtosr Eoc
Huntsville Patriot[Blog], http://thehuntsvillepatriot.com/2010/04/frgthelpsandwestborebaptistchurcharenot-
primitive-b apt i st s/ . Wi n s | e-wihgdpslitick dnd syrvivakst imdoematmn. éald irt ooiginal.i g h t
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funeral woul d b &°Inother wards,duheral peofegisrae arcirteffective
approach ta real problem for other Primitive Baptists.

However, the claim that the Primitive Bapt
Westboro Baptist Church is more complex. Certainly, many Primitive Baptist churches are both
absolute predestinarians amholuble predestinarians, so they would share Westboro Baptist
Churchos claims that all actions are foreorda
God selected them to be there. In their admiration of Puritan writers and theologians, many
Primitive Baptists would agree that preachers can preach on the themes of the eternal damnation
of the norelect and the undeserved eternal salvation of the elect. In their very own sermons,
they quote from people, like Jonathan Edwards, who preached gartiiyhment for sin. What
they may dislike, then, is Westboro Baptist C
justifying the practices that have brought them such notoriety. That is, other Primitive Baptists
may likely believe that Matthew Shepasdn hell, but they are unlikely to show up at his
funeral. They may likely believe that God punishes a nation for its sexual sins, but they are
unlikely to see that punishment in the form of military deatltsearen less likely to show up at
military funeral to say so.

Winslett ends his letter this way:

True Primitive Baptists love the Lord and love His people. We believe in
thesalvation of sinners by Sovereign Grace. We worship in a simple, New
Testament pattern. We are in no way related to or like Westboro
AChurch. o

Again, Winslett emphasizes the difference bet

Acounter f ei tgiChafehs Hdweveran dBfiaipgtPiimitive Baptists as people who

*®Chris Buldm: fARkse dfhePAdiadapNovember 2, 1993.
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|l ove the Lord and | ove His people, 0 believe i
simple, New Testament pattern, Winslett fails to distinguish his vision of Primitive Bapists fr
Westboro Baptist Churchos. Li ke Winslett, We
AHI s @ daongpdgestidat reveals that both Winslett and Westboro Baptists believe that
Christian Il ove is reserved f old Botmblewinf el | ow e
salvation by sovereign gra&dhat is, the doctrine of unconditional election. Both claim to
adhere to a New Testament model of worship, though, admittedly, Westboro uses musical
accompaniment and prepared notes for preaching, thdligh s | et t 6s cl ai m t hat
are unrelated does not rest on those differefieB.v en Wi nsl et t 6s decl ar at i
fell owship or association with themdo is not p
fellowship is among Prinive Baptists. For example, some Primitive Baptists will likely see
Winslettds radio broadcasts as a missionary a
to the model of the New Testament. ThHuW®, Wins
not represent mainstream Primitive Baptistsinanysgesed r i ngs rat her untr
The Primitive Baptist responses to Westboro Baptist Church are indicative of the broader
response of the Christian community, which seldom denoudheemtigay sentiments or even
the predestination theology of the church. Rather, other Primitive Baptists appear uncomfortable
sharinganylabéli Pr i mi ti ve Bapti st , 00 wilBWMepthoiost , 0 or ev
congregant s bec au s @cketsfespedaky pickatuat thelfumesalsfofisaideers a |

and those who have died in national tragedies. Similarly, other Baptist churches are quick to note

*1°The use of musical instruments would be acceptable in Progressive Primitive Baptist churches, but Westboro
Baptist Churchés absolute predestinati orsthatadhdredto not . O
absolute predestination would not permit musical instr.|
footwashing would be reason for disfellowshipping them from some Primitive Baptist Associations but not others.

*lElder BenjamilC. Wi nsl ett, fAFred Phel ps NaRdi Wesi béfheBaBapst s Ec
Huntsville Patriot[Blog], http://thehuntsvillepatriot.com/2010/04/frgthelpsandwestborebaptistchurcharenot-
primitive-baptists/.
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t hat Westboro Bapti st s -BaptiseChmstiahs redinne their audidheep t i st
tha Westboro Bapti st 8% &heissueisonbt mérelyeonel obbeir@hainteds t i a n
by association with Westboro Baptist Church in the eyes of the broader culture, either. Westboro
Baptist Church uses offensive language and images and expéalta to draw attention to its
message. The general impression to those who know Westboro Baptist Church only through its
public activism is that it is loud, offensive, and g@dmoting. These qualities do more than
alienatethe broader publidcorthe e s eeki ng evidence of Westboro
suggests that church members are cruel andgighteous. Evidence of this attitude may be the
cause for other Primitive Baptists6 suspicion
theologcal similarities.

However, because Westboro Baptist Churchiselftifies as a Primitive Baptist Church,
because it shares with other Primitive Baptists a vision of itself embracing @stattiishment,
antrinfant baptism Puritanism, and because d@stdnes and its organization and discipline are
identical to at | east some Primitive Bapti st
descriptor APrimitive Baptisto is appropriate
In its public activism® and in the cruelty that other Primitive Baptists see in that actévism
Westboro Baptist Church is quite different from other Primitive Baptist churches, and, in that
difference, it angers them and brings them public scrutiny that thggyt mot prefer.

In an open letter addressed to all Primitive Baptist churches, dated December 10, 2009,

West boro Baptist Church takes an urgent tone

*2Dwayne Hastings, the Souter Bapt i st Conventionds direclbeoty of commun
commission, distances his own group from Westbengphasizinghat their difference is not just in tobet

contendingthaVe st bor o Bapti st ChurchrmsBdpthisstr$ piautradhd domwht he
that is, one is more authentically Christian (as they are more fixed in the Bible) than the other. (Robert Stacy

Mc Ca iCondemiASinand Sinner, 0 I nsight on the Aémesoh&r5, no. 30
mainstream Baptist churches such as the Southern Baptist Convention or American Baptists simply drop the word
ABaptisto from reporting about Westboro Baptist Church
theological ties to their dendnation.
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Among the Pr iomietfievrer iBiagp ttiosotttPadePrintitiveuBaptidishave o pi nii
Ahid their |light under a bushel . o AThis | ett
unto love and to good works (Heb. 10:24) and to exhort you with longsuffering and doctrine (2
Ti mot h Yy Repeatddly idhe letter, the church reminds the broader world of Primitive
Baptists that they share much in common, i ncl
tenets of the Bible (also known as the doctrines of the Old School Baptists and Primitive
Baptist . 6 I n contrast to El der Winslett, who den
Church and other Primitive Baptists, Westboro Baptists identify their identical theological
positions. The letter invokes shared heroes, including Primitive Bapiist @ilbert Beebe,
again highlighting a similarity. After asking Primitive Baptist churches tweatyen questions
aimed at proving whether they are acting in accordance with the special role God has given
them, the | etter endareré@minddad that theyestdl havertimeads jdinoin Re a
West boro Baptist Churchés efforts, for, as st
AThe reward for those that only worked one ho
and boretheled of the day! o Again, in this way, We
mission with Primitive Baptists and thus underscoring the legitimacy of their inclusion in the
Primitive Baptist traditiorr™*

Westboro Baptist Church does see a differencedsst itself and other Primitive Baptist
churches: its activism. It chides other churches for failing to join it in its preaching about sexual

sin in particular. For Westboro Baptist Church, the dutglidiumanity, not just those within the

BI'n the King James version of the Bible, Hebrews 10: 24
on toward | ove and good deeds. 0 Second Timothy 4:2 say:
reprove, rebuke, exnonti t h  al | l ong suffering and doctrine. 0

“Westboro Baptist Church, AOpen Letter t oGodAMates Pri miti v
Fags http://www.westborobaptistchurch.com/written/letters/20091210_-tgtesr-to-primitive-baptist
churches.pdf.
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church, to e in order to glorify God has taken on a particular focus: human sexuality. For that

reason, a fuller explanation of Westboro Bapt

Westboro Baptist Churchés Theol ogy o
Homosexualityand tolerane and acceptance of gay people are key idsued

Religious Right groups. Howevelle st bor o Bapti st Churchos views
markedly different from the views afanyother groug, which claim tqudge feminism,
homosexuality, abortion,dn idevi ant 0 het er o-swa@italaalextra ex (i ncl
marital relationships and anal and oral intercourse) to be similar sins, even thotggyanti
rhetoric is usually more virulent than rhetoric attacking feminism and, for example, divorce.
Moreower,We st b or o B a pheologytbandmly homdsexisal sex; it does not dictate the
details of married heterosexual sex as many other conservative religious grétitbalagh it
does disapprove of the use ofoddsthusiomes Dd , al

who fear the health risks of pregnancy shoul d

and obey him, he wil | Aceokliegt@Sam Bhelg@bperadll| such d
sexual acts that occur within the contextofmarage ar e acceptabl e. non
Shirley PhelpRoper 6s ol dest child notes withmerri me

Sexual intercourse, according to the church, is reserved for men and women in their first
marriaged an ideal held Y all major denominations. Romantic physical contact of any sort

prior to marriage is discouraged. For example, when Shirley PRelpsr hinted that her son

®sSee, for example, the level of det aiTheActobMatriagmar i t al s
The Beauty of Sexual Log@randRapids, Ml.: Zondervan, 1998y Oral Robed Gnwittingly hilarious attempt to

define appropriate sex as only vagipahnis contact (Oral Roberts, undated sermon, available at
http://www.youtube.com/watch?v=BxgfAM1Ag).

*1%ghirley PhelpsRoper, email tahe author, September 28, 2006.

*’Sam PhelpsRoper, interview with the author, August 13, 2005.
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Sam might have kissed his wife before theymedr Sam clearly and discreetbt his mother
knrow that the two had never touched, which rel
Shirley PhelpRoper, AWhat possible value is there to
troubled taking fir into your bosom and getting into some kind of fornication or otherdiSe?
Within marriage, though, sexuality is private, respected, and enjoyed, as various church members
shared.

Remarriage after divorce is equated with adultery, as Fig. 3 illustrates. Church belief in
this principle is so strong that it was the topic @ tharriage sermon at the wedding of Brent
Roper and Shirley Phelggoper , when Fred Phel ps reminded th
only legitimate place for sex. That bed is undefiled. Marriage is honourable in all, and the
marriage bed undefiled. Alléh ot hers are whoremongers “dnd adu
Moreover, the law firm of PhelpShartered, staffed only by members of the church, will not
serve as counsel in divorce proceedings in their first marriages, though the firm will do so for
those who have previously been divorced, inter |
eyes anyway>’ Sexual intercourse prior to marriage is a form of fornication, just as sex with
someone other than oneos °§Sexuldicelitydnunariagagis marri a
the overarching mandat e. ARemember , égaynot ed F

picketing, fAlo6ve preached more aifd harder aga

*18 Shirley PhelpsRoper, email to the author, September 28, 2006.

WFred Phelps, fAThe Charge Given to the evwmxcasionefthe by t he
Marriage of Brent D. Roper and Shirley L. Phelps (Members of the Westboro Baptist Church) on November 25,

1 9 8 FHoddHates Fags25 November 198ttp://www.westborobaptistchurch.com/written/sermons/

19831125 brentopershirley-phelpswedding.pdf.

20 Rebekah PhelpBavis, interview with the author, March 14, 2010.

21 The Most Hated Family in Americ@elevision Documentary, written by Louis Theroux and directed by
Geoffrey O6Conner (2007; London: BBC, 2007).

*2Joe Taschlerand Steveyfy fiFaxes, Pickets, P cCapitatlowrnal A@ast3, ¥994P hel ps o
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Figure2¥ Paul ette Phelps, articulating the churcl
reaso® even adulter§y is not permissible, and remarriage after divorce while the previous
spouse is still alive is considered adultery. In cases where a spouse is d spipityaical
danger to his or her family, the church will encourage separation of the household but not legal
separation or divorcéJndated photograph provided by Westboro Baptist Church.

This outline of ideal sexual expression is shared among magyuosl denominations in
the United States, including Catholics, conservative Protestants, and mainline Protestants.
Indeed, Westboro Baptist Church makes no prohibitions against particular sex acts, as do many
denominations, provided that they occurwithim r r i age and only with one
makes Westboro Baptists different from other religious groups is that the sexual sins of members
are a reason for church discipline. Only rarely do other denominations discipline members for

sexual transgressiond/hile Catholicism calls for the instant excommunication of women who

have abortions, few women are actually formally excluded for thi¥45Ehe Amish practice

2 For an explanation of excommunication as a consequence of having, performing, or cooperating in an abortion,
see Fr. Frank A. Pavone, Prigsidbonvlder t o Rej ect , Never to Kil
http://www.priestsforlife.org/preaching/never.html. The notable exceptions to the failure to excommunicate over the
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shunning for a variety of reasons, but this is a minority group whose practice of exclusion is
unfamiliar in most other congregatiotfs.

At Westboro Baptist, however, sexual transgressions are reason for church members to
address a congregant individually and, if necessary, exclude him or her from the church, and, as
recounted in Chapter 2, such@ax c |l usi on was <centr al I n Westbor.
understanding of split between East Side Baptist Church and Westboro Baptist Church. Years
after that exclusion, Shirley Phelp®oper, in her early 20s, herself gave birth to a sorobut
wedlock. Herold st chil d, Sam, was adopted in childho
Samds mother whe’Whlié ectsihlid | wgdsf puregnancy pr
concern for the church, it did not require her exclusion because Shirley recognizesdiit asdh
repented of it. Similarly, a second woman in the church has a son born out of wedlock and has
never married but is welcomed into the full life of the congregatidim these cases, the
disciplinary mechanism of the church functioned to reinfthegransgressive nature of the
sexual sin and, apparently, discouraged future misbehavior. At the same time, it allowed for
remorseful participants to remain in or return to the church. In contrast, in recent history, a

single male member was excluded iaving an affair with a married woman from outside of the

issue include a few high profile cases involving Catholic doctors or Catholic hospitals. For example, when a nine

year dd Brazilian girl was impregnated with twins by her sfather and received an abortion, the Catholic church
excommunicated the girldés mother and &bulnothhegrpi t al wor K
(because of her age) or her stepfatheGar y Duf f vy, i Rape RowBBSpewsviarech5E X ¢ 0o mmu n i
2009, http://news.bbc.co.uk/2/hi/famericas/7926694.stm. In another example, a New Jersey nun who approved of an
abortion as her work with a Cat h dyapgrovihgahe procedark forfae x ¢ o mmu |
pregnant woman suffering from pulmonary hypertension, with Sister Margaret McBride argued Wwasdifening
(ACatholic Sister Told Phoeni x Bi s ICatiolicANéxms Agendpay was Al |
18, 2010), http://lwww.catholicnewsagency.com/news/cathsibtertold-phoenixbishopabortionwasallowedby-
churchteaching/.

For more on Amish shunning practices, see Justin K. M
Religious Shunning and the FrEex e r ¢ i s eThe@higersity ef Pénnsylvania Law ReviEs7, no. 1 (Nov.

1998), 271302.

*®ghirley PhelpRo per-0fsveawtoc k birth was fi ThePitch dpsti edKiendKahs a
N e w FThe Ritch November 2, 2006, httgwww.pitch. com/content/printVersion/155699

% Anonymous interview with the author.
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congregation and has not returned to the church because he refuses to repent publically to the
congregatiort?’

Westboro Baptist Church is concerned not only with the sexual transgressioreiof its
members but also with what it sees as a cultural tolerance, acceptance, and even celebration of
homosexuality. Homosexual sex is a sin, according to the church, drawing from the same
religious scriptures that are understood to prohibit sseweactsn other denominations,
particularly Leviticus 12:30 (Alf a man al so
them have committed an abomination; they shall surely be put to death; their blood shall be upon
them. 0) and2 Ro(mMamaoae tHenddounty wile affections: for even their women
did change the natural use into that which is against nature: And likewise also the men, leaving
the natural use of the woman, burned in their lust one toward another; men with men working
that which isunseemly, and receiving in themselves that recompense of their error which was
meet . 0) . Given their opposition to theologic
Westboro Baptist Church will not consider any translations of the Bible excepindgpdames
translation or consider alternative understandings of these’t®x3sich language, posits Robert
N. Minor, is another form of rebuffing doubts or even intellectual engagement among members.

Al T] he archaic | anguagietofétheu&i agdJIJayesd Eo b

%27 Shirley PhelpsRoper, interview with the author, July 30, 2008. In these cases, Shirleyffhelpse r 6s anal y s i
the story of the woman caught in adultery is illustrat e : AFirst, the men iwhile wanted t
l etting the man (one of them) off Swadviesihnerewho[ she di dn
pretended they were religiously righdaGhrstbesuéddthe@eithond, t h
the law. It takes two or three witnesses to convict the womdone of them were witnesse$hey were just self

righteous liars trying to trick Christ with their slipperywaysh ey di dndét care aboutd, t he wor

the woman was remorsefuChr i st , being part of the t Heékmawtshewask new t he
one of Godds elect, who was ashaméedctadfdshewhysitrhe a&md i we:
ends with the statementfrm Chr i st t o t hi s wo hedidNOTis&ogomancdinani n no mor e
adul tererés pride parade; go and jabber about being a ¢

with a preacher in her own sinful state, and demand Godylava&s no matter wRapew0w, ShiRaheiyd]
Reno GirlyMen Need To Stop All The LyingAnd Check Out These Videos Of Your
Spare Nat[blog of Shirley Phelp&Roper], http://blogs.sparenot.com/index.php/dearshirley2tiincidreno-girly-
menneedto-stopall-t-1&more=1&c=1&th=1&pb=1

% Shirley PhelpsRoper, email to the author, May 12, 2010.
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thoughtnumbing nature of the experience. It gives the language an authority that the current
eveygday speech of pl ain h 0 hshirleyPleipRaper agreassvith d 0 e s n
part of Minomgodd ajmed goedandghe laigihage cof-the-ordinary,
all owing it to be one form of expressing resp
| anguagenumbiimgnddi smi sses the aedsanhetic pl eas
speakerd derive fom the experience. Further, Westboro Baptist Church members are quite
comfortable with the language, with even the children demonstrating an understanding of its
grammar and rhetorf® Moreover, as with fears that changes in practice will lead to érrors
theology, Westboro Baptist Church has concerns that a change in language may soften their
t heol ogy, es p®odsr rahtdous hatred gvlaiah i hisidgteriination to send the
unrepentant to*hell o and sexuality.

If Westboro Baptist Church stes with other denominations a belief that homosexuality
is a sin, the churchdés understanding of the n
believe. In a posGreat Awakening America, predestination theology, with its denial of free
will, is unfamiliar to many people. Today, even those who do not attend religious services hear,
predominantly, Arminian theology misweghdutwi t h w
predest¥magdmer,dl sense of haviugepregenti Pur pose [

bestselleP*3in which God assigns the gose but people do the drivinghe conservative

*% Robert N. MinorWhen Religion is an Addictidt. Louis: HumanityWorks!, 2007), 64.

>3 For example, after a churshide study session on the parable of the persistent in Luke 18 on Sunday, July 4,
2010, a child in upper elementary school was responsible for demonstrating his knowledge of Revelation 9, taken
from the King James translatiaio, Shirley PhelpsRoper. While church members are supposed to memorize
scripture, mere rote recitation is insufficient to demonstrate mastery. For this reason, Shirley interrupted the child
after nearly every verse of the 21 verse chapter to quiz himeomélaning of words, ask him to explain why the
writer chose to repeat a phrase, or ask for a aefesence. After he ably answered each of her concerns, the child
quickly picked up his recitation at the verse where he had been interrupted.

>! ghirley PlelpsRoper, email to the author, May 12, 2010.

32 ThuesenPredestination215.

*3Rick Warren,The Purpose Driven LiféGrand Rapids, MI: Zondervan, 2002).
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Protestantism preached today on radio airwaves and television asks sinners to repent of their own
volition, whereas Westboro Baptist Church theologyids that any sinn@rwhich is to say, no
on& can repent without previously being regenerated, that is, having God elect this person and
create an internal change in him or her. Other religious groups say that God loves gay people but
hates homosexualifyt he Al ove the sinner, hate the sino
them permission and incentive to preach to gay people, pray for their conversion, and even work
with them in therapeutic settingsnwanteddamel p fAst
sex attraction) reorient themselv&8. They believe that those who do not repent of their same
sex intercourse will be damned to hell in the afterlife; that is, God, who loves them, is forced to
send them to hell because they have not regefttheir sins.
In contrast, Westboro Baptist Church does not preach that God hates people because they

are gay but rather, in a move that confounds Arminian believers, that they drecgagesod
hates them. That is, God chose at the beginnitignef who was among elect and who was not,
in total disregard for the worth or obedience of the individual. Hugh Binning contrasts the
Arminian and Calvinist theses on the matter:

Hath he chosen us because he did foreknown that we would be holy, and without

blame, as men think? Or hath he not rather chosen us to be holy and without

blame? He cannot behold any good or evil in the creatures, till his will pass a

sentence upon it; for from whence should it cotire?
Because of total depravity, humans cannot egmough to be chosen for salvation; only by

being chosen for salvation can they be holy.

®Ccynthia A. Burack, fACompassion Campai gPRditicssandl Anti gay
Religion2 (April 2009), 3153.
*Binning fion Predestination (1).0
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In choosing his elect, God also chooses the reprétthtese who will be eternally
damned and will thus likely live unholy lives on earth. This double predestinati fit he gr an
doctrine that r az é8meénstha God abhndons sometpéople bgforethey d , o
are even born, and, in their abandonment, some people pursue homosexuality. Again, Westboro
Baptist Church cites the Romans 1:25, which descpbeso pl e who fAchanged t he
into a lie, and worshipped and served the creature more than the Creator, who is blessed for
ever .o Verse 26 of the King James transl ati on
vile affections: for even theivomen did change the natural use into that which is against
nature. o

I n this text, God6és A gprieritonngtafteptheirof i ndi vi d
Aunnatural 6 acts of homosexwuality. Homosexua
damnationGod gives gay people up to be gay, not because they are gay. Indeed, those who
engageinsameex activity do not even recognize it a

prevalent knowledge of the malignity of sin, because they have no such kgosvled f **’Go d . o

Furthermore, there is nothing any gay person
word] and doesnoét HK®ar it, and he never will
However, even within Westboro Baptist Chur

engage in samsex intercourse can repénor, rather, thewvill repent, if they are drawn through
Godds irresistible grace to do so. This i s i
unconditional el ection fAbecausksurelfcallghbm,i st di e

God will in fact draw them, they will leave off that uncleanness, vile affections, and reprobate

®®*Joe Taschler and Steve Fry, Gdimdouma AugusiBciRIs. After |l i fe
“'Richard Baxter, fDi MeedctdiamirksobRichatBaxter, volgl (LBridon; Georde n

Virtue, 1838), 89.

3 Fred Phelps, sermon at Westboro Baptist Church, February 21, 2010.
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mind, and the inevitable result Ww?Aslwithale t hat
sinners, according to Westboro Baptistugch logic, the only hope for homosexuals is in their
election. Theirnore | ecti on causes them to pursue homose:
invariably lead them away from it
Given Westboro Baptist Chur-lwoindlsefodtteey i ef t ha

engaged in sarpgex intercourse, the impetus for their activism is not clear to those who
understand Christianity only in terms of Arminian theology. Christians who believe that God
judges people based upon their actions, rather than the WeBtlaoppt i st bel i ef that
actions r e{fulgeent of tendiry ®© reqrienegay people toward celibacy or
heterosexuality in order t° WadtborgBaptisthaegmethai t h G
homosexual s ar e al plamfordhend e plandogthem gternal tlamBatiah.6 s
According to this theology, any activism seems unwarranted, and, indeed, church members have
no goal of gaining new converts or stopping people from engaging insaosets. In response
tothe questioi Have any homosexuals repented as a res
provides a decisive answer:

Yes, but this doesn't matter. Christianity is not a game, consisting of who can get

the most people to repent. Our job is simply to preach, and bgahshiness of

our preaching, we hope that people will be saved. However, Jesus is the Savior,

not us. No man can come unto Him unless the Father in heaven draws him, and

He will call His sheep?*

*®Westboro Baptist Church, AFAQ: How Do You F@®&l about
Hates Fagshttp://www.westborobajstchurch.com/mobile/fag.html.

cynthia A. Burack, fContestinGagCoMpaemenhod (BPapek nwWe
Political Science Association, Albuquerque, NM, March1B; 2006 (accessed at

http://www.allacademic.com//meta/ p_mla_apaeach_citation/0/9/7/6/0/pages97608/p9raqihp).

*'Westboro Baptist Church, AFAQ: Have Any HGomdaesxual s R
Fags http://www.westborobaptistchurch.com/mobile/fag.html#Repent
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This answer is preci sel yperCalvinisin of @estbora h t he
Baptist Church hero John Gill and much of Primitive Baptist belief today. As double
predestinationalists, Westboro Baptists go further than refusing to offer the gospel message to
nonel ect , recogni zing],f atsheStleovred Dhraasi ni tn ottheadt, tih|
in him, thereo6s n°6theyirefuge td pray farthe dadectfincluding gaye mo
peopl e, because A[y]ou simply cannot read the
recognizingthat those who are clearly condemned of God are beyond any hope of intervention
by pr&f¥erpobay for them would not only waste c
that Godds design to send those peagntitee t o hel
Godds sovereignty. Thus, concludes the churc
those who are gay, the church asks, AWhat arr
them back into the good grace of Him who has given therrtip?

Despite the belief that their preaching is not aimed at converting people to their church or
changing peopleds sexual orientation, members
member who joined the church after it began its-gayi activisn, smilingly confessed as he
stoodout si de St . Dlaunrh,whicts hashpd agempopagy restr@ining order in
effect against Westboro Baptist Church since 1898,1 j ust h a’PeThetnext be her e’

chapter of this dissertation will consider foems of activism that Westboro Baptist Church

A Fat her K SantaEeRepartsr Aprili20, 2005

*Westboro Baptist Church, AGFAQ: 6Do you Ever G®Goday for
Hates Fagshttp://www.godhatesfags.com/fag.html#Condemned.

The church quotes John 1 7%thé&n]theielect]:wprayadiforithe wanld busfary s, |
them which thou has given me; for they are thine. 0o The
despitefully use you, and persecute yochurchovphodaseeddo r ecogni
hear its message, just as Saul of Tarsus, before his conversion, wasngroéhristiangWestboro Baptist

Church, AFAQ: Do you Ever Pray for the Salvation of Th
http://www.godatesfagzom/faq.html#Condemnegd

Roy Bragg, fATopeka has Litt]l e EkpeessdewsApnl10H2805ef ul Preach
*4Steve Drain, interview with the author, April 11, 2010.
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theology takes, specifically examining how the church uses itgantiheology to justify

protests at the funerals of deceased servicemenveoitien and sites of national tragedy.



192

Chapter 4: The Means, Nistries, and Mission of Westboro Baptist Church
Whil e the Rel i gi ougayafivisgdntergesn tleerl@/@srandz ed ant i

developed in the 1980s, the 1990s provided challenges tgan#ctivism that required the
movement to shape itself differently if it hoped to maintain its successes and avoid offending
moderate Americans who were uncomfortable withesaex sexuality and opposed to gay rights
butgenerallyresistant to seeing theselves as intolerant. Asmericansincreasinglycame to
understand sexuality to be an identity rather than merely a set of beRaViassthe public
increasingly accepted tmeodel that sexuality is innate and immutatifeas missionaries
returned home from Africa with stories that depicted innocent women and children as victims of
the AIDS?*and as gay activists effectively depicte

therefae deserving of respect and digrity outright homophobia became less publically

“Peter B. Wood and John B. Bao tkolwisdkyi ,AthAtAitttud ebsutT cowa rSa
Social Science QuarterB5, no. 1 (March 2004): 71.

48 Americans are increasingly likely to believe that sexuality is innate, and more than half of Americans today

subscribe to this position. For example, a 2003 @abloll reported Americans were roughly divided about whether

homosexuality is an innate characteristic @Gdlipnda Lyons.
March 18, 2003, http://www.gallup.com/poll/8005/Ted¢tamosexualityNatureNurture.asp).; four years later,

more than half of Americans believed that -tgsmepatteanl i ty i s

shows a clear increase in the view that orexsiality is determined at birdh (Lydia Saad, ATol er an

Rights at WateHi g h  Meallugk Madch 29, 2007, http://www.gallup.com/poll/27694/tolerageg-rights
highwatermark.aspy

*Sgtepheninig Efiangel i cal Vi ews on Cond o (pesersatoniAnnuaRMestipgooh s e t o
the American StudieAssociation, Philadelphia, PA, October 11, 2007).

*Religious Right activists have noted the effort that
particular by equating them to racists who resisteil rights for African Americans. They fgeently cite Marshall
Kirk and HuAfeer MadeeBakl| : How America wil!/ Clblewguer it

Yor k: Doubl eday, 1989) as a handbook for the fAnor mal i z;
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acceptablé®® In response, antjay rights groups had to adopt what David Ehrenstein calls
Akinder, gentfer homophobia.d
As noted in Chapter 2, this included a shift fromi-gay rhetoric that was outright
hostile to one that was pitying and a shift from the use of theology to the use of science and
social science to argue against homosexual sex. At the same time, national, state, and municipal
legislation and policy was @neasingly sought to prevent the extension of gay rights to areas
where gay people had traditionally been denied access, such as the U.S. military, which enacted
President Clintonds ADono6t Ask, Donét Tell o
Act, signed into law by Clinton in 1996, legally defined marriage as between one man and one
woman in federal law and allowed states to deny marriage rights tessanoeuples married in
other stated>® Such efforts articulated and solidified lehgld piblic sentiment on these topics.
Though such | egi sl at i eayrights activists ecatise tthey extefidedi n 0
antigay rights laws, they were also a recognition thatHoeig assumptions about the fitness of
gay soldiers for service oné desire for gay people to marry were being questioned. By
solidifying national policy, the government acknowledged that theagagpting cultural tide
that was rising in Americaeeded to be quellefithe heterosexist status quo was to be protected.
This is the setting in which Westboro Baptist Church launched its firsganti
campaign. According tblatemongersa churckapproved documentary film about Westboro

Baptist Church, church members were walking in Gage Park in Topeka one day in 1991 when

51 Erin Ruel and Richard T. Campbell makeompelling argument that increased awareness of HIV/AIDS in the
1980s and early 1990s led to increased intolerance of gay Americans. | have uncovered no work addressing how
post1991 HIV/AIDS awareness campaigns that worked to raise public concerntdaligease among

heterosexuals may have countered this trend or if, indeed, a link between HIV/AIDS awareness and li@imagphob

continued to the presefti Homophobi a and HI V/ AI DS: At t i tSodakForGckange i

84, no. 4 (Jue 2006): 21672178)

®2David Ehrenstein, fK,DTheAdvocateApel 6, 200& http:Hhonmadpobate lwamé
article.aspx?id=43756

*3The Defense of Marriage Act (DOMA), which aimg to
to the text of the bill, became public law 1089 on September 21, 1996.

nde

I
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Fr e d Pdclmolggedgrandson was propositioned by a gay man in the park; such encounters,
in this public park, according to church members, were recuttfrig.response, the church sent
a letter to the city r equ éesappledgordforeefully,i t yds | a
especially since the parak abagsextbuebeok’ finla nteadn 6ats a
i magine anyone wanting their picnics interrup
but a time or t Rhelpsrecdlednia t9R4drtervievy , Fr e d
When the city failed to respond in what the church saw as an adequétdavay
example, by cutting down a grove of trees church leaders believed was used to provide cover to
gay men engaging in s&xX°’, Phelps concludkthat the city was controlled by gay rights
interests, and he began researching the topic of the gay rights movement in America. He recalled
in aWashington Postory:
It was breathtaking how far down that r
foundout the more resolute | got and began to look upon myself gradually as the
last, best hope of this miserable, godforsaken codritry.
Soon, the church began what it tdecampaign,i The Gr
starting in the spring of 1991, to drattention to illegal homosexual encounters happening in

the park and by what church members saw as the failure of local government to address the

®4HatemongersVHS, directed by Steve Draif2000; http://www.hatemongers.coniips.htm).
Al l egations of Gage Park as a f cBohDiagny omroesa A dwg rees ss Bpm
a listing of gayfriendly establishments and places where casual gay sex was av@tataerinted in a letter to
Mayor Butch Felker and Police Chief Bob Weinkauf from Westboro Baptist Church, dated August 31, 1992).
Further,Max Movsovitz, a gay man who agreed to consensual oral sex with an undercover police officer in a case
that Movsovitz and gay rights activists hoped would overturn Kansasaddimy laws, was arrested in Gage Park
in 1995, furthering the impression thaage Park wasmaarea where gay sex was comnjoPe b Tayl or , ANi gh
i n Ga g dibeRyaPreksOctober 1998
“®joe Taschler and Steve Fry, fFa xGagtarJofrmacAugust8 1990l i ti cs
®"Anni e Go wa n ,TheiWhshington Rasti2 Noyeinber 1995,
http://infoweb.newsbank.com.www?2.lib.ku.edu:2048&earch/we/
InfoWeb?p_product=NewsBank&p_ theme=aggregated5&p_action=doc&p_docid=0EB28567A53ABC9A&d place
5=5\éVPIW&f_subsecti0n=sSTYLE&f_issue=99—11—12&f_pub|isher.

Ibid.
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issue>® In these days before widespread internet use, the church used faxes, media outlets, and
public forums*°to decry public toleration of homosexual acts, which were, untltBe
Supr eme Cdawrence s Texae@idon, illegal in the state of Kans4s.

Since then, the church has expanded its media output to include a variety of websites, a
Twitter account, television and radio appearances, and funeral picketsonstrations
involving singing Primitive Baptist hymns and parodies of patriotic songs, carrying signs,
dragging the American flag on the ground, and, depending on the state, preaghingran
between 50 and 1000 feetofafundralnd br oadened its targets to
e n a b d iactuding high profile gay men and women such as celebrities and politicians and
those supportive of gay riglitsand soldiers, victims of crimesématural disaster, and Jews. In
his documentary filnThe Most Hated Family in AmericBritish documentarian Louis Theroux
browses through a collection of Westboro Baptist Church picket signs, noting that the church

calls Princess DHehadaoaanRopakhWhehepi Desmond

AThereds no | ogic here, 0 he complains to chur
*®sSee, for example, Westboro Baptist Church, fADeclare |
July 1, 1991.

%0 jael Phelps, interview with the author, April 18, 2010.

*1Kansa étatute 1969 28505 made samsex anal or oral intercourse a misdemeanor punishable with a fine of up

to $1000 and six months in | a-disddomylaWwshappliedamytosamed i ke many
couples, and, unlikanyo t h e r aw4, didtnet previdé exemptions for minors. The law was at the center of

Matthew R. Limon v. State of Kansas2000 case that led to the imprisonment eyd&r old Matthew R. Limon, a

teenager with slight mental retardation who already had two siafilnges against him, for performing consensual

oral sex on a fellow male resident, age 14, at a home for teens with mental impairments. Had Limon been found

guilty of the same crime with a dykarold girl, he would have received a maximum of 15 monthxigon, but,

under Kansas law, he was originally sentenced to more than 17 years in prison. By the time the ACLU won an

appeal of the case, Limon had already served five years of his original sentence. At the original trial, Attorney

General Jared Maag,e pr esenting the state, dedeecoulestenghgnginst ateds r
consensual oral or anal contact without making the same acts between members of opposite sex illegal by saying

that the | aw was aimedl|l atopbesmotiighétshdtit eiangbedekha
punishments of similar sex acts was to promote marriage, encourage procreation and prevent the spread of sexually
transmitted di seases, bawrereglournalEodd( $iclatdiguel RidétegeJex | d f or
Law, 06 December 3, 2003, http:// www2. 1l jworl dsiBgwm/ news/ 2
like Texas,6 was struck down by the Supreme Court in 2003, wi
if statescouldmake anal sex illegal, applying the law only to saser couples violated the equal protection

guarantee of the Constitution.
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AActually, thereds plenty of I ogic. Anybody w
agenda, wedra giog mgateroux tike éany in the audience of such

pickets, understands Westboro Baptist Church pickets only agagntiailing to understand the
strict sexual code that the church preaches.
tha the churchoés Calvinistic theology justifie
people but of all who do not support their means of communicating their message, ministries,

and mission.

Westboro Baptist Church Means

What theSanteFe Reportec har act eri zed as fAdAthe most offe
theol ogical c¢amp a?i®peganiinthe raoydl890switmiacahpickeying and
faxing and soon expanded into a national campaign involving a variety of new technologies of
protest. Indeed, like many conservative Christians, Westboro Baptists are innovators in their
adoption and adaptation of media technol ogies
orthodoxy (right belief) or orthopraxis (right behavior), and to be di#fignand conserving
religious traditions and traditional ways of life from erosion, they do so by crafting new methods,
formulating new ideologies, and adoptitthg the
note Gabriel A. Alimond, Emmanuel SivamdaR. Scott Appleby. In controlling their own
media through their maintenance of websites, press releases, and video prad¥ggstboro

Baptists have greater control over their message, and they are able to quickly respond to current

%2 The Most Hated Family in Americ@elevision Documentary, written by Louis Theroux and directed by

Geoffrey OO6CodomBBC,2002)0 0 7 ; Lon

*¥Nat han Dinsdal e, SanR&déperter Apih20,G05 HBE//sww.attweeklies.com/aan/
father_knows_best/ Story?0id=145872.

*Gabriel A. Al mond, Emmanual Sivan, and R. inScott Apple
Fundamentalisms Comprehendddhe Fundamentalism Project, vol. 4, edited by Martin E. Marty and R. Scott

Appleby (Chicago: University of Chicago Press, 1991), 402.
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events, including mrepresentations of them in other media. However, Westboro Baptists
frequently leave such media misrepresentations of their church uncorrected, for such media
misrepresentations isolate them further from the public while insuring that they retain some
media attentior®®> As Shirley PhelpRoper says, fAAny news story ab
6God Hates Fags.o6 | f thatoés the only ®hing th
Church members thus make outside media into an accomplice in spréesiiimgessage.

In a church blog, a church member explains that the outside media are there for Westboro
Baptist Churchdés use. Writing about Louis The
church for the BBC, the writer doubts that Theroux trutgmaed to understand Westboro
Baptist Church but explains why the church accepted the risk that it would be misrepresented:

He [Theroux] did not want to learn our ways, he wanted to make a program, he
intended to exploit the hatred that this generatiortdwaard God and the
requirement that you OBEY HIS COMMANDMENTSNe permitted him to do

that, because we KNOW, from reading the Word of God that we will be permitted
to preach this pure Word of God to this generatidfe know that God sends a

guy like him so we are very thankful, and we submit ourselves to his nonsense,

because he is the unclean vessel that will carry the wétds!

%5 Moreover, correcting misrepresentations would require a lot of time, as it is commepoits about Westboro
Baptist Church. Fred Phelps does, however, address inaccurate reporting on the church at the start of many of his

sermons. For exampl e, he took issue with Chpitatrk Enocho:
Journd, especially his f ailldurtehetod own cearl s tda rscp utthee bfeagvee en C
though he expressed no confidence in Enochds ability t
depraved even tcomprehend thisoltime go s p el I preach. o (Fred Phelps, | e

*%ghirley PhelpsRoper, interview with the author, July 30, 2008.

%" AWe Are Thankful For & Submit To Unclean Media Ravens Because They Are Vessels To Carry Thé Words
We ARE Preachig To The Whole World, After All'd The Workmeiffblog], http://blogs.sparenot.com/
index.php/workmen/?title=warethankfulfor-aampsubmitto-uncleanmediaravensbecausdhey-arevesselgo-
carrythewordsandashwe-are-preachingto-the-whole-world-afterall&more=1&c=1&tb=1&pb=1.
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Il n part, then, chur ch mé minenbgt ordydorthie extentthatt t hey

they want to draw attention to the message, not to themselves, they say.

Figure 22.Sam PhelpfRoper picketing at a Nebraskéissouri football game on Octobér

2008. In a Afield reporto from the scene, a
The saints of God picketed for several hours at the stadlima.rebels of Doomed
america yelled every manner of cursing in the English languaties,F~that, Fyou,
you get the piatreit hey wer endt much on vocabulary, b
barely walk. One of the prophetesses stated that the Missouri quarterback would mop up
the cornhuskers for the first time in Lincoln in 30 yedsire enough the LORD God
made her worslcome true Missouri beat the Nebraska assesl32 The Missouri
guarterback stated after the game that Nebraska is the dirtiest team he has played
including one cornhusker player spitingonhime p, t hat 6s what we ex
outside the Stadiushan al t oget her worthl ess bunch of p

The elect of God departed from Lincoln rejoicing that they were counted worthy to suffer

shame for his name (Acts 5:4Ihey also rejoiced that they were leaving before the

game let out, becaast must be ugly when the drunks hit the highway¥?

In addition to the free publicity provided by outside media coverage, Westboro Baptist
Church itself employs multiple means to transmit its message, including the distribution of press

releases anmmcing upcoming pickets or addressing contemporary local and national news. The

church also pickets arts evergpprting eventgarades, church services, graduation ceremonies,

%% photograph and field report by Westboro Baptist ChurihF i e | @ LinBodnpNEy 10.04.089 Bal aamds As s
is MUCH Smarter t harhe Wotkmefbhg Daotoaes K1a2008,s ses, 0
http://blogs.sparenot.com/index.php/workmen/?title=figdortlincoln-ne-10-04-08-balaam

&more=1&c=1&tb=1&pb=1
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funerals, and scenes of national calamity, events that often garner the iledlie coverage and
inspire counterprotesfSee Figure 22 he church has a robust multimedia ministry, including a
number of high quality websites that provide podcasts of sermons; sermon texts: church
produced news videos; music videos; and blogsagandT wi t t er account . Each
means for communicating its message has a distinct history, but all have the same aim: to
disseminate the message of Westboro Baptist Church and engage an unbelieving public.

