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Introduction

Saint Catherine of Siena

The Dialogue of The Seraphic Virgin Catherine of Siena. Dictated by Her, while in a State of Ecstasy,
to her Secretaries, and Completed in the Year of our Lord 1370. Translated from the original Italian
with an introduction on the study of mysticism by Algar Thorold. London: Kegan Paul, Trench,
Trubner & CO., Ltd. Printed by Ballantyne, Hanson & Co at the Ballantyne Press.1896

Saint Teresa of Avila

The Interior Castle or The Mansions. Translated from the Autograph of Saint Teresa of Jesus by
The Benedictines of Stanbrook. Revised and annotated with Introduction by the Very Rev. Fr.
Benedict Zimmerman, O.C.D. Third Edition with Additional Notes. London: Thomas Baker. 1921

Judith Drake

An Essay in Defence of the Female Sex: In which are inserted the characters of a pedant, a squire,
a beau, a vertuoso, a poetaster, a city-critick, &c. In a Letter to a Lady. Written by a Lady. London:
Printed for A. Roper and E. Wilkinson at the Black Boy and R. Clavel at the Peacock, in Fleetstreet.
1696

Susanna Newcome

An Enquiry into the Evidence of the Christian Religion by a Lady, The Second Edition, with
Additions. London: Printed by William Innys at the West-End of St. Paul’s 1732.



Vast bibliography' and the American Philosophical Association” have called attention to the
gender-gap in philosophy, »7z. the fact that women are abysmally underrepresented in all the
dimensions of the universe of philosophy: undergraduate majors, graduate programs, faculty’, journal
editors, and peer-review boards®. There are serious reasons to believe that is problematic.” Recent
studies® discuss explanatory hypotheses for the gap. One of them is that philosophy syllabi are
invariably devoid of female authors, especially in introductory conrses.” Indeed, evidence shows that “the
biggest drop in the proportion of women in philosophy occurs between students enrolled in
introductory philosophy classes and philosophy majors.”® Georgia State University philosophy
program has attempted to address this problem by requiring graduate students teaching introductory-
level courses in philosophy to use syllabuses that include at least 20% of women philosophers.”
However, the scarce availability of texts from women philosophers poses serious challenge for that
and other noble initiatives currently on course to narrow up the gender-gap. In other words, it is still
very difficult to find trustworthy material published by women philosophers prior to 1923.

That had not always been the scenario, though. If we look at the history of philosophy more
carefully, we find a large number of women-authored contributions to philosophy. Notwithstanding,
access to that material remains extremely challenging. The majority of those works have not been
published since they were originally written and many of them can only be found in a few libraries or
on microfilm." To make things even more complicated, uncountable women-authored philosophical
classic texts have never been translated into English, making the pool of women-authored
philosophical resources even more restricted.

! American Philosophical Association Committee on the Status of Women Reports:
http://www.apaonlinecsw.org/workshops-and-summer-institutes

Paxton, Figdor, Tiberius. Quantifying the Gender Gap: An Empirical Study of the Underrepresentation of
Women in Philosophy. Hypatia, v. 27, Issue 4, 2012. https://onlinelibrary.wiley.com/doi/abs/10.1111/§.1527-
2001.2012.01306.x

2 https://www.apaonline.org/page/diversity resources

3 Women make up 21% of philosophy faculty in the English-speaking world.

4 Krishnamurthy, Liao, Deveaux, Dalecki. The Underrepresentation of Women in Prestigious Ethics Journals.
Hypatia, v. 32, Issue 4, 2017. https://onlinelibrary.wiley.com/doi/abs/10.1111/hypa.12351

5 Jenkins, Fiona, and Katrina Hutchison (2013). Introduction: Searching for Sofia: Gender and Philosophy in the
21st Century. In Katrina Hutchison and Fiona Jenkins (Eds.), Women in Philosophy: What Needs to Change?(1-20). Oxford
University Press.
Friedman, Marilyn (2013). Women in Philosophy: Why Should We Care? In Katrina Hutchison and Fiona Jenkins
(Eds.), Women in Philosophy: What Needs to Change? (21-38). Oxford University Press.
¢ Baron, Dougherty, Miller. Why Is There Female Under-Representation among Philosophy Majors? Evidence of
a Pre- Umversny Effect Ergo, v. 2, n. 14, 2015.

Jib.umich.ed

7 Paxton et. al 2012; and Hall, Pamela C. (1993) From ]ustlfied Discrimination to Responsive Hiring: The Role
Model Argument and Female Equity Hiring in Philosophy. Journal of Social Philosophy, 24(1), 23—45.
8 Paxton, et. al. 2012

phllosoph
10 Atherton, Margaret. Women Philosophers of the Early Modern Period, Hackett, 1994.



However, note that these efforts have all been translated into upper level courses, which are
almost exclusively for graduate students, leaving yet untouched introductory courses, where the
turning point of gender-gap takes place, the critical site of the problem. The current texts and
textbooks used in introductory level philosophy courses are often compilations of the most essential
classics of philosophy—the vast majority of which fail to include any women philosophers. Both
Frederick Copleston’s classic A History of Philosaphy'’, in eleven volumes, and the most authoritative
encyclopedia of philosophy in Brazil, Os Pensadores”, in fifty-six volumes, do not include a single
woman thinker. Oxford University Press’ Political Philosophy: The Essential Texts, edited by Steven Cahn
in 2015, does not include any woman until the second half of the twentieth century. These editions
misrepresent the philosophical debates of the past for not including a more accurate lineup of thinkers
who were active members of those debates. This project addresses that most sensitive stage of eatly
academic life by providing easy and open access to the works of four significant women philosophers
for instructors and students interested in diversifying the narrative of their courses.

The work is divided into four sections, each containing an introduction for the included text,
references to sections of the texts that we take to be of primary interest, and a list of additional readings
instructors and students related to the works. The first text, the Dzalogue of Divine Providence by Saint
Catherine of Siena was produced around 1378, and the second, the Interior Castle by Saint Teresa of
Avila, written in 1577. Both of them share the method of using meditative practices stressing the
introspective and emotive ways of acquiring knowledge, accessing the truth, pursuing self-knowledge,
experiencing the divine, and exercising virtue. It is likely that these works, when not ignored, have
been secluded from philosophical circles for being taken as plain mysticism or theological preaching.
The problem is, to view these works as mere mysticism or theology would be to ignore the
epistemological and prudential importance of the works. Both works provide a detailed and
sophisticated account of virtue and self-knowledge, as well as providing the tools necessary to acquire
them.

The third work, Judith Drake’s Essay in Defense of the Female Sex, produced in 1696, aims to
address the political state of affairs regarding the rights and social positions of women in the England
of the late 17" and 18" centuries. The central question Drake grapples with in her Essay in Defense is
“whether the time an ingenious Gentleman spends in the Company of Women, may justly be said to
be misemployed, or not?”” According to Drake, spending time with others is properly employed when
the mind gains either an “Improvement of the Understanding or a Diversion and Relaxation of its
Cares and Passions.” It is critical of rationalist ideas often cited as reason to conclude women were
intellectually inferior to men, arguing that both sexes are equally susceptible to folly and, as a result,
would benefit from greater education.

Finally, Susanna Newcome’s Enguiry into the Evidence of the Christian Religion, the first edition of
which was published in 1728, in grapples with a number of subjects including the nature and existence
of God, human happiness, and what humanity would be rationally required to do were the Christian
religion true, among others. The work sets itself up as presenting an argument in favor of the existence
of God that does not rest on « priori judgement, appealing to Newtonian physics to defend the claim
that the chains of cause and effect we experience either require external support for their continued
existence or can come to an end—eventually concluding that the cause of the universe must be eternal,
independent, unchangeable, intelligent, powerful, perfect, omnipresent, omniscient, and free.

11 Continuum editions, various dates, 1946 thru1986.
12 Sao Paulo: Abril Cultural/Nova Cultural, 15t print 1973/5 thru 2004.



Caterina di Giacomo di Benincasa was born in 1347 in Siena, Italy, and was only thirty-three
when she died. She was canonized in 1461 by Pope Pius 11, and in 1970, together with Saint Teresa of
Avila, she was named Doctor of the Church by Pope Paul VI, making them the first women to receive
this honor. The Catholic Church confers this title to those who significantly contributed to theology
and philosophy, through research, writing, and teaching. As of today, there are only four women
Doctors of the Church.

Saint Catherine of Siena’s works consist of her major treatise The Dialogue of Divine Providence
produced in 1378, in addition to over three hundred and eighty letters, and twenty-six prayers. She
was illiterate for most of her life, and yet was extremely intelligent. So, most of her texts were dictated.
Much of The Dialogue was dictated while Catherine was in a mystical state of ecstasy. She would speak
as if it were God the Father talking directly to her. The resulting text is not structured in a systematic
way and contains some repetitions, many amendments (which she thought were necessary), and
sometimes interruptions, that can be challenging even for experienced readers. Notwithstanding, the
patient reader will find, in the Dzalogue, philosophical gems in the form of arguments based on unusual
premises, guidance for the pursuit of virtue via reflection-inductive practices, and incredibly down-to-
earth political criticisms about the Catholic Church’s clergymen.

Saint Catherine was very politically influential during the Western Schism of 1378, a split
within the Catholic Church lasting until 1417, when there were two, and later three, rival popes, each
with his own following, his own Sacred College of Cardinals, and his own administrative offices. She
was among those who convinced Pope Gregory XI to leave Avignon and return to Rome for a future
reunification of the Church. She then carried out many missions for the pope to negotiate peace with
Florence, Pisa, and Luca. She returned to Siena, after Gregory XI's death. But since a lot has been
written about the life and political significance' of St. Catherine, in this introduction we attempt to
sketch some examples of what kind of philosophical substance the reader will find in the Catherinian
texts.

Today, most available copies of the Dialogne are based on Algar Thorold’s abridged translation
edited in 1907” and republished in 1944’ and 2010". For that reason, we have selected the original
translation by Thorold from 1896°. However, Thorold’s translation is based on the controversial
division of the work in the Italian editions, which separates the book into treatises on divine
providence, discretion, prayer, and obedience. But that division may be confusing, because the true
structure of the book is not divided under those four themes. The book begins with Catherine’s vision

1 See for instance, Kohler-Ryan, Renée. Trees in the Garden: Thomas Aquinas, Catherine of Siena, and the Order of
Justice. The Australian Feminist Law Journal, Vol. 39, 2013.

2 Thorold, Algar. The Dialogue of the Seraphic Virgin, Catherine of Siena, Dictated by Her, While in a State of Ecstasy, to Her Secretaries,
and Completed in the Year of Our Lord 1370. Kegan Paul, Trench, Trubner & Co., Ltd., London, 1907

3 Idem. Westminster, Md. Newman Bookshop, 1944

4 Idem. TAN Books, 2010

5 Idem. Kegan Paul, Trench, Trubner & Co., Ltd., London, 1896



in which she begs God four requests: 1. Petition for her own spiritual needs; 2. For the needs of the
Church; 3. For the needs of the whole world; and 4. For God’s Providence over every single creature,
especially her spiritual father, Raymund of Capua.

After that introductory part, God briefly responds the four petitions. This section is a complete
work in itself encompassing chapters 3 to 20.° Then, along a seties of visions Catherine would have
over a year period between 1377 and 1378, she added more detailed answers to the four petitions,
which generate her six doctrines: Of the Bridge (chapters 21-87), Of Tears (86-97), of Truth (98-109),
Of the Mystical Body (110-134), Of Providence (135-153), and Of Obedience (154-165). She closes
the book with a summary of the whole work (166) and a prayer (167).”

For St. Catherine, we cannot experience genuine love, both in the forms of self-love and love
towards others, without first seeking self-knowledge. She argues that genuine love requires humility,
which is acquired through the understanding that we are not self-sufficient, but rather small, limited,
and imperfect creatures. The view can be put as a general perfectionist principle: that inner perfection
is a necessary prerequisite for outer virtues

There are multiple substantial differences between Greek ancient philosophy and Catherinian
virtue ethics which invite comparative studies. Socrates’ pursuit of knowledge, for instance, also leads
him to a kind of humility, epistemic humility more precisely.® His acknowledgment of his ignorance has
served as a starting point for generations of philosophers on. Now, note that while this recognition
leads Socrates to craft a dialogical pursuit of knowledge, known as elenchus, based on a series of
intercalations between propositions and refutations’, the same humility leads Catherine to retire herself
to the “cell of self-knowledge”", a well-known aspect of her theorizing as well as of her actual life.
For Catherine, in the solitude of a cell we gather together the soul’s three powers of memory,
understanding, and will, which allows for a gradual access to God’s truth and the truth about ourselves.
The connection between knowing those truths and acting accordingly is then established via the
Catherinian argument that can be put in the following terms: to know ourselves leads to know God’s

¢ The first petition is answered in chapter 3. In chapters 13-15, God answers the second petition. The response to the third
petition appears in chapters 16-18. Chapters 19-20 close with the answer to the fourth petition.

7 For a very illuminating discussion on the structure of the book, see Benedict Ashley O.P.’s Guide to Saint Catherine’s
Dialogue In: Callahan, John Leonatrd (ed.) Cross and Crown: A Thomistic Quarterly of Spiritnal Theology. vol. 29, St. Louis:
Herder, 1977. And also McDermott, Thomas O.P. Catherine of Siena: Spiritual Development in Her Life and Teaching. NY: Paulist
Press, 2008. p. 234

8 For the scholarship on the humility theory of wisdom attributed to Socrates, see Ryan, Sharon, "Wisdom", The Stanford
Encyclopedia of Philosophy (Fall 2018 Edition), Edward N. Zalta (ed.), URL =
https://plato.stanford.edu/archives/fall2018/entries /wisdom

9 Elenchus is a philosophical discussion in the form of a dialogue and almost everything written by Plato follows this
method. Crito is a great starting point among Plato’s Socratic dialogues, followed by the first three books of the Repubii,
where Socrates interviews people about the nature of justice. Woodruff, Paul, "Plato’s Shorter Ethical Works", The Stanford
Encyclopedia of Philosophy (Winter 2018 Edition), Edward N. Zalta (ed.), URL =

bttps:/ / plato.stanford.edu/ archives/ win2018 / entries/ plato-ethics-shorter,

10 Catherine sometimes uses “cell” referring to the three years she spent in solitude in her room of her family house in
between the years 1363-1367. But she also employs “cell” to refer to knowledge of one’s inner self, as well as other terms
such as a house, tomb, valley, stable, night, moonlight, grace, abyss, tug, wood, enclosed garden, dew, fire, light, vessel,
cave, well. McDermott, 2008, p. 282




truths; to know God’s truth leads to love God; to love God is to love what He loves; God loves our
neighbors; therefore, we shall love our neighbors as God does."

While for Socrates, the acquisition of some possible knowledge is, in a way, a collective
endeavor, Catherine would spend long stretches of time in seclusion and, later in life, she would also
fast for very long periods, which ultimately led her to death at thirty-three. Catherine’s reflective
seclusion was inspired by the asceticism of the Desert Fathers', today known as orthodox Christian
asceticism". According to ascetic readings of passages of the Bible', the renouncing of material
possessions, abstaining from sensual and physical pleasures, withdrawing from public gatherings, and
even fasting, would allow for a state of inner calmness necessary for the most transparent knowledge
of oneself. And for Catherine, only in this elevated state of mind one can experience non-selfish self-
love and thereby open oneself to act motivated by genuine love for others. Historically, the practice
of self-starvation by St. Catherine is probably the most popular case of anorexia mirabilis, or holy
anorexia, which has attracted interested among psychiatrists as well."”