Fax Campaign

West bor o B a fak campaign®égarrircthe @asly 1990s, before internet access
was widely available. The church produced daily or nedalily faxes, distributing them
broadly to businesses, organizations, and individuals. The faxes, like irdstnibuted press
releases of today, included offensive graphics, reputat@mnaging accusations, and challenges
to local authorities. In particular, faxes focused on the immorality of homosexual sex and the
way in which allegedly closeted gay men and woinenshort, nearly eeryone who crossed
the churcB lied, church members claimed, about their sexuality. In this way, the church
Aout edd gay men and women or forced heterosex
while they sidestepped the issue of their supporgéyrrights. The accusations were often cruel
but effective, and they were also manipulated by outsiders. For example, faxes included medical
information drawn from anonymous souré&&inspiration for claims about local politicians or
public figureswasset fAin t he mail or sometimeséleft in
information [came] from | ongtime city, county
though the church did require two corroborating sources for any anonyrsoiygied

information>’® For example, blood bank records of city council member Beth Mechler, a

*®Taschlerad Fry, ffiFaxes, Pickets, Politics Carry Phelpso |
570 |;
Ibid.
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candidate who was once supported by Fred Phel
Phelps published faxes about Mechler suggesting that she wagaditwe. Theecords

indicated that Mechler had been rejected as a blood donor because she tested positive for
hepatitis B. 0iWeRAl DShat dsef sothetdthFngd Phel ps i
POZ a magazine about HIV/ AI DS. sh&ohavpuAl D8®? 0 .
guestion mark. o0 Such grammati cal nuance escap
the faxes were devastating, asveorkers and family members found themselves confronted

with doctored i mag e sSarcoma lderns,lwhieh oftenvaffectthode aviho s i 6 s
AIDS.>"* In these early faxes, the church established its reputation for offensive graphics,

personal attacks, and specious accusations.

I n response to West bor osta® affahsassexpanGdd iisrlagvh 6 s a
against telephone harassment to include harassment by fax in 1992. The next year, District
Attorney Joan Hamilton and the Shawnee County
of the church building and confiscatedthechr6 s f ax machi nes. The chi
evidence of persecution:

[ T) he corrupt | aw enforcement known as
Department along with the lawless District Attorney set it upon themselves to
persecute th&Vestboro Baptis€hurchby raiding their church propertylhey

knew full good and well that there was NO criminal activity taking place, the only

reason they participated in that raid was to STOP the word of God from being

*Donna Minkowitz, # DBOZDecergberdd94/Jamuary 1995 rhepv/ewwdpoz.com/articles/
2106_13378.shtml.



201

preached.They failed as will everyone else wtrg to stop God.His arm is not
shortened and He will retaliatét
Two years later, Kansas Attorney General Robert Stephan participated in an effort to cut the
churchdés fax | i n’%hechbrehmaintained ae dctivefaxing chnapaigne d .
through the advent of the internet, ahdontinues to use faxes as a means of transmitting its
message, especially in its preparations to picket events across the nation.
Picketing
Church members began their picketing campaign when local government |eaddrsof
respond to the churchods satisfaction to the ¢
then, in public forums; indeed, in response W
meetings, the council shortened public speaking titherredPhelps defends picketing as
preaching, saying APicketing 1 sompysars Wor eachin
picket because it is the onl”yThaacesjustéiedl eft t o
theologically, by a Bible verse fromtiper ophet Habakuk: AAnd the LOR
said, O6Write the vision, and make it°Implain up
writing their words on posters that they display at busy intersections, Westboro Baptists can
spread their megage quickly to a variety of passershy.
Pickets involve teams of various sidesften as many people as can fit into a church
me mb e r & Mldiga@hurchproduced postesized signs with graphics and words

articulating the c h urmarepradscedmnehuranpropesty. iPieketers t he s e

?Westboro Baptist Church, 0 AxGedHatessAmétigar secutes the Sai
http://www.godhatesamerica.com/.

3Southern Poverty Law Celntligence RépériSping 2®hel ps Ti mel i ne,
http://lwww.splcenter.org/intel/intelreport/article.jsp?sid=184.

" Jael Phelps, interview with the author, Agiél, 2010.

**Taschler and Fry, fAFaxes, Pickets, Politics Carry Phe
57 Jael Phelps, interview with the author, April 18, 2010.

>
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include church members of all ages, and because so many of the members are minors, children
are often on the picket line. Picket teams include both men and women.

While on the picket line, picketers may stetidl or walk, and they remain on public
areas such as sidewalks. They are careful to obey statelawg ar di ng publ i c spac
and distanceo rules that | imit the picketing
distances from the soe of the event. Picketers dress appropriately for the weather and are
careful to stay connected with each other via cell phone so that they can report potential dangers
to each other. The threat of dangeatuntiitey real |,
can retreat no moreo i f attacked and, if nece
with their signs’’’ Though picketers are always met with hostflitgxpressed through revved
engines and squealing tires, glares, vulgar hand igsstorofanity screamed by drivers, or more
overt violencé the mood on the picket line is generally upbeat, with picketershkhtting
about movies they recently watched or their p
exerciseisgood,pread ng t he Gospel i's good, helping the
Phel ps about the pi cketCapitatJournaln i Thh esrrevG s W unvs tt hs
good stuff attending those things °%3inmetthel cand
church claims that it has performed more than 40,000 pickets to date, members do not have to
wait long for the next one; pickets occur daily.

In Topeka, picketers maintain a regular schedule of picket sites, rotating past other
churches, governmebuildings, and the local newspaper, @epitatJournal and they also

picket local cultural events. Travel to enftarea pickets takes considerable time for church

°""Rebekah PhelpBavis, interview with the author, July 18, 2010.
®Taschler and Fry, fAFRkelsps®i dkesasge Pd!|l itics Carry
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members, who choose picket sites according to the cost and difficulty of travel aikdlthe |
media coverage of the everi.

Funeral pickets began in late 1992 or early 1993, recalls Shirley HRefzs, and they
initially focused on people who had died of AlD&8lated causes. These were soon followed,
though, by pickets at the funerald 7 f a g 0 sraightpkoele veho either supported gay
rights or failed to oppose gay rights. This included Ronald Reagan, whose friendship with
fellow actor Rock Hudson, who had died of an Ali#ated illness, made him a target, as well
asFredRoges (of the c¢hil dMreRoges, whoepreached that childrep r o g r a m
were good and acceptable, in contrast to the Calvinist message of total depravity, and Coretta
Scott King, widow of Martin Luther King, Jr.

The group gathered national atien and, eventually a place in the plBye Laramie
Projeco f or its picketing of Matthew Shepherdos f
ultimately ruled not to be a hate crime by the Wyoming court that convicted his killers, as well as
the activsm of his mother Judy Shepherd, drew national attention to the violence that can result
from homophobia and kept attention on the church. At that picket, Romaine Patterson
organized a grassroots counterprotest, Angel Action, in which friends of MeSitepherd and
supporters of gay rights wore angel costumes
Church from the sight of funeral attendees, a form of counterprotest that has subsequently been
used in other settings as well. On June 15, 2€f&ch members performed their first picket of
a military funeral, at the funeral of Army Spc. Carrie L. French of Id&h&uch pickets would
soon prompt federal action, as will be discussed in chapter 7. Funeral pickets, whether the

deceased is gay atraight, soldier ocivilian, famous or not, are always justified as free

"9 Shirley PhelpsRoper, interview with the author, July 18, 2010.
80 Shirley PhelpsRoper, email to the author, May 1, 2009.
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exercises of religion and speech and efforts to preach to the living when they are most vulnerable

to hearing Godds message.
Radio Program
In the mid1950s, Fred Phelps hostedaaio show on KTOFAM, a Topeka radio
station,*®* and he also hosted a thirty minute prograime Old School Baptist Houon WREN
AM 1250, inthemidl 9 9 0 s, e ar | ygay campaignubutthl shew wascancelled
after only four weeks when trstation became fearful of defamation lawstfitsSoon, the
church learned that it would need to maintain its own outlets if it wanted its message to continue
to circulate in the public. The internet would provide that.
Church Websites
In 1996, the churclaunched its flagship website under the direction of-twlege
student Ben Phelps. The Matthew Shepherd funeral picket had drawn national attention to the

church, and the signs that picketers held at the funeral, neon signs praglaifitco d Hoat e s

(SeeFigure23, drove traffic to t-hosbaredrseioticappalledh er e

visitors®*Vi si t ors who returned to the site found

church had picketéd from local folks to national figurédswas inhell. These included Diane
Whipple, a California woman savagely mauled by two dogs in the stairwell of her apartment.
Lurid descriptions of her death and her 8inscluding lesbianis@ were detailed. These
documents provided the template for future eplosut each of the funeral pickets in which

church members would participate.

Bphil Anderson, fPhel ps Rapeka @apitallownal SBptemher 8n1995t o WREN, &

%52 bid.

F .

1

f

*BEor a history of public response WiedduyB 4997, e, see fAHat

http://www.wired.com/culture/lifestyle/news/1997/ 07/4872.
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Figure 23 In 1998, members of Westboro Baptist Church picketed the funeral of
Matthew Shepard in Casper, Wyoming. Prior to the funeral, the city quickly passed a law
prohikting pickets within fifty feet of a funeral. Here, Fred Phelps stands behind a

barri cade

wi t h

signs

bot h

theol ogi cal

and

inverted pink triangle, the symbol Nazis assigned to homosexuals in concentration
camps. The other sign anticipates laws that extend the definition of hate crimes to
include crimes against gay people. Indeed, the Matthew Shepard and James Byrd, Jr.
Hate Crimes Prevention Act was signed into laatober 2009. Photograph available

atih Cotudhown t o

West boro

Bapti st

C friatbuxh a't St

January 25, 2010, http://blog.stanfordreview.org/2010/01/25/countttmwestbore
baptistchurchat-stanfordmeetfred-phelps/.

The churchos

web

presence

has

expanded gr e

blogs, video footage of pickets, press releases, schedules of upcoming pickets, photographs,

frequently asked questions, sermons, documeistaty videos providing commaearty on news

events, songs, music video parodies, and more. Further, different websites promote different

aspects of the

c h ur Beash Gbamaheetod iolgsy .t hFeo rc heuwracnhpd se

the current president is the Ai@@hrist and outlines th

churchos

i deas about

world. God Hates the Worlohcludes an interactive map that visitors can use to select different

c
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nations of the world; when users click on an area, they are provided with information about why
God hates that particulaation. Signs Moviesllows users to click on various signs that church
members hold during pickets to learn the theological justification for the claims made on them.
JewsKilledJesud et ai | s the churcho6s reasomenrepentr bel i e
and convert.Priests RapeBoysut | i nes the churchds argument s
Blogs.SpareNat at al ogues church membersd bl ogs and r e
websites are in development. After years of struggling to find @isérat could securely host
its website, the church now maintains its own server. The quality of websites is professional,
which is especially impressive given the small size of the church. The sites are constructed and
maintained by church members witills in information technology and media design.

Twitter

Megan PhelpfRoper, who shortens her name to Megan Phelps when she tweets, provides
instantaneous commentary about current events in abbreviated form on her microblog on
Twitter. She intermts breaking news for her followers, explaining how events such as
hurricanes and oi |l rig explosions are evidenc
3,000 followers, and she engages idlioe arguments with famous people who also Twitter,
including movie director Kevin Smitk*

The process of developing so many outlets for preaching was organic, assures church
members. Sayshley PhelpsRo p e r , fig&Weut with algarbetplan or a strategy, we just

had some words on some signs and we stottkeipublic places and were obedient to the laws

of God and man! o Out of their obedience to G
monetary donations, but with assurance. AOur
®Justin Kendal-RgpdmMey.anK éhien TheRitchtldnyaryB,@e1e,d | | , o

http://blogs.pitch.com/plog/2010/01/kevin_smith_vs_megan_phelpsr_round_ii.php.
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and our fingers to figtd thatistosa§i n t he det ai I°°3Shidey Bhelpshoper mi nu't i
notes. They learned what they were doing as they went along, adding new places to preach and
new media and developing and articulating their message more fully.

Regardless of their method for preaching, Westboro Baptists display a high level of
message discipline, articulating the same theology in press releases and faxes, at pickets, and in
their internet activities. The language and images are consistent memaissused and speaker.
Church members stress Jude 1:23, provides instructions for two ways of reaching an audience:
on some, church members shoul d Ahave compass
approach others as unpleasant and potentiallyaognating things. These people, too, need to
hear the message of Westboro Baptist Church, so church members continue to address them
Awith fear, pulling them out of the fire, hat
Baptists preach to thegpeople with a message that is consistently bold, graphic, and offensive.
Westboro Baptists place themselves in the lineage of other prophets with outrageous messages
and outrageous media. As Fred Phelps notes repeatedly, everyone thought Noah wasearazy w
he was building the ark, but God saved him and his family from the flood. Likewise, God
demanded bizarre behavior of his Old Testament prophets, ways of acting that made little sense
to their contemporaries. fFted Phelgs eels his hi nk owur
congregation, Athey should see what God said
Ezeki el 0s message to Godoés people was the sam
today: AYSCH are filthy. o

Indeed, the materialproduced by Westboro Baptist Church might be described as

Ahardcor e Pr ot eshe desctiptiop Danial Kapbuen mpphes to the artwork of

*% Shirley PhelpsRoper, email to the author, April 1, 2010.
% Fred Phelps, sermon at Westboro Baptist Church, February 7, 2010.
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Christian tract author Jack ChiK. Cynthia Burack calls Chick, who uses his short but dense
comicstyle tracts to preach a conservativein-evangel
a r nt¥and the two preachers do share a common vision of an America doomed by its
tolerance of homosexuality, though of€dnd ckds tr
al ways conclude with directions for the reade
become your p¥rsonal Saviour.o
Westboro Baptist Church publications, with their focus on destruction and sexuality,

ironically, represent a handboto transgressive sexual practices. For example, picket signs
often include images of stick figure men engaged in anal sex, and sermons describe the details of
samesex intercourse vividly’° Nat e Phel ps is | ikely correct wh
abolutely no discussion of sexuality in any sense, other than that condemnation from behind the
p u | P’ butthé message from behind the pulpit, along with the images on picket signs and
graphics in videos and on websites, is explicit. This is deliberatép harm people but to help
them, according to the church, which defends its use of harsh language and explicit imagery,
contending that

the truth is harsh. We use great plainness of speech, and will not beat around the

bush when it comes to someoretsrnal soul. Watch out for those people who

tell you that it's okay to be gayhey'll take you to hell with them.

8" Daniel K. Raeburn, editof;he Holy Boolof Chick with the Apocraphya and DictionaBoncordanceKing Imp

Edition (Chicago: Daniel K. Raeburn, 1998): 7; italics in original.

®Cynthia Burack, fAFrom Doom Town t o NewS3ocial$Scien®, nChi ck Tr
2 (June 200p 176.

89 Directions for becoming a Christian, as Jack Chick understands the experience, are provided on the last pages of
each Chick Tract. Examples are availabldaatk Chick http://www.chick.com/reading/tracts/1065/1065_01.asp.

%9 once brought amterested undergraduate to a church service with me. During the sermon, Fred Phelps

described anabral between gay men in great detail. The student took copious notes, writing a list of unfamiliar

words Ato | ook wup | at e ifshé realyhvwantes toiredearchithe terang, shie stumsddn her t h
a private space so as not to break rules about viewing pornograplipybliccomputer lab.

*1The StandardTelevision Series, hosted by Peter Klein (2010; Vancouver: VisionTV) http:/Adomed

10584739.
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Indeed, upsetting people is precisely the goal, a kind of theatrical, theological shock to their
system that forces them to confrontWestbo Bapti st Churchoés message
agreeing or disagreeing with the church, on their election. The process is unpleasant for listeners,
who are virtually guaranteed t he%desaredl be cha
Jonathan Phelpa a picket in from of the Metropolitan Community Church in Topeka,
referencing Zechariah 1:21 and describing the experience of the congregants, who see members
from Westboro Baptist Church outside their church regularly: irritated, unraveled, worked over
until they fall apart.
The message that those being picketed arebbeihd is so important that Westboro

Baptist Church members believe it justifies tactics that otherwise seem cruel. For example,
church members have defended sending letters to thetpaf young adults who have died of
AIDS-related diseases, picketing the funerals of murder victims, or yelling cruel words to a
father abouthispre een daughter 6s attemptikeearisrui ci de as
Calvinists, Westboro Baptists des@itheir apparent cruelty as the only act of true love.
Explains Brent Roper, féLov¥ Thihisgconsigentghthther 6 me
thinking of Puritan divine Jonathan Edwards,
totally depravd nature and the consequence of hell even to children:

Will those children that have been dealt tenderly with in this respect, and lived

and died insensible of their misery till they come to feel it in hell, ever thank

parents and others for their tendessia@n not letting them know what they were in

danger of? | f parentsd | ove towards the

%92 Jonathan Phelps, interview with the author, April 18, 2010.

®Steve Fry, fAPicketers DopdkaCapitaldumnaliNovendér2g, 1985. t o Pr each, o
**Brent Roper, #fALove Th Bigns Kavigshttp:bwww.Sgmoves.com/Ridebst k e , 0
signmovies/index.html.
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them much more to see their children every day exposed to eternal burnings, and
yet senseless, than to see them suffer theedsbf that awakening that is
necessary in order to their escape from them, and that tends to their being
eternally happy as the children of Gva.
The only true |l ove for oneds neighbor, then,
or her simand likely damnation.

Westboro Baptists who find the publicbds re
encouraged remember that Goddés prophets have
Adi st ur bi & precisdlybecqusedheyemereideting an uncomfortable, unpopular
message that challenged complacent, willful sinfi@id/estboro Baptist Church places itself in
line with these prophedseven up to Jesus, whose parables were often misunderstood by his
disciples. If the public respontts Westboro Baptist Church messages by claiming that they are
homophobic, racist, or arBemitic, then the church only responds by noting that thosenwho

God elects will understand the words they share.

Theories of Westboro Biespti st Churchos
Explanations for the behavior of Westboro Baptist Church members have often dismissed
them as mentally i’ an accusation that has followed Fred Phelps since he was removed from

John Muir Col | eypardldevangelisarsondudedaa t2 1t he chur ch i

%% Jonathan Edward§ome Thoughts Concerning the Revival: Part Ill: Shewing in Many Instances Wherein the

Subjects or Zealous Promoters of This Work have been Injuriously Blamdeshathan Edwards: The Great

Awekening edited by C.C. Goen (New Haven, CT: Yale University Press, 1972), 394.

*9®Ered Phelps, sermon at Westboro Baptist Church, February 7, 2010.

*Jerry Falwell is famously credited with caThankng Fred
you, Brother Falwell .uthd t( Inelainas L idenbIpirefa,c hil O@rGhgrev dtri ve
Protestor, o AR, 24 October 1998

% According the a report of the incidentTime Magazine St udent s wer e laefAhélpghad ed wi t }
been ordered to consult the school psychologist, a mafyte lady, and that he had turned the tables on her by
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publicty-hungr y gr o u-pPefanatiansLeague eallsAherh, icomposed of people whose
primary goal is to be in the new¥. Others suggest dangerous personality disorders, and Fred
Phelps, in particular, is described as obsesswehgeful. Says daughter Dortha, who has left the
church, fAHe only started picketing in 1991, b
changed, he's been I|ike this all along. o She
fa spoiWwbkd fiwil Hostop at “hestrahgedsgn Nate Phglgst att en
echoes his sisterodos words, saying, A[A]t ever
deliberately violated and abused all those around Hia.theology and campaign todayjust
the latest itera¥ion of that cruel nature.?od

Ot hers have suggested that Westboro Baptis
revenge that i1its pastor is taking on Topeka f
sodomy, the Bible,#e speech or anything else everyone h
| ocal citizen i n a ICapitatJeurnalt o ft Whea te dii tt orre alfl y hc

is the fact that this is Fredo6s eway Pajgmpayi ng

Mi chael Bell suggests fAaddi ct i egayattiagsmhesenr ed o a
6psychoanalyzingd her. Gloated an admiring coed: Ol hoj
Justbecase you're religious, i t (AdRoeepsenn' tta nnteeaThmenylwfdidishaadveen at, 00 b

1951, http://find.galegroup.com.www?2.lib.ku.edu:2048/gtx/retrieve.do?contentSet=1AC
Documentsé&resultListType=RESULT_LISTgySerld=Locale%28en%2CUS%2C%29%3AFQE%3D%28JIN%2C
None%2C6%29%22Time%22%3AANd%3ALQE%3D%28DA%2CNone%2C8%2919510611%24&sgHitCountTyp
e=None&inPS=true&sort=DateDescend&searchType=PublicationSearchForm&tablD=T003&prodld=AONE&sear
chld=R3&currentPosition=55&userGupName=ksstate_ukans&docld=A197127841&docType=IAC).

¥anti-Def amati on League, f Bpedal Reporthtp:/Bvewpatlorg/t Chur ch, o
special_reports/Westboro Baptist Church/default.asp.

8%0g50uthern Poverty Law Center A A Ci t y HreelligencélReport@lgSering 2001,
http://www.splcenter.org/genformed/intelligencereport/browseall-issues/2001/springfeity-held
hostage?page=0,1Spring.

01 Nate Phelps, response to a post by sister Katherine P&effis, Nate PhelpsMay 21, 2009,
http://natephelps.com/32549.html.

23 ohn V. Watkins, fAPhel pso6 TBpekalCapiidBournayJaruary(2.1®36t er t o t he
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titling his early 1990s report on the churtidicted to Haté%* and Elizabeth Birch, former
director of the Human Rights Campaign, has repiiytealled Fe d Phel ps fAa wal ki n
cime0®® Estranged daughter Dort ha®®uwhilmestiangedrssn her f
Mar k Phel ps argues that his father fAS%mply wa
so turned to religioushustified antigay activism.Fundamentalism is rooted in hatred,
according to Richard Hofstadter, who argues t
hatred as a°%Suchrvidws explicitty oréneplicitlytthetze that strongly held
religious belief is pathological or argocial, an assumption that appears in scholarship on
conservative religion generall§f®

However, some scholansithout becoming apologists for the movemédrave
guestioned the view thatelhmembers of the Religious Right are pathological. Kathleen M. Blee,
in her study of members of the Ku Klu Klan, notes that though many racist activists exhibit

paranoia and other ment al aoutdomesatbetthaonal pr obl

®John Michael Bell was hired by SGapitatfolreatintBecearlmuni cat i on
1990s to writean indepth investigation of Westboro Baptist Church. Bell, with apparent agreement from Stauffer
Communications, continued his work to create a Healgth draft of a manuscript, but Stauffer Communications

refused to publish it but did not recognizelBe 6 s c¢cl aim that it was his intellect
Communications for the right to publish the book, and the text of the book was submitted as evidence in June 1994.
Before the court, at the urging of Stauffer Communications, couldtsealidence so that it would not be

publically available, copies of it were distributed around Topeka, and thé\tiditted to Hatenow circulates

online, too. Thé opeka Capitallournalsoon printed a lessensational series by Joe Taschler and Steyeand

Bell dropped his suit. When asked why she thought that Stauffer Communications refused to publish the manuscript

but also contested Bell déds claim that he had the right
and Margie PHes éhildren, noted that it was because the text was factually inaccurate (interview with the author,

October 10, 2009).

0As quoted in Nat han DiSargaderRbpertefiApriaa0,2@06, Knows Best, 0
http://www.altweeklies.com/aan/ father_knowsstistory?0id=145872.

8% Dortha changed her last name to distance herself from her family of origin, and | have chosen not to include it

here in order to maintain her privacy. ThRallfsomquot ati on
Grace(2008; New York: DOCURAMA, 2008).

®®Mar k Phelps, AA Letter fr om Tepel@Capitalouroal Augustt3, 1994.d at ed Ma
97 Richard HofstadterAnti-Intellectualism in American LiféNew York: Knopf, 1962), 118.

®%Clyde Wilcox, Ted G.d | en, and Sharon Linzey, fARethinkiRevipwt he Rea
of Religious Researc®6, no. 3 (March 1995): 263-or examples of examinations of Religious Right activity that

rely on pathological explanations, seeve BruceThe Rise and Fall of the New Christian RigNew York:

Oxford University Press, -Cds®atvismRevisitedaA Rbstdddiptf $6 Zhed er , 0P
New American Righedited by Daniel Bell (Garden City, N.Y.: Doubleday and Company, 186d)Robert N.

Minor, When Religion is an Addictiqist. Louis: Humanity Works!, 2007).
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predictosO of participation. Li kewise, Westboro Ba
not have to be grounded in an organic mental iliness, but the displagiaf tlehavior may be
instead a result of a life in the congregation that supports and derhands

According to Wilcox, Jel en, and Linzeyos r
pathological explanations do not account for Religious Right participifiand Clyde
Wil coxbds earlier work suggested taheddin pat hol og
empirical research’® Though Wilcox, Jelen, and Linzey focus their work on the Religious
Right generally, their observation is applicable even to Westboro Baptist Church, as the judges
of the Fourth Circuit Court of Appeails 2009noted when reersing the original decision
against the church i8nyderv. Phelps The deci si on notes that fias
they involve matters of public concern, including the issue of homosexuals in the military, the
sexabuse scandal within thea@olic Church, and the political and moral conduct of the United
States and its citizens. Such issues are not
i ssues of social, politi c°%IWhenframedasdnewayofnt er e s
addressing commonly held concerns about issues of national importance, the actions of
Westboro Baptist Church may be defined as unusual without being defined as insane. The need
the church is trying to meet may not be unreallengor at least uncommon), even if the
methods members use to meet it are deemed by others toibié. un

Like many believers who adopt a fundamentalist or conservative theology, Westboro
Baptist Church members appear to be struggling to make senbeoaiter American culture

that seems to them to reject foundational truth, dismiss supernatural authority, and advocate

®wi l cox, Jelen, and Linzey, fRethinkin
°%Cl yde Wilcox, fPopular Support for th
Journal26,no. 1(1989): 5563.

11 The Fourth Circuit Court of Appesl@ecision can be found at http://pacer.ca4.uscourts.gov/
opinion.pdf/081026.P.pdf; internal citations omitted.

g the Reasonabl e
e NSoocial SCiéncei st i an
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cultural relativisn?®®Conser vati ve Chr i sthd(caevénanyadtisoritfomr mer s 1
|l i feds biggest qad Badspecificaly, aamnemposary enderstandthg of
sexuality as something other than Ggden (whether that is socially constructed or genetic or
something else) is unacceptable to a church that adopts absolute predestination. In the context of
postmodernity, Westboro Baptists could adopt a different means of defining themselves, but
they are unchanging and use tactics the general public finds offensive. This does not mean,
however, that their feelings about the changing nature of the world areardgess
incomprehensible, even if they are expressed in ways considered cruel by others.
Westboro Baptists share with the Religious Right more than their concern about shifting
sexual mores and declining prestige for religion. Members participate in dameulture
broadly, and the families involved with the church are of the sort that wouldFoakes on the
Family listeners envious forthright, hardworking, polite, respectful. Individual church
members and families areaottekiddsandbsednastii
their interactions with the outside wofitf Notes Louis Theroux, who spent three weeks with
the church while filming his BBC documentary,
In some ways they're a model family. All these things that you associate with the
breakdown of families, like the dad's gone to the pub all the time or they just
watch TV and the parents don't talk to the kids, well you can't put that on this
family. They spend all their recreational time together and they all look out for

each other. fiey don't really have friends outside the church because all their best

®12The impression that America devalues fundamentalist beliefs is widely espoused in conservative Christian
rhetoric. Summit Ministries, forexadggd ai ms t h@untleds[Christiardyaugh have fallen victim to the

popular ideas of our modern world. Most have adopted these ideas into their own worldview, while still others go on
to renounce their Chri st i affers{lamsesand canhps tbafjtein yoeng pedpletoh e o
counter the influences of Mar xi s @ummitMimstriesi sm, and cul
http://www.summit.org/ aboyt/

#3The Most Hated Family in Americ@ielevision Documentary, written by uis Theroux and directed by
Geoffrey O6Conner (2007; London: BBC, 2007).
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friends are in the church. It's important to recognise the good qualities of the

family as it helps explain why so many of them have stayed in it and embraced

the hateful stuff**
By all measures except for their public ministries, they are exemplary citizens and emptdyees.
Also, notably, Westboro Baptist Church members have not retreated from secular culture. The
children attend public schools. They all use modern technology andcamtgmporary
entertainment and popular culture, from video games to trendy fashions. In fact, many church
members are employed by the state of KafSamd they participate in politics at all levéfs.
Church member sdé t ensi ouponwhatthey pelcave asetsctaldraace ofwo r |
homosexuality, not any general disdain for popular culture (except in its supposed tolerance for
homosexuality). West bor @ayBmigtry casnot bedismissedh me mb e
wholesale as rooted in psyaogical problems afflicting individual church members.

For Westboro Baptists, the emergence of secular modernism antqastnism

represent a threat to the place of fundamentalist Christianity, a trend that Fred Phelps was

preaching against at theastof his careet:® and the success of the gay rights movement in

®14|bid.

%15 For example, Margie Phelps received an award from the state for her outstanding work in corrections in 2005.

( Al ex Fr i e-#illedReligious frahatitsd-ind a Homedna n s as C o Prisoa tegal Newssd,, 0
https://www.prisonlegalnews.org/11027_displayArticle.aspx).

®Lji zz Phelps, ninth daughter of Fred and Margie Phel ps
to school to earn an MA in public administration. She now works for the state in insuring compliance with Medicaid
for people with mental héth impairments and disabilities. Margie Phelps, fourth child of Fred and Margie Phelps,
works in corrections in addition to consulting with the family law firm. Brent Roper, husband of Shirley-Phelps
Roper, is director of human resources for the Natidsabciation of Insurance Commissioners and has written
textbooks on the use of computers in law offiddsifig Computers in the Law Offideélorence, Kentucky:

Cengage, 2007@nd the management of law offic&r4ctical Law Office Managemerflorence, Katucky:

Cengage, 2006).

17 For example, Ben Phelps, son of Fred Phelps, Jr., and Betty Phelps, made a $500 tdchati®®02 campaign

of KaMmtstacsrbney Gener al Phi l Kdoppaonent Paul Morrddh @oted thavKlieerhadK | i ne 6 s
acceptd the contribution, Kline promptly donated $500 to the Patriot Guard Riders, a motorcycle brigade that
stages counterprotests at military funerals where West|

Donation to t he RaréeneJoormhalWedddlLavaendejKadrsas)s Aug. 16, 2006
“®"Repentance Tinm Pasadena, 0
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winning increased broader public acceptance of gay people has given Westboro Baptist Church
the evidence it needs to say that fundamentalist Christianity has lost its place in Afidtiea.
tension between tradition and change was instrumental in the birth of Primitive Baptism in the
19" century, and, similarly, Westboro Baptist Church forged its identity amid changes to the
traditional concepts of sexuality in the laté"2thd early 2% century®®

While Westboro Baptist Church has not been effective in harnessing the resentment of
those who share its hostility toward gay rights, the broader Religious Right has gained political
power through t he®aeurchimenibstsat We sp dloirtoi Bsa.pd i s
identity as the | one prophet of Goddés word ha

that hold similarly antay beliefs???

moreover, other proponents of similarly agély theology
refuse to align with Westboro Baptt  C h u r ¢/ $oshatt aacordirig to ijlliam R.
Hutchison, the Religious Right has generally avoided the isolation that comes from ext?&mism,

Westboro Baptist Church, on the other hand, has embraced that isolation. In order to manage

®Westboro Baptist Chur GddHates Rmelicehtipy/wiwagodhatesameri€a.cami/ f e , o
filthymanneroflife.html

2The Primitive Ba pwas,sntpartcaraspoasa td mnovation imaorshipstyle and church

evangelical outreach, as outlined in chapter 3. For example, folklorist John Bealle notes that the Primitive Baptist
hymnalPrimitive Hymnswhich does not include music for instruméntsas compiled at the moment when the

genre ofa capellasinging was losing popularity and organs and other instruments and choirs were being used more
frequenty preci sely in order to defend traditie®of against i n
American Protestantism thBtimitve Hymne mer ged and was assured its tenure, ¢
Al ntroduBeetnijoamicn iln oydds Hymn Book:,editedPyJoyoeH Cauteen Bapt i st
(Montgomery: Alabama Folklife Assodian, 1999), 2).

?Gerard A. Brandmeyer and R. Serge Denisoff, fAStatus P
Pacific Sociological Review?, no. 1 (Spring 19696-11.

22For a time, Westboro Baptist Church had a relationship with # smach in Indiana that held similar beliefs,

but that church dissolvedréd leadership problems.

For an interesting defense of Westbor oThdRighttoiBet Chur ch
Wrong a blog maintained by Canadian Alyzza Martin, available at http://www.therightobewrong.net. Despite
Canadads | aw 2002 against disc&loi nantd otnh eéb arsaetdi comd ss exQu0
hate speech a criminal offense, known ashtesl Phelps law (250), Martin defends the right of the church to

engage in funeral pickets. She identifies as a Christian but, because of her theology, she would never be accepted by
West boro Baptist Church. T e xHowse Rulblicatiolsd® r C avrad ki dre mbaw sa@r
Bi | Pasliantent of Canadayttp://www2.parl.gc.ca/HouseBills/

BillsPrivate.aspx?language=E&Parl=37&Ses=1415.

824william R. HutchisonReligious Pluralism in America: The Contentious History of a Founding izl

Haven, CT.: Yale University Press, 2003), 219.
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their anxietyabout a decline in their prestige, members of the Religious Right have sought
political power, hoping to legislate a permanent place for themselves in the American hierarchy
of prestige. In contrast, because of its demand for doctrinal purity, WestbatistEzhurch has
refused to build the alliances that would make a politics of resentment successful and, like other
Primitive Baptist churches that #Aview the num
mysterious out wor ki®figuntothered bythe laek oflliancesi d e nc e, 0o

Westboro Baptist Church represents itself as smlds with society that the respect of
society matters |little to it, and, infAact, s
politics of resentmenthen, cannot be built by a group that sees the society that despises it as
hopelessly in conflict with the groupds goal s
of the broader culture. For this reason, rather than seeking political reform thdtaslwance
the churchés own teachings on sexuality with
Westboro Baptist Church flies the American flag, upside dwarsign of sinking shif?’ (See
Figure24 ) The chur chos mi saliueortoiingreasedalte sizeandt r ansf o1
influenceof the church but to purify its own ranks and warn the broader culture of the
consequences of its sins.

Westboro Baptist Church is wadquipped for this task, in part because of its theology of
predestinatio and its willingness to discipline members and in part because of its human

resources. Resource mobilization theory explains the general rise of the Religious Right in the

2John G. Crowley, fAThe Pr iThéBaptistRiven Essa@dod theSvamydribltari@®a pt i st
of a Diverse Traditionedited by W. Glenn Jonas, Jr. (Macon, Georgia: Mercer University PO&s), 281.

*West boro Baptist Church, fWel com@dBaepkFagsved Sons and D
http://www.godhatesfags.com.

%27 Accordingto4 U.S.C.§8 @i The fl ag should never be displayed with
dire distressn instances of extme danger to life or propectyUr{ited States Government Printing Office
http://frwebgate.access.gpo.gov/cgibin/getdoc.cgi?dbname=browse_usc&docid=Cite: $4USC8
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Figure 24 Westboro Baptist Church flies the American flag upside down, alaigthe flags of

various nations identified as places of particuladsinf t en t he sin of opposir
Westboro Baptists. Canada and England both have laws that prohibit the church from crossing

their borders, so flags from both countries ateroflown upside down, as is the Israeli flag,

shown here, as Israel is the Jewish homeland and the church hasJawasttipicketing

ministry, as discussed in Chapter 4. Photograph courtesy of Ailecia Ruscin, July@.8 A#01

rights reserved.

1980sas a result of the increase in resources of belié#&iSuch an increase, though, must by
synchronized with a public tolerance of the utilization of such resources. For Religious Right

groups in the 1980s, their increase in resources occurred at a tanguwliticians were

generally hospitable to religious leadership and the public was, broadly speaking, tolerant of

28 For more on resource mobilization theory, see, for exa®igphen D. Johnson and Joseph B. Tamney,
AMobilizing Suppor tPsyclwlogical Reports6qure 1983 H3940 and Cogwin &midt,
il ntr od Religian asnSocial Capital: Producing the Common G@afco, Tex.: Baylor University Pres
2003).



21¢

religion in public life®?°® As Gaines M. Foster recounts, Christian lobbyists had, sind@iviie
War, been trying to legislate morality afico u t | &3}hes1980s;wére a time of renewed
effort in this area, with continued engagemen
West bor o Bapt-gaytampgaign whcthbegan iathetearly 1990s, started during a
time of much pblic debate about sexuality and the roles of gay men and women in public life
and found itself, if not welcome in the debate, at least articulating concerns that resonated with
its audience. Despite its contentious relationships with other churchesakal dgestboro
Baptist found itself sharing a message about the danger of public toleration of homosexuality. As
|l ate as 2003, Ron Lassiter, pastor of Topekabo
c i tCapita-Journal
Woul dndot n¢g &dedhsmbtking in the end to
diverted from Topeka (even though many of the churches allow, condone and
sympathize with homosexuals) due to Rev
open protestation[s], however strong and grafiey are?*
In a climate of general disapproval of homosexuality and toleration of religious input on
social policy, Westboro Baptist Church emerged as both vocal and resicufcén terms of the
intellectual, financial, and educational abilities of church membtsreegources include a high

birth rate among church members, what University of Kansas journalism professor Rick Musser

®Edward L. Cleary and Al | RepresbntingGedratthe Statehoue: Retigioroamdi c t i o n ,
Politics in the American Statesdited by Edward L. Cleary and Allen D. Hertzke (Bould€d; Rowman and

Littlefield Publishers, Inc., @06), viiviii.

83%Gaines M. FostelMoral Reconstruction: Christian Lobbyists and fhederal Legislation of Morality: 1865

1920(Chapel Hill: University of North Carolina Press, 2003.)

®'lRev. Ronal d K. Las s TopekaCapitaRlbuanal anuamy 29, R@s ponds, 0
http://vw6tt6sy5c.cs.serialssolutions.com.www?.lib.ku.edu:2048/resultFrameset.jsp?SS_LibHash=VV6TT6SY5C&c
atGroupList=default&searchBy=database&field=Keyword&dbID=EAP&dbID=WOS&dbID=MUP&term=attributi
on+style+and+public+paly+attitudes&Submit=Search.
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has called the fAholy war r esol vV&tbeimdofmato® mber s

technology skills of its members, the rhvétal ability of its members, an effective disciplinary

mechanism that keeps church members within the congregation, and stable financial resources.
Central to the building of this human capitas the literal father of many congregants,

the leader ofhe earliest argay campaign, and the inspiration for the legal education of more

than a dozen church memb@ris patriarch Fred Phelps. As noted in Chapter 2, Phelps was born

into a respected family, excelled at school and athletics as a youth, anastiameal respect for

civic duty as a teenager; he was highly ambitious in his work as a preacher and built his

preaching skills through zealous revivals and doatoor preaching® His verbal abilities

aided him as an ambitious law student and new lawilermodeled determination for his

children, most of whom also pursued law dedt¥esd some of whom continue the work of the

firm that Fred Phelps founde¥° Some have advanced degree in public administr&tfamd

me‘:37

other church members have degrees iatéreand fil computer scienc®® and medical

fields &3°

?Rick Musser, fAFred GukueWsrsand localsPoliicedited pyebtameB. Sharp

(Lawrence: University Press of Kansas, 1999), 171.

3joe Taschler and Steve Fry, iilllSectiofTogekaapialoumal i on of Fr
August 3, 1994, http://www.cjonline.com/indepth/phelps/sto88394_phelps01.shtml.

4 pAllof FredPhels aught ers have | aw degrees; six earned them a
earned theirdegre s from Okl ahoma City University. Three of Frec
eleven of his thirteen children have law degrees (Shirley Piadper, email to the author, May 1, 2009).

%Daughters Rebekah A. Phelpavis, Shirley PhelpRoper, and Rachel I. Hockenbarger and son Jonathan B.

Phelps work for the firm, and Margie J. Phelps works as a sole practitioner who sometimes consults with the firm.

( A At t o PhelpsyCharterehttp://www.phelpschartered.com/Attorneys.htm (accesgai 23, 2009).

%% Mar gi e PlelpsCGhartsredittp://www.phelpschartered.com/MargieJPhelps.htm

837Steve Drain received a MA in philosophy from the University of Kansas and left the theatre and film program

from KU before completing his dissertation (Steve Drain, interview with the author, June 19, 2005). While at KU,

he was awarded the Odd Williams Awddor Film Studies. He has also won numerous awards from the Kansas
Association of Broadcasters ( Kans akaB.iesOstoberilg 20050 n of Br o
www.kab.net/KABAdditionallnformation/KABTransmitterNewsletters/Downloads_Get&dpx?id=4175

%38 For example, Ben Phelps, son of Fred Jr. and Betty Phelps, earned a MS in computer science at the University of
Kansas, where he met his wife, Mara, also a computer stiemtiently working on roboticéMara Phelps,

interviewwith theauthor, March 14, 2030

395am PhelpsRoper, interview with the author, July 17, 2010.
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As a whole, then, Westboro Baptist Church is resetiote Since 2006, the church has
shrunk in size by about fifteen percent, although most of the children born to church members
remain church nmabers into adulthood and some people outside of the original founders have
joined, bringing in both new energy and new possibilities for marriage. Given that members are
not encouraged to use birth control, natural growth remains highapttoximatelyfifty -
percentof the church under age 18.

In 1993, members of the Phelps family won $43,000 in legal fees from the city of Topeka
after District Attorney Joan Hamilton confiscated $37,000 worth of office equipment, including
fax machines, from PhelgShatered; though the decision was reversed on appeal, the statute of
limitations had expired, and the law firm kept the awAfdSuch winnings contribute to the
ability of the group to finance their pické&.Many critics, including the U.S. military, have
suggested that money is the churchdés motivatio

Command directed an advisory memorandum to military bases in July 2007, suggesting that

attendees at military funer al willedploywrdténamngage
verbal inflammatory | anguage €é to etiilcit desi
action in an effort to reach a settleffent in

Indeed, the church was awarded $16,50@gal fees from Albert Snyder, father of fallen
Marine Matthew Snyde?**in a decision reviewed by the Supreme Caufdctober 2016** In

August 2010, the city of Bellevue, Nebraska, paid Shirley PHetger $17,000 in exchange for

40 For details of the case, sBlelps v. HamiltonNo. 943066, 1996.

®4lwestboro Baptist Church admits that it uses lawsuit winnings to finance further picketsr(ldon® i t t s, A A Co
Rul ing that wi |l ITheMashingtop Bagtpril & 2000ma c h, 0

#2Josh Bel zman, fABehind The iMSGNBBaddanuary?3,Qa8 st i tuti onal De
http://www.msnbc.msn.com/id/12071434//.