The contrast between virtue performed alone versus virtues performed within collectives, say,
the city, the army, or our families, appears again when we compare Catherinian virtue theory to that
of Aristotle in several ways. It may pass unnoticed, but the conclusion of Aristotle’s function argument
carries a strong qualification about the pursuit of a good life, #z. that the good life requires the “actzve
life of virtue”.

11 This argument appears in different places in the Dialogne and other works of hers and in her biographies, not always in
its completeness. For instance, in Capua’s The Life of Catherine of Siena, Conleth Kerns (trans.). Wilmington: Michael Glazier,
1980, chapter 121, p. 116, reads “for my grace you must now begin to bear fruit not only in yourself but in other souls as
well. I have no intention whatever of parting you from myself, but rather of making sure to bind you to me all the closer,
by the bond of your love for your neighbor.” In the Dzalogne, chapter 7: “the service you cannot render me you must do
for your neighbors. Thus, it will be evident that you have me within your soul by grace, when with tender loving desire
you are looking out for my honor and the salvation of your neighbor”. Then in chapter 60: “They love their neighbors
with the same love with which they love me”. More clearly in chapter 89: “So she loves every person with the same love
she sees herself loved with, and this is why the soul, as soon as she comes to know Me, reaches out to love her neighbors.”
And again, in chapter 96: the soul “shows her love by genuinely loving what I love and hating what I hate”.

12 Desert Fathers were Christian hermits who lived mainly in the Scetes desert of Egypt around third century AD. It started
as a movement after Christianity became legal in Egypt. Politically, it was an alternative way to seek higher grace and
display strength of faith, since Christians were not persecuted anymore, at least by the rule of law, and so public martyrdom
became less necessary. But regardless of its historical origins and religious purposes, asceticism is often practiced as way
of acquiring a deeper form of self-knowledge, which can serve different purposes.

13 Asceticism derives from Greek term askeszs, which means exercise or training. Asceticism is the practical exercise of a
cluster of philosophical views encompassing, for instance, human nature, rationality, psychology, and the value of
knowledge, which converge into a lifestyle characterized by isolation, abstinence, and extreme frugality. Although
asceticism is part of most religious traditions, it does not have to necessarily serve spiritual purposes, as it appears in the
contexts of politics and athletics in ancient Greek philosophy. In the Catherinian works, asceticism appears not just as a
way of penance and connection with God, but especially as a way of acquiring self-knowledge.

14 For instance, Matthew 19:21: Jesus answered, “If you want to be perfect, go, sell your possessions and give to the
poor, and you will have treasure in heaven. Then come, follow me.”

15 Espi Forcen, Fernando. Anorexia Mirabilis: The Practice of Fasting by Saint Catherine of Siena in the Late Middle Ages
in The American Journal of Psychiatry. Vol. 170, Issue 4, 2013, pp.370-1.



Aristotle’s function argument'® is about what ought one to do, if one wants to live well. It
connects a view of human nature, namely, that human beings are rational, with a substantial view
about well-being: the good life is the life of virtue. Its standard conception goes as follows:

1. The good for something/doing well...in general, for whatever has a function and characteristic
action, seems to depend on its function, the same seems to be true for a human being, if a human
being has some function. Book 1, chap. 7, line 25, 1097b

2. [The function of human beings]| is some sort of life of action of the part of the part of the soul
that has reason. And: Human function is activity of the soul in accord with reason. 1098a5

3. Virtue (the good for something) is to exercise one’s function “well and finely” (which may lead to
“superior achievement) 1098a10-15

4. If the function of human beings is to reason, then to be a virtuous human being is to reason well.
1098a10-15

Conclusion: The human good is activity of the soul in accord with virtue, and indeed with the best
and most complete virtue, if there are more virtues than one.  1098a15-20

Aristotle opens his study on ethics, later called Nicomachean Ethics with an investigation about
the nature of human wellbeing, or what is the good life for rational creatures like us. He evaluates
what the good is according to two conceptual tests. The good must be complete in itself, »7z. it is
desirable for itself, it is not desirable for the sake of some other good, and all other goods are
desirable for its sake!” And the good must be self-sufficient, »z. all by itself makes life desirable and
lacking in nothing'®: when we have it, when do not desire anything further. Aristotle calls that state of
mind exdaimonia.

Scholars dispute whether eudaimonia is best translated as “happiness”, “flourishing”, simply
“wellbeing” or, if it should remain as an untranslatable technical term."” Semantic skirmishes
notwithstanding, Aristotle observes that we would be misguided to think that eudaimonia is “enduring
and not prone to fluctuate™™, since it is obvious that life has its ups and downs. So, he asks: how can we
say that someone zs happy, if happiness is a fransitory activity of the mind? And for practical matters,
how can we be happy during lifetime? Aristotle then argues that in order to know when something is
doing well or what it means for something to do well, we need to first know exactly what that thing
is, be it a knife, a flute, a soldier, a parent, or a human being simpliciter. Then, Aristotle deploys a

16 'The function argument is laid out and defended along book 1 of the Nicomachean Ethics. Aristotle summarizes it in book
1, chapter 7, 1097a — 1098b

17 Nicomachean Ethics, Book 1, Chapter 7. 1097a30.

181097b16.

19 For more on the semantic imprecision of “eudaimonia”, see Kraut, Richard, "Aristotle's Ethics", The Stanford
Eneyclopedia of Philosophy (Summer 2018 Edition), Edward N. Zalta (ed.), URL =
https://plato.stanford.edu/archives/sum2018/entries/aristotle-ethics/, section 2 : “Aristotle thinks everyone will agree

PIRT)

that the terms “exdaimonia” (“happiness”) and “ex zén” (“living well”) designate such an end. The Greek term “eudaimon”
is composed of two parts: “ex”” means “well” and “dainon” means “divinity” or “spirit”. To be exdainon is therefore to be
living in a way that is well-favored by a god. But Aristotle never calls attention to this etymology in his ethical writings,
and it seems to have little influence on his thinking. He regards “eudainon” as a mere substitute for ex zén (“living well”).
These terms play an evaluative role and are not simply descriptions of someone's state of mind.”

20 Nicomachean Ethics, (1100a-1100b, specifically line 35)




metaphysical view according to which we individuate things according to their function, or in other
words, to know what something is, 7s to know what its function is. Once we know what the function
of something is, it is even intuitive, Aristotle suggests, that for something to do well, is to discharge
or exercise its function well. When something exercises its function well, we say its virtuous.

Knowing something’s function is not always as obvious as that of a knife, a flute, or even a
soldier. What if we want to make a more generalized inquiry, and try to say what would be the general
function of all and every human being, just like the function of all and every knife? According to
Aristotle’s individuation theory™, to know something’s function then we need inquire what is that
what the thing does uniquely, and nothing else can do equally properly. Aristotle then makes the
substantive claim that the function of human beings is to be rational, since reason is what sets them
apart from everything else, i.e. their uniqueness. By the same token, if the function of human beings
is to be rational, then, to do well is to reason well. Now, what does it mean to reason well for human
beings, in practice?

Before we set the conclusion, remember that the state of eudaimonia is #ansitory. So, all we
can do, Aristotle argues, is to remain in pursuit of that state of mind or affairs. At this point, he concludes
that #he good /ife is the likely unfolding of our constant pursuit of virtue, the “active life of virtue” in his
words. So, in short, we have: 1. to be virtuous is to exercise one’s function well; 2. The function of
human beings is to be rational. 3. Therefore to be a virtuous human being is to reason well. 4. If we
reason well, “we shall live well”?.

But note that along with the function argument, there is a corollary argument for the dynamism
or practicality of virtue: the good life requires constant exercise. If the moments that make up a good
life are transitory and prone to fluctuate, we are naturally interested in how to make those good times
more qualified and enduring. Indeed, says Aristotle “the most honorable among the virtues themselves
are more enduring than other virtues” and it follows that “people devote their lives to them more
fully and continually than anything else”® have some sort of “stability””. Because this pursuit is a
constant activity, it builds up and keeps a certain personal character through time, whose continuity
simply s the good life.

Given the instances of virtue approached by Aristotle, “active” suggests an outward exercise
of virtue, a bodily and mental engagement with surrounding people or an active participation of an
event, where the object of the action seems to lie outside the agent. And while Aristotle does theorize
about intellectual virtues, not only the virtues he mentions are directed to living a good life in the city,
but his function argument also encompasses all other applications of human reason, such as good
parenting, music-making, or soldiering amidst warfare. Though that way of seeing virtues strongly
appears in her Lesters, where her political involvement is prominent, in the Dialogue, St. Catherine’s
focus is on the introspective virtues, or virtues amenable to be developed in isolation, because for her,

21 Polities 1253218 “all things derive their essential character from their function and their capacity; and it follows that if
they are no longer fit to discharge their function, we ought not to say they are still the same things.

221097b5

23 Nicomachean Ethics 1100b15

241100b15

251100b20



outward virtues must stem from inward virtues.*® But inward virtues, she argues, can only be
developed when we know ourselves really well, a kind of knowledge however, which we only can
grasp in profound isolation.

The second way St. Catherine differs from Aristotle concerns our knowledge of our rational
and physical limitations. Aristotle states several times that we lack in self-sufficiency, and since an
active life of virtue requires resources and conditions” which we can only access and create via a
division of labor, we have a natural impulse® to live in city, i.e. a union of those who cannot exist
without one another.”” But the city, Aristotle argues, does not come to existence just for the sake of
mere survival; it should also lead humans to #hrive.”’ Once the connection between pursuing the life of
virtue and living in the city is established, Aristotle thinks human life, or at least good human life, is
impossible without the city’": “the man who is isolated, who is unable to share in the benefits of
political association, or has no need to share because he is already self-sufficient, is no part of the city,
and must therefore be either a beast or a god...Man, when perfected (in the city), is the best of animals;
but if he be isolated from law and justice he is the worst of all.””*> Once Atistotle concludes that the
city is a natural and inescapable development of human beings, he goes on to discuss what then would
be the best constitution for the city, »iz. the constitution that best allows for the exercise and
development of the most suitable virtues for human flourishing.

St. Catherine on the other hand is interested in an inner-knowledge of ourselves that allows
us to overcome our original limitations. Then, overcoming those limitations leads us to a re-evaluation
of ourselves, and our relations to the world, and everyone else we connect with. Again, the direction
of thought goes from inward virtues to outward virtues.” The subject of spiritual development is very
prominent in Catherine’s works. Taking an alternative route to that of Aristotle, she argued that human
development necessarily includes periods in isolation, sometimes renunciation to all material goods,
except for means of survival, and even fasting. But why is such extreme asceticism necessary for
spiritual and human development? For Catherine, certain virtues can only be found, or must in part
be developed in isolation, especially the virtue of self-knowledge, upon which, on her view, all others
depend.” While it is undeniable that we can better see some truths about ourselves with the help of
others, there are dimensions of the self which we can only grasp in complete isolation.

26 “They not only consist of those virtues which are done by means of the body, that is, with an exterior act”, but bodily
virtues performed alone, without discretion [here in the sense of inner-knowledge], “her perfection will be impeded.”
Dialogue, chapter 9.

27 Aristotle observes that the good life “requires external goods...for it is impossible, or at least not easy, to act virtuously
if we lack the resources.” In short: deprivation of external goods hinders virtue. Nicomachean Ethics 1099b1

28 “Men form cities by natural impulse.” Po/itics 1252224,

29 This is in fact the shortest argument for why Aristotle famously concludes that man is by nature a political animal.
Aristotle, Politics. Chapter 2. The claim about lacking in self-sufficiency also appears in Nicomachean Ethics, Book 1, but
that’s a different context in which Aristotle uses self-sufficiency as a test for determining intrinsic value.

301252b27

31 Politics, 1253a2 “he who is without a city, by reason of his own nature and of some accident, is either a poor sort of
being, or a being higher than man”...”he is in the position of a solitary advanced piece in a game of draughts.” 1253a25
“the individual is not self-sufficient when he is isolated”

32 jdem

33 This direction appears in various of her allegories, such as the “tree of virtue”.

3 Prov 19:2 “Desire without knowledge is not good, and one who moves too hurriedly misses the way.” And Sir 18:20:
“Before judgment comes, examine yourself; and at the time of scrutiny you will find forgiveness.”



Catherine’s emphasis on knowledge of the self derives from the relevance Genesis 1:26-27%
assumed after St. Augustine.”® We have been created in likeness to God, and so the first step in search
of knowing God is knowing ourselves. Without true self-knowledge we only have a distorted
conception of God in himself. Self-knowledge leads to humility as we have seen with Socrates, makes
us acknowledge we are not self-sufficient as we have seen with Aristotle, and now with Catherine we
see it leads to the virtuous kind of self-love. Virtuous self-love sublimes traditional egoistic self-love
because it not only leaves room for, but also motivates the love of others. According to this view we
come to the help of our neighbors, not because we would ultimately benefit from that attitude, but
because we love what God loves, and God loves us all equally since He sees ourselves as equals before
Him.

But note that our sublimation of what Catherine calls “mercenary love™’
cell of self-knowledge. In the Dialogne, chapter 60 we read:

comes through 7 the

“Because coming to perfect self-knowledge, they may know that of themselves they are nothing and have no grace...but
when in the cell of self-knowledge we learn we have been created in resemblance to God and so also share in his will, and
since God equally loves all of us, we acquire virtuous love, loving others like God loves them, for what they are in
themselves and not only out of self-advantage.”

Why this overcoming takes place in isolation? In the allegory of the peaceful sea as a mirror,
Catherine is subliminally talking about the traditional opposition between reason versus sentiment,
and the sought supremacy of the former over the latter. In that allegory, she compares the water
surface to that of a mirror and equates our emotions in tempest to an ocean of turbulent waters, and
so when you attempt to gaze upon your reflection on the water surface, and you will not see your true
self, since you are only met with a distorted image of yourself. In isolation, our thunderous emotions
decant to leave only the most peaceful sentiments, resembling the indefectible paralyzed surface of
the most secluded lake.

Within the terrain of imagery, Catherine tries to show that if we effortlessly try to look inside
of ourselves with what she calls the “eye of the intellect”, we will develop the art of life, not by
quashing our emotions, especially self-love, but by channeling our love of ourselves and our love of
others into more balanced expressions, such as virtuous self-love and genuine love for others.
Although the goal is in part a virtue to be exercised in public, it is one to discovered and first exercised
in isolation.

Together with self-knowledge, discretion holds a central place in Catherine’s thought.
Catherine uses the word “discretion” to refer to both discernment and prudence.”® Her meaning of

3 Then God said, “Let us make mankind in our image, in our likeness....So God created mankind in his own image; in
the image of God he created them.

36 In his On The Trinity, Augustine devotes chapters 8 to 10 to an investigation on the human mind, because he is interested
in discovering the true nature of man, without which the search for God’s truths would be flawed from the start. These
chapters have had large influence for the philosophy of mind. Augustine. Oz the Trinity. (Matthews, Gareth (ed.), McKenna,
Stephen (trans.)) Cambridge University Press, 2002.

37 Dialogne, chapter 60

38 For an analysis of the meanings of “discretion” as discernment and/or prudence along all the wotks of St. Cathetine,
see Ragazzi, Grazia Mangano. Obeying the Truth: Discretion in the Spiritual Writings of Saint Catherine of Siena. Oxford
University Press, 2014.



“discernment” is close to the concept of practical reason, and her meaning of “prudence” also tracks
our contemporary usage, that is, just one dimension of practical rationality, or one virtue among
others. However, the reader must note that she often uses “prudence” to also refer to the ability of
practical discernment, a habit that also appears in Aquinas’ Summa Theologica.” In the Dialogne, the
notion of discretion is introduced in the context of what virtues should we develop and exercised. As
we have seen, Catherine argues that in the pursuit of self-knowledge, we humble ourselves as we learn
about our imperfections and the greatness of God. Discretion, she claims, can only work in plenitude
after that humility has been stablished. In chapter 9, Catherine defines discretion as:

“The virtue of discretion is no other than a true knowledge which the soul should have of herself and of Me [God], and
in this knowledge is virtue rooted. Discretion is the child of self-knowledge, and, wedding with charity has indeed many
other descendants, as a tree which has many branches; but that what gives life to the tree, to its branches, and its root, is
the ground of humility, in which it is planted, which humility is the foster-mother and nurse of charity, by whose means
this tree remains in the perpetual calm of discretion. Because otherwise the tree would not produce the virtue of discretion,
or any fruit of life, if it were not planted in the virtue of humility, because humility proceeds from self-knowledge. And 1
have already said to thee, that root of discretion is a real knowledge of self and of My goodness, by which the soul
immediately, and discreetly, renders to each one his due.”

In Catherine’s texts there is no unequivocal image of discretion, but one quite useful is her definition
of discretion, gua capacity of discernment, as “the knife which slays and cuts off all self-love founded
in self-will.”*" Selfish love is the origin of all sins, argues Catherine, because you are loving yourself
for your own sake and not for the sake of God. We have to love ourselves in the right, i.e. humble,
way so that we can love others in the right way, #73. because they are created in resemblance to God
just like each one of ourselves, and not because loving others would ultimately befit ourselves.* So,
in its discerning role, discretion divides, like a knife, virtuous from vicious acts by cutting off the good
from the bad kind of self-love. Charity, then, understood as genuine love for others, emerges as the
cardinal Catherinian virtue prescribed by humbled discretion acquired through self-knowledge.

Catherine’s views bear interesting connections with the works of Saint Augustine (354-430)
and Saint Thomas Aquinas (1225-1274) yet to be better explored. For instance, self-knowledge is also
a central topic in St. Augustine’s reflections, which led him to investigate the metaphysics of inner life:
“By the Platonic books I was admonished to return into myself...With you as my guide I entered into
my innermost citadel (Ps.29:11)...1 entered and with my soul’s eye, such as it was, saw above that
same eye of my soul the immutable light higher than my mind.”* The allegory of “inner citadel”
reminds us of Catherine’s cell of self-knowledge, both seeing the dive into oneself as a necessary stage
for the attainment of perfection, for Catherine, and of eternal happiness, for Augustine. Augustine
and Catherine also agree on the tripartite division of the faculties of the soul into memory, intellect
and the will*". Therefore, it is not controversial to claim that Augustine indeed influenced Catherine,

3 Aquinas, Thomas. Thomas Aquinas Selected Writings. (Mcinerny, Ralph (ed)). Penguin Books, 1998.

40 Dialogne, chapter 9. Giving one what one is due is also one of the conceptions of justice canvassed in the first three
books of Plato’s Repubii.

4 In Dialogne, chapters 11 and 122, Catherine talks about how injustice proceeds from selfishness and dark lack of
discretion.

42 1In the opening of the first section of the Groundwork, Kant makes a similar argument against egoistic motivations
behind apparently altruistic actions, though in an entirely secular manner, appealing solely to the value of human
rationality. Kant, Immanuel. Groundwork of the Metaphysics of Morals. (Gregor, Mary and Timmermann, Jens (trans. And
ed.)) Cambridge University Press, 2012.

43 Augustine. Confessions. (Chadwick, Henry (trans.)). Oxford University Press, 1991. Book VII, (x16) p.123.

4 1In Book XV of On The Trinity, Augustine defends his view of the “rational soul”. Augustine. Oz the Trinity. (Matthews,
Gareth (ed.), McKenna, Stephen (trans.)) Cambridge University Press, 2002. Catherine frequently refers to the tripartite



though its extent is a matter of debate among scholars, since she had no direct knowledge of Augustine
writings, and probably only accessed those ideas via church preachers.”

Equally influential for Catherine was Thomas Aquinas who is known for merging the Christian
tradition of discretion derived from the bible with the Aristotelian conception of prudence. Aquinas use
of “prudence” is similar to Catherine’s use to refer to our capacity of discernment, not just between
virtue and vice, but also to balance out which virtues to exercise and develop, rather than referring to
a particular virtue, namely, the virtue of pursuing one’s own well-being. In the case of prudence as a
measuring skill Aquinas and subsequently in Catherine, prudence is a knife that cuts the right amount
of time and energy devoted to each of one’s virtues in concrete situations, says Aquinas:

“To be conformed to right reason is the proper purpose of any moral virtue. The intent of temperance is to prevent us
straying from reason because of our lusts; of fortitude lest we forsake the judgment of right reason because of fear or
rashness. Such an end is prescribed for us by our natural reason, which bids each to act according to reason. Yet guite how
and through what we strike the virtnous mean, this is the business of prudence. For though keeping the mean is the aim of moral
virtue, nevertheless it is the correct marshalling of the means to the end that the mean is found.”¢

There is a lot yet to be discussed about the role of prudence as discretion and its relation to the other
virtues in Aquinas and Catherine. For instance, both Aquinas’s prudence and Catherine’s discretion
require self-knowledge as a necessary vestibule for the life of virtue as well as both are concerned with
the unity and coherence of a virtuous life, /3. how to best blend solitary contemplation and an active
life in public settings.

A lot more can be said in lieu of Catherine’s works relations with other great philosophers.
Here we have tried to provide the reader a sample of the possible lines of investigation and why her
views could be of interest to philosophers. There are also a number of other less purely philosophical
topics to explore, such as Catherine’s use of allegories, her mysticism, and her political activity. In the
following we provide some bibliographical guidance to primary sources as well as to secondary
bibliography.

Contemporary English Translations of Primary Sources

Complete edition of all letters: The Letters of Catherine of Siena. Translated with introduction and notes
by Suzanne Noffke, O.P. 4 vols. (Tempe, Arizona: Arizona Center for Medieval and Renaissance
Studies, 2000, 2001, 2007)

Catherine of Siena. The Dialogue. Translation and introduction by Suzanne Noffke, O.P. The
Classics of Western Spirituality. (New York: Paulist Press, 1980). [Note: the older Thorold
translation published by TAN Books is drastically abridged and is not recommended)]

division of the soul or one of its parts along the Dzalogne. For instance, chapter 4, she talks about memory in order to
remember the benefits of the virtuous life, zuntellect so as to see and know the truth, and the wi// so as to act according to
virtue.

4 Ragazzi, Grazia Mangano. Obeying the Truth: Discretion in the Spiritual Writings of Saint Catherine of Siena. Oxford University
Press, 2014. p. 137

46 Summa vol. 36 prudence. See Ragazzi p. 141 summa I-1T q 56 a.3 qq 57 58 61In questions 47 to 56 of the II-1II of the
Summa Theologica



Catherine of Siena. The Prayers of Catherine of Siena. Suzanne Noffke, O.P., translator and
editor. 2™ edition. (San Jose: Authors Choice Press, 2001)

Biographies

Contemporary—based on the primary sources.

Arrigo Levasti. My Servant, Catherine. London: Blackfriars, 1954
Johannes Jorgensen’s Saint Catherine of Siena (London: Longmans, 1938).

Alice Curtayne’s Saint Catherine of Siena (London: Sheed and Ward, 1929 and reprinted by TAN
Books and Publishers in Rockford, IlL.).

The major primary source—written in the 14™ century. The most important primary biographical
source for St. Catherine is Bl. Raymond of Capua’s The Life of Catherine of Siena, written in the
14" century. (It’s perhaps best to start with a contemporaty biography, such as Levasti’s, before
reading Raymond). Two English translations are available: Raymond of Capua. The Life of Catherine of
Siena. Translated, introduced and annotated by Conleth Kearns, O.P. (Wilmington: Michael Glazier,
1980; reprinted by Dominicana Publications. This edition has an excellent introduction. Another
edition but without introduction is: Raymond of Capua. The Life of St. Catherine of Siena by Blessed

Raymond of Capua Confessor to the Saint. Translated by George Lamb. (London: Harvill Press, 1960;
reprinted by TAN Books).

Aquinas, Thomas. Thomas Aquinas Selected Writings. (Mcinerny, Ralph (ed)). Penguin Books, 1999
Avristotle. Nicomachean Fthics. (Terence Irwin (trans.)) 2" Edition. Hackett, 1999
Augustine. Confessions. (Chadwick, Henry (trans.)). Oxford University Press, 1991

Augustine. Oz the Trinity. (Matthews, Gareth (ed.), McKenna, Stephen (trans.)) Cambridge University
Press, 2002

Benedict Ashley O.P.’s Guide to Saint Catherine’s Dialogue In: Callahan, John Leonard (ed.) Cross
and Crown: A Thomistic Quarterly of Spiritual Theology. vol. 29, St. Louis: Herder, 1977

Cavallini, Giuliana (OP). Catherine of Siena. LLondon: Geoffrey Chapman, 1998
Curtayne, Alice. Saznt Catherine of Siena. London: Sheed and Ward, 1929

Espi Forcen, Fernando. Anorexia Mirabilis: The Practice of Fasting by Saint Catherine of Siena in
the Late Middle Ages in The American Journal of Psychiatry. Vol. 170, Issue 4, 2013



Giordani, Igino. Tobin, Thomas (trans.). Saint Catherine of Siena- Doctor of the Church. Boston: The
Daughters of St. Paul, 1975

Kant, Immanuel. Groundwork of the Metaphysics of Morals. (Gregor, Mary and Timmermann, Jens (trans.
And ed.)) Cambridge University Press, 2012

Kohler-Ryan, Renée. Trees in the Garden: Thomas Aquinas, Catherine of Siena, and the Order of
Justice. The Australian Feminist Law Journal, Vol. 39, 2013

McDermott, Thomas (OP). Catherine of Siena: Spiritual Development in Her Life and Teaching. Mahwah,
NJ: Paulist Press, 2008

Noftke, Suzanne. Catherine of Siena: 1 ision Through a Distant Eye. Collegeville, Minnesota, 1996

Ragazzi, Grazia M. Obeying the Truth: Discretion in the Spiritual Writings of Saint Catherine of Siena. Oxford
University Press, 2014











































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































Saint Teresa of Avila

Saint Teresa of Avila (1515-1582), born Teresa Sanchez de Cepeda y Ahumada, was a Spanish
noblewoman born into a wealthy mercantile family in the Spanish providence of Avila. At the age of
18, Teresa decided to join the Carmelite Covent of the Incarnation, where she gained prominence as an
author and theologian focusing on Christian mysticism and meditation. Among her many distinctions
include Doctor of the Church; canonization by Pope Gregory XV; and recognition as a patron saint
of Spain. Teresa of Avila published a number of literary works, including her autobiography The Life
of Teresa of Jesus (later extended with the publication of Relationships), The Way of Perfection, and Interior
Castle.

Because of the breadth of her writings, Teresa of Avila’s works should peek the interest of
everyone within the academy. For example, Philosopher Christia Mercer argues Rene Descates’
Meditations on First Philosophy were likely influenced by Teresa of Avila’s Interior Castle." According to
Metcer, Descartes’ Meditations and Teresa of Avila’s Interior Castle have many similarities. First,
Descartes’ Meditations and Teresa of Avila’s Interior Castle share in the meditative tradition. Spiritual
meditations like Interior Castle “involved the need to focus on the meditator’s subjectivity as a means
to rethink everything the meditator has previously learned about the world. The point was to learn
not to care about the external matters so as to develop new habits and beliefs. For most meditators,
the only proper means to do this was through subjective exploration.”” Second, while the content of
the beliefs being meditated on in each of the two works differ in many ways, each employs a common
“deceiver strategy” in their attempt to “force truth-seekers into extreme skepticism about their current
beliefs, which leads to self-exploration.” Of course, this is not to say the importance of Interior Castle
depends on its potential influence on Descartes; rather, understanding the ways in which Descartes
was “the benefactor of a long tradition, to which women significantly contributed...[allows us to]
rethink the role of women and other noncanonical figures in the history of philosophy and begin to

create 2 more accurate story about philosophy’s rich and diverse past.”*

Along with The Way of Perfection, Interior Castle aims to show how a spiritual life of contemplative
meditation results in a form spiritual and intellectual enlightenment. According to The Way of Perfection,
a prayer-filled life requires mutual love, detachment from created things, and true humility. As the
introduction to The Way of Perfection states, “Fraternal love, detachment and humility: these three
virtues, if they are sought in the way these chapters direct, will make the soul mistress and sovereign

over all created things—a “royal soul”, in the Saint’s happy phrase, the slave of none save of Him Who
bought it with His blood.” Thus, like Buddhist and Hindu thinkers before her, Saint Teresa of Avila
is concerned with a form of religious enlightened and what it requires.

While staying true to the ideas presented in The Way of Perfection, Interior Castle outlines the rigors
of the process of contemplative meditation. The work is split into seven parts, each corresponding to

L Davldj Cralg, “She Thmks Therefore I Am” Columbia Mdgd{lﬂé’ (2017)

2 Chrlstla Mercer (2017), “Descartes is Not Our Father,” New York Times: The Stone https://nyti.ms/2]WWXfr

3 Christia Mercer (2016), “Descartes” Debt to Teresa of Avila, or Why We Should Work on Women in the History of
Philosophy,” Philosophical Studies 174 (10): 2549.

4 Christina Mercer (2017), “Descartes is Not Our Father,” New York Times: The Stone <https://nyti.ms/2]WWXfr>




a stage one reaches along the path of spiritual enlightenment. Using the metaphor of a Castle, St.
Teresa explains how the soul progresses through the seven stages of meditative practice she
describes—through the seven mansions and rooms of one’s inner castle. St. Teresa claims “[She]
began to think of the soul as if it were a castle made of a single diamond or of very clear crystal, in
which there are many rooms, just as in Heaven there are many mansions.” According to St. Teresa,
only through humble, self-reflective prayer and meditation can the first mansion be entered, let alone
progress from one mansion to the next.

St. Teresa describes the meditative journey with vivid metaphoric imagery. For example,
outside the walls of the castle are ‘poisonous beasts” who represent the attractiveness of sin and self-
deception.” In order for one progress through the mansions and its rooms of one’s interior castle, one
must stay in the First Mansion to gain humility and self-knowledge. As one progresses from the First
Mansion to the Second, one must seek growth by learning from, engaging with, and listening to others.
The Third Mansion is for those who have a higher standard of discipline and charity towards others;
those who enter the Third Mansion spend their time well and exercise charity. Within the Fourth
Mansion, one ceases to be attached to the external world and experiences greater interior freedom.
Within The Fifth Mansion, one disposes of oneself, and resigning to the will of God. The Sixth
Mansion is where one recognizes the Supreme Truth of Gods will, and humbly submits oneself to
said will. Finally, in the Seventh Mansion, one transforms and reaches a higher states of being—i.e.
one enters into a spiritual union with God and enters into a state of self-forgetfulness.

Important Sections

Introduction
The First Mansions: Chapters I and 11

The Second Mansions: Chapter 1
Further Readings

On the Meditative Genre and Descartes’ Influences

Charles Bolyard (2009), “Medieval Skepticism”, Stanford Encyclopedia of Philosophy
https://plato.stanford.edu/entries/skepticism-medieval /

Descartes (1641), Meditations on First Philosophy

Christia Mercer (2017), “Descartes’ Debt to Teresa of Avila, or Why we Should Work on Women in
the History of Philosophy,” Philosophical Studies 174 (10): 2539-2555.