“Emmanuell a Grinberg, fADead Marineods GNAtomdarch¥lr dered t o
2010, http://www.cnn.com/2010/CRIME/03/30/westboro.baptist.snyder/index.html.

““Robert Barnes, fAHigh Court: JusSpeech Washisgam®est der 6 Fun
March 31, 2010http://www.washingtonpost.com/wghyn/content/article/2010/05/30/AR2010053003018.html

Decision pending.
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dropping her lawsuihgainst the city for allegedly violating her rights when police arrested her

on suspicion of flag mutilation and other char@Bsnd in September 2010, a court awarded

legal fees totaling $8,000 to Megan PhdRixper in relation to a flag desecration ¢&%500

will be paid by the state on behalfdébraska Attorney General Jon Bruning and Nebraska State

Patrol Commander Bryan Tuma, and the rest is owed by the Sarpy County attorney, the Douglas

County attorney, and the chief of the Omaha Police CHfeEven when these awards are

considered, however, the churchodos aggressive

the fees awarded seldom cover the costs associated with lawsuits. For example, though Snyder

owedthe church $16,508fter the &' Circuit Court of Appeals reversed the original rulitte

church estimates that it has invested about a quarter of a million dollars in th& daseher,

members insist that they picket not to instigate lawsuits that win them money but because their

message is ft h nonohelp pebpte find etarnal sévatiprebat to reveal to

the world Godds message of impending damnati o
Moreover, the church itself does not collect funds during the Sunday services or accept

donations from outsidsr though church members do contribute to the church c6ffers.

Lawyers for Albert Snyder, who won an initial $10.9 million lawsuit against the church, estimate

the yearly cost of traveling to be around $250,000, all of which is provided by church

member$>® At the same time that the church is resouick in terms of the energies, talents,

and donations of its members, it protects information about its financial resources very

Craig Nigrelli, fABellevue Sett |Aston3dNewsdulyR7t D10,Pays Funer
http://www.action3news.com/global/story.asp?s=12881223.

“*Margery A. Beck, ATaxpayers to Pay $8,000 in Flag Cas
http://www.kansas.com/2010/09/04/1477855/taxpayeyzay-8000in-flag.html.

%47 shirley PhelpsRoper, interview with the author, July 18, 2010.

“*Westboro Baptist Church, #AWel comeGodHaepFragsved Sons and
http://www.godhatesfags.com/written/Westboro Baptist Churchinfo/aboutWestboro Baptist Church.html.

%95am PhelpfRoper,interview with the author, July 17, 2010.

®*pavid Klepper, f$11 Million VeoTheiKansas Bity StaNgvembsre4,ut i ny o
2007.
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carefully®®* Son Nate Phelps, who now speaks against the activities of WeBtnotiot
Church, recalls that church members regularly gave ten percent of their income to the church
during his childhood, and, through conversations with others who have recently left the church,
he believes that current participants give upwards diytparcent of their income to church
activities®>? However, that figure is a wefirotected secret.
For example, the church won an appedwyder v. Phelpand with the reversal of that
decision, more than $16,000 in court cdsif even if the SupremeoQrt reverses the decision
in its forthcoming decisiant is not clear that Albert Snyder will collect much money because
the congregation is so careful in protecting
Fred Phelps is an unpaid pastehijle Shirley PhelpsRoper is a paitime employee and mother
of eleven children and Rebekah Phdljmvis is a lowpaid attorney with only $306 in the bank
at the time the original verdict was delivefétiBy del i berately keeping th
assetdow, Westboro Baptist Church is able to avoid payment of such awards. According to
Shirley PhelpsRoper, attempts to cotemoney from her are pointless. She contefids, h a v e
nothing at risko because the comnyrsteownd&hnot con
The attorney for Snyder agreed with the defense lawyer, at the time of the original ruling, that
raising the entire amount of the award during the appeal process was unrealistic.
During theSnyderappeal process, defendants Shirley PhBIpger and Rebekah Phelps
Davis were responsible for posting their bonds. Because the sisters were unable to pay the

$225,000 amount, according to the documentation they submitted to the church, the court

1 pid.

%2 Nate Phelps, Public Presentation at the Topeka Performing Arts Center, April 24, 2010.

®Matt hew Dol an and Jul i e By ko wiTeeBaltimirélSugNeverdoarh 2007, i n Fune
http://xml.baltimoresun.com/news/local/bakrine1101,0,970249.story?page=1

®Mi ke Hall, @Wal | Fopéka @apitalournal Aprihd, 2008 éttp:pvenvw.ojonline.com/stories/
040408/loc_264906171.shtml.
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demanded an agreement that the property that cewddd in generating money for the

award the church structure and attached parsonage and the office building where Phelps

Chartered is locatédcould not be used for collateral in loans or sold during the appeal

proces$> During the appeal process, thoubestboro Baptist Church remained economically
viabl e and cont i nue devéngickptingcakAelingtos Natiotal @emetady f u n e
the day before the Supreme Court arguments for the case (See Figures 25, aed@te)Albert
Snyder Gdgoal of detenmirg funeral pickets. In an interview after the original settlement

was announced, Snyder told reporters, fil hope
them from doing this to other families. It was not about the money. It wa gbtting them to

s t dPlIndéed, his lawyer, Craig Trebilcock, encouraged jurors to award an amount that would
send the message fiéDo not br i n®% Thpugtuthe clwich cus o
did not have financial resources to pay the awiadig have the human resources and

knowledge of the law to appeal the decision, and, as predicted by many legal theorists, the

defendants did have the law on their &feat least during the appeal process.

®*Brendan Kearney, fFederal Judéas®ddsespeka@apitals © Bonds i
Journal April 4, 2008 http://www.cjonline.com/stories/040408/loc_264906171.shtml

% 30on Hurdle, AKansas Church Liable in Marine Funeral P
article/ idUSN3134225120071031.

®fHFather Wins Mill i onsMSNBGconOMber 31F200Y ehttpa/Wwwwirisnbdknesn.cm/o
id/21566280/.

see, for example, Ronald K. T'"®"¢€oflq LédBTindsfAMDravi d L. H
20060r Eugene Vol okh, fiB datignal RayiewrQnimeMarehl23, P006pt e st s, O
http://nationalreview.com/comment/volokh200603230730.asp.
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Figures 25 and 26. On October 5, 200@, day before the Supreme Court heard oral

arguments irbnyder v. Phelpsnembers of the church picketed at the entrance of

Arlington National Cemetery in Arlington, Virginia. Church members were given a

carefully measured space in which to hold thaket. Directly across the street,

opponents were given the exact same amount of space for their gourést. In the
Photograph at | eft, Mar gi e Phel ps, who arg
Court, wears a flag upside down while holdingjgn that links homosexuality to national
destruction and the death of soldiers. In the Photograph at right, Betty Phelps, wife of
Fred Phelps, Jr., expresses the churchods g
(IEDs), which kill many American soldie and Marines. Photographs by Rebecca

BarrettFox. All rights reserved.

Westboro Baptists are likely to avoid the enticement of political success that frequently
undermines the distinctiveness of Religious Right lobbyists. Warn Kevin R. den Dulkland Al
D. Hert zke, Al Al s Christian Right activists a
loss of what often happens when movements are institutionalized, namely the loss of a

di stinctive and independent ltcatsudcdassbangs withoiti c e i n
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ithe question of whether they can SPEBvarkf as pr
Westboro Baptists successf ul $nyderd.Pheipsheywill he app
never have popular supportsee their suggested policies, such as capital punishment for same

sex acts, enforced® However, because the lack of popular support only serves to further
cement the churchés idea of i1itself as a proph
church, unlike other religious organizations that aim to persuade a perhaps doubtful public to

accept its position, does not need to use resources on campaigns aimed at currying political favor

or winning voter approval.

While Wilcox, Jelen, and Linzey ggest that conservative social principles correspond to
support for Religious Right causes, members of Westboro Baptist Church have identified
publicly as Democrats and were activ®ain Al G
relationship that attinued as late as 1992 when Fred Phelps, Jr., was invited to President
Clintonos °F Fred Phplps hastdecaned himself a liberal on social issues apart from
samesex relations and interpreted his arrival in Kansas on May 17, 1954, the dByothatv.

The Board of Education of Topeka, Kansas handed down by the Supreme Court, as a sign

S663

that he should work on behalf atil rights litigants:®” Rebekah PhelpPavis has worked for

the stateds Human Rights Cecnmmatosinlmusingandhvesti g

Kevin R. den Dul k and Al Repmseriing Gétlarthe Statehpusefi Rebigiowandi s i on, o
Politics in the American Statesdited by Edward L. Cleary and Allen D. Haw (Boulder, CO: Rowman and

Littlefield Publishers, Inc., 200653"

®West boro Baptist Church, f@AAIl Nations Must | mmediatel
Penaltyo [ @odélates FagsDécenbear 8, 2002, http://www.godhsfegs.com/fliers/archive/
20021203_outlaveodomy.pdf.

®'Georgia Log Cabin Republicans, @AAl Gore PlogGabii cal Tie
Republican News)ctober 25, 200ttp://www.lcrga.com/news/200010251159.shtml

%2|n the nexfive years, Westboro Baptist Church chamges position on Gore. In 1998, Westboro Baptist Church
picketed at the funeral of Gorebs fath&r (Southern Pov:
®3Joe Taschler and Steve Fry, Speeia SeetiorifopéekanCapitglornalpt Phel ps
August 3, 1994http://www.cjonline.com/indepth/phelps/stories/080394_phelps13.shtml.



227
public service§®* Apart from their views on human sexuality, church members are often liberal,
not conservative, in their politics, which
antigay ministry to adhere to thedader Religious Right agenda.

No single theory explains why every individual member of Westboro Baptist Church
remains in the church or is active and to what degree. Theories of status defense and political

resources and issdbased explanations yieldree insights, especially when considering

Westboro Baptist Church in the context of other-gaff religious movements in the United

States, but the c¢hur catheologywnust lgexcqgnsidereda AsoNatg f r a m

Phel ps, Fr ed a nthdchill,avhodeft the cRunca in pisyduthsntas, his father

understands the Bible to say that Ahomosexual

sour c e ®drfdeed, Westhor®dBaptist Church looks to the Bible and finds in it a standard
of human behavior that is not met by most of the world, and it is that failure to adhere to the
churchodés interpretation of Scripture that,

world and inspires their public ministry; homosexuality is seemaspecially egregious

me

expression of humanityds dRdpearn,cei [0A] tGotdh e Seanyc

dayd the subject matter of the sodomites is so pervasive in the scriptanesit bears so
directly on so many other thingjg h at y o uy addressite Bibleaandipkreach a sermon in
this current environment without including the implications of the sodomites and their

acti VPThes, 0t hough church membersoé6 address

%4 Rebekah PhelpBavis position was, ultimately, untenable. In the 1980s, during her time there, fElmliss

was exempted from investigating any cases involving alleged discrimination based on an positiest Hiut, still,
the conflict between her personal and professilifieavas seen as an insurmountable difficulty (interview with the
author, March 15, 2010).

%5 The Standard

%% Shirley PhelpsRoper, email to the author, April 4, 2005.

ot
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Westhore (@gg%sﬁ Church

3701 SW 12th Street Topeka, Kansas 66604 785-273-0325  www.godhatesfags.com
December 3, 2602

All nations must immediatel
outlaw sodomx (homosexuali-
ty) & impose the death penalty!

“And if a man glso lic with mankind, as he lieth
with a woman, both of them have committed an
abomination; rh?: shall surely be put to death;
their blood shall be upon them.” Lev. 20:13,22,

WBC puts all nations on
notice! A warning from God!

A full-color 4" x 6" card with the photo at left
on one side and the message below on the other
side has been delivered to each ambassador to
the U.N. in New York and each ambassador to
the U.S.A, in Washington — and to the world’s
media, AIDS is the least of their worries. The
(yreat Day of the Lamb’s wrath will soon come.

“And who shail be able to stand?!” Rev. 6:17.

' wicked and sinful generation send the only sign promised
by the Lord Jesus Christ of the inninent Great General
Judgment. (Matt. 16:4)

GOD HATES FAGS - Thon shalt not lie with maniind as
with womankind; it is abomination. (Lev. 18:22)

THANK GOD FOR SEPT, 11 - A small foretaste of God's -
wrath against a nation that embraces sin - Shall there be
evil in a city, and the Lord hath not done it? (Amos 3:6)
MATT IN HELL - Used, worldwide, as a "poster boy' to
push fag filth a5 werely an innocent, alternative life-
style, Matt Shepard died while trolling for strange

flesh, and was given up by the only power that can

draw a man to Christ. (Romans 1)

GOD HATES FAG ENABLERS - Worse than fags -
worthy of death. (Romans 1:32)

P21
1eqpos moa*sﬁi;gsawqpoﬁ

HERE IS TODAY'S MESSAGE!

1. Repent or Perish - Any nation that condones, promotes,
or protects homosexuality will be utterly destroved hy Ged.
2. All nations must immediately pass and enforce Iaws

that make sodomy 2 CAPITAL CRIME - punishable by
DEATH! This would be proof of genuine repentance!

See Matthew 3:8 and Leviticns 26213

3. All nations mmust cease and desist the making of laws
threatening God's preachers with prison for dencunciog
sodomite sins. See 2 Choondcles 36:16

WO *IIAC WD

WO BILIIMESI

THIS GOSPEL MESSAGE IS BEING SENT TO EVERY
NATION'S AMBASSADOR TO THE UNITED NAYYONS
AND MUCH OF THE WORLD'S FREE PRESS!

Figure 27. Westboro Bapti€hurch press release, dated December 3, 2003, argui
for the imposition of the death penalty for homosexuality.
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on homosexuality and relate the tolerance of homosexuality that they see in the broader U.S.
culture to their other concerns. The church has expanded its audience in recent years by building
new websites, engaging new social media, and picketing at a braade of events, but
throughout, says Shirley Phelpoper, members have sought the widest possible audience:
If we begin to pick and choose who we will talk to, we will be WRONG! Christ
said to preach this gospel to EVERY creature. If they are wrodghay hear
words of truth and they repent, YAY, if not, YAY! Our job is to say the words to
everyone. We doné6t research them to see
is. This life is a proving grountf’
As evidenced in this quotation, church members view their ministry in the context of the
hyperCalvinist doctrine of the absolute predestination of all things. They expect their public
ministry to change nothing but continue to do it because to do s@istide evidence of their
hope for their own election. In contrast to evangelical Christians, who identify the primary
purpose of their preaching to be the savingtberp e opl eds soul s, Westboro
to fulfill their duty to God as theunderstand it, with the hope but not the expectation that
listeners will be saved through their preaching. Says the church:
First, our goal is to preach the Word of God to this crooked and perverse
generation. By our words, some will repent. By our wostdsne will be
condemned. Whether they hear, or whether they forbear, they will know a prophet
has been among them. It is the solemn job of a believing Christian to preach the
Gospel to every creature, and warn them

Secondpur goal is to glorify God by declaring His whole counsel to everyone.

57 Shirley PhelpsRoper, email to the author, May 12, 2010.
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Third, we hope that by our preaching some will be saved. As Jude said, on some
have compassion, making a difference, but others save witff{ear.
Westboro Baptists view themselves dgral of sorting mechanism, forcing listeners to

recognize whether they are sheeporgoatwh eat or chaf f. By a | i st
message Westboro Baptists will predict that p
listeners reveal wdther they are people who repent or people who are condemneldemGet
has elected them or damned them. Regardless, the church notes, every listener is confronted and
forced to admit his or her position, for or against Westboro Baptist Church arfdrtious
against God. Because so very few do respond p
the church, as it makes people aware of theirlimlind status, also reinforces its own boundary
with people outside the church. It does not seek, tbhazgnquer, transform, or-@eate the
world, which it has labeled as hopeless and beyond redemption, but to renounce it. World
renouncers, in the categorizationdimond, Sivan, and Appleby,afea r el ati vel y r ar
fundament al i s ity add sefpresenstor rkorefiharuhegemony over fallen
out s %8 westharoBapst Church, unlike other worldenouncing groups such as the
Amish, both renounce the outside world and engage in it, even as they do so hopelessly, without
any confidencehat it will change. This paradéxt he fAconsi stent | ogic of
c o nt a mi®ftlat nonethetess enters the contaminated zone for pcketn
unconquerable difficulty for Westboro Baptist Church opponents, who wonder why church

members bother tagket if they have no expectation that their targets will change. The answer

%8 \westboro Baptist Churcfi, FAQ: What are You GadiatesBagt o Accompl i sh?9
http://www.westborobaptistchurch.com/mobile/fag.html.

®Gabriel A. Al mond, Emmanual Sivan, and R. Scott Apple
Fundamentalisms Comprehendddhe Fundamentalism Paat, vol. 5, edited by Martin E. Marty and R. Scott

Appleby (Chicago: University of Chicago Press, 1991), 429.

670 James L. Peacock and Ruel W. Tyson,Ritgrims of Paradox: Calvinism and Experience among the Primitive

Baptists of the Blue Ridd#Vashingon DC: Smithsonian Institution Press, 1989), 99.
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comes back to theology: because Westboro Baptist Church prizes obedience to the inscrutable
will of God, a will that demands their public ministry to the world but has preddstia¢

change, if it occurs at all, will not be cultunede, as the world moves toward the end of time.

Scenes of Westboro Baptist Church Public Ministry

Fred Phelps, like many in the congregation, generates an image of himself as delighting
in the detruction of his fellow Americans, but a closer analysis of interviews with some church
members reveals that many of them approach it as a necessary and loving act. Shirley Phelps
Roper, for example, recounts a time when the mother of the deceased gmeteadhat a
funeral. The woman pulled Phelpoper close to her and asked her how she, herself a mother,
could interrupt the grief of the family with a picket. Tearing up during the retelling, Phelps
Roper responded that she was thereauseshe is a mdter; she feels a duty to warn all mothers
not to Araise their children for hello by al/l
condones homosexuality and a military that supports that cGlu@milarly, she reports feeling
Aiso s ad ovetwwarddhe kinedlrof fallen Marine Matthew Snyder, recalling how, in
medi a appearances, his father had called him
Roper shares about her own childPénWhile many consider Pheli@o per 6 s amiét hod wun
and her central thesis that God hates gay men and women objectionable, Beastasll as
the theology espoused in sermons and in church publicatiinstrates that members of the
church are not, at least in their view of themselves, inspirdztrgd but are driven by a
religious mission to love others Though Acompassion is itself &

Christian Right politics, o0 remind Cynthia Bur

®71shirley Phelps Ropeimterviewwith the authorJuly 30, 2008.
672 Shirley PhelpsRoper, interview with David Pakmaklidweek PoliticscRadiq March 11, 2010,
http://www.midweekpolitics.com/shirleghelpsroper/.
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used strategically, researchers shouldibed e ss fijudge these [compass
knowl edge of the affective and t"Aleotheowpids al co
Shirley PhelpRoper 6s claims to identify, as far as s
mourning can béoth strategic and sincere. Indeed, those sincere feelings can be motivation for
what she views as a loving act.
Moreover, when Westboro Baptists rejoice in the tragedies of others, they are expressing
gratitude to God, for the just suffering of other ds@d people reminds them of how deserving
they are of the same punishment and of how much God loves them to withhold it. Jonathan
Edwards describes the reaction of the elect t
others who were of the samature, and born under the same circumstances, plunged in such
misery, 0, it will make t%©nmassnemaribdrofthe how ha
congregation explainsachurpphr oduced video titled, AThank Go
Not one innocent person died September 11, 2001, even a woman who was
carrying child that who died, even a ne
September 11. You thank God for Septemb
day. You were given the chance to see that God is taking hisaresegapon this
evil nation and repent of your sins and serve the Lord your"God.
Preaching the message of total depravity along with gratitude for escaping deserved destruction,

A

though the message feels cruel to the listener, is thus actually anag offoor oneds nei ¢

<

and worship of God.

2Cynt hia Burack and Jyl 3Xin SéxpancOemcracintigayiRbetdrigancitheSt or i e s ,
Christian Rightby Cynthia Burack (Albany, NY: State University of New York Press, 2008), 89.

7 peter J. ThueseRredestination: Thémerican Career of a Contentious Doctrifiéew York: Oxford

University Press, 2009), 85, quoting Edwards from AEt el
B Thank Go dSigh Moviesstp:/wivw.signmovies.net/videos/signmovies/index.html.
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While the church does not make clear in its picket signs that they consider their public
activity an act of love (and reporters and producers, untrained in theology, inattentive to detail,
and unconcerned aboutcacate depictions of attentiggrabbing stories either do not grasp or
report on this distinction themselves), they do make this clear in their publications and sermons.
Where observers are likely to call the church hateful and quote Biblical passagethabove
of God to counter Westboro Baptist Church passages preaching damnation of unrepentant
sinners, church members see their ministry as evidence of their obedience to God and a way of
glorifying God, an act of love to their listeners. Or, as Fkdlps wrote in an open letter
requested by th€apitalJournal W are the only people who truly love yetenough to tell
you the truth. The highest form of love from one human to another is to care, genuinely, for the
state of % Thistheology ispreached aba variety of scenes, to the widest audience
possible, and Westboro Baptists are expected to be able to speak articulately about their faith
generally and this particular dimension of it specificdllyvherever they go.

Anti-gay Minigry

Westboro Baptist Church members understand Biblical passages that they say condemn
homosexuality in the light of what they view as their strict adherence to Calvinist doctrines:
Total Depravity, Unconditional Election, Limited Atonement, Irresistibled®, and
Perseverance of the Saifif5. These tenets are held by a variety of believers, of course, many of
whom believe, like Westboro Baptist Church, that homosexuality is an individual sin that can

result in Godos wr at h. ngharCalvinigs, from oodegeycanipes! i ev er

®Fr ed Phel pst,o fATA pMeksas af gr eoTopeka CapitalloBrhaé o pase, hitp://www.capital
journal.com/webindepth/phelps/phelpsresponse.shtml.

”Westboro Baptist Church, fMaGodHateskags of Westboro Bapt.i
http://www.godhatesfags.com/written/Westboro Baptist Churchinfo/tulip.html.
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evangel i st ®®toFeadarty participanééthoa k e t hi s message of Go
response to individual and collective sin public. Indeed, at the start of thegagntampaign,

Westboro Baptists were nalways distinguishable from argay Religious Rights protestors,

many of whom argued that AI DS was Godo6és puni s
punishment for the sin of gay $8%or as a natural consequence of gay’8§Gee Figure 28

that gaypeople threatened the security ofthé natn s bl ood s u)fPthay ( See Fi

homosexuality should be punished with death Sgare 30; °®that people with AIDS should

678 Jed Smock is a fundamentalist street preacher who views college campuses, especially large state universities, as

his primary mission field, though he has also written bookswaidtains a website that shares his message. Smock

explicitly praises Pat Robertson for his analysis of Sept. 11 and, later, for how he preached that both Hurricane
Katrina and the January 2010 earthquakke, ifinWaHsaitthie wariet i
Eart hquake God' FheZanpus dMmistny tSAttp//evimcbiojedborg/commentary.php.

®For example, at a recent Tea Party event titled ATaki
City, Missouri,oneactivst hel d a sign that | isted the Ahomosexual q
sex marriage, pedophilia, aostyiluni ons, 0 as primary examples of how Amer
Cesspool . 0 The sign rigthrtyd noéal cedsktovadi venawBonadhd fidke su
Reagan, 6 suggesting that Westboro Baptist Church is no:
Right are sufficient to address the moral needs of the nation (Scott Spyghdiskit ogr apher , ATaking |
Country To ulne,Pitchicem, Apdl&0, 20)0, hitp://www.pitch.com/slideshow/takipackour-country
tour-april-10-at-the-sprintcenter29656082/1/).

80 Thijs position is expressed in Westboro Baptists signs¢hgts i Al DS = DEATH, 06 a-sl ogan t|
UPO6s fASI LENCE = DEtantetvabeld bydchriatians beyofichVWéestboro Baptist Church, though.

For example, in 1987, the first time the question was asked by Pew Research, 60% of white evangeé@datisatg

iAl DS might be Godds puni shment for i mmor al sexual beh:
this statement, while 23% of the gener al public does (|

Al DS as God & s rP u nmnsbieB@dtabanjtip:d/pewresearch.org/databank/
dailynumber/?NumberlD=311).

®IAsked Ronald Reagan on April 2, 1987, fAWhen it comes
the same | essons?0 (Ger adandle fBory dY o uirREhalden YorkJdanigse s A IAD St d
April 2, 1987). Echoi#aeglRe@gands ag dhsi twieore tamatapplrDPri at
behavior, his communications director, eRadt (Pavhanamn, c:

Webber, AJohn Rober t 6 sTh&Nadoa Septdtrbexr 8602005 g on Al DS, 0o

%82 Argued Pat Robertson on a 1995 episodéhe#f 700 Clup [ Homosexual s] want to come i
disrupt church services and throw blood all aroundangt t o gi ve peopl e AI DS and spit
guoted in People for the AmeAntiGayrPolititeand thefREligigus Rights Ene mi e |
1998, http://www.pfaw.org/medieenter/publications/antjay-politics-andthe-religiousright#deathpenalty).
®BWestboro Baptist Church articulated this position in
(Homosexuality) & | mpose t hSeripiDresdfdr Amefcaas artictlaged this Pet er J.
posi ti on &g aof Disdriminatioh Ageirst)and tieath Penalty for Homosexuals is Prescribed in the

Bi bled (Laport, CO: SGene Robinganes opénly gay anchsexuallg active EpiScopal) .

priest who now serves as Bishop of New Hampshire, reuallsorror when, during an appearance on a radiercall

show, a seHdentified Christian calmly explained to him why he supported the Biblical mandate for executing those

who engage in sameex contact. When he was nominated to be bishop in 2003 diea@ numerous death

threats, including some that invoked these pass&gegte Bible Tells Me S®VD, directed by Daniel Karslake

(2008; New York: First Run Features, 2009). Since his consecration, he has continued to face such threats and wears
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be Ahumanely quarantined, 6 as Fr eden&faidps sug
that homosexual sex was unnatural and sffffiMuch of the same rhetoric continues to
circulate in antigay religious actiism (See Figures 31 and.32hough few antgay activists go
so far as to link specific national tragedy with gay isglais does Westboro Baptist Church, and
few others are willing to use the phrase AGod
with the Topeka church.

Westboro Baptist Church has been preaching itsgaytimessage outside the church
since the edy 1990s, though the message was preached from the pulpit decades earlier. In
1993, around the time that psychol ogists were
Diagnostic and Statistical Manud? hel ps adverti sed t he wthhaur chos
sermon that examined whether W daoromangyearsthe ty wa
church was not alone in its protests at gay pride parades, as conservative religious believers all
over the United States protested in response to the gayecmany of them were witnessing for

the first time. The Wichita gay pride parade was a frequent target for Westboro Baptist Church,

abulletpr oof vest during some public app e8BC NewsA@iE30,( AWI | | i am
2008, http://news.bbc.co.uk/2/hi/luk_news/7374662.stm).

®fvVote Randal | Lt . Gov er nSenajetandidatd Milte éldckabde,iwborwasa | n 199 2,
Republican presidential primary candidate in 2008, responded to an AP questionnaire atalR$ policy by

saying, fA[W]le need to take steps that would isolate thi

civilization in which the carriers of a genuine plague have not been isolated from the general population, and in

whichthis deadly disease for which there is no cure is being treateciakrights issue instead of the true health

crisis it represents.o Though Huckabee has since said |
Ai solationdoncerpaienley whsat way by | isteners (AP, AHuck
MSNBGC December 11, 2007, http://www.msnbc.msn.com/id/22197928/).

%5 The dehumanization of gay people is repeated in Westboro Baptist Church rhetoric, with gay men and women
compared to animals, called fAibeastsd and fAbrutesod and,
Convention likewise disallows the consideration that same sex activity or desire are natural human behavior, saying
iGod, t he Judgeefalt las ruledithdt homosexual conduct is always a gross moral and spiritual
abomination for any person, whether male or female, unt
Convention, AResolution onae DOoméyrtandPahaneiieBemedéesisr @
homosexual sexual relationship is always sinful, i mpur
(Southern Baptist Convention, fiResolution on Homosexual
®86\Westboro Bapsit Church, fax dated August 11, 1993.
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businesses that cater to gay consumers, including gay bars; businesses that employ openly gay or
lesbian employees; cheires that permit gay members or clergy; and even churches that host
repar at i v eg ayhoe)r acpoyn f(efireexn c eay.protestong wilhnotistnd ontthee r  a n
street next to Westboro Baptists at these events, they show up to lodge their ovwragamtes
what they see as the moral decline of America. For example, when Topeka was considering a
repeal of the cityods ordinance that prohibite
municipal hiring and firing, three protests occurred outside®City Council: one by
supporters of the ordinance; one by Westboro Baptists, who argued for the repeal of the law; and
one led by other conservative Christians who also wanted to repeal the law but did not want to be
associated with Westboro Baptistuzbh®®’ These groups are quick to point out that, unlike
Westboro Baptist Church, they are active in the-gai rights movement because they love gay
people and want them to escape from sin and the natural and supernatural consequences of it.

Not so, sgs Fred Phelps. First, he defends Westboro Baptist Church against charges that
its members hate gay peopl %®hendtatién ad0dvimarview,ai d t
and the point is repeated by other church members; the church thinkotiates gay people,

and because human hatred, unlike the hate of God, is not holy, they are not to hate gay people.

%Jodi Wi lgoren, fAVote in Topeka HangNewYorkGaegMarBhi ght s an
1, 2005, http://www.nytimes.com/2005/03/01/national/01topeka.html.

®8Nat han Dinsdal e, Sinfa&eRéperter Aprin20, @605, Bitp:Awwy.altweeklies.com/aan/
father_knows_best/Story?0id=145872.



Figure 28 Westboro Baptists argue that gay sex invokels divine and natural punishment in
an undated photograph provided by the church.

HOMOSEXUALITY
and the AIDS threatl
to the nation’s blood supply

: b
A HOMOBEXUAL DISNASE

AlDS in ovnrwhclmingl]v shomozexus! dlseass, in
svery Westem aounlrar n which AID8 has besn
ripnrud. glyl are !ho rat mns to be atricken. in

Arbsum mmmmmlnm.us and
U.S. homoseasis Sooount for 73% of &l AIDS

in Europe to which AIDS has besn (ra
Amorlun” sbout B5% of vloﬂmm
nomosexuva

5

Figure 29 An excerpt from a July 23, 1002 press releAsstboro Baptist Church press release
warning of the threat to the national blood supply cause by gay men and women.
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Figure30 A chil d holding a si gn pmishmentforgamgeeh e chur
contact. Date unknowi®hotograplcourtesy of Westboro Baptist Church.

M- §:23

Figure 31.Ruben Israel of Official Street Preachers, a group with 55 chapters across the
country, identifies AIDS as a punishment for the sin of homosexuality. This theme is not
uncommon among fundamentalist Christians, even if few of them preach it publiely at g
cultural events. Undated Photograph courtesy of Ruben Israel. All rights reserved.
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Figure 32 A picketer not affiliated with Westboro Baptist Church preaches that gay sex is both
sinful and dangerous at Chi wetlgyyabosntegpetestopr i de p
with a sign intended to humorously undermine the condemnation ofsate®ntact.

Photograpltourtesy of Duane Moody. All rights reserved.

81 ove th

|l ndeed, A[w] ebre the only ones who
Church members argue that the best way to #dlo
him as he wanders near to danger and, if necessary, to hurt his feelings to save his soul. Says
Fred Phelps in regards to a story about him that rahéfAdvocate n t he 1990s, Al
for it, but circumstances, in the Providence of God, appear to have made me chaplain to the

international fag communi %ie cordrasts hirhselfdchotherr f ul | vy

pastors who substitute toleratiofisin for the brutal love he advocates, pastors who would allow

%9 bid.
89 Fred Phelps, letter to Jeff Yarbrough, editofbe AdvocateOctober 26, 1993; Kansas Collection at the Spencer
Research Library.
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a congregant to sin rather t ipelmfagpeachesstellinghi m.
you itdés OK to play with gerbils and wsrship
is the best friend vy &hheshys gbsutHisaelatonshipto gay peopke,h i s
and, at every opportunity, he provides evidence for his claim to honest preaching.
Even moneygrubbing hucksters like Pat Robertson and Jerry Falwkllieito
you for lucre. But not Fred Phelps. Old School Baptists never take collections at
their meetings or beg for money on TV, following the patriarch Abraham who
eschewed the taking of so much as a worn shoelace from the King of Sodom lest
the gospebf salvation by free grace alone be compromised. (Gen. 14:23) So |
happily serve as Chaplain to the Fags free of chéfge.
Contemporary preachers, such as Joel Osteen,

produced parody 6Fhe NeSpin Zongromises’ >

and, just as the Israelites preferred false
prophets who promised them wealth apdoabundan
message of tolerance. Instead, says Westboro Baptist Church, they need to hear about hell.

No time is better fopreaching hell than during mourning, and no space is better than a
funeral, says Fred Phelps, for A[d]ying ti me
lives predicated on a fundamental lie. It seems to me to be the cruelest thing sfaaititover
their dead, filthy B%Tiiseferthep mmnaigerestédénthei es g o
issue of homosexuality, church members quickly moved to preach about the deaths of people

who died of AIDSrelated illnesses, preaching, if possibléhair funerals. For example, when

Kevin Oldham, an Overland Park, Kansas, native who had moved to New York to pursue a

9 pid.

%92 pid.

*Westboro Baptist Chur ch, SigndMoeiestidp:/Rvenw.dighmovids.aomividensd [ par o d
news/ index.html.

Chris Bull, fAUs TheAdvdcaddoveniber d99R hel ps, o
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career as a composer, died of AHDEated complications in 1993, his parents, who remained in
the Kansas City area, received a lettenf the church. Expecting a note of condolence, they
were shocked to read a fax that Westboro Baptist Church distributed widely soon after. It
included a picture of Ol dhamés face with the
it and decl &yingthde lawhad God,ngn aid ndtyre, KEVIN OLDHAM played
Russian roulette with a promiscuous anal sex and lost big time when he died of AIDS March
11.0 The church picketed Kevin ®l dhamdés memo

Even in the early days of funeral pickets, though, the church was mobile. An early event
was the funeral of Randy Shilts, an opegéy reporter for th&an Francisco Chronicland
author ofThe Band Played On: Politics, People, and the AIDS Epidemmiodied in 1994. The
churchoés pi cket-pensanscountergrotest that imcluded égg @nd fruit throwing,
and the terperson picket group left within minutes of beginnfiy Still, church members recall
it as a time when they gained national &ttéenon t o t heir cause, testify
events o% that day. o

Though the church made national news for its shartv ed pi cket of Randy
it was their October 1998 picket ovaadthiehew Shep
subgquent traffic that their appearance there drove to their new websid;lates Fags that
cemented their isolation from other agdy religious groups. While Shilts had died of
complications related to AIDS, a disease that, in the minds of many iretiggoRs Right, was a
consequence, if not a punishment, for homosexual intercourse, Shepard was immediately

constructed as a more innocent victim. Young and physically slight, he had been a victim of a

*AGrieving Family Fo Mep&aCapitatloDralaAugusy3d, 1984, Hep/kjbnpns.com/
indepth/phelps/stories/080394_phelps06.shtml.

*David Tuller and Suzanne Espi nodleeSanFmhcis® Chramifle F. Far ewe
February 23, 1994.

%97 Shirley PhelpsRoper, email to the author, October 13, 2008.
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robbery and a vicious beating and left to die inuci€ix-like pose. His parents spoke publicly
about their pain and mounted a public campaign to end violence against sexual minorities. Very
qguickly, Matthew Shepardodéos death became a sym

outrageous, even to tbe® who agreed that Matthew Shepard was likely in hell. When people

searched for the church online after the fune
infl ammatory online publications: a fAperpetua
daysthat he young man has spent in hel/ and subtr
still has an eternity to spend in hell. Wh e n

above animated flames, they hear the message that Fred Phelps alwaythputsouths of the

deceased: fAFor God®&%(Seehiue3? | i sten to Phel ps! o

o
i‘-:i.!u:'

Figure 33 At the online APerpetual Gospel Me mor i i
Shepard scream from hell and warn viewers to listen to the message of WesisbChurch.

The style of this Aperpetual memorial 0 pre
Church used similar language, for example, in a 1993 fax announcing their opinion of Gary
Brown, who had died of AlID$elated causes, saying that if Browmg | d Areturn fron

and speak for 1 mi nutLSTEN TO PHBLIP$SFooNra | Goldvd, s hseadkse ,s

“West boro Baptist Church, fAPer petGodHateGragspel Memori al t
http://www.godhatesfags.com/memorials/matthewshepardmemorial.html.
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LISTEN TO PHELPSY*®However, the website version of th

available ordemand to viewers, whereas the faxes sent previously were limited to those to
whom Westboro Baptist Church sent them.
Westboro Baptist Church gained further attention when itlstciogerect a real
monument to Shepard in a park in Cheyenne, Wyoming. The monument, which Fred Phelps
pointed out would have to be permitted because the city allowed, at that time, other religious
texts to be displayed, would have included a bronze pladuea t Mattheav8hepgardEntered
Hell October 12, 1998, at age 21, I n Defiance
mankind as with womankind; it i$°Thebomination.
outrageousness of the requesind the way that forced Christians who defended the practice
of erecting monuments such as Protestant and Jewish translations of the Ten Commandments on
public property to reargue their case in such a way as to prohibit religions they disliked from
having access to publspace without giving up their accésangered and embarrassed the
Religious Right community, which was already having to cope with claims it had contributed to
a climate of bigotry ¢t hat®athdt mnextidWeSthomBastr d 6s m
Chur cho6s D the qusstion of whick fortes evangelical Christians to explain how a
God who loves everyone but still eternally punishes goithestrated the apparent cruelty of all
forms of Christianity that espouse a literal hell. That liteedl keeps Westboro Baptist

Churchos focus on sfiinr,e sbaey nnoetmbgeorosd., tfhlefn hse Inl

“Westboro Bapti satceChoudr octa,g fEFiillt, Dy flAax dated September 8
Spencer Research Library.
™Kelly Milner, fPhel ps Of fer sNydring Hribufetaglé&May 4, 2004. ace Hat e
" Fred Phelps denied that Westboro Baptist Churchwlaspca bl e i n Shepardés murder, sa
Ainot wurging anybody to kil anybodyo (JoeCapitatrschl er and
Journal August 3, 1994).
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seventeenth century English Puritan Richard BaXfemd it is, argue Westboro Baptists, their
love for others that makes them ak@ut so loudly about the prospect of hell.

Even though Westboro Baptist Church is not alone in its vision of a literal hell, it is alone
in its perceived calling to publicly preach t
dogged focus on absadupredestination, unfamiliar and incomprehensible to many Americans
and offensive to the evangelicals who often otherwise share with Westboro Baptist Church
positions on homosexuality, inspires it to preach its message of impending apocalypse with a
twist. Whil e other churches preach tha&dalesi nner
sinfulness, the kind of sin that prevailed in Sodom and Gomorrah and that persuaded God to
destroy mankind whi |l e "“5WestborodaptisoCirth preathes that s f a m
it is too late to repent, that God will destroy the United States, as is his prerogative as the creator
and sovereign ruler of all c¢creation, regardl e
respond. The only hope for the indival listener is that God has elected him and will allow him
to hear the truth of Westboro Baptist Churcho
church, and enable him to live by its doctrines; even then, salvation is not guaranteed. For the
resd just like the 16,000,000,000 people the church believes were killed in the flood while Noah
and his seven family members floated to sdfétgdestruction is imminent. These include not
only gay people but all those who support gay people or merely fakééxh the message of
Westboro Baptist Church.

Westboro Baptist Churchoés theol oegéxadsl obj e

approval or toleration of them, or failure to speak out against them not as mere personal affronts

Richard Baxter, fDi MedctdiamiiMks 6f RichartBaxtei, volgl (l®ndan; @Georgen

Virtue, 1838), 89.

™Burack, fFrom Doom Town to Sin City: Chick Tracts and
™Westboro Bapti st Go@Haies Eagshttp:Aww.gobhatestagsaom
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to God but as natiohains that threaten to bring the wrath of God to the entire nation. It is that
threat to the entire nation, as well as the c
motivates them, they say. They find support for their position that idankas come to tolerate
homosexuality in the celebration of the lives of gay people and gay rights supporters at their
funerals and, more broadly, in American popular culture. For this reason, and because such
events provide church members with largeiauncks, they also have a ministry that focuses on
cultural events.

Ministry around Cultural Events

Many Kansans first heard the Westboro Baptist Church message as they attended a play
at the Topeka Performing Ar t sSprigte€Cantee aspeakerat o c k
the University of Kansas6 Lied Center, or a h
where Westboro Baptists picket and events that they deride in faxes and on their websites. At
the same time, church members aladipipate as audience members in some of these events.
For example, church members both picket and attend sporting eventg,i ng fAwe know t
difference between using a reational event and abusing ithink drunken surfeiting of the
t ai | gat i"f@ndwhen chigdtery ftom the church graduate from high school (as they do
every year because of the many young people in the church), parents start itingelgyven
picketing the event, then enter school property to watch graduation and cheer for theinchild
Westboro Baptist Church extends its criticism of popular culture beyond Topeka, though, often
adding pickets at local cultural events to their schedule when they are in an area to picket a

funeral. Cultural events are chosen for three reasons:yljithe large crowds, sometimes tens

%> Elizabeth Phelps, email the author, October 26, 2010. For example, the church has picketed at the Cotton

Bowl twice, the Fiesta bowl once, a Big 12 championship game; sporting events at the University of Kansas, Kansas
State University, and Nebraska; an ice skating competaioth professional baseball and hockey games (online
discussion with Shirley Phelggoper, Charles Hockenbarger, Elizabeth Phelps, Fred Phelps, Jr., and Steve Drain,
October 26, 2010).
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of thousands, and receive media coverage, 2) they are often celebrations of behavior that the
church considers sinful, and 3) even if the performers are not celebrating sin, they are failing to
use their influence to paeh against it.