5 Her desctiptions of these “venomous creatures” and their deceptions is similar to the Evil Demon/Deceiver desctibed
by Descartes in his Meditations on First Philosophy.



Christia Mercer (2017), “Descartes is Not Our Father,” New York Times: The Stone
https://nyti.ms/2]WWXfr

Olivia Goldhill (2017), “One of Descartes’ Most Famous Ideas was First Articulated by a Woman,”
Quartz https:

z.com/982044 /descartes-most-famous-idea-was-first-articulated-by-a-woman

David J. Craig (2017), “She Thinks, Therefore I Am” Columbia Magazine (2017)

magazine.columbia.edu/article/she-thinks-therefore-i-am

S. Hutton (2015), “Blue-Eyed Philosophers Born on Wednesdays: An Essay on Women and History
of Philosophy.” The Monist, 98(1): 7-20.

On the Psychology of Religious Experience
St. Teresa of Avila, The Life of Teresa of Jesus.

Marcella Biro Barton (1982), “Saint Teresa of Avila: Did She Have Epilepsy?”, The Catholic Historical
Review. Vol LXVTI, no. 4,

Orrin Devinsky and George Lai (2008), “Spirituality and Religion in Epilepsy” Epilepsy and Bebavior.
Vol. 12, pp. 636-643.

On the Virtues Required for Perfection/Enlightenment
St. Teresa of Avila, The Way of Perfection, Ch. 4-15
Bhagavad Gita, Chapters 5-7

Max Muller (1894), The 1 agrakkhedika or Daimond-Cutter, in Buddhist Mahayana Texts (Sacred Books of
the East), Oxford University Press.



































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































Judith Drake

Judith Drake (1670s-1723) was a prominent feminist author in the late 17th and early 18th
century, whose Essay in Defense of the Female Sex (Hereafter, ‘Essay in Defense’) was one of the most
significant contributions to the early modern debate concerning women.' However, for many years
after its publication, Drake’s Essay in Defense was misattributed to Drake’s close friend and fellow tory
Mary Astell. Along with Astell, Drake was a member of a circle of literary figures that included Lady
Mary Chudleigh, Elizabeth Thomas, Elizabeth Elstob, and Lady Mary Wortley Montagu, among
others, who played an important roll in debates concerning gender relationships in the last decade of
the 17th century. As Hannah Smith (2001) describes it, Drake’s “Essay in Defense combines tory ideas
with Lockean philosophy to formulate a vision of sociable, secularized, learning and the role female
conversation could play in settling a society fractured by party politics;” according to Smith,

Drake drew upon John Locke’s An Essay Concerning Human Understanding to construct a rationalist
framework upon which to argue that it was custom and language which engendered the belief that
women were intellectually inferior to men. Drake then proceeded to reject the cult of the ancients and,
in their place, championed the worth of ‘modern ’learning and the value of informal education for
women. Additionally, Drake contended that men shared the character faults of which women were
usually accused. She accentuated masculine follies by sketching satiric portraits of various male types,
such as a ‘Pedant’, a ‘Country squire’, a ‘News-monger’, a ‘Bully’, a ‘City Critick’, and a ‘Beau’, and
she promoted the idea that polite socialization with ladies could help transform men into gentlemen.?

In other words, Drake’s Essay in Defense attempts to bridge a political divide at the time by engaging
with the philosophical arguments of her contemporaries on their own grounds. By doing so, Drake
shows the fault in the arguments of those to whom she was responding, as well as demonstrating how
individuals like herself had an important role to play in social and political conversation.

The central question Drake grapples with in her Essay in Defense is “whether the time an
ingenious Gentleman spends in the Company of Women, may justly be said to be misemployed, or
not?” According to Drake, spending time with others is properly employed when the mind gains either
an “Improvement of the Understanding or a Diversion and Relaxation of its Cares and Passions.”
According to Drake, those who claimed ‘ingenious Gentlemen’ would be misemploying their time by
keeping the company of women could defend their view in one of two ways; Drake claims,

If Women are not qualified for the Conversation of ingenious Men, or, to go yet further, their
friendship, it must be because they want someone condition, or more, necessarily requisite to either.
The necessary Conditions of these are Sense, and good nature, to which must be added, for Friendship,
Fidelity and Integrity. Now if any of these be wanting to our Sex, it must be either because Nature has
not been so liberal as to bestow ’em upon us; or because due care has not been taken to cultivate those
Gifts to a competent measure in us.

In other words, Drake argues if women were not qualified for the conversations of ‘ingenious Men’,
it must either be because the sexes have been ‘bestowed' with different character traits or because
nature has ‘bestowed’ everyone with the same character traits but society has failed to properly

! Hanna Smith (2001), “English ‘Feminist’ Writings and Judith Drake’s Essay in Defense of the Female Sex (1696),” The
Historical Journal, 44.3, pp. 727.

2 Hannah Smith (2001), “English ‘Feminist’ Writings and Judith Drake’s Essay in Defense of the Female Sex,” The
Historical Journal vol. 44.3, pp. 727-747.



cultivate those ‘gifts’ in the case of women. If the former of the two were the case, Drake argues, those
differences must be evidenced by the philosophy and empirical sciences of the day. If the latter of the
two were the case, whatever differences existed would be the product of a failure on the part of the
social and educational systems of the 18th century. Furthermore, if the latter of the two were the case
and men were just as likely to be failed by the social and educational systems of the 18th century, one
should take the value of another’s company to depend only on the character of the person with whom
one’s time is spent. Thus, whether or not one properly employs one’s time would depend only upon
the character of the people involved.

Drake begins her Essay in Defense by taking aim at the first of the two possibilities discussed
above—namely, that nature has not bestowed the same ‘gifts’ upon everyone. Following Locke’s Essay
Concerning Human Understanding and the newly developing human sciences of the time, Drake argues
there is no natural distinction between the sexes with a series of simple and effective arguments. First,
she argues there is no distinction between the souls of men and women; Drake claims,

To proceed therefore if we be naturally defective, the Defect must be either in Soul or Body. In the
Soul it can’t be, if what I have hear’d some learned Men maintain, be true, that all Souls are equal, and
alike, and that consequently there is no such distinction, as Male and Female Souls; that there are no
innate Idea’s, but that all the Notions we have, are deriv’d from our External Senses, either immediately,
or by Reflection.

Second, she argues the bodily composition of men and women does not entail that one of the two
sexes is advantaged over the other; she claims,

Neither can it be in the Body, (if I may credit the Report of learned Physicians) for there is no difference
in the Organization of those Parts, which have any relation to, or influence over the Minds; but the
Brain, and all other Parts (which I am not Anatomist enough to name) are contriv’d as well for the
plentiful conveyance of Spirits, which are held to be the immediate Instruments of Sensation, in
Women, as Men. I see therefore no natural Impediment in the structure of our Bodies; nor does
Experience, or Observation argue any: We use all our Natural Faculties, as well as Men, nay and our
Rational too, deducting only for the advantages before mention’d.

After showing that whatever differences exist between the sexes are not the product of nature, Drake
proceeds by investigating how the social and educational circumstances one is in can result in folly.
According to Drake, everyone is susceptible to folly; as such, the value of another’s company should
be judged based only on the character of the person in question. Since the value of anothet’s company
depends only on the character of the person in question, everyone would benefit from greater
education.

Important Sections

No Distinction of Sexes in Souls
No Advantage in the Organization of Bodies
Confirm’d from Experience of Brutes.

Experience of Mankind
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Susanna Newcome

Susanna Newcome (1685-1763)" was born in Durnford, Wiltshire, where her father was the
vicar of the Church of St. Andrew. Susanna’s husband, John Newcome, served the Lady Margaret
Professor of Divinity of Saint John’s and after their marriage became Master of the College in 1735.
She is principally known for the An Enquiry into the Evidence of the Christian Religion (1728 and 1732), but
there is evidence that she contributed notes to the works of others and published a pamphlet or two
on moral subjects.” Newcome is among the first published female Christian apologists. However,
despite the esteem she received among academics with whom she was acquainted, her work has
received little contemporary attention. In fact, other than Patrick J. Connolly’s (2019) “Susanna
Newcome’s Cosmological Argument,” no other peer reviewed publications on Newcome’s work exist.
As a result, the history of her life, the works she published other than An Enguiry into the Evidence of the
Christian Religion, and more have failed to be fully investigated.

While Newcome’s husband John received little to no praise from his colleges, nothing could
be further from the truth in the case of Susanna.’ By all accounts, Susanna Newcome was a woman
of exceptional intellect, talent, and reputation. In fact, to say Newcome’s reputation proceeded her
would be a severe understatement. According to the entry on her husband contained within the second
volume of Thomas Baker’s History of the College of St. John the Evangelist, Susanna Newcome “bears the
character, by everybody, of the most excellent and worthy woman; nay, to say learned: for she has
given proof of her erudition in more than one book which she has published;” it is said that “her
modesty and humility always strove to conceal the great improvements of her mind. But no person of
discernment could be long acquainted with that excellent woman, without esteeming her one of the

most petfect pieces of human nature.””* Similarly, she is described as “being a woman of excellent parts
and abilities; of sound sense and masculine judgement; and had written a pamphlet or two on moral
subjects, which I have heard much commended. She was as fine a figure of a woman when she was
turned of 60, as many are when they are 20 years younger: and she has often put me in mind of the
person and character of that most exalted and excellent woman Madame de Maintenon, in a more
humble style: for she was as good a woman, as she was an accomplished one.””

Newcome’s Enguiry into the Evidence of the Christian Religion sets itself up as presenting an
argument in favor of the existence of God that does not rest on « priori judgement. In the preface of
the first edition of her work, Newcome states she takes arguments that use terms without determinate
meanings or that take propositions for granted as ones that tend to result in perplexities.” As Connolly
(2019) claims, “She reiterates the point at the outset of her discussion of God’s existence by invoking
the Lockean notion that the mind is originally ‘empty and void, without any innate Ideas’ of God and
that it remains so until sensation provides it with mental content.”” The mental content Newcome
relies on to prove the universe must have a cause is twofold. First, she claims sensation informs us

1 Little is known about Susan Newcome life; as a result, the dates should not be taken to be exact.

2 Baker (1869), History of the College of St. John the Evangelist, Cambridge: University Press, p. 1026.

3 Ibid; see, also, Connoly (2019), pg. 844-845.

4 Ibid.

> Ibid.

¢ Newcome (1728), An Inquiry into the Evidence of the Christian Religion, Cambridge: University Press, p. 2.

7 Connolly (2019), “Susanna Newcome’s Cosmological Argument,” British Journal for the History of Philosophy, 27(4), pg.
847.



things which have beginnings must have causes to be brought into being.® Second, she claims our
observations of the causal chains that exist in universe imply the universe must have been caused.’

Newcome begins the first edition of her work by appeal to the hedonic claim that, if Christian
theology were true, it would affect our happiness to the highest degree." In fact, according to
Newcome, it would be irrational not to examine whether or not it is true. If the Christian Religion is
true, those to whom it is made known must believe it and follow its precepts. Thus, we ought to
investigate whether or not the Christian religion is true. In other words, because believing the truth of
the Christian religion would affect the happiness of everyone to the greatest degree if it were true,
Newcome takes a proper investigation into the truth of the Christian religion as being of utmost
importance.

After showing why an investigation into the Christian religion should be considered an
important undertaking, Newcome begins her argument for God’s existence by appealing the Lockean
idea that there are no innate ideas and that the basis of all knowledge is the product of ideas of
sensation.'’ In other words, the project of Newcome’s wotk is to defend the existence of God on
purely empirical grounds—an argumentative strategy unlike many who proceeded her.

Newcome continues her argument for God’s existence by claiming that the things we perceive
and feel to exist must do so either with or without a cause. If they exist without a cause, they must
exist eternally—since nothing can have a beginning without a cause. If they exist with a cause, further
investigation into what the cause could be will be necessary. Newcome provides the following example
of chains of cause and effect:

If Body x produces the body y, and Body y, the Body z, yet still there must be a cause for the production of x,

otherwise there would be a beginning without a cause, which is impossible: And if there must be a cause of the

production of the body x; that is, if there must be a cause of every link in a certain chain of causes and effects,
then the whole chain or series of causes and effects cannot exist without cause.!?

In other words, we perceive things as products of chains of cause and effect. What is more, like the

parts the make up the chains of causes and effects that we experience, our reasoning about the system

those chains make up lead us to conclude the system must also be caused. According to Newcome,
From seeing and considering the manner of the existence of this system, and that many of the parts of it in every
period of time are caused, we find it no less than a contradiction to assert that the whole system exists without a

cause: and to assert that certain parts of a system do not exist without a cause, yet the whole system exists without
a cause is the same as to assert that the parts do not belong to the whole.!?

Put differently, Newcome believes “a material system, which is compose’d of parts that are
changeable, cannot exist without a cause, distinct from, as well as prior to, such a system.”"* The
existence of change in the system requires a cause of the change; without a cause for the change, there
would be no change. Furthermore, the change in a system must either be a product of the materials
of the system or something which is not part of the materials of the system. If the change is a product
of the materials of the system, then the materials of the system would have to exist antecedently to
any of the changes in the system and the materials themselves would have to be uncaused.” However,
even assuming the materials of the system were uncaused, it is impossible for matter to change without

8 Connolly (2019), 847.

? Ibid.

10 Newcome (1728), pg. 9.

11 Ibid., pg. 10.

12 Ibid, pg. 11.

13 Ibid; note that Newcome is committing the fallacy of composition in her reasoning here.
14 Ibid., pg. 12.

15 Connolly (2019), pg. 850.



a cause for that change. For example, it is impossible for matter to begin motion without a cause for
that motion; as Newcome claims, “there is no motion but what is the effect of a former motion;
consequently there is no motion in such a system which has been from eternity which has not been
caused.”" To suppose motion in the system is to suppose that there is a beginning to that motion,
and, as stated above, things which have a beginning must have a cause. So, even if the materials of the
system existed eternally, something external to the system must be the cause of change in the materials
of the system. Thus, Newcome concludes, “if the cause of change in a material system cannot be in
itself, then it follows that if there is a change in a material system, it must be caused by something
distinct from, as well as prior to, all the changes in this system.”"” According to Newcome, the thing
distinct from, and prior to, the system is God.

Thus, Newcome’s argument in favor of the existence of God is the product of two ideas—
L.e., that everything that has a beginning must have a cause and that the universe has a beginning. As
noted by Connolly, “Newcome does not offer an independent defense of [the claim that everything
that has a beginning must have a cause], but it was certainly widely accepted in the period. For example,
she may have been following Locke, who wrote to Stillingfleet that ““Everything that has a beginning
must have a cause’ is a true principle of reason, or a proposition certainly true.”** Newcome does,
however, argue tirelessly in favor of the latter claim, starting from our experiences of cause and effect
and working her way up to the system of cause and effect itself. As Connolly succinctly presents it,

Newcome takes it to be an empirical fact that the beings we routinely engage with are, in fact, caused: ‘we find
certain Chains of Cause and Effect, and many Parts of this System owing their Existence to an antecedent cause’.
Her ultimate goal is to move from this observation to the conclusion that ‘we cannot with Reason assert that the
whole System exists without [a] Cause’. If she can successfully make this argumentative move she will have
achieved her objective. She can then identify the cause of the universe with God and proceed to enumerate
features or attributes that this creator of the universe must have.®

In this way, Newcome’s argument is not unlike others in the period. For example, both Samuel
Clarke’s A Demonstration of the Being and Attributes of God and Leibniz’s “On the Ultimate Origination
of Things” claim that if there must be a sufficient reason for anything that exists, then even if there is
an infinite chain of cause and effects, we can ask why this infinite chain rather than some other infinite
chain exists. According to Clark and Leibniz, since the infinite chain cannot answer this question, we
have to go outside it for the sufficient cause and that is God. Unlike Clark and Leibniz, Newcome
does not appeal to the claim that some other chain of cause and effect could exist rather than the one
we experience. Rather, she appeals to ideas from Newtonian physics to defend the claim that the
chains of cause and effect we experience either require external support for their continued existence
or can come to an end—eventually concluding that the cause of the universe must be eternal,
independent, unchangeable, intelligent, powerful, perfect, omnipresent, omniscient, and free.

In addition, as if defending God’s existence were not enough, .An Enquiry into the Evidence of the
Christian Religion has a great deal to tell us about rationality, belief, truth, revelation, happiness, and
much more. For example, in section VII of the first edition of the work, Newcome investigates how
reason requires the natural exercise of our unimpaired powers and faculties to obtain happiness,
distinguishes between the powers and faculties of body and mind, and claims that the happiness of

16 Newcome (1732), 13-14; Connolly (2019), pg. 851

17 Ibid., pg. 13.

18 Connolly (2019), pg. 847; referencing John Locke (1823), The Works of Locke, vol. 4, pg. 61.
19 Ihid.



human beings requires providing support and assistance in the happiness of others. In addition, and

not unlike Kant after her, she argues the moral status of actions are a product of their intention or
: 20

motive.

Important Sections

Propositions: Section I-V (pg. 1-9)

Section VI. Enquiry the 1%. What is the Evidence of a God? (pg. 9-33)
Section VIL Enquiry the 2™, After Happiness (pg. 33-50)

Section VIL Enquiry the 3. After a Revelation (pg. 50-63)
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PREFACE

T being sntended that a Second Edition of
An Enquiry into the Evidence of the Chri.
fian Religion fhould be publif'd, I thoughe is

proper juft to mention to the Reader that I bave
made fome few Additions fo it.

Particularly, I bave added to, and flrenyh-
encd my Argunments, that the Syfem of the Usi-
verfe did not always exift, but muft have had
Gaufe of 1ts Exifience external and antecedent 4o
. And I bave been more full and clear i1 my
Proof of the Attributes of that Being who x-
ifis witkout Canfe, and is the Author of the Ex-
tficnce of this Syflem.

/nd as I bave been fuller and clearer in the
Proof of the Attributes of the Deity, f5 have T
in that natural Relizion, or Means to Happinefs,
which 15 founded on them; and I will prefiime
{0 fay, that the natural Religion which T 44-

vaiice, demonfiratively follows from the Atrri-
butes.

L bave in oue Point gone bigher than I did e
Jore; and as 1 bad troved that 1f the dutbor of
Yan's Exiffence was a wife, goed, and powerful
Being, Man muft be made capable of obtaining

Hs{gﬁpi.



PREFACE

Happinefs, [o I now prove from the Attributes
of Wifdom, Goodnefs, and Power, that s Hap-
pinels ball be everlafling, and that be who by
a right Ufe of bis Powers fball obtain Happinefs,
will cujoy it to all Eternity.

[ have been more particular in an Enguiry
whether if dvas fuutable to the Attribufes of God
Jor bum to reveal himfelf, becaufe it has been late-
ly advanced by a very confiderable Writer, that
the Law, Rule, or Religion, given to all Men,
15 a Perfe Law, Rule, or Religion, and can
have nothing added to it; from whence 1t will
Jollow, (though this Gentleman does not exprefly
Jay o much) that God cannot at all reveal bim-
Jelfs and upon fearching this Point, I fiill find
that it is very fuitable to the Attributes of God
Jor bim to reveal bimfelf and that the Law,
Rule, or Religion given to all Men, 1s a very 1m-
perfect Law, Rule, or Religion, and may nave
Jometiang added to it.

I bave not yet found Reafon to retrall any
Thing which I before advanced; flill continne ty
affert there is no Proof of a God d priori; and
am ready to make good that Affertion.

[ baveonly to add, my fincereWifbes, that, if
I bave delivered any Thing contrary tothe Truth,
1t gy not be received,

DEFI



DEFINITIONS.

cototelotototetateototototofototototote:
SECT. L
Der. 1 S Propofition which expreffes

a Al the Exiftence, Nature, Re-
YA Sl lations, Powers, &c. of Be-
ings, or Things, or Fadls;
that is, which exprefles
Things as they are, is call'd Truth,

II. Evidence is the Ground of the Mind’s Af~
fent to Truth, or the Means or Medium by
which Truth® is convey'd to the Mind. There
15,

1. Evidence of Senfe; or our own Senfes, are
Evidence to us of certain Fadls.,

B 2. There



9 DEFINITIONS.

2. There is Demonftration; or we can by oue
own Powers find Conneltions betwixt Truths,
and from Things known, difcover others un-
known,

3. Therc is Moral Proof; or the Teftimony
of Perfons concerning the Evidence of their
Senfes, and an Appearance of Circumitances and
Things.

[II. The higheft Degree of this faft kind of

Evidence is calld Moral Certainty.

IV. A lower Degree of it is call'd Probabi-
lity.

yV. An Aflent to Propofitions, of which we
have not Evidence of Senfe, nor can demonftrate,
is call’d Belief, or Opinion.

V1. When our Belief or Opinion concerning
the Exiftence, Nature, or Relations of Beings, or
Things, or Fadls, agrees with the Exiftence, Na-
ture, Relations of Beings or Things, or Fatts,
and the Mind takes Things to be what they
really are, then we are faid to have a true, or
right Opinion or Belief concerning thofe Things.

VII. When our Belief or Opinion concerning
the Exiftence, Nature, Relations of Beings, or
Things, or Falls, does not agree with the Exift-
ence, Nature, Relations of Beings or Things, or
Fats, but the Mind takes Things to be what
they really are not, then the Mind has a falfe
Opinion or Belief concerning thofe Things.

SECT.



DEFINITIONS, 3

SECT. IL

LEASURE and Pain need not, nor can
properly be defined.

Der. I. Happinefs, is 2 Term for, colletted
Pleafure, or a Sum Total of Pleafure.

II. Mifery, is a Term for colletted Pain, or a
Sum Total of Pain.

[II. That Being may be cal'd a happy Be-
ing, who enjoys Plealure without Interruption
of Pain.

IV. That Being a mifcrable Being, who fufters
Pain without Enjoyment of Pleafure.

V. Every Being is in fome Degree Happy,

the Sum Total of whole Pleafurc cxceeds  his
Pains.

VI. Every Being is in fome Degrce Milera-
ble, the Sum Total of whole Pains exceeds his
Pleafures.

VIL Any Degtee of Pleafure to a Being, which
procures to that Being a greater Degree of Pain,
is not to be reckon’d as part of his Happinefs,
but Mifery.

VIII. Any Degree of Pain to a Being, which
procures to that Being a greater Degree of Plea-
fure, is not to be reckon’d as part of his Mifery,
but Happinef.

IX. Perfe& Happinels is the enjoying the
highe{t Degree of Pleafure that fenfible Beings
are capable of, without any Interruption of
Pain,

b2 SECT.



4 PROrOSITIONS,

SECT. I

Pror. L O all fenfible Beings Pleafure i

preferable to Pain,

iL. If to all fenfible Beings Pleafure is prefer-
able to Pain, then all fuch Beings muft will and
defire Plealure, and will an Avoidance of Pain.

[IT. What fenfible Beings muft always prefer,
will, and defire, is moft fit for them.

IV. What fenfible Beings muft always will
contrary to, fhun and avoid, is moft unfit fox
them.

V. Happinefs is then in its own Nature moft
fit for fenfible Beings.

VL Mifery is in its own Nature moft unfic
for them.

VIL If Happinels is in its own Nature moft
fit for {enfible Beings, and Mifery in its own
Nature moft unfit for them, then there are Fit-
nefles and Unfitnefles of Thiugs arifing from the
Nature of fenfible Beings antecedent to all Law
and Appointment; and the Happinels of fenfi-
ble Beings is a Fitnefs of Thiiigs, and the Mi-
fery of {en(ible Beings, an Unfitnefs of Things.

VIIL And it farther follows, that if the Hap-
pinels of fenfible Beings is a Fitnefs of Things,
and the Mifery of fenfible Beings an Unfitnefs of
Things, that whatever is a Means to the Hap-
pinefs of fenfible Beings, is likewife fitting, or fir,
and that whatever is a Means to the Mifery of
fenfible Beings, is unfitting, or unfic.

IX. That



ProrosiTIONS, 5

IX. That all thofe Adtions of fenfible Beings
which tend to the Happinels of fenfible Beings,
are moft fi.

X. That all thofe Adtions of fenfible Beings
which tend to the Milery of fenfible Beings, are
moft unft.

XI. That right or true Opinions concerning
the Exiftence, Nature, Relations, Powers of Be-

ings, and Things, and Fadts, and concerning the
Tendency of our Actions, are fit.  And,

X1I. That all falfe Opinions concerning the
Exiftence, Nature, Relations, Powers of Beings
and Things, and Fatts, and the Tendency of our
A&ions, are unfit,

XML, That an Examination into the Evidence
of the Exiltence, Nature, Relations, Powers of

Beings and Things, and Falls, and the Tendency
of our Adtions, is fit. That

X1V. An Affent to Evidence is fic.
XV. And a Diffent from Evidence unfi,

Sy et S T S
SECT. IV.

DEF. HAT Power of the Mind by which

it difcovers the Exiftence, Nature,
Relations, Powers, &¢. of Beings, and Things,
and the Fitnefs, and Unfitnels of Things from
antecedent Knowledge ; that is, which finds

Tl‘utll




6 ProrPosiTiONS.

Truth from its Connexion with Truth ante-
cedently known, or believed, i cail’'d R-+tn,

As Realon is that Power of :: “ind by
which it finds Truth, and the Fuiness and Un-
fitnefs of Things, it follows, that whatever is
True or Fit, is alfo Rational, Reafonable, or ac-
cording ro Reafon, And thar,

1. It is reafonable that fenfible Beings fhould
be happy.

2. That it is unrealonable they fhould be mi-
ferable.

3, That whatever is a Means to the Happi-
nels of fenfible Beings is rational, or according
to Reafon.

4. That whatever is a Means to the Mifery
of fuch Beings is Irrational, or contrary to Rea-
fon.

g, That all thofe Adtions of Beings which
are Means to their Happinefs, are rational.

6. That all thofe Aions of Beings which
are Means to their Mifery, are irrational.

7. That whoever does not, as far as he has
Ability, fearch out the Means to his Happines,
i irrational,

8. That whoever does not make ufe of tholc
Means, when found, is irrational.

9. That an Enquiry after Truth is rational.

10, That an Affent to it is rational.

11. That when a Propofition is propofed,
which if true will afte® our Happinefs in the
higheft Degree, itis highly irrational not to ex-
amine whether 1t be true or not,

Y2, Tha



PRrorPOSITIONS. Vi

12. That in Oxder to a rational Affent, ic is
racional to confider what kind of Evidence Pro-
pofitions of that Nature arc capable of.

That is, in Crder to an End, ic is rational to
confider by what Means it is to be obtain’d, and
as fome Truths can be {upported with Evidence
of Senfe; or Demonftration; others only by Te-
ftimony of Perfons, and an Appearance of Cit-
- cumftances and Things; it muft be proper to

confider what kind of proof Propofitions of this
"Nature are capable of.

13. That it is highly irrational to cxpe&t that
Evidence of Propofitions, which the Nature of
luch Propofitions will not admit,  As thus, {up-
pole the Queltion was concerning Hiltorical
Falls, pretended to be before our own Times;
of thele there can be no higher Evidence than
Teftimony of Perfons, and a Concurrence of Cir-
cumitances, and Things, and Events. It muft be
then highly irrational to expett other kind of
Evidence of {uch Propofitions.

14. That when Moral Proof or Probabilicy

ts the only Evidence Propofitions are capable of,
this ought to determine the Aflent to {uch Pro-
pofitions as truly 2s Demonftration oughe to
determine the Affenc to Propofitions which can
be demonlftrated.

An Aflent to Evidence, is an Aflent accord-
ing to Realon; and a Diflent from Evidence
a2 Diflent contrary to Reafon: And the Irra-
tionalicy of the Diflent confifts in diﬂ&nting
_ﬁ‘OmuEvidcncc, as fuch, be that Evidence what
1t will,

SECT,



3 PrRorPOSITIONS.

SECT. V.

HAT the Chriftian Religion is a Divine

Revelation, is a Propofition, which if
true will affeét our Happinels in the higheft De-
gree; it is then highly irrational not to confi-
der whether it be true or not.

That if the Chriftian Religion be true, the
Happinefs of all thofe to whom it is promul-
ocd, muft confilt in believing this Religion and
obeying its Precepts, is evident from the Nature
of this Religion and its repeated Declarations ;
it muft be then highly irrational not to examine
whether it be true or not.

In order then to find whether the Chri-
ftian Religion be a Divine Revelation, we will
go to the very Botrom of Things; and firlt
{ee whar is our Evidence of a God: And be-
fore we examine whether a certain fuppofed
Being has reveald himfelf, we will confider
whether we have Reafon to believe, that there
is really fuch a Being,

SECT.
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SEC T, VL

}3;;;[ LY the 1Ix. TVhat s oy Ezigece
0j a God?

N the firlt Place then we find the Mind

empty, and void, without any innaic 11\.‘19
of fuch a Being, or any Notion of a God, il
it alcends to it by that which is the Balis ¢f :111
Knowledge, Idcas of Senfation.

And as there are no innate 1deas of a Go
{o likewife we can have no Proof of {uch 1 ¢
mg a prigri; and if there 1s really fuch a ii‘:c—-
ing, we can only come to 2 hnowlc”**e of his
Exiltence, from a Confideration of the l_mﬂ-:.-.hu
ot Thmos

We then perceive and fecl that certain Things
do exift, which Things we find muft exift culwr
with, or without a Caufe. 1IF they exifl without
a Caule, then it follows that thcy muit have
exifted eternally, i being certain that nothing
can have a Beginning without a Caule. It they y
exift with a Lau(c then we muft confider, what
can be the Caulfc of their Exiltence.

The Queltion then is, whether we have Rea-
fon to think, that the Th inas which we fec and
perceive do exilt, exilted crernally without a
Caule, or whether there is 2 Caule of their Ex-
itence? The moft likely Method to obrain Sa-
tsfaction in this Point, is to confider the Things

C which
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which do exift, and what we know of the Man-
ner of their Exiftence.

And here we find certain Chains of Caules
and Effe&ts, and many Parts of this Syftem
owing their Exiftence to an antecedent Caufe,
confequently, we cannot with Realon affert that
the whole Syftem exifls without Caule.

As thus, if we take any Species of Beings,
we fay ftly, that no one individual of thac
Species cver exilted without a Caufe, then we
cannot fay, that the whole Species compofed of
thole Individuals, cxifted without a Caufe.  If e-
very Link in a certain Chain has a Caufe, then
mutll the wholc Chain have a Caufe.

If it is replicd, that though every Link in a
Chain, every individual of a Species muft have a
Caufe; yer that the Caule is only in the Chain
itfelf, in the Species, and that a Succeflion of
fuch Individuals is inanite, and confequently,
without Caunfe. T an(wer, a Succeflion which
depends on fomething external to the Succels
fion for its Continuance, which is che Cale
of all the Succeflions in this Syltem, muft have
1 Caufe exrernal and antecedent to it.

For, wharever has been always, and without
Caufle, muft be always; and there cannot be a
Caufe of the cealing to be, of that, which had
no Beginning, nor Caufe.  And, if a Succeflion
of Beings, fuppoflc Men, has been always, and
without Caufe, there can be no Caufe of the
cealing to be of a Succeffion of Men.