Nationally-known entertainers are frequently cited by the church for their promotion of
sexual practices of which the church disapproves. For example, the pop singer Lady Gaga has
received much Westboro Baptist Church scorn forteacingpn g | i st eners t o be
wh o r "®and the church has produced parodies of two of her songs and music videos, calling
attention to her vague and gaffirming theology and her hypaexualized lyrics and
performance. (See Figure.33 Sar a sBnd musip wd@os,MegagPheR® per 0 s
tweets about the performer, and church pickets of several of her concerts have prompted the
singer to address the issue. In a tweet, she cautioned her fans that, in coming to her concert, they
mi ght fade]f[aln]dudé ofl ® nc e °laadpgheaFgoeboekpabe, shma ger y
warned, A[T]his group in particular to me 1is
aware of my views on how to approach, or rather not approach, these kinds of hate &flvists.

As she notes in her post, though, Ladyo Gagabd
ministry against her draws attention to it.

While some cultural everidissuch as Lady Gaga concerts, which include many gay fans;
productions offhe Laramie Proje¢tor the nomination of a gay homecoming king or saee
promkingandqueénc | ear |l y vi ol ate the churchoés theol og
explicitly about sexuality yet Faoxexanplb teble st bor o

singerJustiBi eber i s a target for the churchoés mini

™sara Phelps, fAEver Burno ( pWestno BaptisfChuiciVedic&/ideoghttpd/d by L a
www.signmovies.com/videos/music/index.html.

%7 ady Gaga, Tweefwitter, July 17, 2010, http://twitter.com/ladygaga/status/18791306606.

L ady Gaga, fAt the Risk of Dr awisting),Fake¢bookdulyi72010,t o a Hat
http://www.facebook.com/note.php?note_id=417876234034&id=10376464573.
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Westboro Baptist Church

IWEC Chronbcles «« Simce 1945)
JT0LSW, 12th s Topeha, Ks, 66604 TRE2TR0328 www LodHatesFags com
Religions Opimion & Ri et on ( “vemis

Tuesday, December 22, 2000
NEWS RELEASE
(Sapplementad infe: backzroand, phatos, andio sarmons & Mymns, & video footage - avadlable frec at www Jows hilled Fosis com,
wew SenMesioscom. v Codiatestin (Y orfdcom. v e PricslsRapeorscom. wwe BoadObumacom & Bt SoaeeNoloom)

GOD HATES “LADY” GAGA.

WBC to picket this sleazy God-hater at the
Fox Theatre (527 N. Grand Blvd., St. Louis, MO) on
Thursday, Jan. 7, 2010, from 6:30 - 7:30 PM

“Thou hadst a whore’s forchead, thou refusedst
to be ashamed...Will He reserve His anger for
ever? Will He keep it to the end? Behold, thou

hast spoken and done evil things as thou
couldest.” Jer. 3:3,5.

“Art” and “fashion™ are the ecuphemisms, the guise under which
proud whore Lady Gaga teaches rebellion against God (incidentally,
her claim to the title of “Lady” is sound only if she tacks on “of the
night,” thereby alluding to another euphemism for what she is). As
much as she’d like to pretend otherwise, there's nothing new or
different about this particular hussy’s pretentious prancing. Does the
simple slut truly think that she can change God's standards by
seducing a generation of rebels into joining her in fist-raised, stiff-
necked, hard-hearted rebellion against Him? Get real!

Even as she gives lip service to “liberating” her young fans, Lady
Gaga brings them into slavery to their own corruption, teaching
them to glory in their shame. She hates you! “For when they speak
great swelling words of vanity, they allure through the lusts of the
flesh, through much wantonness...While they promise them liberty,
they themselves are the servants of corruption.” 2 Pet. 2:18-19.

YOU'RE GOING TO HELL.

Figure 34 Press release criticizing pop singer Lady Gaga for her promotion of immoral
sexuality. Dated December 22, 20009.
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hypersexualized lyrics or performances lmgicause hefailsko pr each t he chur cht¢
Bi eber, says the church, Afhas a platform give
duty to teach obedience by his actions and wo
to preactwoddéas the church understands it, bu
training, 0 Ateaches millions of i mpressionabl

proclaimshis t and&r d. o

Ministry Aimed at Other Religious Groups
Westboro Baptis€hurch wages campaigns against churches that are boethegaily

and those that are simply not sufficgagntl vy, i
HyperCal vi ni sm Aemphasizes irresistibleraprace t ¢
need to evangelize [because] "®Beoausso Westhoyo be o f
Baptist Churchoés beéethefbelni sfuptrmrdatapGaddoandesaoen s
were made before the introduction of sin into creatigrthe chuch does not pray for anyone
outside the church, rhetorically asking, fWha

pray them back into the good™

doreouee, theochurcHi m wh o
says, A[] W] e cert ai nutelynokponwenor abilityad show anydn@awhere heb s o |

or she went wrong. Everything begins and ends at the commandment of God and we are

™Westbor o Ba Mestbero Baftikt Chuaih Pickefi Whoremonger in Training Justin Bieber at the
Sprint Cent e rGbdHateFagssJaly 2r 2010e as e ] ,
http://downloads.westborobaptistchurch.com/listDirectory/
linklokurl.php?linklokauth=2GxpbmRIleC5waHA%2FZGlyPUZsaWVyX0FyY2hpdmUvLDEyODQWNjQXNDQsN
zUuMzkuMTMA4LJESNywwLDESTEXfMCwsZmYzZGlyMTNhMDA3ZjJhZDhiNTIIYjQwWOTA3MWMzNjU%3D
/dlindex.php?di=Flier_Archivel/.

"%peter ToonThe New Dictionary of Theolodleicester, England: IVP, 1988), 324.

"'Westboro Baptist Church, AGFAQ: 6Do you Ever G®Goday for
Hates Fagshttp://www.godhatesfags.com/féaml#Condemned.
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altogether content to | e¥Té@ialinmaoféessof foh
Calvinism, in which nofbelieversar e not fAof feredodo the salvific
resurrection, does not prevent Westboro Baptist Church from relaying the message that all non
believers are helbbound. This includes all ne@hristians, Catholics, Mormons, and even other
Protes ants who reject the churchoés teachings.
Jews

Non-Christians are dismissed as Hatlund because they reject Jesus as the savior of
those humans who receive salvation. Jews, in particular, are targeted because, according to the
church, Jews literally repted Jesus and demanded his execution, promising Pilate, in Matthew
27: 25, that nAhis blood be on us, and on our <c
accepted when they approved JesusO exe&ecuti on.
pickets (See Figures 34 and)3&nd on the websitéews Killed Jesus

Since the death of Jesus, says Westboro Ba
they try to bully into &9Further angeriegrGygdotheg haveh o st a
continued to deny the necessity and effective
and | egalistic form of religion, working fAdbor
God hat edanfitnkempbeasome ff amous -emablerk, babykitess, f or b
pornographers, adulterers® fornicators, and g

These are claims that the church supports with images of Jewish entertainers famous for

their outrageous or offensive perfantes, such as Gene Simmons of the band KISS,

">Westboro Baptist Church, AiFAQ: oO6Why donét you Leave
Peopl e that TG@®od fatea Faghttpi¥mewnggpdhadtesfags.com/fag.html#Wrong .
Westboro Baptist GChandYoh, KiJl dlwKileddesypa Jew
http://www.jewskilledjesus.com/.
;i‘s‘We stboro Bapti st GClbwsKiet Jesystip:avavy fewskilledidsug.somb

Ibid.
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comedienne Sarah Silverman, or actor Adam Sandler. Church depictions of Jews rely heavily on
stereotypes of Jews as greedy and dirt%, and
recalling racial hienahies of the early twentieth century (though the church does, in fact, use

this term to describe various groups, including gay people). Westboro Baptist Church

depictions of Jews are drawn from stereotypes imported to the United States from Europe when
the first Christians came to the New Woftd.Catholic historian Father Edward Flannery has
identified four kinds of antBemitism: political and economic af8emitism, theological or

religion (anttJudaism), nationalistic arRBemitism, and racial arBemitism. Westboro Baptist

Church depictions of Jews are rooted in economic and religiouSamitism. Additionally,

some Westboro Baptist Church depictions of Jews resonate with racial stereotypes of Jews as
subhuma®d f or ex amp | e, "% beitysiice these \iiofds dre alsy used by church
members to describe naacialized groups such as SwedEqoliticians, and rock stars,

members likely do not think of themselves as using racist language. (Perhaps because they are
antinationalistic themselves We st bor o Bapti sts are unconcerne
nation.) Such entrenched stereotypes, which appear #deaitsh discourse from the Western

and Islamic worlds, do not have to occur simultaneously with religiousSamitism, and

Chrigian theologians have attempted to distinguish between illegitimate stereotypes of Jews and
fearmongering about their presence among Christians and rejection of Judaism as valid religion

equivalent to Christianity, arguing that rejecting Judaism asgiaelis no more antbemitic

"% bid.

"7 America, argues Leonard Dinnerstein, is currently not verySemiitic and has never been as-&gitic as

Europe. Those stereotypes that do circulate remain in fringe groups,-S@wanitiism is no longer a respectable

prejudice Anti-Semitism in Aerica (New York: Oxford University Press, 1995)).

"Westboro Baptist Church, fACome Td6GembefoGatltesFdDyso [ p
Fags http://www.godhatesfags.com/audio/index.html.

"Westboro Baptist Chumerth, ofB&lWMateseSwallen Fi | t hy Man
http://www.godhatessweden.com/filthymanneroflife.html.
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than rejecting Islam is ankluslim.””® | f We st bor o B a-Pemitisntwer€purely c h 6 s
of the religious varie®y that is, if Westboro Baptists criticizexhly the religious aspects of
Judaism and did not depict Jews asegly or dirty) then the antSemitism of the group might
be less worrisome.
For Westboro Baptists, as for many other ¢

sin is their failure to fulfill their duty to obey, which means repenting of their sin ofieniag
Jesus and becoming Christians, according to Westboro Baptist Church. The standard of God
should be clear to Jews, argues Westboro Baptist Church, for they share important Biblical texts
that outline Godos | aws:

The Torah is clear about fags:

Leviticus 18:22 Thou shalt not lie with mankind, as with womankind: it

abomination.

Leviticus 20:13 If a man also lie with mankind, as he lieth with a woman, both of

them have committed an abomination: they shall surely be put to death; their

bloodshall beupon them.

AWhat! o the rabid Jew splutters, fAYou a
penalYtew!, 0rebellious raging reprobate Je
thatodos the standard of your Torah; and

justified onlyif you are following the good statutes given you by Géahd
theydre not gay; theydre contentiious <cr

like you! Did | mention fags are Jews and Jews are fadge&d Romans 1 and

"2 For an argument about the distinction between religiousantism and other kinds of atemitism, see Gavin
Langmuir, fARef | ec4udasms4. Ati-duddidm dsithe Wecéssady RPreparation for-Anti
S e mi t Viaton® (1972): 383290.
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see i f y o youreflection in thad mifiroc, eontrary naughty fig
Jews Take your squally quarre® up with G
Because Jews are familiar with these Scriptures and claim to obey them, both as

individuals and as the theocratic nation of Isrdedytshould not be offended by them, says
Westboro Baptist Church, and those Jews who are offended only expose the fact that they are not
one of the fAgood figso whom God has el ected.
Israel on the pretense thhgecause God had a special covenant with their forefathers, they have a
claim to land in the Middle East. Westboro Baptist Church explains Israeli history this way:

[After the Holocaust,] you put your heads together with the brutish Batter

terroriang and badgering them into agreeing to your schiear& grabbed the

land that is not yours, WITHOUT OBEYINGGO¥.ou di dndét attain

obedience or thankfulness to God; or by seeking his forgivevieasss di dn ot

purge yourself of your filthy mannef life.

You and the Congress of doormagherica think to change the rules of
engagement with God, with your push for
| ate 18000s, -ZiondtimperialismYaubritally mistreat the

Palestinians and lie the whole world about itrou both have the blood of

"2l westboro Baptist Church distinguished between elect Jewsareihomct Jews by calling ther
Anaughtyodo figs respecti vel yageidusedby athgr cdnsewvative Claristianmi a h 2 4 .
groups and is particularly stressed in Christian |l dent.|

AiThe Good and the Bad Figs. The BKidgdamBgudy®iel Tapdse Fi g Tr ee
http://www.kingidentity.com/audio.htmr  Mar k Downey, 0ARKWsmpan Reeeetda Mieistrigse ws , 0
http://www.kinsmanredeemer.com/WhyWeHateJews.htm

Westboro Baptist ChulewstKiledde3ysws, Al ways Fags, 0
http://www.jewskilledjesus.com/jewsandfags/index.html.
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deceit, rebellion and disobedience dripping from your hands; you will not have

the land in the end, because God did not give it back to you and he nevét will.
Westboro Baptist Church points to the Hmast as the hand of God guiding his ehetved
people back to obedience. Instead of responding to the Holocaust this way, Jews continued their
di sobedience by organizing |Israel as fia savag
disproportiomately engaged in sodomy, abortion, pornography and idolatry, while claiming to be
the chosen peopl&* Consequently, goes Westboro Baptist Church logic, Israel will never have
peace.

Further, Westboro Baptist Chfagsomthewodd | s Jew
today, 06 claiming that Athe | oudest voice in t
the most aggressive bunch of fagsanddagya bl er s on t hi ©Indedanet ar e
whenever they depict a Star of David, a tradaicymbol of Judaism, Westboro Baptists insert
a pink trianglé a symbol of gay pride, though in gay pride depictions, the triangle is inderted
inside the star. Both symbols, of course, were used to label victims of the Holocaust and have
been reclaimed gsositive symbols by their communities.

Jews have some reason to hope, for according to Westboro Baptist Church eschatology,

God has promised that 144,000 living Jews willésrued from hell. (See Figure.BThese
Aiel ec® whicktivscburchalsodals figood figs, 0 in contrast t
damned will repent for killing Jesus and obey God. However, Jewish support for gay people,

combined with Jewish refusal to repent for killing Christ, means that most Jews will be destroyed

Westboro Baptist ChudewsKiledidsise Last 100 Years, o
http://www.jewskilledjesus.com/antisemitismfraud/last100years.html.

"Westboro Baptist ChudewsKjlleddebsA4, 000 El ect Jews, 0
http://www.jewskilledjesus.com/144000electjews/index.html.

Westboro Baptist ClhwsKdlédJesjsJews and Fags, 0
http://www.jewskilledjesus.com/jewsandfags/index.html.



254

nanarthly war when A a]l |l the nations are goirr
|l i ke never before in their hist d?PDuingtheirt i | t he
soon coming annihilation, -bléfashionddHolbchustpwhene f or

God is %hrough! o

Since June 2009, Westboro Baptists have been
targeted attention is due to church membersbo
Obama (the AntChrist) to the presidency, the end of the world is nearing and the Jews who will
convert to Christianity, as described below, are thus ready to be found. To find them, they picket
synagogues, Jewish schools, and Jewish cultural centers, but, so far, repests*8alps

Roper, no Jews have repented because of their preaching, so far as the churéf®Rrmvs.

church has also sent a DVD of materials explaining their theology about Jews to Jewish religious
leaders, but, again, it was not successfully receiveditnally, the church directs its message
through its websitdews Killed Jesys whi ch i ncl udes web news vide
issues of concern to Jews worldwide but especially those in the United States and Israel.

In those settings, WestboBaptist Church, deploys images of racist, economic, and
theological antiSemitism, but it will retract them for the Jews members anticipate will convert to
Christianity as the end of the world nears. In this way, theSartiitism of Westboro Baptist
Church is unlike worldwide and historic affiemitism, which makes Jews suspect both before
and after conversion. For Westboro Baptists, God loves some Jews, and God has guaranteed that
he will save some Jews (perhaps greater than the number of Christiaasdiected!). The

paradox of tSenitiswdthe betiehtbas God loves some Jews and will save them

Westboro Baptist Church, fA144,000 Elect Jews. 0
"?"\Westboro Baptist Churc, A Naughty Figs. o
"2 Shirley PhelpsRoper, interview with the author, July 18, 2010.
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Figures 35 and 3@\t left, apicket sign that articulates a theme that has been repeated in

much antiSemitic Christianity. The pink triangle links the gay rgjmovement with

Judaism, though the triangle is inverted in gay rights symbolotage courtesy of

Westboro Baptist Churclt right, at an October 5, 2010 picket at Arlington National

Cemetery, Jonathan Phelps wears an Israeli flag splattered with paint to look like blood to
remind Jews that their ancestors placed re
and, conseagently, upon Israel.. Photograph by Rebecca Baratt All rights reserved.

Figure 37 Charles Hockenbarger provides the only message of hope available to Jews:
that they are among the 144,000 who will repent of the murder of Jesus. Dates unknown.
Images courtesy of Westboro Baptist Church.
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and the churchdés willingness to deploy hatefu
grou@ mi ght be resolved by remembering the churc
your-face tactics it canse to garner the attention of its intended audience. Church members
know that stereotyped images of Jews will draw Jewish attention to its m@smadieindeed,
theAnttDef amati on League has been car ef bénlity tr ack
activity”3but al so believe that the figood figso wi
Catholics

Catholics churches have been targets of Westboro Baptist Church pickets for decades, but
recent sexual abuse scandals in the Roman Catholic Church worldwide have gstbord/
Baptist Church new ammunition in tirades against Catholics and allowed them to declare that the
phrase fApriest stircipte, btotyrsede iveo riich nc aas’@8Whileg ai n st
Catholic theology has always placed Catholics outsidiee realm of the elect for Westboro
Baptist® just as many conservative Christians do not believe that Catholics are Christians
coverups of sexual abuse by priests are understood by Westboro Baptist Church as confirmation
t hat t he Ca tedretivie,ihierarcbibalarganizétien issunholy. According to Westboro
Baptist Church, popes have special responsibility for this problem, and Westboro Baptist Church
has preached about papal responsibility for ignatingSee Figure88 and 39. Priess, too, are
responsible for the problem, and they are consistentlkeabas pedophiles (See Figurg 4ad
supporters of Afurded arld argagized pedophiteogsotp invthe hidtory of

7?!1

ma n'1" Asks Westboro Baptist Church rhetorically:

pnti-Def amation LeagueSemi20i0® WAondi deof s AnAlEDefantation o Bapt i s
League http://www.adl.org/main_Anti_Semitism_Domestic/2009_Auddin?Multi_page_sections=sHeading_8
Westboro Bapti st Ch WPriesth RapefBBysitpe/\swiwprieRsaapedoyBcorny.s , 0O
731 |1

Ibid.
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[A]r e there any priests preaching against this horrendous sin from the pulpit,
denouncing the 'church' and demanding that his parishioners have nothing to do
with it? Every member of the Catholic clergy, without excepti®@, minister of
Satan’*?

In the Westbro Baptist Church perspective, Catholic clergy are guilty not only of their false

religion but of sexual abuse, covering up sexual abuse, or failing to reform their church from

within.

Figures 38 an@9. At left, Steve Drain and, at right, Jonattimelps, blame the Pope for his
failure to prevent child sex abuse within the Catholic Church. Jonathan Phelps links this, with
the sign in his left hand, to the pending destruction of America. Dates unknown. Images courtesy

of Westboro Baptist Church.

Westboro Baptist Church, fAAIl Parishioners of the Rom
PriestsRape Boyshttp://www.priestsrapeboys.com/parishioners.html.
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PRIESTS
RAPE
BOYS

L

Figure 40 An i mage on Rriésts Rap8ays, shows & scareel bhddialboat to
be molested by a priéstan image common in Westboro Baptist Church critique of the Catholic
Church. Date unknown. Image courtesy of Westboro Baptist Church.

Further, even parishioners are responsible for the problem of sexual abuse of children
within the church, for
Every time any person gives any amount of money to the Catholic Church,
that person is paying the salary of pedophile rapistdNot merely looking tk
other way, mind you, but actually paying the salaries of thousands of criminal,
sexual deviants, who try to pass themselves off as men who have moral authority,
but who are, in fact, thieasesof men (Dan. 4:17). Who would rationally
conceive of actuajlpaying the salaries of pedophile rapists? And yet, that is
exactly what all the parishioners of the Catholic Church are doing t3day.
All Catholics, then, from parishioners on up to the Pope, are guilty of perpetuating or ignoring

the crimes and sins of their leaders. Westboro Baptist Church carries this message to Catholic

"33 bid. Bold in original.
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churches and schools as well as scenes of papal visits andtpsdimns message of its websites,

especiallyPriests Rape Boys

Figure 41.Jacob Phelps stands near the Metropolitan Community Church of Topeka, a
congregation affiliated with a geaffirming denomination. July 18, 2010 photograph by Ailicia
Ruscin. All rights reserved.

Other Protestant Churches
Despite differences in themjy, Westboro Baptist Church anticipated that its early anti
gay campaigns would be met with the support of other churches. Quickly, though, the church
found that even churches that did not support gay rights or welcome gay congregants distanced
themselve from Westboro Baptist Church. Indeed, says Lizz Phelps, members of other

churches were some of the most vigorous count
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Topekaods "Grhough Westhoro Baptist Church briefly had a relationship wiitkea
minded church in Indiana, it currently has contentious relationships with all other Christian
churches.

All churches that participate in ecumenica
the sins of the Catholics priests than the prigsimelves ‘6°because they do not have the
excuse of lust to justify their failure to reprimand Catholics, according to Westboro Baptist
Church. All churches that knowingly include gay clérgguch as the Episcopal chuéclare
targeted, as iIis Topekads Metropolitagagy Communi
church.(See Figure 41 \Westboro Baptist Church messages repeat that denominations that allow
gay | eaders or do not excl udtkepagrtecyardhechthar s ar e
members are picketing has gay members or leaders. (See Figures 42 andviB)stream
churches that fail to |l oudly de+mbimjce homosex
churches. 0

When faced with evidence that shoattmpel them to speak, Steve Drain says to
churches that do not speak agai ffSWhertheseos e x u a l
pastors do speak, they convolute the cl ear me

single soul to hear and obe’ Instead, participants in mainstream churches remain confused

34 Abigail Phelps, interview with the author, November 4, 2009.

Westboro Baptist Church, # @QuwhHoenga fQherri stirdariesteébeGior dcsh, edsdo h

Boys http://www.priestsrapeboys.com/otherchurches.html.

::Steve Drain, fABeast Watch: Lying False Prophets are t
Ibid.
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Figures 42 and 43Church members critique other Protestant churches for permitting openly
gay clergy, allowing openly gay members, and refusing to speak againssdarality. Date
unknown. 40 and 4tourtesy of Westboro Baptist Church.

about the Biblical standard of sexuality, argue church members. Instead of serving a prophetic

purpose, churches spend time fAcultivating a p

(@}

Lodgeprograng compl ai ns Drain, warning, fAltés a soc
Westboro Baptist Church is critical of megaurches, wealthy pastors, and those

preaching the prosperity gospel®whowmer ni ng agai

Apreaching f org af osralarpyen spirceracc hbhbecause they re

bl essings are dependent upon obedience since

these pastors told you what the Bible really said about your sin and your manner of life and the

eternalp ospects for your soul, you wouldndét be in
remar ks Steve Drain, declaring that A[t] he <ch
38 |pid.

9 hid.
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You pay them some money ’‘dBvenothédr BrinitveBdme you f ee
Churches have been rebuked by Westboro Baptist Church for producing a message that is
Airrelevant, inconsequential, out of touch, a
destruction of the sinful worlé*

Most other Christian churches failtoproppy addr ess sin because i
people want*Tthenbitppgdsite.Mbi g |lie, 6 say?d Steve
This |Iie is profitable for pastors because co
Godloveshem no matter what kif'diateathibthyisbdnat
continue comfortably in their sins. These pastors are guilty for the sins of their congregants
because these preachers Ataughtuldstlidtopel e t hey ¢
t h e’f.Intthe end, though, argues Westboro Baptist Church, this message is not at all loving.
Says Drain, AThis is deadly serious stuff. Ev
more than a just bungling Bible mangler. Eachorfe t hem i s a mi nf™ster of
Socall ed fifalse churcheso do have a place in C
Baptist Church: God creates deceptive churches to lead people astray because God, in Westboro
Bapti st ChGQalvitishwew thdt gspoeses a strict limited atonement, does not want all

people to believé?’ Further, God is destroying these churches through their own disobedience

to Goddés commandments on homosexual it ye Says
church, mai nstream churches that have failed
St eve Drain, fYo SignsMavieshttp:#wwiv.signraovie¥lcamrivideosisignmovies/

index.html.

“'Westboro Baptist Church, AOpen Letter to Primitive Ba

http://www.westborobaptistchurch.com/letters/20091210_dgterto-primitive-baptistchurches.pdf.

23t eve Dr ai n,SigfsMaviesht®iww.signmavies.com/videos/signmovies/index.html

43 bid.

44 bid.

Z;‘ZSt eve Drain, fABeast Watch: Lying False Prophets are t
Ibid.

'St eve Dr ai n,SigisMaviesht®wwwsignmavies.com/videos/signmovies/index.html.
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getting their asses handed "faccardingtmthiblggicmi | i t an
because they tolerate gay people, these churches will be bomwgh by gay people. This
includes gay people within their own congregations, especialhgagtgay preachers. When
journalist Joshua Kors asked Fred Phelps his opinion abotganéctivists Ted Haggard and
George Rekers, both of whom were publicaluted as gay, Fred Phelps replied:
| know more about these preachers than anybody else does. I've been paying close
attention for 64 years, and my question is, what's taken them so long to come out?
| believe that about half of these preachers andtsrare closet homosexualsl
mean practicing homosexuals. APriests R
signs’*
The sexual sins of his fellow pastors, then, does not surprise Fred Phelps, who extends his
critique that @pr i e€athslicsraadpeen me@hgstiao clergy. Suchc | ud e
behavior is a consequence of teachings that s
not preach stridently against sexual sin.
West boro Baptists refer to m@magdt dirwihtoairre sot he
pickets of church services and their websitesFor example, while traveling to funeral picket
sites, Westboro Baptists will frequently stop at other churches nearby in order to picket, and they
participate in dozens of picketsaher Christian churches in Topeka each week. Members
maintain a rotating schedule of Sunday morning pickets of Topeka churches that includes St.
Davidos Episcopal Church, the Metropolitan Co
Church, Topeka Bible Chch, and Light of the World Christian Center.

Ministry Aimed at the Government

St eve Drain, Beast Watch: Lying False Prophets are t
"Joshua Kors, 6God Hat es F a puffitgton Bpst8ugust 1y R0ty Past or Fr e
http://www.huffingtonpost.com/joshtleors/godhatesfagsgawith-pa_b_689430.html.

f
f
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Early in their public ministry, Westboro Baptists targeted their message at members of
Topekads city government . Members picloeted th
council members, and city council members were profiled in Westboro Baptist Church faxes.

Political opponents saw their personal lives publicized and their sexuality questioned or

ridiculed. As a consequence, city officials lived in a state of fear;f e x ampl e, t he ma\
choice for city planning director, Darrell Lewis, rejected the job, openly citing Fred Phelps as his
reason for not taking i£° As the church expanded its audience nationwide, it extended its
criticism to national politicians, from Senat
running mate in the 1976 presidential election and for president himself in 1996, to Bill and

Hilary Clinton to George W. Bush and Barack Obama.

Frequently, politicians saw thgmlleged)sexual histories broadcast, and in other cases,

their political decisions were judged through
foundtobedamnig, as was George W. Bushdés response t
AGodbébs great curse on America, 0 fAMr. Liar Pre
tragedy of Katrina and the war 1in Iraq to Bus
admi ni stration. More specifically, the church
occasional worship at St. Johndés Episcopal Ch

has been a popular choice for presidents when they attend servicekefiance of God because

the Episcopal church includes an openly gay and sexually active bishop, Gene Robinson.
Because his presence gives credibility to the Episcopal Church, President George W. Bush was
punished by God, who enacted a complicated sysftedeceit, including lying counselors and

lying military intelligence, 't (SeeFijweddo t he pr

parrellLewi s, fOut wi t Thée Adgocafefebruary P7h ¥998ppg. 9.0
“'Fred Phel ps, # F a §ignPMavigsitp:jwme.sighmovies tet\adpos/signmovies/index.html.
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Westbhoro Ba£tist1ghurch

- WBC Chronicl - Since 5)
3701 SW 127 St. Topeka, Ks, 66604 785-273-032 www.godhatesfags.com

Religious Opinion &1 Bible Commentary omn Carrent Events
September 2, 2005
NEWS RELFASE

(Supplemental info: background, photos, audio sermons & hymns, and video footage - availablc free at:
www.godhatestags.com, godhatesamerica.com, fredthemovic.com, and halemongers.com).

Mongrel Bush and His Battle of New Orleans

“Woe to the bloody city! it is all full of lies and robbery; the prey departeth
not; The noise of @ whip, and the noise of the ratling of the wheels, and of
the pransing horses, and of the jumping chariots.” Nahum 3:1.2.

The Sovereign Horseman rides in New Orleans

“The horseman lifteth up both the bright sword and the glittering spear; and

there is a multitude of slain, and a great number of carcases; ancﬂhere is
none end of their corpses; they stumble upon their corpses.” Nahum 3:3.
God’s great curse upon America — i.e., George Bush — tells
his Cabinet to think outside the box, and no idea is off the

table. Well, Mr. Liar President, here’s a novel idea for you:

Get Right With God!

You are pouring gasoline on the raging infernos of God’s wrath in Irag and New
Orleans. You have filled your administration with fags and dykes, you idiot — and
you propose to add the flaming faggot Izzy Hernandez to your Cabinet. You are
living for the devil in blatant defiance of your Creator and leading the country to
Hell in a faggot’s handbasket. It is now time for you to follow the lead of the king
of Nineveh who led his nation to profound repentance upon the preaching of Jonah:
% And God saw their works, that they turned from their evil way; and God repented
of the evil, that he had said that he ‘would do unto them; and he did it not.” JYonah
3:6-10. Let no one deceive you, Mr. President: THERE’S NOOTHERWAY OUT.
And — President LazyAss — you must be sincere and humble
before God, for the first time in your pampered life. Your
repentance must be utterly sincere and complete. _And — as
John the Baptist put it -- You must bring forth fruits (solid
evidence) demonstrating your repentance to be genuine:
«Rut when he saw many of the Pharisecs and Sadducees come to his baptism, he
said unto them, O generation of vipers, who hath warned you to flee front the
wrath to come? Bring forth therefore fruits meet for repentance. » Mat. 3:7,8.
The only fruits meet for repentance in t.oday: s circumstances
are these: Completely rid your administration of fags and
dykes; and, recr minalize sodomy and abortion, and impose
the death penalty for these crimes. Nothing less will do.
Otherwise, we warn you again: Expect worse and more of it
from that Outraged God your sins have mightily offended.

Figu.re 44 A ZQQS Westboro Baptist Church press release linking Hurricane
(Ksat(;lna and military deaths inlragPr esi den't George W Bush
od. .

PresidenBarackObama

President Obama, in particular, has been criticized by Westboro Baptist Church as a

Muslimd an accusation that circulates in the Religious Right more bréXdiyestboro Baptist

752 ; :
During the first two years of his presidency, Barack Obama was if 3 i
_ , as inmogdakkely to be seen as a Muslim b
voters of both parties. Pew Research Center found that eighteen percent of Americans think the preside):lt isa
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Churd, thowgh, has leveled this accusatioplus mor@ at the president directly in an open
letter, saying,
Your pitiful attempt to make sil k purse
embarrassing. As is your effort to distance yourself from the Muslims. You
simply need to repent of your monstrous sins. It is too late for your parents to
repent of theirs. They are in Hell. You seem proud of youBsfiting two
books in your recitation of them. Tell the truth, Mr. President. You are a Muslim.
Your mother wa a promiscuous white female tramp, and your father was-a run
of-the-mill, black, deadbeat dad who abandoned you and your mother and fled to
more fertile breeding grounds in Africa. The way you treated your wife leads us
to believe that you, too, like far like son, have the morals of an alley cat.
AExcept you repent, ye sHall all [|ikewi
The | etter brings together accusations about
stereotypes, accusations that the president isthea Muslim, and conjecture about the
presidentds fidelity in his own marriage. So
President Obama is the a@hrist.
This claim, like the claim that the president is secretly a Muslim, circulates mawiyoro
Though a poll by Harris Interactive suggested that up to fourteen percent of Americans think that

the president is or could be the A@thrist>* have been criticized as unrelialiéthey

Muslim, and many are not sure of his religious affiliation. Only about one third of Americans knolethat t
president is a Christian. (AGr owi n@ewNResedrch €Centerf Amer i can:
Publications August 19, 2010, http://pewresearch.org/pubs/1701im@mamuslim-christianchurchout-of-
politics-political-leadersreligious).

SWesttbr o Baptist Church, fOpen Letter to President Obame
http://lwww.westborobaptistchurch.com/fliers/archive/20090209_-dgttar-obama.pdf.

™Harris I nteractive, @6 WarsdoallgMach23a200D, Pr esi dent Obama, 0
http://www.harrisinteractive.com/NewsRoom/HarrisPolls/tabid/447/ctl/Read Custom%20Default/mid/1508/Articleld
/223/Default.aspx.



undoubtedly do reveal an aibama undercurrent in American senvative religior>®
|l ndeed, the number of internet forwards and Y
Obama is the AntChrist prompted a refutation by the interheiax detectives &nopes®’
In this interpretation of religion and currerdglical eventsWestboro Baptistsontinue
to believe that President Obama, along with P
Trinityo dicalfuture. (8eg Eidquies 46 and)4&e American public are guilty in
perpetuatingthepsei dent 6 s fraudulent c¢claim to Christia
Beast Obama knew that he could not become president of doomed america
without pretending to be a Christiakle quickly realized that this would be a
simple task, becausethecsal ed AChri sti anso of doomed
dumb simpletons, who like the Bloody Beast himself, worship themselves above
al | . He concocted together different re
Muslim and he stirs in a little bit of Malcolm X, Isérs in a little bit of United
Church of Christ, little bit of Universalist Unitarian, little bit of Methodist, little
bit of Baptist and he voila comes up with a religion to sell it to-eadled

Christiannation.l t 6 s a r el i gi demassesaftthe Bible ignarant s e | |

™For example of the crit-Chrisfsaim d sNeoeb ofidO/b aReaa [MheyGaghbeti ntkhse HAe
[blog], March 26, 2010, httpwivw.newsweek.com/blogs/tkgaggle/2010/03/26/obams-notthe-antichristand
nobodyreally-thinks-he-is.html.

Jonathan Al ter, fMédsweskAuglst28 2216.at ed Mano, o

“"§ Ob ama -@fsr iSsdpessAugust 3, 2009, http://www.snopes.comifics/obama/antichrist.asp.
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Figure 45 Paul ette Phelps stands in front of Top:
sign illustrating that Barack Obama is the AGtirist. Revelation 16:134, cited on the sign at

left, saysfiAnd | saw three unclean spirits like frogs come out of the mouth of the dragon, and

out of the mouth of the beast, and out of the mouth of the false prophet. For they are the spirits

of devils, working miracles, which go forth unto the kings of the earthof the whole world, to
gather them to the battle of that great day o
Ruscin July 18, 2010. All rights reserved.

Figure 46 A depiction of President Barack Obama as the-@&htiist, a member of the ualy
Trinity of End Times, which will include Pope Benedict and Satan. Courtesy of Westboro

Baptist Church.
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and it is antichristic because all his religious principles are against the teachings
of Christ; and a nati on |aphtapgbechserendt kn
uses some of the same words that sound like ChristiZfity.
I n other words, President Obamadés claim to Ch
appealing to a wide audience that, according to the church, demands a nadttan@iz but
actually hates authentic Christianity. Voters chose him because they prefer vague religion to a
religion that calls them to specific obedience, as does the religion of Westboro Baptist Church.

The president further provoked Westboro BetpgEhurctd se when, at a National Prayer
Breakfast, he encouraged | isteners, fA[L]et wus
t enet '{ Sinchthe Seuthérn Poverty Law Center named Westboro Baptist Church a hate
group and the presidet,s Senator, fAvoted with a unani mous
Churchos preachments out si de -festswheh®od strikésear nat i
soldier dead ©§menbéreundemtant that thef presiderd was talkingt abo
them, and the presidentdos desire to work with
destructive f*ovastinespretedas isalesireda curtgildWestboro Baptist
Churchdos public ministry.

Westboro Baptist Church believdst President Obama wants to silence them as part of

his greater plan to end religious freedom as the-Bhtist’®* This plan relies on the support of

™Westboro Baptist Chur c hBeast@bhmantg: iwag.bedstobamacorm/nd Laws, 0
timesandlaws/index.html.

"9 Barack Obama, speech at National Prayer Breakfast, February 5V268@WowWomen on the Web
http://www.wowowow.com/post/nationg@rayerbreakfasttranscriptjoshuaduboisobamaoffice-faith-based
initiatives-197118.

™Westboro Baptist Chur c Beast®2manttp Ay beasiobs®na.gom/obyhiswordsy 6 ? o
firstamendment.html.

"*1 Barack Obama, speech at National Prayer Breakfast, February 5V26@@WowWomen on the Web
http://www.wowowow.com/post/nationg@rayerbreakfasttranscriptjoshuaduboisobamaoffice-faith-based
initiatives-197118.

Westboro BaptistTi@lrewsr amd f@lwasn @i ng
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gay people, and so the president caters to gay voters, according to the church. The church cites,
fore@ampl e, President Obamads decl aration of Jun
obeisanceto gaypeopl® Because of Americads acceptance of
rights, Westboro Baptist Church predicts a future of violent gay soldiexgieg the will of their
Anti-Christ President:

As Commander in Chief, Antichrist Obama

dondét tell o ban (the myth that it is),

branches with ravenous fagsrming them tahe teeth!Fags will be his

malicious minions when the time comes to exercise all his world pSfver.
In this way, Westboro Baptist Church enumerates fears about President Obama that a wider
American audience shares: about his race, nation of originyfamtbry, religious beliefs,
sexuality, and commitment to gay rights. How
sadly for President Obama:

The Beast will lead a vile faigpfested army of goulisfsic] freaks in battle

against Christ and his Churcit which time he will be put down permanently,

cast alive into the lake of firdProclaiming the days of his religion, and the days

and times all mankind must bow down to him, will give him absolutely no

comfort at that houf®®

™Westboro Baptist Church, Bds@mmnahtyswwe.heastobamg.com/ove i n Ch
beastwatch/index.html.

™Westboro Bapti st Ch u rBedstObamphttpy/wBwbaastbbama.comioba®anatierf , ©
obamanatiorggenabler.html.

™Westboro Baptist Church, fAChanging Times and Laws. 0
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Westboro Baptist Church @aches this message at pickets at various plexgding the White
House (See Figure 47.3s well as on the websiBeast ObamaThe church also maintains

fiBeast Watch, ©6 an onl i rsglevidegs absuit thepresidéft.or doc ume

Figure 47. Brent Roper, husband of Shirley Phétaper, connects homosexuality and gay
rights with national sin at a picket of the White House on October 5, 2010. Photograph by
Rebecca Barrefeox. All rights reserved.

Judicial Systems and Legislatures

Westboro Baptist Church members have argued in front of judges inside and outside of

courthouses and have likewise aimed their public ministry at state and federal legislatures and

legislators. In December 2005, as states began to formulaj@ckiinglaws in response to

™Westboro Bapti st GéastOamghttpfvBvebeastobama.combeasiwatch/index.html.
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increased church pickets at the funerals of fallen servicemen and women, Westboro Baptist
Church released an open letter reminding legislators of their duty to uphold the Constitution, and
protect free speech or risk lawsuits. Furtttee,church declares, God will always secure a place
for its message:
So pander for votes if you must; but stay within the bounds of the constitution
[sic], and leave us the proper room to publish our message to our intended
audience. Above all, rememiierh at he who hol ds the Key ¢
doors of utterance, and no ndamcluding all men combingi can shut
[them]."®’
Legislators who violate what Westboro Baptist Church members perceive as their right to
freedom of speech soon find their state lahallenged, and the church frequently wins such
chall enges, as it did in August -piketibhddlaws n Mi s s o
were ruled overly broad and without a compelling government interest by a federdftourt.
Because their challeeg to laws frequently end up in court, Westboro Baptists have
targeted state and federal courts in their public ministry. For example, church members picketed
outside each court that has so far consid8rgaler v. Phelpsncludingthe Supeme Court
whenthat court heard the case ©ctobel6, 2010.(See Figure 48.Prior to that, members
completed adriving o ur n a m# GodBniabkeToul froWestboro Baptist Churdo
DC, 0 with a variety of pickets alafimagsi¢cal e way,

to the Supreme Court of® the United States (SC

“"Westboro Baptist Church, #AA M@WesthaogBapstiChurchrto \ensakebsor o Bap
on Legislation Regarding Her Couniere monstr ati ons at F GodélatesFags of Dead Sol c
http://www.godhatesfags.com/letters/20051212_legislati@ssage.pdf.

®f FrSpeech Conundr uleffeBan @iy NewSribune Audustd9, 2010.

™Westboro Baptist Chur ch GodiHatgs Eagsmipivgvw.Bddiatesfags.céd hedul e, o
schedule.html.
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Figure 48. As his sister Margie Phelps argued before the Supreme Court on October 6, 2010,

Jonathan Phelps picketed outside the building, asking God to kill more American senacemen

wo men. Here, the sign draws attention to Mat

plaintiff Albert Snyderés) child, but rather

asks God for fAmore dead akettHox. AlbrightsPaseavedo gr aph by
Recently, the church focused its public ministry on the Nebraska judicial system, as

Shirley PhelpRoper 6s arrest on various charges rel at

addressed. To highlight their message agamesjudges, prosecutors, police, and legislators

involved in the case, church members picketed hearings as well as the funeral of a retired

Nebraska judge, and the church released video footage of Shirley-Rhelpse r 6 s arr est u
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pr ovoc at ihwNebraska ts Funding/&gtboro Baptist Churéhs Pi cket i ng Mi ni
God Hates Fags
Anti-Military Ministry

The primary scene of Westboro Baptist Church-amlitary ministry has occurred at
funerals of members of the military killed during waradfunerals of members of the Patriot
Guard Riders, an organization of military supporters, many but not all of whom are veterans,
who attend the funerals of fallen servicemen and women. When the occasion presents itself,
they also picket at sites assdetawith military tragedy, such as when they picketed, holding
picket signs designed to look as if they were splattered with blood, at Fort Hood in Killeen,
Texas, after thirteen people were killed and another thirty injured by a shooter. The church has
sated that the deaths are a reminder to member
and give the glory of the 13 dead at the hands of their felloamm@am ger , TO GOD! o
Westboro Baptist Church criticisms of the military rest on two premises: 1Lhthatititary
defends and fights for a nation at war with God and will thus be destroyed and 2) that the
military is, itself, filled with gay people and people who are tolerant of gay people-mAilitéiry
pickets will be discussed in detail in chapter 7.