But 2 Succeffion of Men is liable to ceale

from feveral Caules. It may ceafe by outward
Accidents;
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Accidents ; and it is poflible that thele Things
which have often been partially deftrutive
to Mankind, may become univerfally fo, and
the whole Species deftroy’d by them.

[t miy ceale from a Wane of the Support
and Afliftdnce of other Beings and Things; and
Mankind be exting from a Want of Sufte-
pance.

A Succeflion of Beings then, which is de-
‘pendent on fomething cxternal to the Succef
fion for its Continuance, may quitc ccale ; and
if it may quitc ccale, then it could not exift
without Caufe; there being no Caule of the
ceafing to be of thar, which has no Caufe o
its Exiftence. ‘

2. A Succeflion of Beings, cach of which
cannot exift buc in Pain, without the Support
and Affiftance of fomething excernal to the Suc-
ceflion, (which 1s the Cale of all the Succcl
fions in this Syltem) mult have a Caule exter-
nal, and antecedent to it.

It there is Pain in an individual of a Succef=
fion, there is Caufe of that Pain, otherwife,
there would be a Beginning, without a Caule.
The Caufe of Pain in fuch Individual, muft be
in the Succeflion, or nor in it. But there can-
not be a Caule of Pain in that which exifts
without Caufe, Confequently, a Succeflion of
Beings, each of which cannot exilt but in Pain
without the Support and Afhfltanec of fome-
thing external to the Succefhion, could not ex-
it without Caufe; which Caule muflt be ex-

ternal, and antccedent it
C 2 3. 1t

-
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2, 1t Beings cannot cxift buc in Pain, with-
oat the Support and Afliftance of other Beings
or Things; then there is a Fimels 1n the Parts
ot fuch Beings, to fuffer Pain without fuch
Support and Aflitance, and a Fitnefs to receive
Plealure from ir; and a Fitnels in thele other
Beings, and Thirgs, to give Pleature.  But fuch
a Firnels of Parts to certain Ends, and a Fitnels
of difterent Beings, and Succeflions of Beings
to cach other; and all thefe Fitnefles concur-
ring to one grand Ulfe, or End, which is the
Prefervation of the whole, muft have a Caufe
external, and antecedent to them.

4. There is through all inanimatc Nature a
Fimels of certain Things to others, and a De-
pendency of {ome Parts of this Syftem on o-
ther Pares of it Particularly, all Vegetables de-
pend on {omething external to themfelves, and
even Species, for being whar they are, and for
their continuing to exift.  And there is a Fit-
nels in the imanimare Parc of Nature to give
Pieafure, or preferve Exiftence in the animate,
for which it feems alone to exift. And the
whole Syttem of Beings, and Things, is as onc
eracd Machine compofed of a valt Varicty of
Parts, cach Pare depending on other Parts, and
ali concurring to cerrain Ules, or Ends, which
s the Prefervation or Happinefs of the whole.
Sucn & Variety of Fitnefles then in order to the
Pretervation, or Happinefs of a whole Syftem
of Beings, muft have a Caufe external, and an-
ccedent to them.

g, 1t
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&, If a material Syftem is compofed of Parts
thar are changeable, there muft mult be a Caufe
exterr.al, and antccedent, ro all the Changes in
fuch a Syltem.

Wherever there is a Change, thereisa Caufe
of that Change; ctherwife, there would be a
Beginning, without a Caulc.

Now the Caufe of Change in amaterial Syftem,
muft be in the Marerials of cthe Syftem, or not in
the Materials of the Syftem. 1If itis in the Ma-
‘terials of the Syltem, then the Materials muft ex-
ift antecedently to all the Changes in the Syftem,
and likewife, they muft exit without Caufe; (for,
if the Materials had a Caule of cheir Exiftence,
then that Caufe, would be the original Caulfe of
all the Changes in the Syftem; and then, our
Propofition would be proved) but, if the Ma-
terials of the Syftem exift without a Caule, they
cannot  poflibly have a Caufe of Change in
them; for then there would be a Caunfe of
Change in that which exifts without Caufe;
there would be in that which has no Caufe of
its Exiftence, a Caule of its not being, what it
s, which is a Contradition.

And, if the Caule of Change in a marcrial
Syltem cannot be in the Syftem, then it fol-
lows, that it muft be diftinét from, and antece-
dent to, all the Changes in fuch a Syftem.

6. There is no Motion 1n a material Syftem,
which is not the Effelt of fomething antecedent
to it, or that has not been caufed. Now the

aufe of Motion in a material Syltem, cannot

be in the Syftem, it being impoflible for Matter
7 to
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to begin Motion.  Conlequently, there muft be
a Caufe of Motion in a material Syftem, diltiné
from, and antecedent to the Syftem.

If it fhould be faid, that Matter may begin
Motion, (though I fuppole very few will ven-
ture to fay this) then [ prove, that Motion in a
material Syltem muft have a Caule external, and
antecedent to it, the fame Way that I prove all
the Changes in 2 material Syltem, muft have a
Caufc external, and antecedent to rhem.

7. From the Frame and Conftitution of this
Syftem, it is evident, that it did not exilt with-
out Caufe.

A Syftem that never bad a Beginning, never
can have an End, and if it has always cxifted, it
muft always exift; otherwife (as has been ob-
ferved) there would be a Caufe of the Deftru-
¢tion of that which exifts without Caule, and
has always exifted, which is impoflible. But from
the Nature and Conllicution of Things, the
* Decreafe of Fluids in the Planets; and of
Light and Bulk in the Sun, and fix'd Stars;
and from the Refitance that is made to the
Motions of the heavenly Bodies, it is evident
that this Syltem cannot always exift; and if 1t
cannot always exift, then neither has it always
exifted; thacis, it did not exift without Caufe.

As for the Argument, #hat had the World
lafled from all Etermty, as it now sy it 25 af
together impoffible, but that Arfs and Sciences
muft have been brought to a far greater Per-

* Sce Dr. Cheyse's Philofophical Principles of Religion.

fetion,
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fetion, than they have as yet attained; 1 uake it
to be inconclufive, and fo fhall let it pafs; only
put thofe who make Ulfe of it in Mind, thac
fuppofing this Syftem had lafted from all Eter-
nity, no one Rea’on can be aflign’d, why Arss
and Sczences (hould not be invented in this Age,
or any other particular one, as well as a 1000,
or 10000 Ages ago; and confequently, no Ar-
gument can be drawn from their being invented
in this Age, or any other Age, to prove the
‘World nor eternal,

But if we can fhew, as we certainly can, that
the whole Appearance of Nature, agrees with
this Syltem’s beginning to exift at a cerrain Time,
we have from hence Evidence that it is nor e-
ternal.  And it we have a Hiftory that informs
us, that this Syftem did actually begin to ex-
ift at chat Time; then our Argument againft the
Eternity of this Syftem is {trengthened.

We have then from the whole Appearance
of Nature, and Hiftory of the Creation, Evi-
dence, that this Syltem did not exift eternally,
and confequently, did not exift without Caufe,

If ic is faid, thar thongh the Exiftence of
this Syftem may be the Etie& of a Caufe; yer
that nothing which I have oftered gives us Rea-
fon to believe, that the Martter of which it is
compounded, is not eternal: I anfwer, that this
is a Point, which at prelent docs not at all con-
cern my Enquiry; if there is a Being, who fra-
med, and fitted up this Syftem, and made Man
in particular, a {enfible, intclligent Being, “capa-
ble of Pleafure and Pain, I have all that I wane

undet
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under the prefent Argument.  And the other
Enquiry, may more propeily be left to fome
future Opportunity.

We have then full Evidence, and have proved
under feveral Particulars, that this Syftem did
not exilt erernally, and confequently did nor exift
without Caufe. Come we then to confider,

Secondly, What is the Caufe of its Ex-
iltence.

Now, as this Syltem, which began to exift,
muft owe its Exiftence to an antecedent Caufe;
{o likewife muft that antecedent Caule, if it be-
oan to exilt, owe its Exiltence to another ante-
cedent Caufle; and fo muft all Beings, and
Things, ’till we afcend to a Being, who never
began to cxilt; which Being, who never began
to exift, can have nothing antecedent to ir, and
confequently, can have no Caufe of its Ex-

iltence.
As we are fure then that the material World

does exift, and that it does not exift without
Caufe; out owes its Exiftence to {fomething an-
tecedent to it; we are fure likewife, that if that
to which it owes its Exiftence, does not exilt
without Caufe; yet that it derives its Exiltence
from fomething which does, and that the Being
to whom this Syftem owes its Exiltence, is a
Being who exifts ablolutely without Caufe, and

is etcrnal, *

And having faid thus much, and that the
Being, who is the Fountain of Exiftence to o-
ther Beings and Things, is a Being who exilts

abfolutcly without Caufe, and is cternal, we
have



Fvideace of a Gonb. 14

have faid all that is proper upon this Head,
having no Ideas which can lead us to a Know-
ledge of the Manner of his Exiftence. And as
our Knowledge of fuch a Being, wholly arifes
from a Conlideration of the Exiftence of Things,
we can have no Knowledge of him farther than the
Exiflence of Things will lead us. But Things
which exift wich a Caufe, will not lead us to a
Knowledge of the Manner of Exiftence of a Be-
ing, who exifts abfolutely wichont Caule, and is
eternal.

Neither will they lead us to a Knowledge of
the Subftance of this Being; there being no
Connexion between the Subftance of a Being,
and his Works. In thefe Particulars then is our
Enquiry to ftop.

But though the Things which do exift, will
not lead us to a Knowledge of the Manner of
Exiftence, nor to the Subftance of a Being, who
exifts abfolutely without Caufe, and is eternal ;
yet they will lead us to feveral of his Attributes,
and from an Effe&t we can jultly argue to its
Caufe; and we may find certain Actributes con-
nected with others. Thus

Secondly, We can prove that the Being who
framed, and ficted up this Syftem, is an intelli-
gent Being.

When we fee 2 Machine compofed of a vaft
Variety of Parts, which regularly, and conftant-
ty do diftin&t Offices, and all concur to one
grand Ufe, or End, we pronounce it to be. the
Effe&t of Intelligence; having oblerved like Ef-
fets to be owing to Intelligence, and not know-

D ing
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ing any other Caufe that is capable of producing
them. When then we fee the grand Machine
of the Univerle compofed of a valt Variety of
Parts, all fuited, and fitted to cach other, and
cach Part regulatly, and conflantly doing di-
(tin& Offices, in order to the Prefervation of the
whole, if we pronounce not this to be the Lt
fe of Intelligence, we are inconfiftent with our-
fclves, and with conftant Experience; we judge
differently in this Cafe, from what we would
do in all others of a like Nature.

We have then Reafon to believe the Univerfe
the Effct of Intelligence, or have no Realon to
believe any Machine, that we did not fec the
forming of, the Effelt of Intelligence.

Again, not only the Nature of Things which
do exift, and the Manner of their Exiftence,
lead us to an intelligent Caufe; but likewife, In-
telligence being in this Syftem, it is from thence
cvident, that the Caule of this Syftem is an in-
telligere Being.

It is impoflible for a Being to give a Per-
feCion which he poflefles not himlelf; for then
there would be an Effet without a Caufe, or a
Beginning without a Caufe, which is impofli-
ble. And to affert that an unintelligent Being

can give Intelligence, is to affert that there may
be an Effe without a Caufe.

III. We find that the Being, who framed and
fitted up this Syltem, and gave it its prefent Form

and Appearance, muft be a Being of great
Power.

We
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We are fure thar the Power of this Being
muft be cqual to the Ltfedts of ic; that is, that
he muft be capable of making and fuftaining 2
World, becaufe in Fa&t he has done it: We are
{ure likewife, char his Power muft be unlimited
by any Being which derives its Exiftence from
him; that none of his own Cteatures can fuc-
celsfully relift his Power; for then he would
give a Perfection which he poflelt not himfelf;
~ there would be an Effect without a2 Caule, or a
Beginning without a Caufe, which is impoflible,
And this is full enough for us at prefent, under
a general Countideration of his Power.

1V. The Being who framed, and fitted up this
Syftem, muft be a wilc Being.

Wildom lays down the beft End, and pur-
fues it by the beft Mcans; that is, by Means
moft eftettual to the propofed End.

The beft End thar any Deing can propofe is
the Happinefs of Beings.

I then fenfible Beings are capable of Happi-
nefs, if Exiftence is better than Non-Extftence
to them, (and our Defire after a Continuance
of Exiftence, is Convidion to us, that it is)
then the fupreme Being, when he determin'd
to make {uch Beings, laid down the belt End.

That he makes Ule of Means moft cffe&tual
to this End, and to the Prefervacion of all kinds
of Beings, not only their continuing to exift is
Evidence; but likewile thefe Means are every
where vilible.

Thus we find Infliné&s, or Defires in all Be-
ings, which pufh them on to preferve Lxiftence.

D2 Different
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Different Beings are wonderfully framed, and
conftituted, and fitted to each other, as has
been obferved, in order to the Continuance of
Exiftence, and all Things concur to the Prefer-
vation of the Syltem. -

If any then fhould doubt the Wifdom of the
End; that is, whether Exiftence is better than

Non-Exiftence to fenfible Beings; they muft wait
for farther Evidence, which will appear in duc
Time. But the Wildom of the Means, in or-
der to the Continuance of Exiftence, cannot be
queftion’d, they being, through all Nature moft
conf{picuous.

V. The Being who exifts without Caufe, muft
be an independent Being.

Independency is included in exifting without
Caufe, and as a Being who exifts without Caulfe,
derives nothing from another; fo can nothing be
taken from him by any other. There can be
no Caufc of the Deftruttion of that, which has
no Caufe of its Exiftence. And a Being who
derives nothing from another, and can have no-
thing tazen from him by any other, is an inde-
pendent Being.

VI. The independent Being, who exifts with-
out Caufe, muft be unchangeable; that is, he
muft always exilt with the fame Powers, At-
tributes and Qualities, and confequently muft
always att by the fame Motives and Reca-

fons,
If a Being with certain Powers, Attributes,
and Qualities, has no Caule of its Exiftence,
then
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then thefe Powers, Atrributes, and Qualicics
have no Caufe.

If Powers, Attributes, and Qualities in a Be-
ing have no Caufe, they can never ceafe to be
in that Being ; for then there would be a Caufe
of the Ceafing to be of that which never had a
Beginning, which is impoflible.

Again, wherever there is a Change, there is

a Caufe of that Change; otherwife, there would
be a Beginning without a Caufc.

~ The Caufe of Change in a Being, muft be
eicher external, or internal,

But there can be no external Caule of
Change in an independent Being, who exifts
without Caufe; for then he would be a depen-
dent Being, dependent on other Beings or Things
for Powers, Attributes, and Qualities, which
had no Caufe; which is a Contradi&tion.

And for a Being, who exifts without Caufe,
to have in himfelf a Caufe of Change; that i,
a Caule of not being what he is, is likewife a
Contradiétion.

It follows then, that a Being who exifts with-
out Caufe, muft always exilt with the fame
Powers, Attributes and Qualities. And if a
Being muft always exilt with the fame Powers,
Attributes and  Qualities, then muft he always
alt by the fame Motives and Reafons, and be
an unchangeable Being,

VIL The intelligent, independent Being, who
esifts without Caufe, and is Author of this Sy-
ftem, muft be perfectly happy.

There is no Pain without Caule,

Th-
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The Caufe of Pain in a Being, muft be either
cxternal, or internal.

Lrcannot be external to an independent Be-
g ; for then he would be a dependent Being,
dependent on other Beings, or Things for his
Happinefs.