Ministry around Scenes of National Tragedy

Besides their pickets of military funerals, no other scene of Westboro Baptist Church
public ministry has prompted such public outrage as that around what the church has come to
term iGod&wafGédshat ont ri bute to human suffering

toward the world, illustrating the absolute predestination of all things for the purpose of sorting

Westboro Baptist Church, fAGod Sent the Shooteréto Ft.
Rebels Impoteryl  F r e The Warkgnend Aholiab and Bezalfigbg], November 9, 2009,
http://blogs.sparenot.com/index.php/workmen/?title=gedtthe-shooterto-ft-hoodand so-manyotherplaces
keepingyourebelsimpotentlyfretting&more=1&c=1&tb=1&pb=1.
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the elect from the damned, as believed by hyparl vi ni st s. The church «ca
Wrath Reveal ed, 0 sayi ng:
You know there's no fiMot her Natureo jus
magic wand and floaty crowny thing magically making earthquakes, tsunamis,
tornadoes, hurricanes, blights, floods, blizzards, hail storms, droughts, mall
shootirgs, postal shootings, multar pileups, kidnappings, apartment fire[s] and
every other askicking you get dealt to you by the LORD your God happen. You
know God is in control. He's doing it. Just admit it. Just because you won't admit
it and fear Him, ad PRAISE Him, doesn't mean we aren't going to put every one
of these events right in front of your nose. Read the words. Feaf Him.
Here, AFear Hi mo strikes a double meaning, to
uses violence, suffering, andd&t h t o exerci se fihis right to do
inhabitant¥ of the earth. o
Westboro Baptists picket scenes of national disasters and pdochroenentary in the
form of press releases and web videos about such events, including tettacist in New
York, Washington, and Pennsylvania on September 11, 2001, the Columbia space shuttle
explosion in February 2003; the Sago Mine disaster in West Virginia in January 2006; the
shooting of Amish school girls in Pennsylvania in October 20Gi)tsigs at Virginia Tech in
April 2007; the 435 bridge collapse in Minnesota in August 2007; and the mining explosion at
Upper Big Branch Mine in West Virginia in April 207®® Sites are chosen based on the media

attention likely to be given to them aritetaccessibility of the site, but all tragedies, whether

Westboro Baptist Chur dcGbdSmatkiptog] dtsp://MogsasparenoRoema/iadex.pbpd , ©
godsmacks/.

?”Steve Drain, fABeast Watch: Lying False Prophets are t
™Westboro Baptist Church, @ GodosHadNAmearith Reveal ed Agains
http://www.godhatesamerica.com/godswrath.html.
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they are picketed or not, are understood to b
community, the nation, and the world.

In response to these events, Westboro Baptists are to egprgsle for God for five
reasons: 1) because people should be thankful
promises to curse the wicked and bless the obedient, and disasters reveal that God keeps this
promise, 3) because all humans, including iMa® Baptists, deserve death due to their absolute
depravity, and any who escape death should be grateful 4) because God has promised to avenge
his prophets, and by generating disaster for America, God avenges Westboro Baptist Church, and
5)becausepeopl can find physical prbof of Godds ange

Despite its unpopularity today, the interp
was common throughout much of Christian history and certainly in the United States. Writes
Peter JThueserabout seventeentheighteenth and nineteentbentury American believers:

Not hing fell outside of Godds control,
miracles such as the biblical manna from heaven) or indirectly (through kings and
kingdoms and othesarly instruments). Whether working directly or indirectly,
however, God engineered all historical developments toward the preservation and
ultimate glorification of his church. Even the oppression and other calamities
periodically endured by the chimc wer e al | part of Godods p
people, to whom he gave the power, through the Holy Spirit, to interpret the

providential significance of events. Puritans and other Calvinists thus engaged in

Westboro Baptist Church, AFAQ: Why do you have si
060Thank God for Katrina,d® 6Thank God f oreTHakkibgGodfordo T h
Things that Hu maGodHakehRagditp:/awvegodhaesfags.com/faq.html#Thank_God.

gns
ank
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a kind of Spiritenabled divination in which theytampted to read everything
from politics to the weat’Fer for signs

Like the Puritans they admire, Westboro Ba
Aconnect the dotsodo to expl ai n FHFudher, white®@itansanger
and other Calvinists spent their energies looking for signs of their own election, Westboro
Baptists, at least in their public ministry, give attention to finding signs for the damnation of
others. This does not mean, however, Wastboro Baptists do not concern themselves with
signs of their personal election, only that they use pickets, websites, and other technologies to
preach the message of the damnation of others. In the process of identifying how God punishes
others, theygee how God preserves and glorifies Westboro Baptist Church. And, in fact, the
church has seen relatively little disaster; no children have died, and none of the attacks on the
church property or church people have resulted in serious injury.

Individual disaster, then, is viewed as a means of God communicating to the person
suffering or his or her loved ones. Again, this way of understanding disaster has deep roots in
American religion. For example, amomnlg Purita
assumed to be under s d°Ra@itandserminsrevegled thag preachers, f o r
just as Fred Phelps does now, took the opportunity of a funeral to proclaim that death was the
consequence of sin, both blaming the deceased for their fadlimthattributing their deaths to
God. For example, in 1696, I ncrease Mather de
of the Times of Meno on the occasion of the d
through the ice while skating, remindihgh e par ents of deceased chil d

aggravation of the death of children when there is no ground to believe that they have gone to a

"> ThuesenPredestination 83.
"8 ThuesenPredestination,62.
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bet t er’”whie Mather 8aw hope for the election of the deceased in that particular case,
he loked at the death scene for evidence of election or damnation, noting of one of the dead
students, fiHad Death found him sinning, the e
been muc A Irsothersverds,.thie manner of death can reveal whethefeteased in
heavenror hellbound.

In seeing themselves as propldetsot in the sense that they are delivering a new
revelation or predicting future events but in the sense that they interpret current events in light of
their understanding of Ged Westbwoo Baptists insert themselves into a cosmic story. James L.
Peacock and Ruel W. Tyson, Jr. note this inclination among Primitive Baptists more broadly, as
Primitive Baptists view their individual i ve
which is interlaced with doctrinal issues seen as significant not merely in a single time but for the
eternal fate of hu M4 huk WestboraBaptists arelcanfilenbirytheGo d .
connections they make between individual deaths, public momalityd Goddés wr at h.
again, was common among Puritans, who, Agi ven
the general welfare,éé sometimes envisaged the
collectively in covenant with the Lord foraspeciatcoor at e t a s'R Tragediesihe wor |
the public realm are manifestations of Godos
corporate task. Indeed, in this framework, God can even bring disaster to a single person in order
to illustrate Iis anger toward an entire community. For example, in 1995, when Topeka police

officer Tony Patterson was killed in a drug raid, a chynadduced fax identified the officer as

' ncrease Mather, AA Discourse Concerning the Uncertai
Harvard University Library, Early English Books Online, http://eebo.chadwyck.com.www?2.lib.ku.edu:2048/
%%arch/full_rec?SOURCE=pgimages.cfg&ACTION:tB&ID=V106060.

Ibid.
" peacock and TysoRjlIgrims of Paradox47.
sydney E. Ahl st r BheologyfnlAmerican: ¥he &ajdr Brotastani \foices from Puritanism to
NeoOrthodoxy ed. Sydney E. Ahlstrom (Indianapolis: BohMerrill Company:1967), 2829.
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Aa friend to Westboro Baptist Chnswobihfonerand dec
and gifts of money to his I|little family in ho

that Officer Patterson Adied for Topekads sin

=]

was part of a cor r upemic, andsustaimad, stepansored,dlsodywr o u g h
persecution against t he™d<tomthgWestbotb Bapismbs of Go
Churchodés perspective, Officer Patterson recei
police department.

God alsgpunishes the entire nation through disaster. Westboro Baptist Church is not
alone in understanding disaster to be Goddos w
is used by God to draw attention to the absolute dependency of humans on Goilastdate
his absolute sovereignty in order to inspire the elect or to punish the damned. These points are
made by other conservative preachers during times of natural disaster. For example, after
Hurricane Katrina destroyed much of New Orleans ir52@v. Franklin Graham, son of the
evangelist Billy Graham, argued that the hurricane was a means for God to correct a sinful city
and inspire repentance, saying that, p@8ssibly
Michael Marcavage of Repnt A mer i c a, a Religious Right gro
God destroyed a wicked c-Gulture event Southern Dgcadenicenas p ar t
evidence of New 'BAnti-abartiod activistiSteve eeflemiaes vgho ciratdd
a weather map of the hurricane that he suggested included the image of a fetus, considered the

hurricane a judgment for abortion, and on the answering machine message ofifes pro

®'Di ck Snider, ATime for Topek aTopeka GapitalougnhltOctdberddd Phel ps 6
1995.

THKatrina: \WoanindJogOctob&rd 2008, http://www.msnbc.msn.com/id/9600878/.

"8 fHurricane Katrina DestroysMe Or | eans Days Bef orRepedt8meticaiPessn Decadenc
ReleasesAugust 31, 2005ttp://www.repentamerica.com/pr_hurricanekatrina.html
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organization, he simply declly emat ificmadlli delnami
These contemporary speakers seem to be in agreement with Puritans and earlier Calvinists like
Puritan pastor Thomas Foxcroft, who argued in
Events to meer ®asualty or Chance. o

Foxcroftods cl ai m deshaeed by ¥estbdéro Baptitshihes bel i ef
predestination of all things, not just election, and the engagement of God in human affairs. As a
result of this belief, individuals can be judged to be elect or damned dependimgr presence
or absence of blessings or curses in their lives, and, likewise, nations can be assessed as blessed
or cursed by God, according to the AGodSmacks
the grave disparities in nationalandindivadu  f or t unes, 0 argues Thuese.l
Christians: predestinatidfi’ For Westboro Baptists, individual sins are punished with individual
pain from God, and national sins likewise result in national punishment. Says Steve Drain,
A Go d S ma c kisg theoughoutrthistand, from seaghining se&®’as evi dence of
displeasure with America broadly: its people, who are gay, support gay rights, or fail to act
against gay rights; its government; and its religious believers and leaders. Pastasukais
reserved for religious | eaders. AYoud accuse
lie on God ov é%inconmrdst say ochurch memibersn\Westboro Baptist Church,

in its faxes and pickets, on its websites and in outsideantsilis the truth.

Al an Cooper man, fAWhere Most See a WaMshihgtonPoStystem, Som
Setpember 4, 2005, http://www.washingtonpost.cordymy/content/article/2005/09/03/AR2005090301408.html.
Thomas Foxcroft, AThe Earthquake, a Divine Visitation
January 8, 17560 (Boston: S. Kneeland, 1756) .

"8 ThuesenPredestination181.

;:;Steve Drain, fABeast Watch: Lying False Prophets are t
Ibid.
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The Mission of the Message
Though it is notorious for its picketing ministry and flagship website, Westboro Baptist
Church remains incomprehensible to many who encounter it. This is in part because the church
lacks a mission that dearly linked to individual or political change, which the public might
expect of such an active group. AnWedre not h
God has a standard for them, 0 explained Sar a
neighboring churci®®*The goal is not to change peopleds nm
Writes John Gill, an eighteenth century theologian and the best articulator of the hyper
Calvinism embraced by Westboro Baptist Church:
[The gospel]isnotacalltothemo r egener ate and convert
the pure work of the Spirit of God é no
incapable of, being natural men and dead in trespasses and sins. Nor is the gospel
ministry an offer of Christ, and of hggace and salvation by him, which are not in
the power of the ministers of it to give, nor of carnal men to receive; the gospel is
not an offer, but a preaching of Christ crucified, a proclamation of the
unsearchabl e riches o fthinwhghtiemaistyéf. Ye't
the world, and the call by it, have to
freeness, and suitableness of this salvation, are to be preached before them; and
the whole of it to be left, to the Spirit of God, to makel@ppion of it as he shall

see fit’®°

% gara Phelps, interview with the author, April 18, 2010.

% John Gill,Body of Divinity(London, 1769), 38888; available through Eighteenth Cent@yllections Online,
http://find.galegroup.com.www?2.lib.ku.edu:2048/ecco/retrieve.do?resultListType=RESULT_LIST&contentSet=EC
COArticles&doDirectDocNumSearch=false&qrySerld=Locale(en%2C%2C)%3AFQE%3D(BN%2CNone%2C7)T1
53223%24&inPS=true&sort=Author&tablD=T001&qdId=ECCO&searchld=R1&currentPosition=1&userGroupN
ame=ksstate ukans&docLevel=TEXT_GRAPHICS&showLOI=&bookld=0451600701&collectionld=T153223&rel
evancePageBatch=CW119973519.



282

WestboroBaptist Church preaches that salvation is unconditional, desirable, and
impossible for humans to achieve through their own efforts. It leaves humans with a mandate to
obey but without the guarantee that obadeswill bring salvation. Listeners understandably
struggle with the paradox of raifers hyperCalvinists both preaching to them and also saying
that they are hopeless sinners. Church members do not concern themselves with the conversion
of others, beliging, like their early nineteenth century predecessors who split from the Separate

Baptists, that God alone, not Bible tracts or Sunday Schools or missionaries, inspires conversion.

Says Shirley PhelpRoper, AWe dondét want tnotodoesfdaiverma t he d
faithful message of the Scriptures. After tha
recei¥Yenithidbs sense, Westboro Baptistsod publ i

about the listener.

This is because, in theinderstanding of the elect, Westboro Baptist Church members
are Aintended by God to give themselves uncea
Hi msel f an instrument f of Fdr WestbaroeBaptistsebeingat i on o
instrumen i n the public sphere means, primarily,
website that or gaWwe zweisl |meodntbreyr sadl obuldodg sandi 6spar
y o 4% o

for we are expressly commanded to do so, however it is receige@dod thrice

reminds Ezekiel: AWhether they wil/ hea

“'Nat han Dinsdal e, Sanm&déperter ABih20, 2605, Btp:Sww,atbweeklies.com/aan/
father_knows_best/Story?0id=145872.

2 william A. Scott,Historical Protestantism: An Historical Introduction to Protestant Theol¢gyglewood
Cliffs, NJ: PrenticeHall, 1971), 40.

Westboro Baptist CMWestbooBaptisiEGhurchd@loghtiphiags.sparemot.com/
index.php?blog=1.
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are a rebellious house), yet shall know that there hath been a prophet among
them. 0 (Ezeki el 2:5; 2:. 7 and 3:11).
Westboro Baptist Chuekhégsevaew oOothbsi tosk Gbe
grace are to be their audience but not their mission field may explain the explicit rhetoric they
use when addressing them; they are not faxing, picketing, tweeting, or publishing websites so
that people corert but so that their viewers are made unmistakably aware that they have heard
At he word of God, o6 and the words and i mages o0
unforgettable. Whenhyp&@al vi ni smés focus on damnation and
into the known, hopeless reprobate and unknown elect is the lens through which seemingly anti
gay Biblical passages are read, the result, for Westboro Baptist Church members, is the
crystallization of a religious rmdegeneraten t o pr e

I f794

nation: fListen to God. you are one of His

Westboro Baptist Church, AiFAQ: o6Why dondét you Leave
People that They are Wrong?6bo
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Chapter 5: Religious Right Antay Activism

Conservative religious belief is marked by passionate unity around issues efsoalo
concern, especially sexuality. ASRHys Wi | | i ams, notes, #fAreligious:t
more often been about conteste@ Momthanl i ty than
theological beliefs, more than organizational strategies, more than denominational ties, more
than historical grupings, attitudes toward sexuafityhe main issue at play in the comjgorary
culture waré defineconservative Christianity. Groups sealentifying as conservative
Christians are organizationally different; some grant the pastoral leadership greatyauthde
for others, authority rests with congregants; some are smalldsbusehes, while others are
megachurches of more than fifty thousand members. They are denominationally different; they
include Southern Baptists, Missouri Synod Lutherans, nGatlolics, and Covenant
Evangelicals as well as a growing number of-denominational churches and churches that
belong to more traditionally liberal denominations (e.g. Episcopalians, Methodists) but have
splintered from them. They adenominationshat have existed in the preselaty United
States for nearly three hundred years as well as groups that developed only recently.

What defines them as conservative Christians is not their ethnic roots, their use of liturgy,
or their understanding of thexg)y. It is not their historical connections to the Vatican, Martin
Luther, or John Calvin. It is not even so much their conservative theological beliefs, grounded in
what conservative Protestants ter moentliteraldi

exegesi s of s C%Thopgh thesebeliefsaatean, agregmeat among conservative

™Rhys H. Williams, #fTh gofManrReligiaug Riscaurse aBoPdblid Politiasime Ci t
Ame r i cRaligion as Social Capital: Producing the Common Gaalited by Corwin Smidt, (Waco, TX:
Baylor University Press, 2003), 176.

796Cynt hia Burack, fGetting What 6Wed Deserve: Terror i stngoftSeAmeariaan Pditgal Scentel t he Chri st i e
Association, Boston Marriot Copley Place, Sheraton Boston & Hyynes Convention Center, Btastsachusetts, August 28, 2002 http://www.allacademic.com/meta/
p65079_index.html. :4
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believers about theological details is not required. Instead, what is required is agreement about
social issues, particularthose involvingsexuality and family life. Thus, conservative
Catholics, Protestants, Mormons, and Jaaxgebecome cébelligerents guarding a border
between the sexually acceptable and the sexually unacceptable. Together, they form the
Religious Right: the loose alffation, which emerged in the late 1970s, of those Protestant
believers and affiliated Mormons, Catholics, and Jews, who find motivation and support for their
conservative political principles in their conservative religious principles. While the Religious
Right has long had room for ndtrotestants, the language of those who participate is
overwhelmingly inflected with Protestant tradition, and any conservative Jew, Mormon, or
Catholic who participates is not welcome to express his or her faith excapihtesms
understandable and inoffensive to conservative Protestant sensifilities.

A Al oose affiliationo includes those who m
organizatiorsuch agparachurch organizatioms conservative Christian churcheRonald E.
Hopson and Donald R. Smith note that dideolog
they do not formally join a Religious Right o
evaluated through the fate of a particular grouppectic legal victories, but rather through the

extent of ideological networking and the diffusion of their political ideals and rhetoric

97 |n their contribution to the 1998nnual Review of Sociologyi t | ed fAFundamental i sm Et Al
Protestants in America, 0 RB8nhtedetail the scholdyaifituldes mgurrenind Chr i s
schol arship on those people who are, sometimes haphazal

between several groups of conservative Protestants: fundamentalists, a small subsetritiath a si ze[ s] a str
interpretation of the Bible, dispensational theology, premillenial eschatology, and institutional separation from
6apostastyd (i.e. i ber al Protestants and Caagedol i cs) 0;
version of c¢classical Protestanti smo; Pentecostals, a s
miraculous signs; and charismatics, who use some of the worship style of Penecostals while retaining a

denominational affiliation wh nonPentecostal churches, including Catholic churches. Woodberry and Smith

further note that these differences are inflected by regional variations and class as well, and most scholarship on
conservative Protestantism analyzes Afridanerican Protestdism separately from the white branches. Given the
theological, regional, class, and racial diversity among conservative Protestants, scholars should bretbaief

deployment of term&8-33).
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throughout the “PDPhus, cfat hé aRelsicgipeu® Ri ght o r
participate in,ande|l come the fithe political 1ideals and
conservative Protestantism, even i f they do n
organization such as Focus on the Family or Concerned Women of America. Participsets ag
significantly on the key issues of the Religious Right. Despite some theological variety, their
strongly held similar beliefs on social issues make members of the Religious Right significant
political actors’®®

For thirty years now, the Religious Righas focused its activism on issues it terms
Af ami | y spedficallye sexality, gender, and reprodudficend has effectively forced
all political players to acknowledge such values, so much so that, says Kathleen M. Sands, they
have fiminy|[ ea] é@éfeamials t he n¥ RhysHi Wiliaens suggestsf p ol i
AFor many Americans, the O6éprivate sphered is
passion can be summoned f&%'Becauseseligion has meVedthe a nt t
official legal authority over the United States government, American religion, specifically
conservative religion, has turned its domination to areas of individual behavior, including the
most intimate of relationships: between sexual partners, betwaeied people, and between

children and parents. Sexuality, gender, and reproddction e cent r al i ssues of

val 6ewebe particularly vulnerable to being use

Ronald E. Hopson and Donald R. Smith, AChanging Fortu
Ameri can Pol i Yourmalddr thelscientfio Study of Religi88 no. 1 (March 1999): 6.

Charles F. Hall, A®Bhd&h@lr iasntdi do wL Afrte: TWheoy Mdi fferent f
Review of Religious Resear88, no. 1 (September 1997): 34.

80Kat hl een M. Sa nGbdForbid: Religion and Sex in AmericardPublic Lédited by Kathleen

M. Sands (New York: Oxfa University Press, 2000), 3.

®lwi Il l'iams, fLanguage of God, o 182.
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i t s%hanf appropriating those valuessas e 6s own has been of strate
Al'f an i ssue can not only be placed in the mo
Darsey in his analysis of r ad’ Mosbverrte@eaoger i ¢ i n
with the greagst stake in changing the Religious Rigbpported status quo are those with the
least power in contemporary culture, people who are easily demonized and marginalized and
defeated: women, people living in families outside the celebrated nuclear strantiggy
peopl e. I n particular, those advocating what
have become the target of Religious Right political activism.
LegislatingMorality

Though many opponents of Religious Right @&y activisncharacterize those agitating
against gay rights as attempting to illegally bridge the separation of church and state by
Al egislat ™Ugi merdalSittay ,e® 6 hi st ory oisteaders des man
mobilizing believers using religious rhetorand logic to address secular problemsst
famously around abolition, Prohibition, and civil righthiese men and women have often been
celebrated for their moral leadership and their courage in advocating change that legislators were
unwilling to initiate. Religious leaders and their followers made religious appeals to end the

slave trade®® likewise, they worked for the abolition of slavéf Some argued to limit the

82pj di Her man, fAThe Gay Agenda is the Devilds Agenda: T
in The Politics of Gay Rightedited by Craig A. Rimmerman, Kenneth D. Waldd Clyde Wilcox (Chicago:

University of Chicago Press, 2000), 152.

803 James Darsey;he Prophetic Tradition and Radical Rhetoric in Amefisiew York: New York University,

1997), 177.
89For a lively discussion on &dssaysihatsompriseoThe Syrpesminenl at i n g
Legislating Morality, associated with George Washingt ol

and published iThe Responsive Communityll, no. 4 (Fall 2001).

805 gee, for example, Methodist BishGpi | b e r t Natibaal Sermors. Sermons, speeches and letters on slavery
and its war: from the passage of the Fugitive slave bill to the election of President(Boatin: Lee and Shepard,
1869); republished digitally by the University of Michigaregs in 2006. Of course, countless sermons were also
preached in defense of slavery.

%g5ee, f or ex a mprhoaghts UpprhSiaveWeiten ir 7 24 snd published in London by R. Hawes,
which focused on the morality of the slave trade, or Ch&lasp p | ®ogseoBPsovidence: The Brown Brothers,
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abusive power of capitalisfi’ and a few identified as Christian sociali&t$.They fought for
the end of prostitution, which they saw as exploiting wofffém;o me n 6 s ®Qthefehdroa g e ;
child labor; the creation of minimum wages; the development of safe working conditions for

laborers®!!

the protection of animals from crueft}# and tempenace, which they hoped would
alleviate the suffering of women and children abused and impoverished by male alc8hblism.
Most notably in the twentieth century, led by religious leaders such as Reverend Martin Luther
King, Jr. and vocal believers such as Méie X and supported by countless Black Christians,
Black Muslims, Jews, and liberal Christians, religious advocates took great personal risk in the
fight for civil rights for AfricanAmericans®™* In each case, religious activisteregalvanized

not only ecause they believed that their fight would lead to a better social situation but because
they were religiously motivated to act for a certain cause. Though, of course, each of these

causes was complicated and motivations for fighting for them seldomidimpkligious

leaders and believers were often successful in generating change, and they are re@embered

the Slave Trade, and the American Revolufiew York: Simon and Schuster, 2006), which tells the true story of

two brothers, one an abolitionist who was central in the fight for the passage of th&@@eé\ct of 1794 and the

other a slave trader who was the first person tried under the new law.

8’see, for example, Henry C. Careyds memorial about Ste
Society on November 17, 1871. Colwellwasonedfe f ew fAcontrarianso who challen
quiet acceptance of capitalism, according to Stewart Davenp®rieinds of the Unrighteous Mammon: Northern

Christians and Market Capitalism, 181860 (Chicago: University of Chicago Pre&08).

8Robert T. Handy, AChri sti ah® 2 ghuahHistor®d, od. B (Marshrh952)n A mer i
39-54.

¥see, for exangoleming Mbrals A Sokial Histodysf Moral Regulati@ambridge: Cambridge

University Press, 199.

95ee, for example, CafmdrerHndinder ,onf Swfnfdr @ he, Woenefn6s Ch
in Nebraska, 1872 8 8 Rhetoric and Public Affair§, no. 1 (Spring 2005): 8507. See also Evelyn A. Kirkley,

AThis Work i sl iGpiddrs iCrautstee Reut her n WbInzZ@hGshHiStary f r age Mc
59, no. 4 (December 1990): 5822.

81 These were only a few of the concerns of Walter Rauschenbusch, auBtuistianity and the Social Crisis

(New York: McMillan, 1907) Christianizing the Social OrddiNew York: McMillan, 1912), and heology for the

Social Gospe{New York: Abingdon Press, 1917).

825ee, for example, Craig Buettingero6s argument that th
the atmospheref Chr i sti an activism in fWelOreennt uarnyd Jéumehtofvciav,ios e ct
Social History 30 no. 4 (Summer 1997):8852.

3For one such analysis, see Ruth Bordi noWomaniasdt ory of t
Temperane: The Quest for Power and Liberty, 187300(Philadelphia: Temple University Press, 1981).

814 gee, for exampleéRhetoric, Religion, and the Americ@ivil Rights Movement, 1956965, edited by Davis W.

Houck and David E. Dixon (Waco, TX: Baylor UnivegsPress, 2006).
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both within the world of religion and in the secular wérlbr their advocacy and, at times, even
heroism®*®

In Moral Reconstruction: Christian labyists and the Federal Legislation of Morality,
1880192Q Gaines M. Fostesuggests that the Thirteenth Amendment, which abolished slavery,
radically redefined the power of the federal government to legislate morality. Christians
lobbying for federal lvs against alcohol, prostitution, and divorce saw in abolition a precedent
for federal support of their own causes. Notably, they did not have to support abolition in order
to support the principle of the Thirteenth Amendment: that the federal goverranemiake
|l aws to uphold a mor al good. Says Foster, fAF
abolitionistsd goal of expanding human freedo
called an antislavery precedent to outlaw sin, not to promote justice e q &%Whilet y . o
politically active Christiangenerallyfailed to creatgpermanentederal legislation regarding
their causes, they fAconvinced the federal gov
mor al bdeahtamkvthatocouldl not ecomplished prior to th@ivil War becausé&outhern
legislators opposed interventions that would have undermined the slave $ys#dier the loss
of theCivil War, legal andle factooppression of AfricatAmericans were tolerated and even
encouraged by white Northerners, so white Southerners were able to end their blockade of
legislation that might have previously called their enslavement of Afdceame r i cans fAi mmo:t
Indeed, the peeived threat of AfricarAmerican peoplé especially the perceived threat of

sexual violence by Africathmerican men against white women and the perceived threat of

81> Notably, each of these causes was also opposed by people with other religioud bedlatting, for example,

those who justified slavery on religious grounds or wh
Their presencenly further proves the point that religious activists have long had a role in public debate about social

and moral issues.

81° Gaines M. Fosteiyioral Reconstruction: Christian Lobbyists and fhederal Legislation of Morality: 1865

1920(Chapel Hill: Uniersity of North Carolina Press, 2003)

87 Ipid., 6.



29C

interracial marriag& were cited by legislators as reasémsextended federal powet¥’
Moreover the immorality of slavery was compared to other immoralities, ones that, apparently,
were seen as more of a threat to whité ization, motivating support for these other causes.
Foster gives the example of Gordon J. Russell, a Texan who agyued Mann Act, which
prohibits the interstate trafficking of women
Russell offered this comparison between Afridemerican slavery and white prostitution:
More than forty years ago this country was drenchddhternal blood and
offered up the lives of nearly a million of the very pick and flower of its
citizenship in the struggle to abolish
can we do no less now than pass this bill, which will be a step towalidlang
the slavery of white womef'?
The tenacity of racism assured white Southerners that they could continue Jim Crow practices
and even invoke racism in the argument for increased moral policing. The environment of
legalized racism, the status quoaihgh the miekwentieth century, gave this argument moral
credence until only recently, and, by the end of legalized segregation, the expectatiom that
federal government could, would, and should consider legislating Christian morality was well
establivied.
The success of the abolitionist movement, combined with anpidisthialist optimism
that held that Jesusdé6 Second Coming would be
human condition, provided motiwgmnaibohyfor LEtont
terms, then, the work of religious activists changed the American political, social, and economic

landscape while also firmly establishing slavery as a moral evil.

818 hid., 129.
819hid., 145.
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The legislation of morali§ and activism on behalf of laws framed sfieally as moral
laws, even when they have social or economic implications a8 Wwa#, then, a longer history
than opponents of the Religious Right might like to imagine, and Religious Right activists are
quick to point to the inconsistency of argumehest both appreciate the work of Martin Luther
King and other heroes of American religious protest and denigrate the work of contemporary
activists®?° The differences in methods are hard to detect; for example, the Birmingham bus
boycott successfully usestonomic pressure to change segregationist public transit policies and
is celebrated as an innovative protest tactic. Alternatively, contemporalijepactivists have
been described as engaging in dApol i thuidal har a
abortion clinic€?* The difference in public response may be primarily due to the content of the
political goal. While earlier reforms efforts were aimed, at least rhetorically, at the protection
and advancement of those perceived today as weakhjsuas sl aves, women, an:
activism is understood by its critics as aimed at maintaining the status quo, including patriarchy
and heteronormativity, which excludes and harms the weak. In sum, the tactigsraghts
leaders are easilyemorialized as positive demonstrations of First Amendment rights (even if
they were not fully accepted at the time), while the tactics of Religious Right activists are
deemed infringements of personal liberty, invasions of privacy, and breaches of ¢itustate.
Contemporary Religious Right advocates view themselves in line with these previous
heroes, often drawing from the rhetoric of earlier activists and deploying their images in new

campaigns. For example, Bernice King, daughter of Martin Lutheg,Kir., and Coretta Scott

820 For an assessment of how gay rights activists, in particular, deploy and reject particular interpretations of the

i mage of Martin Luther King, see Ambra Nykol ds fAHow Lil
Legacy of Martin Luther King, JuniarNew Black Magazinaindated, http://thenewblackmagazine.com/
view.aspx?index=477.

821 Alesha DoanQpposition and Intimidation: The Abortion Wars and Strategies of Political Harasg#ent

Arbor, MI: University of Michigan Press, 2007).
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King, is an outspoken angjay rights activist whose words and images are oftenlused
Religious Right activists, always with the explanation thatis the offspring of Dr. Kin&*
The use of images that call to mind the higtircelebrated American protest movements,
though, is not used solely to identify the group to outsiders as moral activists; the representation
is also sincere. For example, aakiortion activists frequently employ comparisons between
slavery and abortioto illustrate the selfishness, immorality, and unconstitutionality of abortion;
in this comparison, abortion rights supporters are equated with slave owners, while fetuses are
constructed as defenseless slaves andiferactivists as brave abolitionsstesisting the legal
but immoral practice of abortidii® In this framework, they consider themseleesulating
heroes of American social justice, just as they frequently invoke comparisons between their own
activism and the work of Biblical herof%,

Though other scholars consistently fail to consider sincerely held belief as even a partial

explanation for activisi2> the words of activists themseldess well as the risks they are

82El l en BmrchyCl diMded by Stand on GasyngdesiTimess, © December
http://articles.latimes.com/2004/dec/11/natioafmarchl11. Notably, Coretta Scott King, prior to her death, invoked
her husbandés i mage i n de fMNAAGPdeadelfJulignaBgndas suggesteda Li ke wi s e
comparison between gay rights a@idil Rights, saying, that though Africelmericans were the only people
enslaved in this nation for two hundred year gshen Aiwe wer ¢
and nowo (Eartha Mel zer,Civii NiAQORsWagingion Blagiépril 8RD0G,ht s ar e
http://web.archive.org/web/20060321202124/http://www.washblade.com/280%ws/localnews/naacp.cfm)).
83 For example, former Arkansas governadaresidential contender Mike Huckabee, when delivering a speech at
a prolife fundraiser on March 24, 2009, asked the crowd:
What are we saying to the generation coming after us when we tell them that it is perfectly OK for one
person to own anotherhuma bei ng?é | thought we dealt with that
slavery was finally settled in this country, and we decided that it no longer was a political issue, it wasn't an
issue of geography, it was an issue of morality. That it was eitheraigt was immoral that one person
could own another human being and have full control even to the point of life and death over that other
humanbeing Vi ncent Rossmei er, fiHuc k abSalen.caydarph®4, 2089, Abor t i
http://www.salm.com/politics/war_room/2009/03/24/huckabee/).
824 Characters from the Old Testament are especially popular. For example, the four men convicted of bombing three
di fferent Pensacola abortion clinics on Christmas 1984
who destroyed those who practicghld sacrifice to Baal. (See Judge8.6 See Dallas A. Blanchard and Terry J.
P r e wRdigiodss/iolence and Abortion: The Gideon Projgainesville: University of Florida Press, 1993).
822 |n The AntiAbortion Movement and the Rise of the ReligioighfRDallas A. Blanchard (New York: Twayne
Publishers, 1994) gives four reasons for-ahibrtion activism, none of which, I think, would be recognizable to a
prol i fe activist. Whil e s o melifeactvistsWwishdoconBolvoanancdtear do6s cl ai m
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willing to take, often for unlikely changes in the &wuggest that commitmeto a cause often
stems from a moral or religious position. At the same time, in a climate when explicitly moral
or religious language is increasingly viewed with suspicion by many members of §6tiety,
religious activists have to+4&xamine how they puibally discuss their activism. The Religious

Ri ght 6s h-gay acuvism illustfatesshawt suich changes occur.

The History of Religious Right Anisay Activism

While religious principles certainly fueled aigay action prior to the 1970s, thas of
an organized gay rights movement prompted the cowng@mization of an aniay movement.
The antigay movement is focused on preventing or repealing advances in gay rights and public
acceptance afon-heterosexualityincluding homosexuality ahbisexuality, as well as
transgenderism, -Aamphyd défanbtargferhé@peobonorm
include local, state, and federal lawmakers; the Supreme Court; schoolboards and textbook
manufacturers; and purveyors of popular culturbe goal is to give voice to the perceived
Amor al maj orityo that both personally objects
discussions of sexuality should condemn homosexuality and that seeks to shape law and public
opinionto reflectth# i ews of those fAvalues voters. o

Histories of antigay activism often begin with the story of Anita Bryant, the first
Religious Right figure to clearly and publicl
rights advancements that the general publicdd not noti ce. Notabl vy, Br

response to a proposed legal ch@&gethis case, the extension of laws against discrimination to

undoubtedly corollaries of p#ife activism, they are not the reasons thatlfeactivists provide to researchers,

nor, | think, are the ones that they use to explain their activism to themselves.

826 Research by Louis Bolce and Gerald dedvieports increasing antipathy toward fundamentalist believers from
secularists, cultural progressives, and the highly edu
toward Chr i st i aPublidcQpinighdoeeterlyo3a moil §pring 19899): 2961).



294

include gay public employees in Dade County, Fld¥igehich suggests that the law prior to this

skirmish was dcidedly antigay. Thus, the story of afgiay activism begins long before Bryant;

she is a notable figure because of her response to the perceived threat that the loosening of anti

gay restrictions represented to her and to her supporters, but she hegsesent the first anti

gay legal efforts, which had been in place since the colonial p&fiddowever, as Nancy T.

Ammerman observes:
As societies are dislodged from stable traditional ways of life, some groups find
those traditions useful as a raflgi point as they reorganize life in a changing and
seemingly chaotic world. So long as the tradition is in place, there is no need to
organize to defend it. But when the external boundaries and the internal structures
of the communities that have sustairiee traditions can no longer make them
matters of habit and assumption, one of the responses is likely to be a
fundamentalist movement that seeks to restate those traditions in ways that take
account of the new circumstanéés.

Such was the scene in Flagith the late 1970s.

Bryant, a runneup in thel958Miss America pageant, was a minor singing celebrity and

spokesperson for Florida orange jdfcevhen, in 1977, Dade County (now Miafbade

County), Florida, passed an ordinance prohibiting discriminatiothe basis of sexual

orientation. Developing gay rights groups had supported the passage of the ordinance, but they

were unprepared for the coordinated, aggressive, and expansive response by gay rights

8’John DO6EmMilio and Estelle Freedman detainmategal effor
Matters: A History of Sexuality in Ameri¢@hicago: University of Chicago Press, 1997).
Nancy T. Ammerman, fAAccounting for Christian Fundamen

in Accounting for Fundamentalisms: The Dynamic Character of MovepEms-undamentalism Project, vol. 4,
edited by Martin E. Marty and R. Scott Apply (Chicago: University of Chicago Press, 1991), 155.

829 Bryant reflects on the early years of her caredlime Eyes Have Seen the Glpayn autobiography written prior
to her antigay rights activism in Dade County (Old Tappan, NJ: Fleming H. Revelpb@oyy 1970).
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opponents. Indeed, the ordinance sparkedthé¢ drean of t he -gayaattivimnos f i r s
which served as d amodegldo facrn ifviatsunr e Apr o

Prior to the 53 passage of the ordinance, agdly activists swarmed the city
commi ssionds boardroom, pi cKk elyagargtpassagenittee and
law. When the law was nevertheless enacted,ganytiactivists were outraged. Anita Bryant, a
member of a Baptist church in the area, and her husband, Bob Green, were tapped to lead a
coalition of conservative religious beliegeand political professionals. Save Our Chil§f&n
collected 64,000 signatures, far more than the required 10,000 to secure a referendum vote. In
the meantime, the group deployed rhetoric that linked homosexuality to child molestation and
claimed that gayights violated the rights of parents and public saf&t¥he rhetoric was
heated, with Bryant repeatedly arguing that gay people were a threat to the sexual safety of
children and calling for the ®dfeTherse mas nic t'rhal
right' to corrupt our children, 0 atthesaBeave Our
time that the language of Save Our Children was aimed at creating fear among Dade County
resident s, Bryant def en diefa Gddebrr acchtiilvdirsemm ,a sa nadn

[ f or] h o fioLater xwhem beserabgay people in the area were murdered or committed

80The name of the group was later changed to Protect the Children after the nonprofit Save the Children filed an
injunction against Save Our Children to prevent the-ganyi group from using a name similar to their own. "Anti

Homosexual Grouparred From Use of NameThe New York Timgguly 16, 1977) p. 6. Throughout this

dissertation, the group will be referred to as Save Our Children.

®BlBryant famously argued prior to the commi dysandonds i ni-t
di scriminates against my children'"s rights to grow up I
i s Out | aweThe New Ydvki Temgdianudry 19, 1977), p. 14.

832| Just Wanted to be Somebpdirected by Jay Rosenblatt (2008afeline, San Francisco.)

83Fred Fejescay Rights and Moral Panic: The Or(NegYoks of Amer i
Palgrave Macmillan, 2008), 137.

834 Fejes,Gay Rights and Moral Pani@5.
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suicide, the rhetoric of Save Our Children was blamed for the violence, a responsibility that
Bryant denied™

The push for gay rights ingpid a countermovement that revealed a-gay undercurrent
that, in a previous time, when gay people were more likely to be closeted and gay rights denied,
was latent. When it emerged, it surprised many gay activists with its virulence and its power.
Rdigious leaders as well as politicians supported grassrootganactivism. This alliance
worked, and it set the pattern for future agay activism. The referendum to repeal the Dade
County ordinance passed ovVver wdnight the lamg 6fod pr o mp
and the cultural val ue®¥anddntigayaights reupsén other states v i n d
adopted some of the strategies Save Our Children had used to campaign against §ay ights.
Wichita, Kansas, The National Gay Tdstrce was so demoralized at the prospect of a crushing
defeat of proposed gay rights legislation in such a conservative area that it gave no support to the
gay rights activists, while the asgay rights side raised more than $50,8%0ln many local
battles, acoalition of conservative churches, politicians, and businesses used inflamatory but
effective tactics to mobilize support and turn out voteBy. contrast gay rights advocates were
smaller in number, with fewer resources and weaker organizasituetures to support a broad
campaign. Additionally, disagreement among members of gay rights organizations lessened the
effectiveness of their activism. For example, gay rights activists in Miami disagreed over

whether to support a boycott of Bryasrdorsed Florida orange juice, with some fearing a

83> Bryant was actually named in a lawsuit brought byrtteeher of a victim of what was apparently an ayaty

crime. Bryant, along with other members of Save Our Children, were later dropped from the lawsuiti t a Br yan't

|l s Dropped As DeTheMed &mktTimedovemizemds, 1977. p. 48.

83| Just Wanted to be Somebody

8'Dudl ey Clendinen and Adam Nagour n®uytfodGoodaThé Str&gleste Our C
Build a Gay Rights Movement in Ameri¢éew York: Simon & Schuster, 1999).

838 Fejes,Gay Rights and Moral Panid,74-175.
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backlash if their activism would depress the local econtthfhough the Religious Right anti
gay campaign faced some internal conflict asdvétlr example, the coalition was supported by
conservative blacknd white Protestants as well as Mormons, conservative Catholics, and
conservative Jews, groups of people who hold significantly different theological positions and
who, historically, have not been all@gdts central aim of limiting gay rights was commonly
accepted and widely supported.

The antigay rights movement overreached, though, when it went beyond working
against extensions oivil protections to gay people to supporting legislation that would permit
the outright firing of people based on theaxgality. In California, Republican state Senator
John Briggs had hoped to use opposition a proposed gay rights ordinance to bolster his standing
in preparation for a run for governor. When gay rights losses in other states dissuaded gay rights
activistsfrom pushing for pregay legislation in California, Briggs proposed a radical piece of
legislation in order to drum up conservative support: Proposition 6, also known as the Briggs
Initiative, would allow forfiling charges against schoolteachers, teachers' aides, school
administrators or counselors fiGdvocating, soliciting, imposing, encouraging or promoting
private or public [homo] sexual actsé in a man
employee®r students; or publicly and indiscreetly engaging in saidé&tts.

The broad law was opposed by a much better organized gay rights coalition than met the
legislation proposed in Florida and Kansas. To the work of a larger community of openly gay
men andvomen; the credibility of Hollywood stars; and the support of the Metropolitan
Community Church, a church serving gay and lesbian people, was added the support of

Republican politicians who worried about the cost of implementing the law and the problem of

839 Clendinen, and Nagourne@ut for Good 301.
840 proposition 6School Employees. Homosexuality. Initiative Stat@8, Hastings Law Library, University of
California. http://holmes.uchastings.edufbgi/starfinder/3032/calprop.txt
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privacy protection that it raised. The response of former governor Ronald Reagan, who declared
the | aw to be Anot needed to protect our chil
Aundue harm, o encapsul at ed ®t ThebilRidepubl i can res
overwhelmingly, delivering the first defeat to Save Our Children.

Momentum from the defeat of the Briggs Initiative did,imiwevernecessarily inspire
the creation of gay rights laws in either California or other areas of the gotlaingh. Dade
County, for example, did not pass a gay rights ordinance for thirty years after the original one
was repealed through referendum. However, the backlash against Save Our Children destroyed
Anita Bryanto6s car eer rightsdctiviera across thg emuntyn Dudleyn s pi r
Fejes says the years of the Brybne d campai gn against gay rights
emergence of a national politically seinscious lesbian and gay communf{.Fenton
Johnson, in a documentary about Btyahs campai gn, refl ects that B
ignorance and so enabled an oppressed people to fight an enemy that until then had been veiled
i n shadows 2%3By dalling bt latgneantjap sentiment, Bryartisoinvigorated gay
peopk who might otherwise have remained apolitical. Similarly, the successful repeal or
discouragement of gay rights laws, as well as the articulation efjaytights arguments in the
public sphere, inspiredargiay r i ghts act i virodtagnitl oo 6e mpagd ilrob
Sharon Georgianna notes that, prior to the 1BF78 battles against gay rights, conservative
Christians had been politically silent since the embarrassment of the Scop&¥' Wutien they

had been characterized by H.L. Menckes t he fAbooboi si e, o-maded | ass ¢

841 Clendinen and Nagoney,Out for Good 387.

842 Fejes,Gay Rights and Moral Pani@14.

843| Just Wanted to be Somebody

844 Sharon Georgiann@he Moral Majority and Fundamentalism: Plausibility and Dissonai@avistown, NY:
The Edwin Mellen Press, 1989).
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antiintellectual$*® This time, even though Bryant had been mocked and had even been a target
of a piethrowing gay rights activist while speaking on televisidtshe and other angjay rights
activists had won legally and had tapped successfully integagtsentiment held by many
Americans.

The activism of Save Our Children gave the Religious Right a taste of success that
subsequently energized activists. In 1978, Christian Voice, an advocagy&gpousing
conservative religious and political principl
decay sexual promiscuity and perversion, pornography, homosexuality, the disparaging of
marriage, family and the role of motherhood and fatbhedd all are rampant in our schools, our
culture, government and even in many churches
must reach every Americano or el se AAmerica's
engulfed by the forcesofdan ess, our nation and th*® Inworl d wi
this way, it espouses a religious remedy for threats to heteronormativity that are connected to the
decay of American prestige and exceptionalism that is shared by other Religious Righkt group
This group pioneered organized evaluation of political candidates based on their adherence to
religious codes, such as the Congressional Report Card and Candidates Scorecard, as well as
churchbased voter networks useful for dispensing information atemdidates, pending
legislation, and other concerns for activists. These innovations have worked so effectively that

other Religious Rights groups have adopted similar tactics in their efforts to lobby for their

causes.
For a fuller analysis of how Menckenédés reporting affe
L. Harrison, AThe Scopes 'Monkey Trial' ReJounsloft ed: Men

American Culturel7, no. 4 (Wingr 1994): 5563.
83 Not es o Mhe Reworork Temd®ctober 15, 1977) p. 1.
878 A b o u tChristian Vdicehttp://www.christianvoiceonline.com/about/ July 9, 2009
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A survey of all identifiedReligious Right groups in the United States from the late 1970s
on, including Focus on the Family (19present), the Moral Majority (1978989), Concerned
Women for America (197@resent), Family Research Council (198&sent), and Christian
Coalition (1987-present), and The Moral Majority Coalition (202@07), American Values,
American Family Association (197tesent), Campaign for Working Families, Traditional
Values Coalition (198@resent), and the metaganization Freedom Federation, a coalitibn o
other Religious Right groups, including the ones listed above, which debuted in the summer of
2009%*® reveals that all of them are (or, if no longer in operation, were) opposed to
homosexuality as a personal act and lobby against gay rights. Theyditiéigemailing tactics,
churchbased information networks, and, now, internet mailings and social networking sites, to
disseminate information and encourage activist participation in events from rallies to letter
writing to voting. The activism started tiviAnita Bryant has continued in its aim to limit the
rights of gay Americans and has made effective use of new technologies and more politically
savvy lobbyists to insure success. Indeed, thirty years after Bryant and Briggs failed to pass
Proposition 6Proposition 8, a California law defining marriage as between one man and one
woman, passed overwhelmingly in a state where aweterendum recognizing gay marriage
may have had the greatest chance of passage.

What has changed, though, are the explana that antgay activists use to justify their
participation and the rhetoric that they use to persuade an increasingly tolerant public that it

Sshould vote against the extension of gay righ

A The st er e eekagepbatedaniagemfahe angry white evangelical will bewceg by an evangelical

movement that will reconcile uncompromised values of compassion, truth with mercy, and righteousness with
justice, 0 according to Rev. Samuel Rodriguez, presiden:
anorganizaton af filiated with the federation. (Adel e Banks,
Religion News Servictuly 1, 2009). Notably, though the group does not yet have many clearly defined goals, the
overturning of same sex marriage is one efith
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appeals to sociacience, medicine, and individual rights, prior to the 1990s, the theological
defenses of heterosexism that are preached in churches and taught in Sunday Schools were
commonly deployed in public debates about sexuality. The next section of this d@sertat

examines that theology.

Theological Justification of Ariisay Activism
Religious activists root their activism in religious tenets, texts, and traditions in order to
justify their activity®*® While scholars may debate whether such activism is motiyatearily
by theology and secondarily by politics or primarily by politics and secondarily by theology,
religious activists defend their activism as part of a holy misSft@onservative Protestants
believe that they derive this mission specifically fridmair reading of Biblical texts; scholars,
|l i ke believers, must recognize Athe 1 mportanc
i d e n®iProtgstant groups rely on a few key scriptural passages to argue against
homosexuality and for activism that oes gay rights. They include?

M Leviticus 201 3, in which God instructs Moses to t

lie with mankind, as he lieth with a woman, both of them have committed an

abomination: they shall surely be put to death; their bloadish be upon them. o
|l ater states, AAnd ye shalll not wal k in th
9The AAbout Usod pages of various Religious Right organ

justifications to explain their activism. For example, they often reference scriptural passages in their mission

statements.

¥Robert L. gWoomd, CliRe¢luir e a nSbciobgidaliThebnit7aro. 3 ANoverinberi1898); o

307-332.

®lTi mot hy P. Wehgre,d SWoe dTFwol he FundaimEheBibkeliniAm¢ricalUse of t h
Essays in Cultural Historyeditedby Nathan O. Hatch aMark A. Noll (New York: Oxford University Press,

1982), 102.

82wWhile this list, of course, does not address every use of Biblical scripture that has been to undermine the validity

of homosexuality, it is comprehensi v dheBible the@orche i nf or m:
and Homosexuality: ExposifigGa y 0 T ,lpeblished lgyyamily Research Council in 2004 and available for

free download at http://downloads.frc.org/EF/EF05K11.pdf.
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you: for they committed all these things,

interpretation of these verses says that, unliker dtéetical passages regulating daily

life, the prohibition against sansex intercourse was not merely a custom (such as rules

of religious ceremony may be interpreted), a rule designed to differentiate between Jew

and norJew (as the mandate for circusion may be interpreted), or a law meant to

maintain cleanliness and reduce infection and disease (as laws against intercourse during

menstruation may be interpreted). For these reasons, it was not discarded with the death

and resurrection afesus Chrisiwhich is viewed by most conservative Protestants as

superseding Jewish law), the expansion of salvation telams, or modern hygiene

practices. Instead, the prohibition against sexual relations between men, which

contemporary Protestant readers extenl@sbian encounters, is understood as a rule

against ficonfusingd the®fAnaturalo order th
1T Genesis 1: 27 says, ASo God created man 1in

he him; male and femal e cr eatduaddrstindthisth e m. 0

mean that humans were designed with distinct sex differences, which are equated with

gender differences, that are Godlained, not culturally created. Moreover, they were

created for heter osexual ntpsargtme®s, saysi p . Al H

~

Cynthia Burack, #Ais already the sexual ori

=]

created by God, o and only by devi®ing fro
Verse 28 of the same chapteirrsthcpaadplse Gio[did]

a command t hat onl

(@2

fruitful and multiply,

®Robert Gagnon, fAWhat does t PRuePassidnl e say about Homosex
http://www.vimeo.com/2126309.

®Ccynthia A. Burack, fContestinGagCoMpaemenhod (Bapek nwWe
Political Science Association, Albuquerque, NM, March1B; 2006 (accessed at

http://www.allacademic.com//meta/ p_mla_apa_research_citation/0/9/7/6/0/p&g84%¥7608L.php).
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Genesis 2:24, which says, ATherefore shall
shall c¢cleave unto his wif etoodé&mathetfiistey shal |
definition of marriage: emotional and sexudlmacy exclusively with only one
oppositesex partner. Examples of Old Testament polygamy are interpreted as deviations
from the pattern established in the Garden of Eden and thus disdgesr appropriate
models for human relationships. Marriage is thus defined as monogamous, heterosexual,
and procreativé>

1 Genesis 19 relates the destruction of Sodom and Gomorrah, a punishment that
conservative Protestant readers understandtobearespo t o t he ci ti esd t
homosexuality. The entire town wdestroyed. Some conservative Protestants
understand this story to be an example of how the sins of a few and the toleration of those
sins by the majority wadtalions of tlisspaskage aremsedzo d 6 s
argue that the private sexual encounters of individual gay men and women will result in
common destruction; therefore, to prevent national tragedy,-sarencounters must be
punished or at least condemned by the natidin the Christian Scriptures, Jude
explains that, because of their sexual sin, the cities of Sodom and Gomorrah are an
example of fAsuffering the punishment of et

the destruction of a city for its sexual segen after the coming of Christ.

®¥Answers in Genesis, fAMarriage and Genesis, o http://ww
0h20010413 15.asp (accessed May 12, 2009).

¥see for example Michael Marcavageds artgumemtutthleatn Hur
Decadence, 0 a gay festival (AHurricane Katr iRe@entDestroy:

Americg August 31, 2005 http://www.repentamerica.com/ pr_hurricanekatrina.html.

®The King James tr ans InastSbdomand Gomdrinal and the cifies abaut them inflilev e
manner, giving themselves over to fornication, and going after strange flesh, are set forth for an example, suffering
the vengeance of eternal fire.o
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19 Deuteronomy 23:17 announces that there 1is
| srael , 0 a passage fomehdrchtamd ciyiclife ofpdople t he e xc
experiencing same sex attraction.

1 Romans 1:2@7 sy s , AFor this cause God gave them I
their women did change the natural use into that which is against nature: And likewise
also the men, leaving the natural use of the woman, burned in their lust one toward
another; men witmen working that which is unseemly, and receiving in themselves that
recompense of their error which was meet . 0
the fAabhorrencedo of homosexuality in Levit
Old Testamet deity but that the same condemnation of homosexuality appears in the
New Testament . Additionally, the words fn
the designation of gender and heterosexuality seen in the creation story in Gefigsis 1.

1 1Cornt hi ans 6:9 declares those who engage i n
kingdom of God, 6 which is seen as another

1 1 Timothy 1:10 puts practicing homosexuals, kidnappers, liars, perjurers, and the
sexually immoral into th same category. Rather than being viewed as evidence that
homosexuality is as relatively common as |
as evidence that homosexuals are as much as a threat to publié saf@étyspecially to
children, as the mae Save Our Children suggestas kidnappers.
Though scholars of Biblical texts have published many alternative interpretations of these

passages that do not result in pronouncements against homosexual activity or orientation, such

scholarship isoftendimi ssed by conservative or fundament :

®“¥Robert Gagnon, fBar acekdin@df therSerinen oDthesMountab Suppgrt fddi s
Ho mo s e x uRebpublBanxfor Eamily Valué®ctober 23, 2008)
http://republicansforfamilyvalues.com/category/bibledhomosexuality/.
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correct. o Mor eover, alternative understandin
heterosexuality but also as efforts to undermine a particular method of undeigssorgiture,
and, in response, conservative Protestants mu
movement to protect t FPerhepprdier &Bibfe heonmneatitsithati t s e n
assumes that the current English translations of the texth®ke wnchanging, accurate, and
applicable letter from God to preseddy humanity; such an understanding demonstrates a
Afdevout but nondoct r {fka interpretersofsthe Bibld, whb ose prdoth e B i
texting as a method for understandguegipturé®* and who are influenced by Scottish Common
Sense philosophy, which posits that truth is unchanging across time and culture and that all
people possess the ability to rationally understand it, the condemnation of homosexual acts is
clearand unegivocal. These adherents promote a reading of Biblical texts that condemns
homosexual activity (if not orientation) and calls upon the nation to protect itself by likewise
condemning gay peopf&?

According to some Religious Right leaders, sa®e attractin is incompatible with

Christianity, so that 0r-ssattrhacidn]ithnoggh hombsexsak t end

®We ber, fAEchgeediTwdword, 6 102.

80 |hid., 104.

81 proottexting is the practice of selecting Biblical quotations to support a propoaitian fromof their larger

contextwithin the Bible According to theologian L. William Countryman, preekting remains a comfortable

way of understanding difficult Biblicalxet s because it does not chall enge domi
as the Bible is assumed to support the status quo, no further questions need to be asked. In other words, the culture
religion is not actuallyeadingthe Bible, but only miningit or conf i rmati on of the status
Countryman, AThe Bibl e, Het erosexism, and 6Gdde Ameri can
Forbid: Religion and Sex in American Public Ligaited by Kathleen M. Sands (New York: Oxford Uniitgrs

Press, 2000), 175).

82n the most extreme cases, this perspective is used to justify violence against gay men and women. For example,

in an explanation of his role in the 1999 murders of Gary Matson and Winfield Mowder, Benjamin Matthew
Williamssaidfil 6 m not gquilty of murderé. |1 édm guilty of obeyin
of man until there is aarcroensftl iicntt,edr VWVielw.i afinish esna i ydo U no bae y
to Williams, who also confessed to theson of three synagogues and an abortion clinic before committing suicide

in his jail cell, Alt's part of the faithé. So many pe
their religion says are a sin, but they're not wilingtodp&nhi ng about it. They don't hav
and Sam Stanon, Al 6m Gui | ty SaldnNdvdémber 8, 1999, t he Laws of t he
http://www.salon.com/news/feature/1999/11/08/hate/index.html).
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behavior, taking on a homosexual identity, and involvement in the homosexual lifestyle is
considered destructive, as it distorts God'sient f or t he i ndi*mhikual and
others accept sanrsex attraction as a tendency that must be corrected or contf8iels,
many in the Religious Right argue for two choices for people experiencingssanagtraction:
celibacy or rparative therapy to rerient someone to be predominantly heterosexual, with the
eventual goal of either heterosexual marriage or celiffacBoth choices reflect that
homosexuality is understood as a sin, one that is either a choice that the person makes or an
element of his or her psychological makeup that can be resisted or revised.

While participation in homosexual acts is understodaktalearly sinful, the nature of
that sin is less clear. Though some groups advocate exorcism, suggesting that homosexuality is
caused by demonic forc8% homosexuality is grouped with other sexual practices, not demonic
influences, listed as deviant in\ligcus (sex with a close relative or sex with an animal, for

exampl&®’) and with fornication, idolatry, theft, drunkenness, and extortion, as listed in 1

8Exodus I nternati onaual iRoBsy attenendsipt/exodosintdroatona.@gl
content/view/34/118/.

8%says Focus on the Family, fAWhile we do not -believe an
attractions, we do believe that those who struggle with unwanteglsansexual temptation can choose to steward
their impulses in a way that aligns wit hSexAlftractions:f ai t h c

The Right to Seek Change and Live in Alignment with Chosen Vallgesiies AnalysjDecembeBl, 2009,
http://www.citizenlink.org/FOSI/homosexuality/overcoming/A000008047.cfm.

85 According to Exodus International, successful resolution of sareex at tracti on i s fimeasur ec
capacity to turn away f r o ndentitewitph lesus Chost seing tiansformedintolis | i ng
image. This enables growth towards Godly heterosexuality. Exodus recognizes that a lifelong and healthy marriage

as wel |l as a Godly single |ife ar ePdjoyStatememisdi cators of
http://exodusinternational.org/content/view/34/118/ ).
8%j)Jeff Christoffersen reports on an alleged fcasting ou

Hol ds Ho mo s e x Tha Regigex @itizefTiorsingtond CT) June 24, 2009;
http://www.registercitizen.com/ articles/2009/06/24/news/doc4a42a4b35665b803687354.txt; accessed June 24,
2009). A video of the event is available on youtube at http://www.youtube.com/watch?v=vhedHERfcXk.
87 perhaps the most notorious comgan between homosexuality and bestiality came from former Republican
Senator Rick Santorum. Though she did not quote him directly in her article, AP reporter Lara Jakes Jordan
recorded the following interaction between herself and Santorum:
SANTORUM: Inevery society, the definition of marriage has not ever to my knowledge included
homosexuality. That's not to pick on homosexuality. It's not, you know, man on child, man on dog, or
whatever the case may be. It is one thing. And when you destroy thatwema Heamatic impact on the
quality &
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Corinthians by others. Regardless of the context of its biblical condemnation, though,
homosexualityalone remains the subject of emphatic condemnation. The Religious Right has
undertaken little political lobbying on the other sins listed in Biblical texts. Homosexuality is a
unique sirP® not because it is less common than drunkenness or fornicatiamf(tito
undoubtedly is)but because it is closely tied to the identity of the one performffitnithich
makes condemning it without condemning the person doing it very difficult.

Religious Right groups attempt to do this by simultaneously denying unitaipliieo
forces (such as gerféy and instead focusing the responsibility for homosexuality on factors that
the one engaged in sarsex activity can control, even if he or she did not instigate them, such as

family dysfunction, commonly in the form of a casiting mother or a distant fath&f*

AP: Il " m sorry, Il didn't think | was going to talk a
freaking me out.
SANTORUM: And that's sort of where wem&anwrumn today'
I nt er UYSA&adayBpril 23, 2003); http://www.usatoday.com/news/washington/200-23-
santorumexcerpt_x.htm).
88| have found no record, however, of speakers claiming that homosesisidlieysin mentioned in Matthew 12
and Mark 3, but | &ave found numerous examples of writers assuring readers that homosexuality, thoughresin,
an unforgivable sin. This suggests that those reminding readers that homosexuality is forgivable are writing in
response to unwritten but clear agély sentirent that might taint the image of loving forgiveness that Religious
Right leaders want tproject.
89Many in the Religious Rightarj ay ri ght s move mesdx fidld siard ifcrudmtgay aimee
in turn, their attack on sanreex desirée s not articul ated as an attack on the
Compassiono) .
8705uch arguments often invoke researcihg National Association for the Research & Therapy of
Homosexuality N ARTH) ( A. Dean Byr d,Haff ahvd megde x¥u LlointcGolling, sN dDtr . F i
Head Of The Humai BGe mo méaTadry,WEbsuary 8, 2D08, http://www.narth.com/docs/
nothardwired.html).
871 For example, in response to the quesftibo you believe homosexuality is a choice?, Love Won Out ds we
says:
We do not believe anyone chooses his or her ssrattractions. We concur with the American

Psychol ogical Associationds position that homosexua
Afcompl ex i mtvemraantmemn adf, e€ognitive and biological fe
agree with the American Psychiatric Association whe
orientation is innate and fixed; however, sexual orientation develops acroseapgrs | i f et i me. 60 | f
hear us use the word fAchoice, o0 it is in rsedx ation to

attractions choosing to steward their impulses in a way that aligns with their faith convictions.
( A Qu e s ltove WorsQuthttp://www.lovewonout.com/questions/).
In her analysis of a Love Won Out conference, Cynthia Burack notes that the group advocates a developmental
narrative of sexual development, with homosexuality developing in response to poor parestially definedcas
failure of parents to model traditional gender and sex.!
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Additionall vy, the |l anguage of fAsind all ows th
but credit religion with redemption. According to Exodus International, the most well known
Christian ministryclaiming tohelppeople who want to rid themselves of unwanted ssexe
attraction, AChrist offers a healing alternat
International] upholds redemption for the homosexual person as the process whereby sin's power

is brcken, and the individual is freed to know and experience true identity as discovered in Christ

and Hi s ®%hcucrocrhd.iong t o the organization, hetero
humanityo and fihomosexual e X'pouténdisdiatscabei s fout
Aheal edo from their unwant ed a t-determinatiantmon i f t h
change based upon a per s o®halhus, theihdwidualsimsbhti p wi t
Jesus, along with apns of unpe nbtya lyiotuyr, oswanv ebso.ot st r a

According to John C. Green, this view is o

main focus of which is not to fight against gay rights but to use antigay rhetoric to rally members
tothe greatercaudeu sual | y t hma | cya wsad ucefs .mf a These groups
reparative therapy, which seeks to reorient people who claimsaxratraction away from
those of the same sex and, ideally, toward heterosexual marriage and moAGgahey.
testimonials of those who have reoreshthemselves primarily toward heterosexuality serve to
reinforce the point that sexuality is a choiC.

Some Religious Right believers concede that sexual orientation is not a choice but is

instead formed by genetics or some other unchanging aspeperdan. Those who hold this

2Exodus I nternational , RoBcy Statenendsipt/exodos.todftonmeot/sieviB4/1ds/.i t y , o
873 bid.

“Exodus | nt er n aPolicySatementhttfi:Hrodus.io/nogtentiview/34/118/.

"ANARTH Positi bARTI Rebroas BVe 2008shitpd/www.narth.com/menus/

positionstatements.html.

®Burack, fiGetting What O6Wed Deserve. o
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view may not recommend therapy aimed abmenting a person but rather urge celibacy,
arguing that, while samgex orientation may not be a choice, sa®e activity is. Holders of
this view may even serve as defenders ofga&yopl e as i nheritors of @Adb
di fferenced (6canot’Imharhge cilta,s sd an ith alteel g hiet &
argument’®such believers separate the gay person from gay behavior and accept the gay person
into communion provide that he or she remain celibate and refrain from other behavior that
would suggest acceptance of sexual differéitahis scenarid closeted homosexual feelings
and celibac§ is the most charitable option the Religious Right can offer those who cannot
chage their attractions. Surina Khan calls it
ter fs. o
The theology used to justify argely activism varies from simple Biblical hermeneutics
that look to the creation myth, ancient ritual law, and Biblicabhysfor other examples of the
exclusion or punishment of homosexuality to more complex understandings of homosexual
activity, if not identity, as a choice that individual believers, aided by the supernatural, can
accept or reject. Whether gay desire banmeformed into appropriate heterosexual desire,

whether gay people choose their sin or are afflicted by a genetic abnormality or have a peculiar

877 Janet R. Jakobsen and Ann Pellagtioiye the SinSexual Regulation and the Limits of Religious Tolerance

(New York: New York University Press, 2003), 3.

%8For example, Anita Bryant defended herself against ac
them enough to tellthemthetruthd al so t o provide t he IRNwesitWantddéoroe t hem t o
Somebody The structure of this argument separates the individual person committing theesases act from

the act itself, effectively depriving people of an identity rodtesexuality.

879 For example, in 2005, the Catholic Church adopted the position that admission to seminary or to religious orders

was prohibited to those fwh @eatedhanosexual¢endercieasmswhosuppdrti t y, p |
thesec al laeyd cbugl t ur ed 0 ( Co ngr e gfdnstiuadion CédnoerningXtatitériaforthe Educat i o
Discernment of Vocations with Regard to Persons with Homosexual Tendencies in View of Their Admission to the
Semi nary and to Holy Othd[@ecesnbed7, 20056 @is s a&Ir Iva t,@oglish iIRD M d o
Edition and archived by the Eternal Word Television Network, http://www.ewtn.com/library/CURIA/

ccehomosex.HTM).

8surina Kahn, fACal cul atGagMoGmenpSerses The Right'siAtiamk ThhemdExr acy , 0
Public Eye: The Website of Political Research Associd®@38, http://www.publiceye.org/equalitygay/X-

Gay.html, 2.
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spiritual weakness may make a difference in how members of the conservative Christian
community respond to &m, conservative religious believers hold attitudes toward
homosexuality that are overwhelmingly negafi¥eThe reason for rejections makes little
difference to those who desire to belong to a conservative theological community while also
acting on theisamesex desires. For them, no place exi$ts.

Academic researchers often fail to adequately consider the role of theological belief as an
explanation for individual or collective action; it is often only considered in ethnographies and
biographies, whethe researcher has spent extended time with a group of believers or an
individual believer and may have a sense, through interaction, of the value of theology to that
group or person. Otherwise, researchers look to other expladastatsis discontentofitical
resource mobilization theory, and other sociological thedrtesexplain behavior.

Yet theology does matter. I n AGod in America:
Philosophers, 06 Paul Froese and «berconsidereqrher D.
assessing American religion because fdearthly

ultimate objects of their religious devotioné
matter deeply to believers and can inspfeechanges, social movements, and societal

c o n f P?} Rottegample, among men seeking to reorient their same sex attraction to

predominantly opposite sex attraction in a study by Dr. Robert Spitzer, a gay rights advocate

8!'Brjian Laythe, Deborah G. Finkel, Robert G. Bringle, a
Predictor ofPrejudice: ATweC o mp o n e n tJoukhal ébethe Sdentific Study of Religidh, no. 4 (December

2002): 631.

82 This presents a particular difficulty for gay believers in a conservative theology. They may find acceptance and
appreciation for their sexlity within a liberal churcB but only if they are willing to accept the other liberal

doctrines of the denomination. Eventually, they may choose to forfeit their place in a religious home at all,

il lustrating James Dar sety¥od @foiaaang dravtatihee fitheigtelmis i rce f
Christians, a refusal historically supported by | aw ant
remarkable is the degree to which it illustrates how the oppressed becamespirators n t hei r own oppr e
because they fArepudi at [ e] accocnedsesmntaot inoonr aol r TEeexgcuommenmut n ieci at t!
Prophetic Tradition and Radical Rhetoric in Ameridéew York: New York University Press, 1997), 176).

83paul Froeseand Chrisopher D. Bader, fAGod in America: Why Theol o
Phi | os daurhatforshe Scientific Study of Religid6, no. 42007): 465.
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who was pivotal in removing Imeosexuality from th®iagnostic and Statistical Manuai
1973%all were religious and most believed that their religious and sexual identities were in
conflict; religion proved to be a major motivator for personal ch&fdeor those working as
activistsagainst gay rights, their understanding of homosexuality as a personal sin and a
potential source for national destruction has likewise motivated them.
Theology alone does not explain behavior, even if religious believers prefer to think of
their actions ainspired by God rather than by common prejudices or other motivations. More
specifically, despite t-bagac®esm isBiblicalysandRedg ht 6 s ¢
and not a result of personal prejudice or fdho
Protestantism as culturaligion does not read the Bible primarily for its own
sake or in the hope of new spiritual or religious illumination; and it certainly does
not read it for its revolutionary potential. It reads it rather for legal purposes and
to confirm existing presumsitions. Indeed, one might say that the very purpose
of a culture religion is to serve as a
purpose of which is to] sanctify the idealized famiffar.
Particular readings of Biblical texts, then, serve to supdedyheld positions by claiming
theyareGosbr dai ned, to fireassure the public that t
intended order of the world, o0 a reassurance t
question’®’ Anti-gay theology, thercomes after antjay sentimerdt long after, according to
John Boswell. IrChristianity, Social Tolerance, and Homosexuality: Gay People in Western

Europe from the Beginning of the Christian Era to the Fourteenth Centuri e ar gues t hat

84 Religious Right antgay activists are adamant that the choice tcategorize homosexualityas a result of

Apol iticized cultural declined (Cynthia Burack, ACont e
85 Robert L. SpitzerArchives of Sexual Behavigg, no. 5 (October 2003): 4QR17.
8Countryman, fAThe Bible, Heterosexisim, Oainent-#ei dmed i £t &

87 hid., 170.
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misleadingto characterize Christianity as somehow particularly liable to antigay feelings or

d o ¢ t P®Ha teacesd the development of agéy sentiments in modern Christianity, noting

that prejudices that were common in the broad
commitment to Jewish sexual law or new teachings from the emerging Christian staet, are

source of antgay bigotry that has come to be seen by conservative believers as intrinsic to

Christianity. Other explanations, then, should be considered.

Alternative Theories of AntGay Activism

Six main arguments have been offered to explaigdarent activity including antigay
activism,in the Religious Right: (1) It is a defense of the declining prestige of conservative
religion; (2) It is an expression of stores of political resources that had been pooling since the
Scopes Trial; (3) Itd motivated by genuine concern about particular social causes; (4) It is the
result of corporate populism, so that the Rel
political power by % (bpldsithetesuk af sociajicaloc i nt er est s
psychol ogi cal dysfunction on the part of adhe
lifest yl e an d ®Sbernéxtporiion ef this @aper explores each theory more fully.

A Status Politics Explanation

In his 1946 workessaysn Sociology Max Weber suggested that, along with economic

class and political affiliation, people could be categorized into status groups, that is, groups that

88 John BoswellChristianity, Social Tolerance, and Homosexuality: Gay People in Western Europe from the

Beginning of the Christian Era to the Fourteenth Cen{@ficago: University of Chicago Press, 1980),-12B.

89 ames Wechs| er .Thuiidemoh theoRighedited by Alan &ravfard (New York: Pantheon, 1981),

Xiv.

8Charles L. Harper and Kevi n NewGhrstan PolitiGedaet byDavid Gl i t i cs
Bromley and Anson Shug®#lacon, GA.: Mercer, 1984), 104.
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hold common claims to social prestitjé.Applying this concept to 1950s America, Seymour M.
Lipset and Richard Hofstadter recognized how such groups sought political power through the
use of Astatus politicso: by harnessing the r
their status, political figures are able to rally support for thaiises®®? According to Lipset and
Ear | Raab, this fApolitics of resentmento is e
Athe problem of status displacement has been
the @Afl ui dansogiéty®of Ameri c

For conservative Christians today, the unfamiliar religions appearing in the United States
with the advent of immigrants from the Middle East, Africa, and Asia after the passage of the
Immigration and Nationality Act of 1965, the emergentesszular modernism and pest
modernism, and public expressions of and toleration for sexual difference represent a threat to
the place of conservative Christianity. Symbolic acts, such as a proposed holiday honoring gay
rights activist and assassinafalitician Harvey Milk, are interpreted by conservative Christians
as an effort on the part of both the government and the broader culture to delegitimize
conservative Christianity and replace it with multiculturalism, secularism, and acceptance of
sexualdifference®** In this way, fundamentalist Christians express concern that they are treated
like outsiders, a terrible insult to those who understand themselves to be authentic gatekeepers of
Americaods soul . Not es Wi | luralamin tRe 196@wuandcafier,s o n i

AThe unitive or counterpluralist impulse é re

891 Max Weber From Max WeberEssays in Sociologyranslated and edited by by H.H. Gerth and C. Wright Mills

(New York: Oxford University Press, 1946).

Gerard A. Brandmeyer and R. SraigealDenfi stotid , AgiSltiat aitsi &
Pacific Sociological Revied?2, no. 1 (Spring 1969):-51.

893 seymour M. Lipset and Earl Raakhe Politics of Unreason: Rigiwing Extremism in America, 179®70

(New York: Harper and Row, 1970), 24.

84gee,foex ampl e, SaveCaliforniadés campaign against the pro
day of recognition (AUrge the Gover nor Savecalifdreida o 6 Har vey
http://savecalifornia.com/oppo$earveymilk-gay-day-sb-572.html).
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the twentieth century not because of extremis
was predominantly white and Peos t &hin ardér to manage their anxiety about this decline
in their prestige, fundamentalist Christians have sought political power, hoping to legislate a
permanent place for themselves in the American hierarchy of prestige.

The application of statysolitics theory has not been whéieartedly accepted as an

explanation for the Religious Right by scholars in the field. Wald, Owen, and Hill caution that

researchers cannot i nfer status discontent Wi
schol ars avoi d. While Astatus discontent shou
varying degrees by persons at all | evels of t

Adirect questioning on t¥%naheir reseapch, WaldOweraanth er t h
Hill did just this, discovering that feelings that traditional social groups are not appropriately
appreciated Andoes apparently motivate support
even more so than economic cems and sometimes even when these feelings conflict with
economic concerrfS’ Their quantitative research supports my own rhetorical analysis of much
Religious Right writing. Wal d, Owen, and Hil
r e f e r®®mthat i pedple resent not just their lost prestige but also that of whole groups.
Anger at perceived displacement fueled a letter to Representative John D. Dingell, in which the
voter complained:

God is a jealous God and | know he is not going to ldessuntry that has a

Congress that prays to a Hindu God. Wha

895 william R. HutchisonReligious Pluralism in America: The Contentious History of a Founding el
Haven, CT.: Yale University Press, 2003), 219.
% Kenneth D. Wald, Dennis E. Owen, ardd SSamuksirnars ukeisl, 10,
the Scientific Study of Religi@8, no. 1 (1989): 4.
897 |k
Ibid., 11.
8 bid., 13.
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this. I can tell you this something needs to be done. We need someone to have a

back bone and stand up for us Christains fSit].

In this letter,th@a ut hor explicitly Iinks Godoés bl essi

ng

letter ends with theresentménti | | ed compl ai nt that FfAsomeoneo

oppressed Christians. I n their [plecplewahotlh,
that society accorded too little respect to groups representing traditional vatleschgoers,
ministers, people who worked hard and obeyed the law, people like thedsedresndeed

more positively disposed to support the agenda, orgaioins and activities of the New

Christian Right °8” This comes as no surprise, for if this were not the case, the Religious Right

would not so deliberately foster this kind of resentment. It was rewarded for its work in 2007
when the Department of Jics#t, under Attorney General Alberto Gonzalez, launched the First
Freedom Project, an initiative to increase prosecution of religious discriminationtases.

A final example suffices to illustrate how imbedded in the rhetoric such thinking is. In

May 2007,Tony Per kins of Family Research Counci

the Liberal Status Quo?0 i n whDiscrimindtien Acta i |

(ENDA), a fAnhate crimeso bill thatslegslatienrtod e d

include discrimination based on sexuality but not, in the final version, on gender identity. In his

email encouraging readers to work against the bill, Perkins appealed to their fear that their
traditional values and, in fact, they thess, were not receiving due respect under the law.

Wrote Perkins:

¥ Subj ect : Hettarsita Le@lersuyds, 2007, http://www.congress.org/congressorg/bio/
userletter/?id=329&letter_id=1301225761.

wal d, Owen, and Hill, AEvangelical Politics, o 12.

“YUnited States DePalauncheshnitiaticefto Plotec Religioes Fredtom:
The First Freedom ProjeciFirst Freedom http://www.firstfreedom.gov/.

ed

Wa |

co

a

r
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This bill creates a caste system within American society where those who fit a

certain catego ranging from race, disability, gender to sexual orientation and

transgenderet-would be see as deserving special legal protection. The bill is

most notable for the millions of Americans it leaves out, meaniygufor lare a

victim of a violent crimé we matter less.
Perkins is creating a fius/t hemoasdpersinddingmy and
devalued and even deprived of protection under the law. His purpose is specifically to derail
efforts to extend protection to queer people, as his other emails on the topic reveal, and, in this
mailing, his commitment to the rhetoricatategy of making readers feel belittled and
undervalued is so strong that he fails to see that the division he creates is not straight versus
homosexual. Instead, his email actually places white, nondisabled, straight men into one category
andeveryoneedss i nt o the Aotherodo category. While Perlk
that women, people with disabilities, and racial minorities do not deserve to be protected against
discrimination, this is what his email sa)$Notably, he did not retractithstatement. | include
it as one examplef how readily appeals to status discontent are made. When the object of
resentment is constructed as a wealthy, childless, selfish gay man whose life goal is to optimize
sexual pleasure, despite the public co$doing so, or lesbians who selfishly reject their proper
roles as wives and mothers in pursuit of pleasure, the resentment is even easier t§'muster.

A Political Resources Explanation
Resource mobilization theory holds that a group moves when it hesstheces to do

so. Stephen D. Johnson and Joseph B. Tamney suggest that the Religious Right gained power in

99270 credit Tony Perkins with a commitment to the protection of racial minorities, women, and people with
disabilities is generous. Perkirflisparaging comments about the Equal Rights Amendment do not suggest that he
seeks a legislative solution to discimation against women.

93 Jean HardistyMobilizing Resentment: Conservative Resurgence from the John Birch Society to the Promise
KeepergBoston: Beacon Press, 2000).
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the public sphere in 1980s because it had acquired the knowledge, abilities, and resources that it
lacked previously®* Additionally, this was aitne of demographic growth in the politically and
religiously conservative U.S. South and decline in traditionally liberal areas of the poptfation.
The rise of the electronic chui@hhat is, televangelists and radio stations and television
networks devotetb Christian programmirdy was an expression of the expertise and financial
resources of religious people. Though H.L. Mencken had described fundamentalist believers as
poor and uneducated, by the 1980s, the socioeconomic status of many religious ceeservat
had increased, and this rise contributed to the creation of Christian markets that in turn fueled
greater wealth for at least some of the faithChristian book retailers, tourist agencies, retreat
centers, and clothing lines are just a few exampleshe 1980s, direct mailing campaigns were
innovations that allowed for the mass mobilization of conservative believers, and today the
internet functions in a similar fashion to disperse information, rally voters, and connect believers.
At the same tne, oldfashioned humato-human contact has been revitalized by church
structures, particularly useful to megachurches but also used by smaller congregations, that
divide attendees into small groups or house churches for studies of parachurch materials an
Bible passages as well as service projects. From the perspective of faith, thé ¢hatas, the
body of believerd is a source of power.

As Robert Putnam noted Bowling Alone: The Collapse and Revival of Community in
Americg fAf ai t h cwhiohrpeople woishepsdogether are arguably the single most
i mportant repository “bRepestedly,iresdarchers pavetdemonsirated A me

that, in a nation where many people go to church and other voluntary associations are weak,

“stephen D. Johnson and Joseph B. Ta maPRsychologicMBeports i zi n g
56 (June 1985): 9894.

95 Charles R. Wilson, editoReligion in the Souttackson, MS: University of Mississippi, 1985).

9% Robert PutnamBowling Alone: The Collapse and Revival of Community in AméNeav York: Simon and

Schusgr, 2000), 22.
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fcongregational | ife serves as YWhenthepublipr oduc
square is empty, it may find itself filled with believers who do not have to compete with other
groups for power.

During the last quarter of the twentietentury and the first years of the twerftyst
century, the public square may have become more hospitable to religion, particularly at the state
level, as Edward L. Cleary and Allen D. Hertzke write in the introductidtepiesenting God
at the State Hous&eligion and Politics in the American Statasseries of case studies of
religious activism in state legislatures. Several factors create a more inviting environment:
greater state budgets; a shift of power away from the federal government and tateard s
governments, especially over welfare policy; the availability of lobbyists; a willingness of the
larger political sphere to tolerate religious activism, in part due to the success of religious
activists in theCivil Rights Movement; and the fact thebntroversial policy decisions such as
those about abortion and sasex marriage are made at the state |&eln this atmosphere,
the increasing political resources of the Religious Right could be exercised with less opposition
than conservative religis and political believers may have previously faced. Additionally, at
the state level, the party control of a state government, the level of professionalization of its
legislature (which correlates to the level of access that lobbyists have to legistatdrghe
overall political culture of a state governm@&mhether it sees the state government as a

moralizing force, a force that interferes with individual autonomy, or something alse

Cor win Smidt, R&ligiontas SmaalGapital:roducing the Common GEaco, TX.: Baylor

University Press, 2003), 14.

“Edward L. Cleary and Al | RepresBntingGedratthe [Statehouse: Retigiodb d u c t i o n ,
Politics in the American Statesdited by Edward L. Cleary and Allen D. Hertzke (Boulder, CO: Rowman and
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contribute to the reception that politicatigtive believers wilreceive?® Finally, in the battle

against gay rights, as the early overwhelming successes of Save Our Children illustrate, the

opponers lacked the political resources to mobilize that the Religious Right were depfdYing.
Despite t he R@adasedactvity ;1 pdRticsyrhanydredigiousnactivist groups

foperate without some of t H@&hisisbechuse wlfke t hei r s

lobbyist groups that aim to protect or advance purely economic interests, they are often not as

wel-financed and because religious cJdfAWhiéteusness
choice to employ | obbying tactics that differ
handicap religious activists,alitwidlnes shheltfhatm

energize a grassroots organizatibhAdditionally, in battles against gay rights activists, the

Religious Right engages David versus Goliath imagery, depicting themselves as populist

outsiders fighting against weflnanced, politicdly-connected Washington insidéfé The

distinctiveness of this message is critical to Religious Right success, even as believers attempt to
form coalitions with politically likeminded groups. Warn Kevin R. den Dulk and Allen D.
Hertzke, Mn[iAdmlt Caatiisvwiisatns Rassi mi |l ate into the

what often happens when movements are institutionalized, namely the loss of a distinctive and

“Edward L. Cleary and Al |Represddting Gbd at the Statehouse:Gatirardl usi on, 0
Politics in the American Statesdited by Edward L. Cleary and Allen D. Hertzke (Boulder, CO: Rowman and

Littlefield Publishers, Inc., 2006), 22281.