A Being who exifts without Caufe, cannot
have a Caufe of Pain in himfelf.

Then it follows, that an intelligent, indepen-
dent Being, cannot (uffer Pain.

2. An intelligent, independent Being, is not
only uncapable of fuffering Pain, but likewifa
he muft enjoy Pleafure, or, be a happy Being,

A Being who communicates Pleafure to o-
ther Beings, muft enjoy Plealure himfelf; other-
wife, he would give a Perfeftion, which he
poflelt not; there would be an Effe& without a
Caufe, or a Beginning without a Caufe, which
is impoflible.

Again, A Confcioufnels of poflefling Powers,
capable of being exerted to certain Ends, and
a real exerting of ‘them to thofe Ends, muft give
great Pleafure to the Being who pofleflcs, and
excres thelc Powers.  And the greater the Pow-
ers, and the more certain their Effe&s, the
greater is the Pleafure to the Pofleflor of
them.

A Power then of making, and fuftaining of
a World; of forming Beings, and Things, and
fuiting of them to each other, in order to the
Prefervation or Happincfs of the whole; and te
real Exercife of this Power, muft give grea

Pleafurc to the Being who poflefles it.
Further,
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Further, The intelligent, independent Being,
who exifts withour Caufe, muft not only be a
happy Being; that is, enjoy Pleafure without
any Interruption of Pain; but he muft likewife
be perfe@ly happy; thac is, he muft enjoy the
highett Degree of Plealure, that any Being is
capable of.

As he is the Fountain of Pleafure to other
Beings ; that is, of all that rational Pleafure
which does not produce Pain, he muft himfelf
enjoy the highelt Degree of it; orherwife he
would give more than he pofleft, there would
be an Effe& without a Caufc.

Again, As the Powers of a Creator vaftly
exceed the Powers of his Creatures, {o muft his
Pleafure from a Confcioufnefs of f{uch Powers,
and from the real Exercile of them, vaftly ex-
ceed any Plealure which they can have from a
Confcioufnefs, or Exercife of their Powers.

Further, There is great Pleafure in communi-
cating Pleafure, in a Conlcioufnels of beftowing
that on Beings, which they always muft prefer,
and chule; a Being then who communicates to
other Beings all that true Pleafure, or Happi-
nefs which they poflels, muft have Pleafure from
a Communication of Happinefs, which no crea-
ted Being can be capable of.

Laftly, As the fupreme Being is an independent
Being, he has Plealure which no dependent Be-
Ing is, ot can bc capable of.

He muft have great Pleafure from refleéting,
that whatever he has, it is underived, held of

none, nor can poflibly be taken from him; chat

7 he

5 %
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he is fclf-fufficient, and his Felicity everlaft-
Ing.
VIll. The perfeltly happy, independent Be-
ing, who exifts without Caufe, muft be a good
Being.

A good Being is one who always wills the
Happinels of Beings, and promotes it as far as
he has Power,

Now a happy, independent Being, muft will
Happinefs to other Beings.

Firfl, Becaule Pleafure is in itfelf a Motive to
the Will. Al Beings muft prefer Pleafure to
Pain, They mult prefer it as fuch, wherever
it is, and in other Beings, as well as in them-
{elves.

What they muft prefer, they muft will, when
there is not a Motive to the contrary.

But a perfe&tly happy, independent Being,
can have no Motive to will the contrary; that
is, to will Pain, as fuch. Motives ro will Pain,
arife in weak, dependent Beings, liable to Inju-
ries and Want, from a Senfe or Dread of Pain;
but a happy, independent Being, can neicher
fear, nor fufter, confequently, can have no Mo-
tive to will Pain as fuch, And if a Being can
have no Motive to will Pain as fuch, and has
always Motives to will Pleafure; thatis, Happi-
nefs, then he muft always will Happinefs.

Again, the perfe¢t Happinefs which a Being
himf{clf enjoys, is a Motive to him to will Hap-
pines to other Beings; and a Being always

plealed and happy, always wills Happinefs, *

Further,
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Further, as the {fupreme Being is a Creator,
he mult always will Happincfs to his Creatures,
he muft will them that which they muft al-
ways preter; otherwile he would will in op-
pofiion to himlelf, he would will the Imper-
fetion of his own Works, which is impofi
ble. |

Ic is abundantly evident then, thar the fy-
oremc Being muft always will Happucels to o-
ther Beings.
~ And, as he muft always will the Havpinefs of
Beings, fo muft he always alt agreeably to his
Will, and promote their Happirels as far as he
has Power.

Depéndent Beings fubjet to Pain, may ofren
be turn'd atide from cxecuting that which they
will, by a Dread of Danger, or Confequrnces,
buc a happy, independent Being has nothing to
{uffer or fear; con‘equently, can be by notbing
turn’d afide from execuring that which he wills,
when he has Power to do it

It is evident then, thac the haopy, indepen-
denc Being who is the Authior of this Syftem, is
a good Beine; one who alwavs wills Happine(s
to other Beings, and promotes it as far as he has
Power,

It tollows, that his End in Creation was to
communicate Hapoinels; and that whatever
Pleafure he might himfelf take in the Pertor-
mance, he could have none in Oppol-tion to the
Hapyinefs of his Creatures; for then (as he al-
ways muft will cheir Happinefs) he would wilk
i Oppofition to himfelf, which is impothble.

E We
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We find tiien, the Arreibute of Goodnefs; iis
the Author of this Syltem, conncited wich his
Happinefs; and particularly we nind, that his
End in making fenfible Bemgs, was to commu-
nicatc Happinels to them.

But Secondly, We not only find the Attiibute
of Goodncfs in the Author of this Syftem con-
nected with his Happine(s, but we likewife find
in Fatt that he is a good Being, and can prove
it dire&ly @ pofleriors, from his Works.

Whatever tends to out Prefervation, 15 fra-
med, conftituted, and fitted to give us Pleafure.

What tends to our Deltruétion, is framed,
conftituted, and fited to give us Pain.

As Things good for us grow hurtful when u-
fed immoderately, Pain is annex’d to the immo-
derate Ufe of them in order to {top us from the
Evil; here is Wildom and Goodnefs.

Again, as he has made us capable of contri-
buting to the Happinels or Mifery of thofe of
our own Species, fo has he annex’d Plealure to
a Confcioufne(s of defigning, or promoting of
theit Happinels; Pain, to a Conlcioufnels of
defigning, or promoting of their Mifery; and
from hence we have Demonftration, that he is a
good Being,.

No Man makes happy, but he fecretly ap-
plauds the Ation; no Man makes miferable,
but he fecretly condemns himfelf, No Man de-
figns Ill, and ftands unreproach’d by himfclf;
no Man defigns Good, that has not Pleafure, e-
ven from that Intention. No Man volantarily
inflicts Mifery, but to gratify {ome Paflion or
- Delirs,
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Defire, which feem’d to ftand in oppofition to
the Happmeﬁ: of others; and no Man but fuf-
fers Remorle and Anom(h when the Gratfica-
tion, which excited the evil Action, ceales. Nay,
no Man fo much as fces the lecrable WIthout
fecling Pain, unlefs fome particular Difpleafure
has been conceiv’d againlt the Sufferer, on Ac-
count of fuppofed Il]JLlry to ourfclvcs or 0-
thets.

From hence alone then, from God’s annexing
Happmcfs to a Confcmufncﬁ; of defigning and
promoting the Happinels of others, and Pain to
a Confcioufnels of defigning or promoting their
Mifery; and from that Pity, which is naturally
in all Men, we have Demonftration that God 15
a good Being,

And now having proved, that God is a good
Being, our Argument is compleat, that he is
a wile Being, and that when he made fenfible
Beings, he laid down the beft End, which was,
theu H‘lppmefs

IX. As God isa good Being; that is, as he
wills and promotes the Happmefs of all Bem o
fo far as he has Power, fo is he a Being, who
n all his Altings Wlth enfible Beings, alts ac-
cording to Reafon and a Fitnefs of Tungs
that s, he really promores their Happincls.

Bemgs may will Happinefs to other Beings,
and promote it as far as they have Power, and
vet fall very fhort of their End; of Wthh we
aurfelves are fad Inftances. They may want A-
bility to dilcern, or Power to execute thar
which is beft, md moft for the Happme(s of

E 2 Belngs,
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Beings.  But in neicher of thefe Cales can the
fupreme Being be defective, he always muft know
the Fitne(s and Unfinels of Things; what tends
to the Happinefs, and what to the Mifery of
his Creatures, and cannot poflibly want Power
to alt agrecably to his Will,

And Firff, A Being who is Creator, who has
Wifdom f{ufficient to form a World and fuic
and fic all Beings and Things to cach other in
order to the Prefervation of the whole, and who
has fitted a Variety of Things to give Pleafure to
his Creatures, muft know whether Beings could
be made capable of Happinels; that is, whethex
Exiftence would be better than Non-Exiltence to
them. And he alfo muft know the beft pofl:-
ble State of Exiftence for all Ranks and Orders
of Beings; that is, that State which would pro-
duce the moft Happinels to the whole Crea-
tion.

And as he mult know whether Exiftence
would be better than Non-Exiftence to fenfible
Beings; and alfo the beft poflible State of Ex-
iftence for all Ranks and Orders of Beings; {o
muft he always know what is beft for his Crea-
tures in all Stages of their Exiftence, and what
will.tend to the Happinefls or Mifery of the Crea-
tures whom he has form’d.

And as the fupreme Being, who is the Author
of this Syftem, muft at all Times know the Fit-
nefles and Unfienefies of Things; what will con-
tribute to -the Happinefs or Mifery of his Crea-
tures; fo muflt he always have Power to att a-

| o grecably
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grecably to thele Fitnefles; that is, to do that
which will moft contribute to their Happinefs.

As he is an independent Being, his Powers
are independent, confequently, cannot be limi-
tedor reftrain’d by any Being whatfoever.

As he is Creator, his Power cannotr be limi-
ted by his Creatures; thole whom he has form-
ed cannot {uccelstully refift him.

And if his Power cannot be reftrain’d or li-
mited by any Being whatfoever, he has Power to
a&t agreeably to the Fitnefles of Things; that is,
to do that which will molt contribute to the
Happinels of Beings.

It is evident then, that as the fupreme Being
always wills Happinels to other Beings, knows
the Fitnefles and Unfitnefles of Things, what
will contribute to the Happinels or Mifcry of his
Creatures; and has Power to adt agreeably to
thefe Fitnefles, that is, to really promote their
Happinefs; he muft in all his A&ings with fuch
Beings, act according to Reafon, and a Fitnels
of Things; that is, he muft do that which is
molt for the Happinels of fuch Beings.

And now having proved thac the Being who
exifts without Caule, and who is. the Author of
the Univerle, is an intelligenr, powerful, wile,
good Being; and a Being, who in all his A&tings
with fenfible Beings, alts according to Rea-
{fon, and a Fitnels of Things; thac is, really pro-
motes their Happinefs; all.the other moral Actri-
butes, which are generally afcribed to the Deity,
as Juftice, Holinefs, Faithfulnefs, . are in-

cluded.
A Creator
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A Creator can only be faid to be unuflt to
his Creatures one of thefc Ways; either,

By making them uncapable of Happinefs.
By defeating them of any Happinefs he has
made them capable of,

Or by not making them happy in Propot-
tion to their deferving to be [o.

Buc a Being who knows the Fitnefles and Uh-
fitnefles of Things, what will contribute to the
Happine(s or Mifery of his Creatures; who al
ways wills their Happinefs; and in all his Actings
with them aéts according to Realon, and a Fit-
nefs of Things, could not make them uncapable
of obtaining Happinefs, nor defear them of that
Happinels they were made capable of; nor fo
order Things that they fhould not be happy in
Proportion to their Defert.

And as Juftice is included in the Ateribute of
Goodnefs, and in afting according to Reafon
and a Fitnels of Things, (o is Holinefs and Faith-
fulnefs. And as a Being who never {werves
from Reafon is Holy, {o neither can he deceive,

promife, and not perform; chat is, he is faichs
ful and true,

X. He is Omniprefent.

That is, as he always governs his Creatures in
the beft Manner, he is at all Times fo far pre-
fent with them, as to be able to do this.

XI. He is Omnifcient.

That is, he muft know the Nature and Pow-
ers of his Creatures, and all cheir A&ions; a
Creator muft have perfet Knowledge of that
which he has formed.

XII, He



Fovidence of a Gop. 31
XL He is a fiee Agent, and docs not adt by
Neceflity, but Choice,

Now that God 15 a free Agent, I prove by
onc {ingle Argument.

Every Man naturally thinks himfelf a free A-

gent, and blames or applauds himfelf aftec
certain Actions; which blameing, or applaud-
ing of himfclf, is an Eftett of a Confcioulnefs, it
was in his Power to have done otherwie.

Now then, if Man is not a free Agent, but
is obliged in the Circumftances he is at any Time
in, and Caufes he 1s under, to do that one
Thing he docs, and cannot poflibly do other-
wile, he has Faculties given him upon the Ex-
ercife of which he is neceflarily deceived, and
the Author of his Exiltence, by giving him fuch

Faculiies has neceflitated him inco Error; and

confequently acted contrary to Reafon, and a
Fitnels of Things in his Creation,

Pat the Author of his Exiftence, is a Being,
who always afts according to Reafon, and a Fit-
nels of Things, confequently, cannor neceflicate
him into Error, or deceive him; chen ic fol-
lows that Man is a free Agent.

But if Man isa frec Agent, God muft be one;
otherwife, there would be an Effe& without a
Caufe, or a Beginning without a Caufe; or a
Perfetion in a Creature, which is not in the
Creator, which is an Impoffibilicy.

There are many other Arguments which

prove Man a free Agent, and all thefe prove
that God is a free Agent.

And
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And there arc many Arguments taken from
the Nature of God, and his Works, which prove
him a frec Agent; but thefe having been fully
urg’d by other Hands, I omit them, imagining
that what [ have faid, is {ufhcient to provc
my Point.

And now having proved that the Author of
this Syftem is an eternal, intelligent, wile, pow-
erful, independent, unchangeable, good, juft,
holy, omniprelent, omnifcient Being; and a Be-

ing who always alts according to Reafon, and
a Fitnefs of Things: We include all thefe At-
tributes in onc general Word, and call him 2
perfect Being,

Perfeét is a relative Word, and fignifies the
Agreement of fomething to a certain Meafure,
or Standard in our Minds. Thus, a Being,
who always lays down the beft End, and pur-
fues it by the beflt Means, is perfetly wile, wile
without any Default or Abatcment.

Beings may be counted more or lefs perfed;
as they poflels Powers, which are capable of
being Means to Happinels, and as they really
exert them to that End.

And that Being who poflefles all thofe Pow-
ers, Attributes and Qualities, which are capable
of being Means to the Happinels of himlelf,
and other Beings, in the highelt, and moft pet-
fe& Degree they can be pofleft, and who really
does employ them: to the End, is the beft of all
Beings,. and a perfet Being.