%0 For example, Lambda Legal, a nonprofit legal defense organization serving gays and l&sihnsy come

into existence for nearly twenty years before, in 1973, it was granted legal status as a nonprofit. Even then, though,
according to Lambda Legal, achieving courtroom and | egi
AAbouti stsoor yH, 6 htt p: / / wwshistoy.niibl)d al egal . or g/ about

“WKevin R. den Dul k and Al Represeriing Gétleartte Sthtehpusefi Rebigiorcdndi s i on, 0
Politics in the American Statesdited by Edward L. Cleary and Allen D. Hertzke (Boul@olo.: Rowman and

Littlefield Publishers, Inc., 2006227.

%2 bid.

93 pid., 228.

““James C. Dobson, fAThe Christi alr .ReBpmancred ¢ dMe rhteh IHo moest
1998, http://lwwwz2.focusonthefamily.com/docstudy/newsletters/AO00000804.cfm.
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independent critical voice i n Amerdquestionop ol i t i
whet her they can speak as pr®%phets and politi
RhysH. Wil |l iams identifies religious | anguag

groups that have few conventional political resources, such as money, votsgjer in
c o n n e &% Nidoentudy, this description may have described conservative believers, yet,
under those circumstances, the Religious Right did not emerge as a political force. As illustrated
by Save Our Children, argiay rights groups had, frometi970s through the 1990s,
significantly better resources than the poantganized, poorhfunded gay rights advocates
against whom they campaigne@hough their religious critics may complain that such groups,
in winning political power lost their progfic voices, Religious Right groups continue to stress
their religious

An IssueBased Explanation of Religious Right Activity

By calling themselves fAValues Voters, o0 mem
commi t ment t o part irealylbetter undlerstahdiae political pesitiang; dnd ar e
the Religious Right has proven effective at u
and fAlifedo to garner suppor t-gdydghtslpgslationoc ul ar p
antiabation laws. Single issues seem to be very important for members of the Religious Right,
and the issues of highest concern for them are moral issues rather than economic or foreign

policy ones, though the Religious Right often makes efforts to turn ecoworfioreign policy

issues into moral ones by emphasizing their effects on the f&rhioncerns about moral

“de Dulk and Hertzke, fAConclusion, o 237.

Wi I i ams, fAlLaguage of God, o

" Many Religious Right groups oppose taxing earnings and instead support an increasettieabozssl sales tax

at the pointof-purchase, the position that Arkansas ministenedgovernorturnedpresidentiathopeful Mike

Huckabee advocated during his 2008 primary bid. (For
Fai r Amercansdor Fair TaxFairtax.orghttp://www.fairtax.org/site/PageServerAgitation against welfare
policies is sometimes adopted as a fifamily valuesodo i ss|
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issues drive support for the Religious Right. In an analysis of local support for the Moral
Majority, Wilcox, Jel ¢hesingle strongdstiprediceoyof concl ude
supportéwas a set of cons&Yvative positions o
Sexuality is such an issue. Research by James Stoutenborough, Donald P. Haider
Markel, and Mahally D. Allen on the influence of Supreme Court gay rigstssaan public
opinion suggests that Athe policy implication
determining whether or not % thatid, esten Amercans i nf | u
anticipate that a new law or court ruling wilfedt their lives, they are more likely to pay
attention to its development and, if they dislike the anticipated result, that it will protest it or
work against its implementation. Additionally, according to Stoutenborough, Hediaidel, and
Allen,tohaveg he most effect, the cases need to have
Awi dely cover edod % The mote members of tierRaligiousrRigthtihear about
potentially dangerous consequences of a gay rights law, the more they grolik@e negative
feelings about the law.
Such concern about specific issues drives voting habits of the Religious Right. Among
moralist Republicans, those whose concern about moral issues determines their support for a

candidate, is a strong tendencyet@luate a leader based upon his or her adherence to positions

for marriage, especially among women of color Addi ti onal ly, the Religious Righ
Amarriage pdmanitl yofdamiAMadttifior ei g n -rpdodtian progeams tisaido hot a s Al D S
focus on abstinence are likewise criticized. On foreign policy generalyRefigious Right is overwhelmingly

supportive of strong U.S. military interventions and armament.

Wi |l cox, Jelen, and Linzey, fReasonableness, o 271.

19 James Stoutenborough, Donald P. Haidex r kel , and Mahall ey D. Al lrmmen, fReas
Court Decisions on Public Opinion: G&wil Ri g ht s Pditical Researgh Quarterl§9, no. 3 (September

2006): 430.

920 hid.
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on specific issues rather than his or her overall leadership quiiitiese rise of the Religious
Right, in fact, corresponds to the emergence in the 1970s of feminism and the gay rights
movement , and the Religious Right itself define
works specifically against the issues that these other movements work for. Arbiaseds
explanation of the Religious Right notes that the relationship betiveerse of the Religious
Right and the prevalence of the fisinso (or, i
against which it fightd abortion, gay rights, ntault divorcéd is not merely correlated but
causal. This viewpoint recognizésat the Religious Right may be, in fact, a reasonable response
to the cultural changes of the 1970s through the pré&ent.

A Cultural Populism Explanation of Religious Right Activity

Much has been made of the relationship between the Republican Partjigiods
conservatives, and while religious conservatives are likely to be Republicans, they are not
without criticism of the party. Some of the difficulty between the Republican Party and the
Religious Right may, in fact, be over the issue of consergativithat is, for manyeligious
believers, the RepublicaraRy is not conservativer religiousenough. For examplegcording
to data presented by the firm Fabrizio, McLaughlin, and Associates, the percent of Republicans
selfidentifying as Protestant halecreasetf> while the percent identifying themselves as
Aimoralistso (thatliikse, ftohcousse owni tnho raq Hiittsjsauseesro )
percent of Republicans, a significant minority, consider their primary reason for identifying as

Reopublican to be fAiMoral/ Religious | ssues/ Fami/|l

“'Fabrizio, MclLaughlin, and Associates. fAThe Elephant L
Today 6 sJuné gZpB7, hitp://www.fabmac.com/6
07%20National%20GOP%20Media%20Presentation%20Handout.pdf, 35.

2Clyde Wilcox, Ted G. Jelen, and Sharon Linzey, #ARethi
Review of Religious Resear88, no. 3 (March 1995).

““Fabrizio, McLoughlin, and Associates, fiThe Elephant, o
%*1bid., 28.



32¢

issues of abortion and stem cell research, moral issues, religion, integrity, and traditional
marriage and family values best define the p#rtyMoralist Republicans are also more likely
than noAmoralists to agree that an employer should be able to terminate an employee based
solely on his or her sexual orientation, though, notably, most moralists do not hold thi§°view.
Moralist Republicans anmore likely to hold that gays and lesbians should not serve openly in
the military and to agree with the stafement
In fact, seventysix percent of moralists agreed with this claim while only about-fiorey
percent of other Republicans held this view. This gap between the religiously and politically
conservéive members of the Republicaar®y and members who do not identify as moralists
contributes to internal strife, as evidenced by the fact thajaitgaf Republicangxcept
mor alists agreed with the statement AThe Repu
moral issues such &s gay marriage and should instead be spending time focusing on economic
issues such as taxes and governmentdspen g . 0 -twoPercemt of mgralists disagreed with
this statemedt but sixty-five percent of nommoralists agreed with 1% This suggests a strong
division within the party.
Many moralists adamantly maintain religioushgpired political views evem the face
of opposition from other Republicans, refusing to abandon or modify ideological positions that
may alienate moderate voters. Notes Rhys H. Williams,
[ Al]ctors who have framed their cl ai ms a
d o wn 0 deimandsita accept less on the grounds that it is a necessary

compromi se. To do so amounts to the sel

925 bid., 32.
928 |bid., 47.
927 pid., 59.
928 hid., 36.
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makingo in the worst sense of the word.

actors without conventional politiceésources to the public table, it may also lock

them into struggles that cannot succeed complé&tly.
Whil e A[ m] or aéd seovesthe iaterasts of seculasconservatives through the
Re p ub |l i ¢*8byecpoing theytraditional views of consaiive politics and economics,
any corporate populism argument must consider how and why the Religious Right is not simply
the Republican Right.

If the Religious Right is not merely an arm of the Republican Party, this does not mean

that the emergence ofdtReligious Right and a national swing toward political conservativism
are not related. The religious tone of Republican rhetoric has found resonance in the Religious
Rightand vice versa. Such resonance hapysens Aw
experiences, narratives, or cul tuP@mlothewor | dvi e
words, the Religious Right mayvyasimply found the RepublicaraRy to be a fellow

traveled and if the broader world is receptive to the claims of thegReis Right and the

Republican Party, so much the better, for Anit
conservative voters that explains political p
conservativism is broadly palatable tothevgtinpu b | i ¢ *¥s a whol e. 0

Though some Republicans do not adopt angenirights stancd, the obvious exception
being Log Cabin Republicans, a national organization for gay and lesbian Repudblicans

party, as represented on the national level, has segbantigay rights measuré€® Many

Wil liams, fiLanguage of God, o 186.

“°wal d, Owen, and Hill, AEvangelical Politics, o 3.
SB'williams, fiLanguage of God, o 183.

“2denDul k and Hertzke, fAConclusion, o 236.

Bsarah A. Soul e, f GeexMarridg®Bansinehe C.8. 2187801 078ocHiaProblems51,
no 4 (November 2004): 45877.
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commentators have suggested that the Religious Right responded to fear about the potential
legalization of gay marriage in order to enact state constitutional amendments defining marriage
as between one man and one wonaspite both the legal redundancy (as many states already
had laws defining marriage this way) and the legal impotence of such amendments should the
Supreme Court recognize sasex marriagé>* Thus, suggest some analysts, leaders in the
Religious Right bstered anxiety about a perceived édke legalization of gay marriaden
order to secure a legal and electoral victoty Furthermore, by making the issue of gay
marriage into a spectacle, conservative Republican lawmakers kept attention away from other
issues of national concetff. Opposition to gay rights, a position pushed by Religious Right
members, is thus linked to conservative Republican concerns.

Religious Right Activity as Pathological

Clyde Wilcox, Ted G. Jelen, and Sharon Linzey have documented that scholars of the
Religious Right have, from the 1950s employed psychological modédls explain
participation in the Religious Right.i ghltn O0fiRe
they note that such theories rest upon the as
psychologically, with people who join or | ead

beliefs are thought to be associated with, and perhapalbatelated to, personality disorders

““Barry D. Adam, fAThe Defense of MardGayeMarcrni aqad ARemii
Uni t ed J&ina of the History of Sexuality2, no. 2 (April 2003): 25276.

“pBS, fARepublicanfehndi RNewsmegkiOcBheh27, 2306
http://lwww.pbs.org/wnet/religionandethics/week1009/coverlh Daniel A. Smith, Matthew K. DeSantis, and

Jason Kessel tested this thesis in Ohio and Michigan and found that conservative Christians overwhelmingly voted

for both samesex marriage bans and President Bush, though they did not conclude thaesamaeriage bans

inspired voting among Christian conservatives who would not have otherwise frofed {8ex Marriage Ballot

Measures and t he 20 8tate aRdrLecal Gavermmerit Relvigdfnb. 8 2006):0-R1). 0

9% The belief of the Religiss Ri ght is that fAwe can assure ourselves th
appropriate sexual code, we need notd sperificallythogettmtut Amer i
might lead to liberal social and international policies (JakobsdrPallagriniLove the Sinl0).
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incompatible with democratigivili t %’ Saholars who adopt this position begin by asserting
that strong religious belief is linked to psychological maladies and that such maladjusted people
threaten the broader cute. Pathological theories vary in their focus, but all have, at root, the
assumption that something is fAwrongo with the
Some scholars have applied a collectivist behavior theory to the Religious Right, arguing
that adherestare acting irrationally because their religion is irrational. As Richard Hofstadter
wrote in his entry imThe Radical Right edi t ed by Dani el Bell, ATo
style of thought, the apocalyptic tendencies, the love of mystificatiomtthlerance of
compromise that are observable in the rgitig mind, we need to understand the history of
f undame % Hofstadsensees a singular kind of mental state operating among
conservative Christians, and he identifies it as inligrdlogical. Other scholars arguleat
Religious Right participants may display an unusual willingness to defer to authority, especially
religious authority, including leaders and a rigid interpretation of Scripttit@sese sources of
authority may, in turn, ked believers to accept irrational understandings of the world, including
conspiracy theorie¥° Thus, irrationality may allow participants to accept the guidance of
sources that affirm further irrational views of the world.
Michael Lienesch suggests thhese authoritative leaders are the real source of trouble,
for they have duped unsuspecting beliewvers in
Wing Religion: Christian Conservativism and a

Ri g mtargdipart an elite phenomenon, a relatively small group of preachers and politicians

®'Wil cox, Jelen, and Linzey, fReasonableness, o 263.

“¥Ri chard Hof s-Consrvativisn ReviSitede AIRbstscipl 9 6 Zhe New American Righedited

by Daniel Bell (Garden City, N.Y.: Doubleday and Company, 1983)

“*Kkenneth D. Wald, Samuel Hill, and Dennis E. Owen, fHa
Chr i st i a mReligtan gnd Palitizal Behavior in the United Statedited by Ted Jelen, (New York: Praeger,

1989).

940 steve BruceThe Rise and Fall of the New Christian Righew York: Oxford University Press, 1988).



327

aligned withtherighvi ng of t he R%dgrimind theesnavemeptas atwhaleds

ibest understood ad?whm alrlei dn mne tafsenmivend d hems @

pol i t13cHe affers some empathy for the deceived base of the Religious Right but does

not give them much creditfarr i t i cal ly considering their alle
Awoul d surely fail taworrieshdve een udedhtadarrytoltai r hone
pl anned ideofgical strategy. o

Whether participants in the Religious Right join the movement because they are
psychologically flawed or whether the influence of accepted authorities prompts them to
maladjustmentheories of pathology view members as abnormal. However, scholars have
guestioned the view that the members of the Religious Right are necessarily pathological.

Wil cox, Jelen, and Linzey wonder i fprotécpdej or at i
beliefs and values have become | %manytase el | ect
according to their review of research, pathological explanations do not account for Religious
Right participation. Cl y d apatalobicalexp@asatiossa r | 1 er
could not be sustained in empirical reseaf€hwilcox, Jelen, and Linzey differentiate between

Aaut horitarianism, 0 which mi-ghhdeddessate whpa
a pathology, and see that authemtyndedness is a better predictor of support for the Religious

Right than is authoritarianisi’

A Worldview Defense Explanation

“IMi chael Li eWiersg hReldiRgigchrt: Chri sti an Co n $elitical Sdience i sm an
Quarterly97, no. 3 (Autumn 1982): 407.

%21pid., 408.

3pid., 409.

%*bid., 425.

Wil cox, Jelen, and Linzey, fReasonableness, o 265.
“Clyde Wilcox, fAPopular Support for the NSoaal SCibncei st i an

Journal26, no. 1 (1989): 563.
“Wilcox, Jeleeasamabliemesyg, 0ARG6G6.
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AThe Christian wo fudedin Rebgious Right disaourseeparticularly t e n
as a way of proving the authentic@fconsumer goods, especially educational materials, sold in
the Christian marketplace. For example, the American Family Association and Bott Radio
Network sponsor Worldview Weekend, a traveling conference with associated books, Bible
studies, and onlineourses. A participant can begin by taking a test to see if he or she currently
has a fABibldcckaat wios ) divi elwidos or her worl dview |
Bi blical, o0 fisecular humani st , 0 s alisthumbnistst wor
wo r | d ¥4Sectvmixing of political, religious, and economic labels suggests that those
writing the test see Christian@iythat is, conservative Christianity, the kind used to define
AChri st i ad aswercludivd from éomng of governmieother than democratic and
economic systems other than capitalism.

Such exclusivity in defining what qualifies as a Christian worldview, a phenomenon that
i s mirrored in Fabrizio, McLaughlin, and Asso
Repbl i can Party select candidates based on how
issues match their own, contributes to the feeling of being chronically threatened by the broader
culture. The more inflexible the standards and the less diversipmnion permissible, the
greater the tension between the rigid, righteous religious and the rest of society, including many
liberal believers. Thus, as the Christian (or Biblical) worlddeavterm that links particular
stances on particular issues, such@sosexuality, with selected scriptural passdgss
consolidated, it is set in contrast to the mainstream culture. It is one that, ultimately, accepts
only its own authority. Those who hold this

more willing torecognize multiple moral authorities in the various institutions in which they live

“Worl dview Weekend, #TWsldvielRWeekeh@0G3 f or Everyone, 0
http://www.worldviewweekend.com/test/globalresults.php?testid=WORLDVIEW&altplate=globalresults.overall.
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than they are to recognize multiple moral authorities in the various cultures that occupy our

diverse world. Theirs is a rhetoric of purity and totality as wellasamdt ¢ o f **®er t ai nt
one that both denies distinctions between the
authority over it all and depicts itself in conflict with the secular world. Indeed, James Davison

Hunter posits that conservative believersea part of a community that
principally from a postur e 0&%tevenitisiesistascaise t o t
highly selective, with contemporary churches making effective use of, for exangaern

technology and massedia. The cultural framework in which such a mindset developed, observe
Charles L. Harper and Kevin Leicht, is dAcul tu
sen¥dhey add, Alt is a world view deriving fr
emphasizingndividualism, hard work, thrift, and impulse control. It stands in stark contrast to

what is perceived as the pervasive hedonism, moral relativism, asfdIiBithent ethic in

Amer i ¢ a n™%sthecharadeyisiics used to stereotype gay men and wolviemsion

between these two mythic worldviews serves to motivate Religious Right activity. As

Ammer man notes, this description of the worl d
from which we have fallen and to which we must return, a moveaidnstory that demands

the heroic parti®%Thedeclared needtd pratebt eytHicamearicaffram . o

perceived evils is a call to arms.

“YAmmer man, fAAccounting fofl5Qhri $nianfiEbndameanalWwbs mdyd
credited as the final arbiter of truth. For example, Creation Ministries, a creationist organization, includes this

statement as one of its tenets: i B gncedneahyifield, ibcluding, no app
hi story and chronology, can be val i dCréafion Mihistiesont r adi ct s
http://creation.com/abouts#what_we_Dbelieve).

“James Davison Hunter, fFund aTheRundarhentalist PiemomdnonsAMa@wobal C

from Within; A Response from Withpatlited by Norman J. Cohen. Grand Rapids, Michigan: Eerdmans, 1990, 56.
%1 Charles L. Harper and Kevin LeiclExplaining the New Religious Right: Status Politics and Beybraton,
GA: Mercer University Press, 1984), 105.

“?Harper and Leicht, AExplaining the New Chri st

ian Righ
“Ammer man, fAAccounting for Christian Fundament al

i sms, O
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To call the worldviews fAimythicod is, of cou
between thoswith a secular orientation and those with a sacred orientation. While American
culture has always muddled the distinction between these two categories, Americans in the 1970s
to the present have real reason to wonder if secular culture has much obwaiiiee. tHarper
and Leicht suggest that the rise of the Religious Right may have been mobilized by the fact that
Athe | iberal welfare state policies which hav
are widely perceived to have failed, notonfybc ul t ur al fuMathstreamnt al i st s .
churches did not seem to offer an alternative to secular culture, for such churches are
Acomfortable in society, havi ddhatnsatltbgedondhei r pe
have the tense relationship witacularism that marks conservative fath While conservative
churches adopted some of the same technologies as seculaBcbijufer example, creating
Christian rock bands and producing Christian romance novels, the messages of which do not,
generally address deep theological quanddriése adoption of current pop culture in the
church avoids odtight degradation of women, encourages responsibility, and celebrates
citizenship. Such believers, thougfmotthey fpa
manufacture the evil they see; they merely name it, highlight it, caricature it. Theirs is a keen
reading of the actual t hr e%toe mthen thoséforcesthey pr e s
perceive as threatening. In the fallout of postmodennconservative churches found that they
had a message that had appeal, one worth defending.

Social historians may point out that the anomie associated with postmodernism was

present in American culture long before the emergence of the Religious Right.

954 1a;
Ibid.
9% Anson D. Shupe, JBix Perspectives on New Religio A Case Study ApproacBtudies in Religion and
Society, vol. 1, (Lewiston, NY: Edwin Mellen Press, 1981), 6.
“*Ammer man, fAAccounting for Christian Fundamentalisms, 0
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mythologizing of the current moment as the most important battle in the War on Christianity
erases other, far more tumultuous moments in our national hisfdmyt because those battles
ended in clear victories for the righteous, they are retoldbas stes of her oes and h
world, though, lacks heroes and has little hope. Writes conservative Christian blogger Vic
Bilson,

It is important to recognize that those who are working for the dissolution of our

society have a spiritual agenda. Tlaeg not merely attempting to dismantle the

historic cultural values of this nation and move us toward a homogenized world.

They also want to destroy Christianity and Bibkesed religion. It is a clear part

of their agenda, and they have already movea@ ey in that directior>®

|l ndeed, Bl i sson 0 srevealeivti idreghrsc ea rod  ddaneati ecda 6tso f

spiritual degradati on. He calls his site AdJder
America, he feels compelled to respond agtiophet did in his own time. While adopting the
language of a Hebrew prophet may seem dramatic, given the discomfort between the espoused
Christian worldview and the reality of a fallen world, such a choice may be the only alternative
to capitulation tavhat seems to be an increasingly invasive secular mainstream, one that

tolerates the expression of sasex desire that would, in other times, have been unthinkable.

AEven when fundamentalism is strugglsing an
of the twentieth century, At still nurtures

explicitly. A variety of circumstances may conspire, however, to take this vision outside the

%7For example, Robert P. Dugan, Jr. of the National Association of Evangelicals titled his book on the topic

Winning the NevCivil Wa r : Recapt ur i n@ortamdeQRi: ldwutrormah M 89ll)LTéis comparison
between the horrific, divisiv€ivi War , a war about the enslavement of huma
is historically insensitive, but it is commonly invoked bycsa | | ed ficul ture warriors. o
®8vic Bil son, @ WadaremamProphettip:Ewwiv.@raniahprajedt.cofprophecy/warxian.htm.
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confines of the families and congregations where itdiesr mant , 06 remi nds Nancy
Ammerman’>® Possibly, each of the above theories provides some insight into why, after
decades of apparent silence on the national political scene, conservative believers became
involved in the Religious Right in the late 1980l avhy the movement has continued. After
all, the Religious Right is laroadcategory, encompassing a wide variety of people who join for
different reasons, in different places, and at different points in their lives. Increasingly,
conservative Christian once stereotyped as backwoods, poor, rural, and white, are
differentiating in wealth, status, and even ethnicity, with many Hispanics, Catholics as well as
Protestants, joining the conservative Christian movefiénthough status politics has often
beenused as an explanatory model, fAstatus pol it
individuals to promote the [ New Christian Rig
researci®* They also found evidence of farsdms gh prob
accessible to isstentrepreneurs through chusfbha s ed net wor ks o and suppot
cultural factors such as whether people were raised in families and communities where
traditionalism was valued, contributed to their support of the RebgRight?®?

On the other hand, Robert Wuthnow suggests that increased activity among conservative
believers was fAsimplyéa sensible thing to doo
that occurred in the 1970s, positing that the election of yi@anter after the Watergate scandal

renegotiated the borders between public and private morality and between religion and politics in

a way that permitted conservative Christians to partake of pofificéhi | e Wut hnowoés t

“*Ammer man, fAAccounting for Christian Fundamentalisms, 0
“Nathan J. Kelly and Jana Morgan Kelly, fRditcdlgi on and |
Research Quarterl$8, no. 1 (2005): 93.

®lwald, Owen,andH!l | , AEvangelical Politics, o 11.

%2pid., 11-12.

Robert Wuthnow, fAThe Pol it i caTheRewlChristiarhRigbtfMoblimagoni c an Ev
and Legitimationedited by Robert C. Liebman and Robert Wuthnow (New York: Aldine, 1983), 184.
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still seems applicable, es@ally giventhatmany issues of concern for the Religious Right are

moral or are reframed as moral issues, it does not require the rejection of other theses. The
declining prestige given to those who embrace traditional values, people who, in tuheirfel

worldview to be under attack, may have converged with an abundance of resources that could be
used to respond aggressively to the secular culture. Nancy T. Ammargueghat
conservative religious activisimsiawnseesounr be
connections and to the demands and structures of the world outside. Its forms and strategies are
shaped both by the groupds ideology and by th
wi t hi n wh i°¢ Rhode strateg@Enaly Isavedeen fueled and even funded, at times, by

secular conservative forces, but it has not always easily fulfilled the desires of those forces.

Notably, while sociologists have recognized each of these theories as possible explanations, and

a few, lke Harper, recognize multiple factors in motion at once, such as when Wuthnow and
Matthew P. Larson note that fAany phenomenon a
derive fr om nfunostéanplysesigeocethe explanations that the Refigright

itself recognizes as diminishing the historical tension between faithaitids. As Gaines M.

Foster observes in his analysis of Reconstruction aneRssinstruction America, conservative
Christians define fimortaloiutsyn emrsi mar Vi y tiure,t exromn
Morality, defined as virtue, especially sexual virtue, then, is the motivation that members of the

Religious Right identify for their activism.

“Nancy T. Ammerman, fAThe Dynamics of CAeoountngforan Fundame
Fundamentalisms: The Dynamic Character of Movemdrits Fundamentalism Project, vol. 4, edited by Martin E.

Marty and R. Scott Appleby, (Chicago: UniversifyChicago Press, 1991), 15.

“Robert Wuthnow and Matthew P. Lawson, fSources of Chr
Accounting for Fundamentalisms: The Dynamic Character of Moveretitsd by Martin E. Marty and R. Scott

Appleby (ChicagoUniversity of Chicago Press, 1991), 22.

9% Foster Moral Reconstruction 2.
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Shifts in Religious Right AntGay Rhetoric
Arguments that rest upon thamorality of samesex intercourse resonate less and less with an
American public that shows more comfort than ever with gay people, with seventeen percent
fewer people saying in 2002 thatsasmv@ x r el ati ons are fAal wayso or
said ® in 1987°° In part, this growing acceptance of sasex sexuality may be due to the
strategic choice of gay rights activists to r
kind of public/private distinction intact and thereby appealtoalotee r | i ber al publ i

sex stayed in the bedroom and was not part of the public identity of homosexuals, then liberals

were more likely to support [a]*®Insomewayssal i n
this strategy evolves fromthe homapbi ¢ demand that Aitodés okay if
they act straight in public.060 In other words,

to a heterosexist public, which will, in turn, have fewer reasons to object to gay peopse. Thi
strategy has been effective at derailing Religious Right efforts to depict gay men and women as
pathological or individually dangerous.

Additionally, the American public beyond the Religious Right is not always enthusiastic

about enforcing rulesthatse m t o apply to merely the moral di
appeal to religion,d note Jakobsen and Pell ag
not fall back on religion as its®mpankfloratoy r at i

%’Stephen C. Craig, Michael D. Martinez, James G. Kane,
Citizenso6 Ambi val ePolitical Resbaccly Quarerp§, noRLi (2P0O6): B7. dn contrast,

Rel i gi ous Right | eaders still use negative | anguage ab
increasing tolerance of homosexuality as evingiWwhatce of t |
OWed Deserve. o Amy M. Burdette, Christopher G. EIlisol
negative feelings toward homosexuality are taken into account, conservative Protestant groups are indeed less

willing [than other groups] to @nt basicivill i berti es, 6 a trend consistent not |

people Sociological Inquiry75, no, 2 (May 2005): 192).

“*Dani el Wickberg, fAHomophobi a:Critahinquity 27, n6.d (Autumm 2007):Hi st or y
48.

99 Jakobsen and Pellagriipve the Sin4.
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broaden their argument against homosexuality, its opponents do not cite Bible verses but instead

cite social science (or pseudocial science). Family Research Council, for example, highlights

a paper titled AThe Negat ibyEBmotheJaDailel DBileyfhasct s o
also writtenDark Obsession: The Tragedy and Threat of the Homosexual Lifestlilsating his
understanding of sarveex attraction as both a personal flaw and a community threat, and books

in which he identifies conteropary fulfilments of Biblical prophecy® 1 n promoti ng ATF
Negative Health Effects of Homosexwuality, o th
if it were objective scientific research, not the work of someone committed to framingseame

desr e as a fAtragedy and Athreat. o The effort toc
health rather than against God is key to moving the discussion from merely a religious debate to

one that can appeal to a heteronormative, secular publicis leftbrt, Family Research Institute

has been a publishing | eader. 6éneovemgdohg i n 1982,
mission: to generate empirical research on issues that threaten the traditional family, particularly
homosexuality, AIDS, sexuabsc i al pol i ¢y ?'Recogdizing theglidaitgu s e . ©
power of science and t he afrsthdtionaltymnded | d, FRI
organization to conduct scientific research in these areas and to publish itiepeeed
professional journalso that can be found #fAin

g | o Y2eEffaits to give scientific crdibility to anti-gay legislation are a recognition that many
Americans are wary of purely religious reasoning for {&Conservative Protestants who seek

a scientific argument against homosexuality seem to have recognized this.

970 Timothy J. DaileyDark Obsession: The Tragedy and Threat of the Homosexual Lif@stgéville: Broadman
and Holman, 2003).
z;zﬁ Our MiFamsily Research Institutéttp://www.familyresearchinst.org/.

Ibid.
92 Such unease may be a reason why few jurists are drawn from fundamentalist and evangelical law schools.
Instead, conservative Protestants have found champions for their legal causes in conservative Catholics on the
Supreme Court and have supportesl abpointments of Justices Alito, Scalia, and Thomas and Chief Justice John
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In an effort to appear mopositive to those audiences that may not espouse religious
opposition to homosexuality, the Religious Right has carefully shifted its language to suggest a
less explicitlyreligiousantigay argumentAs Kevin R. den Dulk and Allen D. Hertzke note,
[Tlhet er m AChri stiano defines the movement in di
the case that this political movement is fueled largely by highly committed Christians and
especially traditionalist evangelicals, there are many within the mote®eenwh o woul d pr e
Apfamilyo or some other term to focus attent.i
religious motivations?’*

The rhetorical move from explicitly religious language expands the potential base of
support for religious anyay actvism by allowing those who hold argay sentimerst to
express thermwithout having to accept religious language that they may find unfamiliar,

alienating or inappropriate for public discussion. In some forms, this language may be rooted in

ot

familypy varuédbdy giving O6valuesd the appell ati
6religiond without “hoaivmiayreferenae sosiaogyeand socialdharm,s u ¢ h ,
or it may rely on a rhetoric of choice, of rights, or of compassion.

When homose»ality is framed as a choice (either the choicke®gay or the choice to
actgayd that is, to experience sarsex attraction or to have sarsex intercourse), unlike
something that is viewed as an immutable difference such as, say, race, the choos= te f
take responsibility for his or her choice. Th

gueer <c¢cl ai ms dféront cas alwayshobset@abe outsidedof the group

Robert® all Catholics whose judicial decisions have aligned with the agenda of the Religious Right. Notably,

Justice Kennedy, also Catholic, supported theghimice position iPlanned Parenthood v. Casi&y1992, and

Justice Sotomayor, a Catholic, was criticized by conservative Christians for her suspecteaiqge gosition during

her nomination process in 2009.

“den Dul k and Hertzke, fAConclusion, o 234.

“Janet R. bgk6bsen| RWgulation: Fami |GodFsémit: Redigonand Soci
and Sex in American Public Liéglited by Kathleen M. Sands (New York: Oxford University Press, 2000), 105.
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experiencing discriminatiégni and publ i ¢ s upepsoor tt hfaotr woeuglad bree n
if discrimination was experiencé£ By stressing fichoice, 06 the Rel
a social constructionist position; no longeristhe-gniy ar gument about what
Aunnaturalo bfichwhaeoi anthedbesdual can make.

Indeed, not only do gay people havehaiceto make about their sexuality, Religious
Right rhetoric may demand that they have a right to doismther words, gay rightto choose
not to be gay. The National Association for the Research & Therapy of Homosexuality
(NARTH), for example, is often lauded by the Religious Right for its insistence, for people
struggling with unwanted sarsee x at t r act i on ekthetapyto cliafge gndse r i g h 1
sexual adaptation should be consideredesalfi d e nt a n &°Ainerieah Evangedicall e . 0
Protestantism, with its focus on fAimaking a de
this argument because it asks the beli¢gweake responsibility for his or her salvaiioand his
or her sins, and thevidepgttagadof nBBAR&EhHabhiee)f
language of the Declaration of Independence, a uniquely American document.

The Religious Right relies on thenguage of rights in another way: to articulate gay
rights as in tension with religious rights, rights that advocates of gay rights violate or threaten
and rights that should take primacy over gay rijfit&elievers must counter, thenith calls

forvoterreferenda nd constituti onal amendments fprotect

°Burack, fiContesting Compassion. o

" Indeed, the autobiography #bhn Paulk, former chair of the North American Exodus International and head of

Focus on the Familyo6s Ho mos eNouAdrdiditda GhangenThe RemarkdbderStopof v i s i o
How One Man Overcame Homosexuafiftpny Marco, ceauthor (Enmclaw, WA: Winepress, 1998)).

P*ANARTH Positi DARTHREebroas BVe 2008shitpd/www.narth.com/menus/

positionstatements.html. Notably, NARTH also recognizes that a person may choose to adopt a gay identity.

Religious Right groups never citieis tenet of the NARTH mission statement.

979 Alan Sears and Joel Ostéfhe Homosexual Agenda: Exposing the Principal Threat to Religion Today

(Nashville: Broadman and Holman, 2003).
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families and their right to believe that homosexuality is wrfi§ucharguments may appear
alarmist or like a false dilemma to outsideras they do to Kathleen M. Sands,avh a s k s , A Why
are religious freedom and sexual freedom constructed as if they belong to different camps, as if
the ground gained by on & NewerthadesshédytapiptsReligowst by
Right fears that believers are victimized or maadjzed and are fearful of declining status.

Finally, the Religious Right utilizes a language of compassion to justify its
discouragement of homosexuality and homosexual rights. For example, Focus on the Families
conferencesgpyomothen@plpduanfleove Won Out, 0o as i
Exodus I nternational s former North American
Reflects Cynthia Burack, A[ M]any conservative
sexual disgust and thiawvillingness to extend compassion to those who inspire it as divine
mandates onthe issueof same x sexual ity as *ed$AntaByantper sonal
saiMy sfitand was not taken out of hofingeedpbi a, &
Bryant can congratul ate herself not only for ¢
compassionately.

In the process of shifting from explicitly religious rhetoric to emphasizing social science,
choice, rights, and compassion, members of the Religious Righhhyappear more tolerant to
those outside their group wineverthelesshare antgay political goals; they also assure
themselves that they are caring for the nation, participating in democracy, and encouraging

compassion for what they perceive aseauifig and struggling gays and lesbians.

980 Timothy J. Daily, The Other Side of Tolerance: How Homosexual Activifireatens LibertgWwashington,
D.C.: Family Research Council: 2006).

®lsands, Alntroduction, o 5.

®2Cynthia Burack, fAContesting Compassion. o
BKen Kelly APl ayboy Playboghvayio98v: Anita Bryant, o
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Conclusion

This chapter has defined the contemporary Religious Right in the United States and
surveyed several theories that explain its activism, particularly itgapntactivism, from the
1970s onward. Of key importance in setfderstanding of Religious Righttadsm is the use of
theology and scriptural texts that are understood to condemn those who engagesexsame
intercourse as well as those nations that tolerate or condone it. Because the secular public
audience, even though it is generally not suppemivextending gay rights, is uncomfortable
with grounding antgay sentiment in overtly religious language, the Religious Right has utilized
rhetorics of social health, choice, rights, and compassion to build a coalition-gahgmights
supporters.

Westboro Baptist Church beganitsagtay acti vi sm at the start
other antigay Christian rhetoric, andfias actively denounced other churches for failing to
Aispeak pltteésmloffhamosexuality. Westboro Baptist Chéramti-gay rhetoric,
which will beexplored in greater detail in Chapteméost notably fails to distingsh between
isi nner 0beaveed thdioma perforining sasex acts and the sarsex act itself, as
does the rhetoric of other groups in theiirals of compassion for gay people. It makes no
appeals to social science or medicine to explain itsgaytistance, nor does it engage in any
sustained way the argument that gay rights infringe upon the rights of heterosexuals. While Fred
Phelps frequentlgharacterizes gay men and women as privileged people with greater access to
political and media power than the average citizen in his argument against hate crimes
legislation, appeals to status discontent do not form the bulk of his argumeM/e§itnoo
Baptist Church t heol ogy al one suffices, as the name

God Hates Fags, and, in this groupds assessme
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Chapter6: Cobelligerents in AntGay Activism: Westboro Baist Church and the Religious

by the Religious Right and its sympathizers similarly focuses on the threat of homosexuality to

Right

Though the rhetoric of Westboro Baptist Church is offensivesgaytirhetoric circulated

gay people and the nation, v at h of God as a response to

same sex attraction. For example, readers might find it difficult to distinguish the famous

speakers of the following quotations.

gay

1. Alf God does not t hsexmarigaislsghlizedlnHer i ca |

will have to apologi#%e to Sodom and Go
2. iLi ke Adolf Hitler, who overran hi Eu
homosexual marriage are determined to make it legal, regardless of the
democratic processes that stands in their y*°> o
3. fiHomosexuals are now morethanfmm oducti ve Osexual bum
recruiting others, forming communities, beginning to mock and undermine the
old pieties of | oyalty to family, coun
and Oevi | 6 coatenipt the ideakhatwanéstwork and sex within
marriage are communal act% necessary f
4. Homosexuals are fibrute beasts...part o
utterly annihilated, and %here wil b e

984

John HageeyWhat Every Man Wants in\WomariLake Mary, FL: Charisma House, 2005), 68.

95 James Dobsomarriage Under Fire: Why We Must Win this BatRisters, OR: Multnomah, 20p441.

®paul Cameron, fThe Ps yFarilpResegrgh InstiiueHomosexual ity, o
http://www.familyresearchinst.org009/02/thepsychologyof-homosexuality/.

%7 Jerry Falwell, Quoted in Jim Hill and Rand Cheadlee Bible Tells Me SgNew York Anchor Books, 1996),

69-70.
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5.A1 don't think I 'd be waving those [ ga
This is not a message of hatehis is a message of redemption. But a
condition like [gayfriendly events] will bring about the destruction of your
nation. It'll bring abat terrorist bombs; it'll bring earthquakes, tornadoes, and
possibly®a meteor. o
6. Al " ve never seen a man in my |ife | wa
and plain, if one ever looks at me like that I'm gonna kill him and tell God he
died. In case ampdy doesn't know, God calls it an abomination. It's an
abomination! 1% s an abomination! o
Surprisingly, none of these quotations come from a member of Westboro Baptist Church.
Instead, all are from leaders of the agdly movement in the Religious Righihe first speaker,
John Hagee, a pastor and author of several books about End Times, was an outspoken supporter
of John McCain during the 2008 presidential election. The second speaker is Dr. James Dobson,
Christian psychologist and head of Focus orRtwily, whose media empire produces radio
shows, religious cuffraimddlya, ldndcerwadlurmes ofhefpg
antigay psychologist and founder of the Family Research Institute. The fourth speaker is Jerry
Falwell, and the fifthis Pat Robertson. The final statement was spoken by Jimmy Swaggart
during a 2004 telecast of a sermon; he offered athalfar t ed apol ogy Ai f anyo

week lateP’® Whi | e none of them include the word Afa

reveal antigay sentiment that dehumanizes gay people; posits-saxngexuality as sinful,

“ipat Robertson, warning the city of OFh¢Z0CHmIuregai nst hec
1998.

989Jimmy Swaggart, telecast of sermon, September 12, 2004, http://www. Swaggart.wmv.

“swaggart told the AP, flf it's an insult, | certainly
of fer an apol oApolbodiPes Nn&wagmg aRe¢ mar k UBAGTodaySeptemberd2R,i | | i n g ¢
2004, http://www.usatoday.com/news/nation/2@®22-swaggartremark_x.htm.
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unnatural, and deviant; caricaturizes gay citizens as enemies of the state; and predicts the
justified destruction of gay people and societies that accept them.

Though Westboro Baptist Church is commonly dismissed as a fringe group that is not
representative of American Christianity, the overlap in religious rhetoric and political goals
between Westboro Baptist Church and members of the Religious Right ierandlplaces the
Religious Right in the uncomfortable position of defending-gati theology and politics while
jettisoning itsaffinities with Westboro Baptist Church.

The Religious Right has deployed multiple strategies to distance itself from Westbor
Baptist Church. Its goal is to use Westboro Baptist Church as a foil to construct itself as
compassionate to gay people but critical of gay sex. In other wordbabgcterizingNVestboro
Baptist Church as fAhat er s, @scaldhoéhorRopHobiagsothai s Ri ¢
its own homophobia is seen as moder ate. We s t
serves Religious Right goals, even as the Religious Right denounces the church. Additionally,

Westboro Baptist Church argay activisnmserves to keep alive argay sentiment, gives

potentially Al oose cannonso i n -gahsentiRentlini gi ous
abrasive ways, and, at times, inspirespray counter protest, such as |
ASodomobil ednoFaghMan®dMh|] bithat illustrate to

5t

depravity. o

This chapter will examine how Westboro Baptist Church and the Religious Right work in
tandem, even as the Religious Right denies similarities between igagrdactivismand the
antigay activism of Westboro Baptist Church and despite theological differences between
Westboro Baptist Church and the Religious Right. It compares the theology of each group, the

political goals of each group, and the activism of each grodstover what they have in
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common and why they struggle against each other despite these commonalities, then concludes
by placing West bo rgaya@iasmiwiths the doritextrofdRbligicus Rightt i

antigay activism.

Anti-Gay Theology of Véstboro Baptist Church v. ArGay Theology of the Religious Right

The theological differences between Westboro Baptist Church and the Religious Right
should not be understated, especially given the importance of theology to Westboro Baptist
Church seHunderstanding. Westboro Baptists are proud of the h@advinism that
distinguishes them from other Christian groups and view their theology as a reason why any
alliance between their church and ot hemg chu
Arminian bilge, 6 whi €40 hypsrCaivihist WéstdrosBaptists, wa r m
cannot cooperate with Westboro Baptist Chur
predestination offends their notion ofsdlffe t er mi nat i o n-worshipperswillgoi nan
to Hell rather than suffer reproach for the
lamented in his March 28, 2010 sernidh However, they cannot be blamed for their failure to
understand the beautiful justice and mercy of Calsnm, f or , -Efeet,sheythave moh e n
light because a sovereign God has never commanded the light to shine upon them, but has
chosen to leave tfhem in gross darkness. 0

DBecause Arminians believe that people can ch#mgeightheir own volition ad that
sexually active gay people are agents in their own salvation, they are less likely to preach about
hell and are thus less loving toward gay people, ultimately, argue Westboro Baptists. According

to Westboro Baptist Church, cooperation among Armsiand hypeCalvinists is thus unlikely

91 Ereq Phelps, sermon, April 11, 2010.
92Fred Phelps, sermon , March 28, 2010.
93 Fred Phelps, serom, February 21, 2010.

rc

SPp

c h

W |

c

on



34<

because, while they bottespish o mosexual i t vy, because of their
ability to change, they seek different responses from their audiences. Compounding this
theological differenceisWet bor o Bapti st Churchoés fierce ind
noted, A[l]toés supremely, supr eme{Giventhatel ev an
perspective, Westboro Baptist Church will not allow any outside group to determine its goals or
strategies, so cooperation is impossible. On the rare occasion when Westboro Baptist Church
has partnered with an outside gréuags when Westboro Baptists and members of the
Gainesville, Florida Dove World Christian Outreach picketed alongside eachwdtber
Westboro Baptist Church visited the University of Florida to picket area churches and anHillel
April 2010°%°8 Westboro Baptist Church sets the agenda.

The Religious Right addresses Westboro Baptist Church theology delicébelthe
Religious Rightmcludes Calvinistand hypeiCalvinists. Thus, The Religious Rigtdnnot
renounce the doctrine of predestination and other theological eanbtaced bgome of its
members. Further, it cannot renege on its conclusion that unrepentant gay peopleligéoto h
to do so would mean to believe that same sex intercourse is not a sin or that God allows
unrepentant sinners into heaven, and these beliefs are justificationsfgaypblitics and
prejudices and evangelism. In sum, members of the Religighs &e in thedelicateposition
of defending its amntgay politics and belief in the damnation of gay people without being
confused for Westboro Baptists.

The Religious Right does this, first, by r
claiminginstead that God does not hate anyone. In this view, God hates sin but loves sinners.

This position, which is frequently repeated by Christian counterprotestors, contradicts the hyper

“As quoted in Joe Taschler and SaptatdurfalrAugust3 T984e Gospel
“C.J. Pruner and Minch Mi nc Hian,Thdimiependenisriorida Aligatbo | d Ral |
April 19, 2010, http://www.alligator.org/news/local/article_b35e2eti85¢11dfF957¢001cc4c03286.html.

y
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Calvinist claim that God both actively damns and elects people, ambtbllary that God in
fact | oves everyone is a criticism of the mor
death was only intended for the elect. Wh e n

everyoneo are st at e dapbsyChorghpheyaeerhatisan expresshm efab or o

theological position and a distancing of the
homophobi a. ARnThere is a reason why Christian
God hatesn publicdi scour se regardless of its object, 0

common bases of religious discourse, but they ai@ aohot yed successful bases for political
arguments i n | Mereosel theyeffarndChriatians who préferthink of

themselves aselievers in andepresentatives of a loving and kind God, even if this God does,
ultimately, send people to hell. For example, counterprotestors in this research never expressed
the idea that AnGod dokkesnditd hahe wewlpdrdt Amat e
being gay is just fine with God. o Instead, Ch
consistently claim that God loves all peopeen sinners like gay peopf€ Says Fred Phelps in

his rejection othosewh o count er hi s message of Godos hatr
everyone, fADondt stand there on the street <co
a Bi bl e i*AConserwative religiduscounterprotestors respond by insisting that God
distinguishes between people, whom he loves, and their sin, which he hates. By positioning

itself, like God, as not angay people but only angay sex (which is a form of sin in this view),

the Religious Right thus uses Westboro Baptist Church asta fieflect criticisms of its own

anttgay senti ments and politics. I n contrast t

““Cynthia Burack, AFrom Doom Town to Sin City: Chick Tr
Meeting of the American Political Science Association, WashimdioC., September-4, 2005).

%7In my research, | never encountered a singlegapChristian counteprotestor. This phenomenon will be

addressed in Chapter 7.

98 Ered Phelps, sermon, February 14, 2010.
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homosexuality is a punishment from God, the Religious Right emphasizes choice in sexuality (as
in salvation) so that it can ultimaydblame the unrepentant gay person for being gay.

Cynthia Burack and Jyl J. Josephs$@ve noted thahe Religious Right provides two
di fferent fAorigin storieso about homosexualit
behavior are separaémd that, even if a queer person cannot choose his orientation, he can chose
how he behaves, the narrative of choice fAneut
public suppor t *%FonasJdaeHpelésty coacindeidnfega Y iysa u al
choiceé itis nota candidate faiivilr i ght s p'f°b Did letnmiardetscts &
contradiction in the clairthatgender is intrinsic, natural, and essential (though the production of
so many Christian gender manuals/hmAbooks suggests theonservative believers think it can
and should be taughtand perhaps needs to be taughti) that sexuality is ndf**
The narrative of choice may generate little sympathy for gay folks because it blames them for the
suffering that the Religious Right igimes they must endure due to their lack of sexual
fulfillment and the peace ahind that comes from living in accordance to the will of God. This
lack of compassion may serve to main@inmage of gay people as deliberately ignoring,
mocking, ordestrayng str ai ght cul ture. AAl ways unstab
undermine the message that homosexuals are unregenerately evil corruptors of society and
mani pul ators of a democratic poltHotsl system
reason, the narrative of choice is deployed when gay men and women are being depicted as a

threat.

““Cynthia Burack and Sloyéds: SdmsS eldxo sSeepxhusad ni ,t yA GurnidgiChr i sti an F
(presentation, Annual Meeting of the American Political Science Association, Chicago, Septé&mBen2).

1999 3ean Hardesty/lobilizing Resentment: Conservative Resurgence from the John BirclySodiee Promise

Keepes (Boston: Beacon, 1999), 118.

191 bidi Herman,The Antigay Agenda: Orthodox Vision and the Christian Ri@htcago: University of Chicago

Press,1997), 73.

cynthia Burack and Jyl J -SexiSexsaitpehcs oGh r ifisOirii agri nRiSg hotr i Rasl:
(presentation, Annual Meeting of the American Political Science Association, Chicago, Septé&mBieoa).
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In contrast, the narrative of development views gay people less as deliberate corruptors of
straight culture and more as victims in it. Inthisviemehasi s 1 s on fAthe cont
ofsamesex desire over t i'feikeitha nacative ofahoice, itiaimsito vi d u a |
to repudiate immutability and thus undermanal rights claims but also to assure parents that
hope for emerging honsexual kids is warranted and to justify agdély education efforts.

According to Burack and Josephson, The narrative of development rests on three claims: 1)
Homosexuality is an emotional response to damaged pelnédtrelations, including the failure

of a parent to model appropriate gender behavior, the failure of the child to mirror this behavior,
and the failure of the parent to notice a chi
parents who follow relatively traditional gender roles; 2péit sameex parent, with special

focus on the role of men in preventing homosexuality; 3) Sexual and other trauma. In the
narrative of devel op me-sekdesird dkstnbt seatgnbe individeialso n s e t
to a life of homosexuality, predispitions and homosexual desires are not easily reversed once
they ar&®*Tomam&dudly for parents, says this mo
avoidsames ex activity and thus ffurther *®ntrench
Like the narative of choice, the narrative of development has political implications, but, also

|l i ke the narrative of choice, It may al so be
forms of Christi & %becisgihdoes poofind fault ic \@otbe gays bk o

instead seeks compassion for them, calling not for their stoning or casting out of their demons

but for viewing their sexuality as a problem to be overcome, similar to other personal problems

of a develpmental nature.

Mcynthia Burack and Jyl J:-Selxo sSepxtusad rni,t yfi @irnidg iCrh rStsariiaens :|
(presentationAnnual Meeting of the American Political Science Association, Chicago, Septerghe0R4).

1004| H .

s pig

1005 pig,
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West boro Baptist Churchds view of homosexu
neither category. As double predestinationists, Westboro Baptists do not believe that
homosexuality is a choice, for nothing is a choice. Insteamplexuality is a punishment, a sign
of Goddés fAgiving upo offil naturepAethesame tinteochonosesual® r  h e
are a threat to a society and i1its national f u
consequences of hosexuality (such as disease and family breakdown) but because God will
destroy a nation that protects gay people. In the Westboro Baptist perspective, gay people are
not to be treated with stalled compassionate condescension but with sr@mgl offensivé
words of rebuke. The result is that Westboro Baptist Church is seen (and strategically
constructed as) a hateful church or even a hate Hf8uyhile the Religious Right touts itself as
l ovi ng. ACompassion can wor kigaymitigiveobye up sup
assuaging the suspicion that these programs are driven byrgtatgrl bias or defended by
arguments that ar dosephsenbrBuwacic®®iVest bbas, Bapot et
hyperCalvinism, especially the double predestimaif all people and the absolute
predestination of all things, seems cruel in
Ri g Hepiatisn of gay people as victims, even if, for both, unrepentant gay people go to hell in
the end. The ReligiousRigh t hus uses ficompassiono t&®6cent e

and escape the criticism that faces Westboro Baptist Church.

197 The Southern Poverty Law Center lists Westboro Baptist Church as one of six hate groups in Kansas under the
heading fAGenenalerdatal ¢ uhleritbe iK&&dérandNéa&@®Raci st Sk
Ma p Soathern Poverty Law Centdattp://www.splcenter.org/gehformed/hatemap#s=KS).

M8cynt hia Burack and Jyl XBin, SéxpandckOemcracy: #gayiRbetarigandthe St or i e s ,
Christian Rightby Cynthia Burack (Albany, NY: State University of New York Press, 2008), 90.

W9 A M. Smith, 1994/ Burack, 2003).06 (Cynt ISexdSexBality ack and
and Christian Right Politics0 Paper presented at the 2004 Annual Meet i
Association, Sept.-8, 2004), pg. 21).
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Anti-Gay Political Goals of Westboro Baptist Church v. AB&ly Political Goals of the
Religious Right
According to Marty EMartin and R. Scott Appleby, religious fundamentalists show
special concern for how ft'A%AsiiscussediaChaptersones o
the Religious Right was organized acrtigs boundaries of traditional faith categotiesnclude
Protestants, Catholics, Mormons, and Jews, around concerns about the perceived threats of
modern notions about sexuality, gender, and reproduction, among other issues organized under
the topic of Afamily. o Wi t hi nertnhse acroen teexxptr eosfs
secular religion which teaches that the parti
but are rooted somehow '%irorboth¢he ReligiousRightand at ur e
Westboro Baptist Church, increasitoderance of homosexuality in American culture is linked to
national decline, both sociologically and spiritually. Contemporary polissaks are addressed
in relation to a perceivedational slide into sin. For example, writes Tony Perkins of thalfFfam
Research Councll,
America is in deep trouble. Consider the following:

Environmental disaster of epic proportishin the Gulf of Mexico

Economic struggles with unemployment at nearly 10%

Protracted bloody wars in Iraq and Afghanistan

Political leadership bent on promoting what God forbids
Ignoring the role that the Family Research Council played in electing public officials who fight

against environmental and banking regulation and oversight and who pushed for and continually

M'Martin E. Marty and R. Sundaméntalidrpsmhdehl $tate: Remaking Roliiesc t i o n o
Economies, and Militangedted byMartin E. Marty and R. Scott Applebyhicago: University of Chicago Press,

1991, 3. [1-9]

1011 Glenn T. Miller,Religious Liberty in America: History and Prospe(®@hiladelphia: Westminster Press, 1976),

121.
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supported militaryengagement in foreign nations, Perkins blames national problemkiding
t he Obama administrati o orsthedallureofdAmericarsugbp or t f o
properly moral. He does this, though, without explicitly saying that the tragedies Irstdths
are a direct punishment from God. In language that neither claims nor denies that God uses
environmental disaster, economic trouble, war, or political leadership to correct or punish a
nation, Perkins says:
We are a broken nation full of brokee@ pl e who have broken G«
Godds heart. Consequentl vy, i n these dif
impress upon me the greatest need for us, as followers of Jesus Christ, to take
responsibility for the broken state of our nation and godd fér help because
He is the only one who can help 3%
But, for Perkins, merely asking God for help is insufficient. The nation needs to demonstrate, via
politcalc hange, that it is no | onger breaking God¢
possiblye x pect God to conti®™ue blessing this natic
Westboro Baptist Church looks at the same evid@raskspills (See Figure 49 and 50.),
economic downturns (See Figure 5Wgrs and the Obama administratidrand makes the
claim to which Perkins alludes bogver makes explicit: that such troubles are the direct hand of
God, either rebuking a stubborn nation or punishingie Figure 52 Westboro Baptists, too,
call for the nationts eek God but questions the nationbs s
Louisiana Senate Resolution 145 urged residents of Louisiana to pray on June 10, 2010, for a
solution to the problem of oil leaking into the Gulf of Mexico due to the explosion of a BP ol

rig. In announcing that resolution, state Senator Robert AdlegifotT hus f ar, the ef f

Y2Tony Perkins, fAHelp hahgetAmetioc&datmhil y Relspad4ch Cour
f

1013 My Peopl e, Who aFamilyReséaickeGbuntBylletih Jyund\23,rAc1e. o
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AYour Oil Wi ll Soon Be Burnindo
Rejected His laws in your cities You must come out from among them
Burning in your lust every night and day Put away your sin and all your pride
You never met a sin that Woundediudmn dtonldbsve omi nd
Now wedbdbre gonnad tell you Gbdowlhavendmerayonnad pl ay
Maybe you can sue Gddand survive!
For proud sin you keep yearnin' He sentthatoild ur ni n 6
Your oil spill will soon be burnind
Bur ®bomdnind Obama will soon be runninbd
Bur ®bromdnind Runnind
Burniné in your rivers Runniné
Hoppindé on his airplane
Got a lot of freaks in Memphis
Pumped a lot of lies in New Orleans Burniné
You have never seénthe sightthatim c¢c omi n 6 Burniné
When God spreads the oil with a hurricane Burnind in your rivers

Your hard words you keep Chwmrmiim®

This nation will soon be Khruminn& o
Bur dbmdé ni nod Your sin has got you burninbd
Bur ®bomdnind
Burnindé ragind rebels Burniné

Burnind

Burnind in your rivers
Figure 49. Lyrics to a Westboro Baptist Chur

reveal Westboro Baptist Church belief that the oil 8pahd future hurricags that might spread

the contaminatodar e a puni shment from God for the Gul
Vi ewers can hear the 6&Samgtespags f or med at AParod
http://www.godhatesfags.com/audio/index.html#parodiesPlaylist

by mortalstot y t o solve the crisis have been to no :
u s*®oFor Westboro Baptists, the belated call for prdyenaccompanied by a call to

repentance and a pursuant changing of American cdltafter human efforts have faileg i

symptomatic of American arrogance toward G%d.l n Adl eydés call for pra)
Louisiana GovernoBobby Jindal 6s call, the people do no

not change. Instea®od is invoked when all else fails and is soughhaut anysense of

MiSenator Robert Adl ey,t ol Slkemi.n ATdd geeyt hUerrg efso rCi Sti azteenvsi de D
Senat or 6 s ,Numevis, 2R6, htgp:dsermte.legis.state.la.us/adley/releases/2062080. pdf.
1015Brent Roper, comments at a Bible study, July 18, 2010.



35¢

Figure 50. Sar a Phl~psﬁ sign identifies the
Photograph courtesy of Ailecia Ruscin, July 18, 2010. All rights reserved.

Thank God for Stock Market Crash!

Figure 51. On the websitg@od Hates AmericaNestboro Baptistsrik the 20072009 recession

to the failure of the nation to heed Westboro Baptist Church teachings on sexuality and, more
specifically, on the original ruling ibhawrence v. Snyder The church predicts
like the one described in 2 Kings#6-30, in which economic troubles press Americans into

eating their own children.
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Open Letter from Westboro Baptist Church to President Barack Obama

THIS IS THE ONLY SOLUTION TO THE DESTRUCTION BEARING DOWN ON YOU

Sapternber 2 2010

Dezr President Obama, and eveny mem ber of the co-czlled “Christian Nation:”

o is dealing with you 1o your face. You have angered Him and now He ic fighting agzinst you. You have
adopted polides of disobedience and perversion: abortion; same-sex marriage/domestic partnerships; divorce
and remarriage. You have called Him & liar and taught your children that He does not mean what He says.

You did not heed 5o many tender warnings — 911, Katrina [and all her friends), economic dearth — delivered
directly and powerfully in kindness to provoke your repentance. Instead, you hawve amogantly beat your breast
and declared that you have the pewer to rebuild even stronger, and have added mere idels to your overflewing
bag. And when we direct your attention to each true and righteouws judgment of God, implering you to repent
and ebey, you increase your rebellion by passing laves te shut us up, armesting us, SUINE U3 .. and now, your mare
direct approach, mob viclence.

Now look what you've done:

Jeremiah 30: 23 Behold, the whiriwind of the LORD goeth forth with fury, o continuing whirfwind: it shall fail
with pain wpen the head of the wicked,

A “poweerful and enormous” Hurricane Esrl is bearing down on the East Coast, sind right in its path are 2 plethora
of cities that have distinguished themeoehwes by their violent, brutish behavior to the servants of God at WBL. The
people of this region hawve grievously fretted God with their cruel trestment of His people, and now God has
turned His rod on you. After Eard, you hawve Fiona, Gaston snd more and worse to look forward to; it will be a
nuntiw'mE whirhwind that will fall with F:iri on your hezads i'I"lrnu do mot hear these Frucinus words of rebuke,
heed them, and repent.

Here's your blueprint [to the words, rebels!):

2 Chronicles 34:27 Becowuse thine heort was tender, ond thou didst humble thyself before God, when thow
heardest his words agoinst this place, and ogainst the inhobitants thereof, and humblzdst thyself before me,
and didst rend thy dothes, and weep before me; [ hove even heand thee also, saith the LORD.

You will not heed. You will not repent. You will not obey. You will not humble yourselves under the mizhty
hand of God. He will net ferkear. Hang en to your hats: your destrudiion i imminent!

WBC'S GODSMACK TOUR: COMING TO A CITY NEAR YoU!

www.bit.ly/WBCtourSchedule

Wisthoro Bagtist Chuech Topeko, Eonsas F85.273.0325

Figure 52. Open letter to President Barack Obama from Westboro Baptist Church, dated
September 2, 2010, calling for a national day of prayer in the face of developiitgumes in a
coastal area already suffering from an oil spill. In contrast to the calls that the governor and

|l egi sl ators of Louisiana made, this | etter

ca



35¢

remorse or desire or intent to change. Goekdwt evemeara prayer like that, emphasizes
Shirley PhelpRopert*®
While Westboro Baptists and members of the Religious Right both call for a return to

godly living and the imposition of law allegedly derived from Biblical standards, Westboro
Baptiss have little hope that such a change will occur. This was not always the case. In the
1990s, when Fred Phelps ran in the Democratic primary for governor of Kansas, he called for a
coalition of likeminded Republicans and Democrats to advance whatisabas Religious
Right agenda. I n his 1990 campaign, he sought
supported 1) fAzero tolerance for abortions, 0
penalty foralpr emedi t at ed mwild ederance 4prfizeni amed with
punishment for offenders 5) lawful prayer and Bible reading in public schools and a fair voucher
system to support students in private religio
hikes,andwase 0 7) @ANo same sex marriages and zero
his early opposition to gay marriage and his linking of the tolerance of homosexuality and the
decline of state power. For example, in a press release explaining his visagshe

The sanctity of holy matrimony shall not lie dead on the plains of Kansas. AIDS

will inevitably bankrupt this state and nation unless humane quarantining of the

guilty AIDS spreaders is begtffi’
and

So long as criminal sodomy... or any crime is win&ethere is no moral

authority to control violent crime or any other crifi&®

1918 ghirley PhelpsRoper, comments at a Bible study, July 18, 2010.
73vot e Randall Lt. Governor, o
083 vot e Randall Lt. Governor, o

1990, undated press rele
1990, undated press rele
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Here, as in the Religious Right, gay peopl e (
nati onal threat and, tdhe isin aTey Rearl lkirmdx earod u
its ability to protect its (nongay) citizens.

The political goals of Westboro Baptist Church and the Religious Right are thus not that
differend and, as the above pl anks indinatefnbtenerélyGo al i t i o
the regulation of sexuality. Both want marriage to be defined as one man and one woman,
though the Religious Right is far more tolerant of divorce among its members and leaders than is
Westboro Baptist Church. The Religious RightvLawrence v. Texasvhich decriminalized
sodomy, as the governmentds abdication as heg
Westboro Baptist Church. Both groups oppose opgalypoliticians. Though Westboro
Baptist Church openly calls for cagli punishment for sodomy and the Religious Right does not,
members of the Religious Right have been implicated in the promotion of such policies in
nations where the citizenry will possibly toleraté’{t Further, the Religious Right does not
univocally gpose the death penalty for sasex contact??°

In sum, the Religious Right and Westboro Baptist Church both legally oppose advancing
gay rights, gay marriage, the inclusion of opegdyy soldiers, and the legalization of sases
contact. Culturallythey both warn against the normalization of gay people or the acceptance of
gay subcultures. Theologically, they both believe that unrepentant gay people go to hell, though

one believes that a loving God who grants free will sends them there and asbéwestihat a

YO9For an anal ysi s-gaymovénen has inamedidebatdsthoneosexuality in Uganda, see

Susan E. Spivey and Christine M. Ro b i nGaoyn , MofivGeermeoncti ,doa | |
Genocide Studies and Preventimo. 1 (April 2010): 6&8B8.

1020\\/rites Paul Cameron of the Family Research Institueeg ar di ng Ugandadés bill that ma
|l aw against sodomy subject to execution: AHonor abl e pi
the various offenses catalogued in the Ugandan bill. But we find no warrant fostexamg this bill at odds with the

hi storic values of either Christianity or democracyé.
own penal codeodo (AView fr om tHoemoCsheax u a FanbteRes&r@i0l0,90. The |
Council, http://www.familyresearchinst.org/2010/02/e2@09the-ugandaranti-homosexualitybill/).
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just God has damned them there since before the start of time. These two groups, though, cannot
work together for their shared political goals, despite the fact that the Religious Right includes a
number of theologically diverse believerslacould likely tolerate the hyp&talvinism of
West boro Baptist Church because of two bl ocks
of national sin to national tragedy, a link that the Religious Right makes only tentatively and
when aimed at padular kinds of sins (homosexualityt not, for example, obesity or corporate
dishonesty) and particular kinds of tragedy (hurricanes that destroy majority Adimarican
cities and nations, not war deaths of American soldiers) and 2) differencedegwtiChapter 7
will discuss the first obstacle to cooperation in detail. The next section of this chapter examines

differencesdetweerReligious Right an®Vestboro Baptist Church strategies

Religious Right and Westboro Baptist Church Strategies

As dscussed in Chapter 4, Westboro Baptist Church began itgantctivism in the
early 1990s, a time when the Religious Right was shiftsngntigay rhetoric fronBiblical to
social scientific arguments that claim that sesag sexuality is bad for the common good.
Rather than attacking homosexuals individually for their sexuality, the Religious Right now
focuses on particular sites of potential gay rights advancémigetthe end of Dondt As
Tell or gay marriag& and explains why acceptance of gay rights in those areas is bad for the
entire society, including gay citizens.

In contrast, Westboro Baptist Church deliberately depdoyadicitimages and rhetoric
that wil be heard by its audiena@sspecially individuals grieving the loss of a loved one or
communities reeling fromadisastea s hat ef ul . Though Westboro B
more complicated than AGod Hat eaprdachiggits 0 t he ¢

message that Westboro Baptists believe that they, in fact, love gay people. Members of the
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Religious Right and members of Westboro Baptist Church both claim to love gay people, but
only the Religious Right has effectively used compasgaitics to project the idea that they,
like God, love gay people but hate homosexuality. Westboro Baptist Church, on the other hand,
in promulgating an image of God as hateful, does not make clear that they do share the emotion
that they assign to GodDf course, for individual gay people who do not desire to renounce their
sexuality, such a difference may not matter much at all. However, for the broader public, the
Religious Right has more effectively constructed its-gati activism, from support & g a y
conversiono groups s uc hgaarghtsiegislatiam,sasd nt er nat i on
compassionate response to a sin that God hates.

In affirming religious conservatives as compassionate, the Religious Right retains
respectability that Westbo®aptist Church lacks. The Religious Right is thus able to seek
influence over politicians, frequently by mobilizing its grassroots to contact political
representatives and leaders. Members create policy documents and legal briefs as well as primary
reseach aimed at filling in the facts the Religious Right uses in those documents and briefs. It
publishes newsletters, magazines, and Sunday school curricula, and it broadcasts television and
radio programs all aimed at persuading readers and listenersptoaadoenact a particular
political stance, expressed in voting choices but also in the public sphere. In contrast, Westboro
Baptist Church no I onger expects to be politi
articulate t heihomowne xilaaicietpyt aanrcce 0t houd s |, ABy t he
c o n d e A" &at thid reason, members do not engage politicians or the political process with
any real hope of changing the political landscape (even when they have run in elections) but

instead engaggseople at scenes where their message is likely to gain a wide audience and where

2lwestboro Baptist Church, fFAQ:God¥aesFagsre you Trying to
http://www.westborobaptistchurch.com/mobile/fag.html.
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their shocking words and images are likely to produce a response. The meaningful difference
between the Religious Right and Westboro Baptist Church, then, is not in tioéagike
(though this prevents Westboro Baptist Church from cooperating with other groups) or political

goals but in the way in which they share their message with the greater public.

The Religious Righto6s ResponrRGActivism West bor o
The Religious Right claims no relation with Westboro Baptist Church. Rejections of the
church can be outright dismissals that Westboro Baptist Church is Christian or a church at all.
For example, when asked i fifghed aPWaddp s1 aimgi, we |
Falwell denied that Fred Phelps had the power to do so, saying:
Fred Phelps does not give the religious right a bad name, because nobody claims
kin to that guy. He's a certified nut. He's got papers to preveitloesn't, he
should. Anybody who goes to a funeral of a little boy who's dead, and his parents
are | ooking at a big placard Fred Phelop
mean as the devil or a nutcase. Either way, he doesn't represent anybody
credible’®?
Atthe same time that he recognizes Fred Phel psbo
other parents of dead children, Falwell does not recognize or acknowledge his role in creating an

atmosphere where gay people are devalued. Indeed, Falwell does ntd setioe how his

own prediction that gay people wil/l be Autter

223 er ry FraitineeABS, http:dwww.pbs.org/wgbh/pages/frontline/shows/assault/ interviews/
falwell.html, 2000.
33 erry FraitineeABS, http:dwww.pbs.org/wgbh/pages/frontline/shows/assault/ interviews/
falwell.html, 2000.
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heaV%®in® the same as Fred Phel p¥8Thos| Falivethist hat
correct in saying t hgauy bitjust becadise Fatwleledoessot claimn  t o
kino does not mean that he is not kin.

Here, Falwell is performing a common tactic of the Religious Right in regards to
Westboro Baptist Church: preaching a theology that results in the damnation of gay(joeople
Fal wel | never says that Fred Phelps6é claim is
is mean or crazy) and working against gay rights while denying any similarity to Westboro
Baptist Church. This strategy is especially importafaptists, like Falwell, since they share
with Westboro Baptist Church the naBaptist ANew School 6 Baptist <ch
Primitive Baptist Churches) have overwhelmingly distanced themselves from Westboro Baptist
Church without espousing suppést gay rights or gay peopf&?® For example, Dwayne
Hastings, the Southern Baptist Conve-bertyonds d

commi s s i Ohe sloganathias Fred Rhelpsd his group are promoting are unscriptural

andveryinapr opri ateé. Southern Baptists stand on t
homosexuality is wrong and that, HudedistineesBi bl e
his own group from Westboro, simply saying th

whil e Southern Bapti sd thatis, orte & mare anthenticdllyeChngteam d o f
than the other. At times, other mainstream Baptist churches such as the Southern Baptist

Convention or American Bapt i sreperting aboupWegtbodor o p t

1924 3erry Falwell, quoted in Jim Hiand Rand Cheadl@he Bible Tells Me SgNew York: Anchor Books, 1996),

69-70.

"Westboro Baptist Chur SignMoWieEags Di e, God Laughs, o
http://www.signmovies.net/videos/signmovies/ index.html.

%Mi chael Foust, fNight & olayh:erThh eBalpitfifsetrse nacned bFertewde ePrh e |
http://www.bpnews.net/bpnews.asp?id=15606.

2Robert Stacy Mc@aind, SiirBigheonh thaewsSugust 16, 1999.
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Baptist Church, as if to deny Westboro Baptist Church its historical or theological ties to their
denomination.
Likewise, other Primitive Baptists have denounced Westboro Baptist Church, though
because they are autonomous, PmnraiBaptists have a harder time delivering a unified public
statement. In 2008, though, Elder David Montgomery, writing at Primitive Baptist.Org, sternly
denounces Westboro and denies the authority of Fred Phelps:
PB-Online and the Primitive Baptist Clalir do not recognize the ministry of
Apastoro Fred Phelps, nor do we have fe
Church of Topeka, Kansas, which styles itself as an Old School (or Primitive)
Baptist Church. We find the actions of these people to be depla@nadblagainst

the very Scriptures they claim to believe. Let it be firmly noted that the Primitive

Baptists do not and will not endorse, condone or support the base actions of this

1028

group.
The use of quotation marks around the wapadtor(similar toothe wr i t er s6 use of
At heasdbed Reverend Fkradd eRlh eclhpusroc hoor) fatihmes stoo  un
credentials®® Si mi |l arly, Montgomeryds use of the verb
Churchoés Primitive dBapot iusntd eirdmid mtei tWe sit sb od eop IBaayp
to be an authentic Primitive Baptist church in an arena where authenticity is very important.

| mplicit in Montgomeryds assessment is the co
whi ch i s o n Prinitive 8daptyst cleuctio, and Brimiive Baptist churches whose

beliefs are sincerely held, not superficial.

1928 E|der David MontgomeryPrimitive Baptist Online
192%Becausehewasnbtapti zed by an fiorderlyo Primitive Baptist pa
authentic Primitive Baptist by other Primitive Baptists.
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As other antigay churches struggle to distinguish themselves from Westboro Baptist
Church by denying its claims to authenticity, Christians oatefithe Religious Rigbt
including mainstream and progressive Chrisidaface less of a struggle to be distinct since they
do not adopt outright angay theology or seek argay policies. The earliest cour{atotestors
were other Christians, recall Wbero Baptists. As early as 1993, when the church had already
articulated its narrow focus on homosexuality but had not yet picketed at many cultural events or
at the funerals of straight people, atgroup o
the Environment of Hatred and Violence. 0 (See

were representatives of theologically conservative churches in th8%ity.

05 A Clergy Declaration in response to the Envieonment
dated October 11, 1993.



A Clergy Declaration

In Response to
The Environment of Hatred and Violence

In Topeka, Kansas

October 11, 1993

We the undersigned clergy and religious leaders of Topeka make the following declaration:

Figure 53. Mainstream and progressive religious leaders in Topeka publicly decried tHgagnti

We believe God is Love and that we are called to love God and to love our neighbors as
ourselves.

We believe that all people are God’s creation and are blessed by God.
We detest the environment of hatred and violence that is promoted by a vocal few in Topeka.

We believe there are ways people can express their religious, cultural and political differences
without resorting to hostile confrontation, displays of anger or abusive language.

We are opposed to taking scriptural texts and religious writings out of context and claiming they
are definitive for all people.

We want our community to know the scriptural interpretations displayed on our street corners by
the purveyors of hate, prejudice and bigotry are neither universal nor the norm.

We believe God, not individuals, judges people and nations and that we are called to proclaim
God’s love and minister faithfully to each other in God’s name.

36<

activism of Westboro Baptist Church as early as 1993. No conservative clergy signed the

document.

The

gay ministry reflects the agreement between Religious Right and Westboro Baptist Church

theology and politics. Soulforce, an organization working to increase acceptance of sexual

Religious Rightdéds hesitateadyinittaoi de noun

minorities among Christians, has illustrated theseaimili t i es i n

6God Hates Fags6 as Fred Phel ps D

official statements from the Southern Baptist Convention and prominent Southern Baptists next

ASout hern

oes but

t

B a

h e
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to statements by Fred Ppsf%*

(See Figure 54.) Like the quotations that opened this chapter,
they are difficult to distinguish, but Southern Bap#tistie others in the Religious Rightseem
unable or unwilling to hear how their own agay theology, which, along with social sotific
evidence about the danger of being gay, they claim drives theganpolitics, echoes that of
Westboro Baptist Church, even if their posture is more pleasant, their graphics less graphic, and
their words more tactful. This respectability, tgbut gives the Religious Right greater access

to the public than Westboro Baptist Church, is criticized by Westboro Baptist Church, which

argues that other religious leaders have traded in their prophetic voice for access to power.

- Southern Baptists on Fred Phelps on
Hemosexuals and Socciety Homosexuals and Society

“The open amrmation of nomassxuality represents 3 sign of God's “VWhen fags convince a sockety that It 5 ok to be gay and that mis 5 3 ol

sumenderng a soclkety to s perversion.” right - that they will 50 pervert notions of what Is right and wrong that ey
will destroy themsslves. And the meaning |s they are imeversible doomed.

“Homosexual poiltics ks masguerading today as ‘civil rights,” In order bo This couniy has gone boo far now — this couniry can‘t go back ™~ *

expiolt the moral high ground of the cIvil rgnts maovement.” *
“This &In 15 50 INSIMOLS by Bs natene, and those wha commit such things so

“I 522 the modem attempls 1o nomMmalize homosaxualty 35 3 threat not only abominable oy thair nature, that It serves a5 Me Itmus o5t for 3 soclety.
b the moral eguiliorium of the culture, but o the very survival of the When &od nas tumed his back on a people, sodomites nie the land.
soclety. " America Iz on the cu=p of that condRion, and anly by an abungance of

mercy will God forebear the utter destruction of this country.”
“&ny action by the govemnmment giving homosaxual unlons the legal status of
mamiage denles the fmdamenial Immorality of homos=xual behavior and

causes the govemment of any Natian so doing 1o Jeoparmze sSriously the Sources:
favor of Almighty God on Whom the Securty, wWeitare and stabdity of every
Matan, even Gentile natons, utimatsly depsnds.”4 ! Fred Phalps in an imssrview with the Topska Capital Foxmal

waw.cjealizne. coms'webindopth/phelps/andio.shiml
“We aMm the Sike’s l2aching that promotiion of homosexual condws and
redationships by any sodiety, Incuding aclion by the governments to From the wsbsite of the Westhoro Baptist Church of Topska, Fansas
sanction and legitimize homosexual relationships by the legalization of waw gedbatesiag: com
homos XAl Marmages, k5 an abominatda sin caling for Goos swit
Jusgmient upon any suCch sodety.” ©

Sources:

SBC Resolutton on the Precdont”™s Exscutive Ordar oo Hosvoseauad Fedoral
Employeas, Faze 1996,

© SBC Beschition on the Presidest™s Exscntive Order on Homsossarnal Federal
Employsas, Fame 1996,

! Albart Mohlar Jr., precident of Scuthern Baptist Theological Semmary i=
Lowiswille, Esatucky, oa the BEC = 1957

* EBC Fesclution on Homvosexnal Mamizge, Fune 1986,

? EBC Feschticn on Hopsosexnal Marrizge, Fme 1996,

n_ The Teachrgs of Soathers Sty wed e el LS q

Figure 53. Pagesdm a Soulforce publication juxtaposing quotations from the Southern Baptist
Conference and Westboro Baptist Church to highlight similarities in position, even as Southern
Baptists avoid the tone of that Westboro Baptist Church publications take.

1031 ~

iSouthern Baptists May Not Say 0God Hat eso FSaogusl 6f oarsc eFr
http.//www.soulforce.org/pdf/sbcandphelps.pdf.
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Conclusin
The theological nuances of Westboro Baptis
matter I|ittle to the Religious Right, which a

difference for the sake of political expediency, if Westboro Baptistc@hwas willing to adopt

Religious Right tactid@s in other words, to come into the tent. However, Westboro Baptist

Church refuses to wear the fimask of compassio
Religious Rights antjay movement®* It refuses to extange Biblebased arguments against
homosexuality for the respectability of social science or to temper its language. Members of
Westboro Baptist Church keep their focus on theology, but, note Carin Robinson and Clyde

Wil cox, fAdoct r isnl&8so thesake littlssheanhsag towpad lthe goalsthey

share with the broader Religious Right. Westboro Baptist Church is ostracized by the Religious

Right not because of its theology, which the Religious Right could tolerate, or igagnti

politcs,wn ch t he two share, but because of Westbor
Religious Rights tactics. Likeariat hol i ¢ tract writer JdJack Chic
school Christian Hoavefveeaous Wersa bpsnmessBiadf.ad st C
hyperCalvinist God who uses national tragedy to rebuke a nation for individual and collective

sin, though, has deep roots in American religious history, and Westboro Baptists pride

themselves on their place in this tradition.

%25yrina Khan, fAcCalcul a tGayMozeoempSerseEh e nRi ¢glbw' §hAt Eack on
Political Research Associates998, http://www.publiceye.org/equalitygay/X-Gay.html.

3carin Robinson and Clyde Wilcox, AThe Faith of George
Religion and the AmericaPresidencyeds. Mark J. Rozell and Gleaves Whitney fioine Evolving American

Presidencyseries (New York: Palgrave MacMillan, 2007), 219. (chapter isZ385).

1034Cynthia Bur ack, AFrom Doom Town to SintioQAnnyat Chi ck T
Meeting of the American Political Science Association, Washington, D.C., Septemb20a5).
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Manyusedtpr each fAas | am preaching, 0O remini sce
g o n&3 And this is true. Just as Calvinist Puritans of the seventeenth and eighteenth centuries
and Westboro Baptists of today share a double, absolute predestination that linksiahdived
community tragedy to sin, the Religious Right of the 1970s, 1980s, and early 1990s shared with
Westboro Baptist Church a tendency to dehumanize gay people and descrisexsao@act as
Al oat hsomed and fAdet est ahemselvesam the mateoy. Indiddogh | e a
actors within the Religious Right continue to use this language, as the quotations at the start of
this chapter reveal, even as the Religious Right as a movement has adopted social scientific
arguments against homosekty in order to avoid appearing prejudiced. Over the last two
decades, then, Westboro Baptist Church did not change; the Religious Riglatr didther, the
official rhetoric changed teound more&ompassionate, even if the old prejudices against-same
sex sexuality remain. The failure of new preachers to rise up to preach the old message of
personal and national destruction as a consequence of sin only reinforces Westboro Baptist
Ch ur c hpereptords the only remaining authentic voice of Chmisyia This criticism of
other churches is sharpened by the perception that many Religious Right leaders falsely claim
compassion; Westboro Baptist Church, | ike man
senses the hypocrisy.

DespitethRe |l i gi ous Ri ght 6s di savowal of Westbor
Baptist Churchos di sdaitoff otrhe hfies oifkti esrs,y goeonothl oe

the Religious Right®*"the two groups contribute to an atmosphere that is hostile to galepeop

1935Fred Phelps, sermon, April 11, 2010.

1%®Mi chael Foust, f@ANight & Day: The Difference between S
http://www.bpnews.net/bpnews.asp?id=15606.

¥'Tate Hausman, fAThe GOPO6s ®hiAlnioch MonitorAGgst 83,1988, 6 Gay Bashin
http://www.albionmonitor.com/9808a/copyright/gopgayattack.html.
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and gay rights, even as both deny that they foment viof@fft&/estboro Baptist Church keeps
alivesec al | edb aisBeécdbd ear gument s against homosexual.
to agitate politically without fear of association with Westboro Baptist Church. Indeedagnti
activists can affirmtheirowi compassi ono by opposing Westboro

backtracking on their support for aigay rights policies. Or, as Soulforce concludes in its

comparison of the Religious Right an®#® westbor

1938 For example, the Family Research Council does notarmmdtatesanctioned violence against gagoplefi n o r

any other penalty which would have the effect of inhibiting compassionate pastoral, psychological and medical care

and treatment for those who experience sameattractions or who engage in homoséxuac onduct o ( J. P.
guoted in David Weigel, AFamily Research Couihei | Expl ai
Washington Postlune 4, 201Mttp://voices.washingtonpost.com/rigmbw/2010/06/
family_research_council_explai.htinINotably, Family Research Council does not differentiate between those who

woul d seek such fAmedical care and treatmento under t hei
samesex attractionJerry Falwell also spoke out against violeagainst gay people after a joint conference

involving members of his Thomas Road Baptist Church and Soulféreer(r vy  FrdtlinegABS,, 0
http://www.pbs.org/wgbh/pages/frontline/shows/assault/ interviews/ falwell.html, 2000). Westboro Baptist Church

streses their own nofviolence toward gay people as welltasiardcounterprotestors.

9FSouthern Baptists May Not Say 6God Hat esd FSaogusl &f oarsc eF r
http://www.soulforce.org/pdf/sbcandphelps.pdf.