We have then full Evidence, that the Being,
who framed and fitcted up this Syftem, is an c-

L ternal
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wernal, ntelligent, powerful, wife, independent,
uncmmeablc Good holy, mft, faithful, omni-
prefent, Omniﬁzient, ffee Being, and a Bemg who
in all his Actings with fenfible Beings, acts ac-
cording to Reafon, and a Ficnefs of Thmﬂ“a or,
that he is a pcrfc& Being, And whoever be-

lieves there 1s no {uch Bemg, muft likewile be-
lieve there may be a Beginning withour a Caufe,
of an Effet without 2 Cau(c that is, he muft
believe Impofhibilities, or Contradlﬁlors And

whoever does not aét agreeably o the Belief of

fuch a Being, acls direlly contrary to Reafon,
and a Fitnels of ThII}US.
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Engniry the {econd, After Happuiefs,

\ THAT are thofe A&ions of Man, that
are agreeablc ro the Belief of an eter-
nal, ntelligent, wife, good, &c. Being: Or,
fuppof ing there is really luch 2 Being who is the
Author of Man’s Exiftence, how muft Man a&,
to alt according to Reafon and a2 Fitnefs Of
Things: How muft he a& in order to obtain
Happmefs :
And this Enqmry is highly proper, previous to

our Enqtury into the Evidence of a pretended
F | Reyes
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Revelation; for if the prerended Revelation
(hould requireany Pradtice of us incenfiftent wids
the Arcributes of the Deity, we are to reject it

In the firft Place, then, we find, that Man i
form’d with certain Powers and Facultes, which
Powers and Faculries muft be given him by his
Maker, in order to the Happinefs of himfelf, or
other Beings. It is neceffary, then, that he keep
all thele Powers and Faculties unimpair’d, that
{o he may be able at any Time to do that whicly
he is able to do naturally.

It he impairs his Powers, and Faculties, he lo-
fes the Means to his Happinels; he hikewie lo-
fes a Pleafure which would naturally arile from
the exerting of unimpair’d Powers and Facul-
ties: And add to this, he muft difpleale that
Being who gave them to him.

Whatever, then, tends to weaken the Powers
of either the Mind, or Body of Man, that leflens
his Ability to perceive, apprehend, reafon, judge,
will, or a&; diretly tends to make Man miler-
able.

Under this Head it may be fhewn, that all
Degrees of eating and drinking, beyond whar
tends to Health, and Refrefhment; an Indul
gence in fenfual Gratifications; and all thofeVi-
ces which may be rang’d under the general
Word Intemperance, are contrary to Man’sHap-
pinefs.

2. As it is Man’s Duty tokeep his Powers un-
impair'd, {o alfo is it, toendeayour to preferve his
Exiftence. .

{
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if God has made Man, and given him Means

to prelerve his Exiftence, he wills that they be
made ule of to that End.

Whocver, then, negledts the Means to Self-
prelcrvation, or abulcs them, to the injuring of
his Health, aéts direltly contrary to the Will of
God, and confequently to his own Happines.

And if he who neglels the Means of Self-
prefervation, or abufes them to the injuring of
his Health, aéts contrary to the Will of God, and
his own Happinels; in a much greater Degrce
does he do fo, who wilfully deprives himfelf of
Exiftence. This is diret Oppolition to God
is throwing him back his Favours, and is the
highe(t Degree of Rebellion again(t him.

II. With regard to his own Specics, it is eyi-
dent, that Happine(s muft arife to Man,

1/, From his being a jult, or righteous Being,
that is, one who violates the Rights of no Man,
and renders ta all their Dues.

24/y, From his being a good Being, that is,
one who wills and promotes the Happinefs of
all Mankind, as much as is in his Power.

Every Man is by the Frame and Conttitution
of Things, pofle(s’d of {ome Right or Property,
which cannor be violated wichout Pain and n-
sury to him; then God wills that this Righe or
Property be not violated, and that every Man be
lefe uninterruptedly to poflels that which by che
Confticution of Things belongs to him.

Under this Head it may be fhewn, that Mu-
der, Adultery, Theft, Oppreflion, Tyranny,

F 2 Slander,
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Slander, Backoiting, Deceit, Lying, Treachery,
Infolence, Flattery, &c. are fo many Inftances
of Injuftice, and con(cqucntly arc oppofitc to
the Will of Gad.

Again, all Mankind, by the Frame and Con-
ftitution of Things, {hmd in certain Relations tc
each other, from which Rclations there arife
Dues and Rights which cannot be wich- held
from thofe to whom they are due, without Pain,
and Injury to them; then God wills that they
be not with-tield, but that every Man have thac
which by the Conftitution of Things belongs
to him.

Here it might particularly be fhewn, that all
Undutifulnefs of Children to Parents, Parent’s
Neglect of Children, whether in point of In-
ftruction, or Mamtcnancc all Difturbances of
che Peace of Socicty, and of that of Families;
all Breach of Contrads, (particulacly all Bleach
of Marriagc Contralts) Breach of Promifes, ‘&,
arc wich-holding of Dues, and confequently op-
poﬁtc to the Will of God.

And as God wills that the Rights of no Man
be violated, and thar all have thcn' Dues, {o
mult he con[hmtc Things that Happinefs muft

be the Ffett of Righteoufnefs, and Mifery of

Unrighteounels,

And could juflt and righteous Actions produce
Milery to Man; unJu[} cruel, and tyrannical
ones, Happinels; God muft have conftituted

Thmgs coutrary o Reafon, and a Fitnels of
Things
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Things, and be not a good Being; or, he muf}
aét in Oppofition to himfelf.

2. As Happine(s muft be the Effet of Righ-
reoufniefs, yet much more muft ic of Goodnefs,
and every Man muft be happy in Proportion as
he is a good Being, and miferable in Proportion
as he is an evil onc.

God always wills Happinefs to the whole
Creation, and has made Man capable of willing
and promoting the Happinels of his Species ;
then God wills that Man always will Happinefs,
and promote 1t as far as he is able.

Man may not always be able to do that which
tends to the Happinels of others; he may wane
Ability to difcern what is beft for them, or Pow-
er to execute it; and fo far as he falls fhort in
cither of thefe Particulars, he is an imperfeé
Being.  Dut he may always will Happinefs, and
God always wills that he do this; that he be
a benevolent Being.

Here it may be {hewn, that Envy, Hatred,
Malice, Pride, are fo many Inftances of Male-
volence, and confequently dircétly oppolite to the
Will of God.

And as God always wills that Man will Hap-
pmefs, and be a benevolent Being s fo does he,
that he promote it as far as he has Power. Man
may will Happinels, yet for the Sake of whar
he poflefles, fall fhort in promoting it.  He may
fay, be fed, be cloath'd; but when that which
fhould feed and cloath, is to be parted with by
himfelf, in thac Thing defire to be pardon’d:

| But
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But God not only wills, but in all .A&ings with
{enfible Beings, promotes their Happine(s : Con.
fequently Man muft, if he would be acceprable
to God, promcte Happinels whenever he hag
Opportunity.

He muft fave from Evil, or deliver out of it;
feed the Hungry; cloath the Naked; vific the
Sick; dcliver the Opprefled; proteét the Fa-
therlefs, the Stranger, and the Widow : Thele
are Actions which God wills that Man perform
as often as he has Opportunity, in confequence
of Benevolence or willing Good.  That is, God
always wills thar Man be a good Being,

And if Happinefs fhall be the Effeét of Righ-
teoulnels, yet much more, and in a far greater
Degree, fhall it of Goodnefs. If doing no Il
with-holding not that which is duc, is pleafing
unto God, yet much more pleafing fhall doing
Good be to him.  This is joining with our Ma-
ker in the great Work in which he himiclf is
employ'd; and is refembling of the Deity.

1II. Man is placed amiaft Creatures of much
lower Powers than himfelf, who are fitted w
{erve him with their Labour, or to be Suftenance
for him. And they are not frec Agents, but
determin’d by Inftinéts to preferve themfelves,
and their Species; which is certain Evidence
that they were form’d for the Uleof fome other
Beings.

Some of thele Creatures, however ufcful in
the Creation, and to Man in particular Inftances,
yet would be deftruétive to him if their Species

WCIC
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wep¢ numerous ; thele, then, he has a Righe,
from his Duty ot Self-prefervation, to deftroy.
Others of them which can aflilt him wich their
Labour, or ferve him for Food, and which feem
torm’d for no other End but the Ufe of Man,
we prefume that God wills that he fhould make
ule of.  But then he is to remember, when he
makes the Creatures labour, to do it with Mer-
cy; to lay no grievous Burden on them, and
what is not proportion’d to their Strength ; ro
ule them with no unneceffary Severity, but to
be as compaflionate towards them, as is con-
fiftenc with their being ferviceable to him.  And
further, when he takes away their Lives, he is
to remember to do ic i that Manner which is
lealt painful to them,

This is behaving towards the Creatures ac-
ceprably to the Creator, who wills the Good of
the whole Creation.

IV. With regard to the fupreme Being, who
is the Creator, the Preferver, and the Beltower

of Happincls on Man, it is evident, that certain
Duties arife from Man to this Being, inthe Pey-

formance of which, he mutt find Haopinefs.
And as Man has Ability to dilcover the Relation
which he ftands in to God, God muft will chac
he difcover this Relation, and that he perform
towards him thofe Dutics which arile from it.
Itis vrue, God is not like Man, to receive Da-
mage if we pay him not that which belongs to
him; buc ftill ic is Man’s Duty to render to God

thag
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thar wrh is due to him, whether the with-
b . zit be Injury, or not.  And,

1t is Man’s Duty to God, to acknowledge
with all Humility, the Power, Wildom, and
Goodnefs, by which he was form’d.

2. To tender Thanks to the divine Majefty
for his Exiltence, his Prefervation, and his Ca-
pacity for Happinels; for all that he poflefles
that is defirable and good.

3. As the Supremc Being is the moft powerful
of all Beings, it is Man’s Duty to fear him morc
than all other Beings ; that is, to morc fedr to
oftend him.

4. As all Things are under the Dilpofal of
Providence, it is Man’s Duty to’God to be pa-
ticnt under whatever befalls him, and never to
repine at the Difpenfations of the moft High.

5. To truft in God. As God always knows
what is beft for us, as he conftantly wills our
Happinefs, and has Power to execute whar he

wills, we ate to truft that he will deliver us,
when a Deliverance 1s belt for us.

6. To endeavour to know his Will.  As the
divine Will is that Rule by which we muft a&,
if we would obtain Happinefs, we ought to cn-
deavour after a Knowledge of it, which is to be
obtain’d by a Confideration of his Attribures.

7. To perform his Will.  Better is it not to
know the divine Will, than to know it, and
not conform to it. To know the divine Will,
and not to conform to it, is ferting up to be wi-
fer than God, and is Rebellion againft h*':':n...3

. AS
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8. As Man is an Offender before God, as he
is+ confcious of not always conforming to his
Will, ic is his Duty to acknowledge himflf to
be (uch, and to beg of God to pardon him.

9. Tolove God. When we have Pleafuic in
the Happinefs of a Being, we are faid to love
him. -

If we have Pleafure in the Happinefs of aBe-
ing, or if we love a Being, his Plealurc is @ Motive
of Action o us.

" A great Morive to us to love d Being, ot have
Pleafure in his Happinels, is, Kindnefles recei-
ved; and the Love generally arilesin Proportion
to the apprehended Kindnefles. ,

When then we confider the Supreme Being as
the Author and Fountain of our Exiftence, and of
+ all that we poflefs that is defirable and good, we
are juftly excited to love him, that is, to have
Pleature when his Will is conform’d to.

This T apprehend is loving of God, the Can-
[cquence of which Love is, that his Will is a
Morive of A&tion to us {eparate from a Coniide-
ration of our own Interelt.

And furely if any Kindnefles can excite Love,
excite us to take Plealure when the Will of a
Being is conform’d to; thole which we have re-
ceiv'd from the divine Being will excite it.

10. It is our Duty to God to worthip
him.

As we are to acknowledge God's Artributes,
and our Dependency on him; to thank him for
what we poflefs, and to implore his Pardon for
our Offences againft him; and as our Bodics, 11191 -
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well as Souls, are his; it is proper that thefe
Duties be accompanied with {uch bodily Pof-
tures, as Nature, or Cuftom, have made ex-
preflive of the Difpontions of our Minds. Thus
knecling is the Polture of a Supplicant; we
ought then to fall on our Knees when we ap-
proach the great God of Heaven.

11. To worthip him in publick. When we
have difcovered the Being and Attributes of
God, and the Relation which we ftand in to
him, we ought publickly to teftify to others that
we acknowledge him as our God. This is Du-
ty to Men as well as God, that they may be
excited alfo to worfhip him.

12. To fet apart fome pacticular Time for his
Service. As all our Time, that is, our whole
Lives, are given us by him, it is our Duty to
{ce apart fome Portion of them for his Worfhip.

Laltly, It is Man's Duty to God to refemble
him in his Attribute of Goodnefs, and to be a
good Being, In what beteer State could a Be-
ing be form’d, than to have Powers given him
by which he is capable of refembling his Ma-
ker: How unduciful, then, is Man to God,
how ungratcful, how unworthy of what he
poffcfles, if he does not employ them to this
End>

All thefc ate immediate Dutics from Man to
God; which arifc from thar Rclation which he
ftands in to him. And as God gives Man Pow-
ers to difcover the Relation which he ftands 1

to himfelf, fo muft he will that he alts agrcbcl-
able |
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able to it; and make Hapoinels the Confe-
quence,

Thus T have traced out the Heads of that
Condutt of Man by which he is to obrain Hap-
pincfs; that is, I have fhew'd whae Actions of
Man arc agreeable to the Belicf of an cternal,
intelligent, powerful, wile, good, juit, &c. Be-
ing. And if there is really fuch a Being, who
is the Author of Man’s Exiftence, it is Demon-
{tration that the Practice which I have been de-
{cribing, is his Way to Happinefs.

[ call this Practice natural Religion, or Vir-
tue.

And a contrary Behaviour, Vice.

And tho’ that Pact of our Duty which re-
Jates to ourlclves, and other created Beings, is
called Morality,

And thar Part of i which immediately re-
lates to God, is Piety, or is natural Religion
propetly {o call'd; yet when we confiderall our
Duties as the Will of God, and that cvery
Breach of Morality is Oppofition to him, this
allo is a Part of natural Religion.

And now having, from the Attributes of God,
traced out Man’s Way to Happinels; having
fhewn what muft be the Means to it, if God is
jalt, and good, I proceed farther, and would

examine how far Happinefs is the Eftectof the
Prattice which I have been defcribing, by the
Order and Conttitution of Things.

And 1ft, We find thac keeping our Powers
unimpair’'d, is 2 Means to Health and Chear-
fulnefs, and the great Pleafures of Thinking and

G2 Rea-
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Realoning.  And that on the contrary, all Ta-
temperance produces Pain,

2. We find thac there is a great narural Plea-
{ute in the Efteem of Men; and cthis Pleafuic
Virtue fecures to us; it not being in the Power
of Man to difefteem Virtue, however he may be
tempted to forfakeit.  On the other Side, Vice
is {urc to meet with Contempe; a Thing terrible
to Man.

3. Doing no Injury to any, rendering to ali
their Dues, and doing Good, is a natural Means
o the good Offices and Friendfhip of Men;
and Self-love makes the juft, the benevolent, the
good, be beloved.

4. A Coufcioufnels of Virtue fills us with
pleafant Refle&tions,a Confciouinels of Vice with
painful ones. It is not in the Power of Man, a3
has been oblerved, to prefer Vice to Virtue,
however hc may be tempred to embrace the
former, and abandon the latcer.  When, then,
the Plcaflure which invited to Vice ceafes, and
Man looks back on his palt Conduét, a Con-
{cioufnels chat he has abuled his Powers, aled
unworthy of his Nature, and below other Be-
ings, mult fill him with Shame, Remorle, and
Anguifh.  On the other Side, a Remembrance
of Virtue, a Confcioufnefs of having adted righ,
worthily, and according to the Digpity of his
Natare, muft give him Pleafure inexprefible.

r. We find ourfelves capable of great Plea-
fure or Pain from Expeftation; we hope, and
fear, and apprehend Good or Evil before it ar-
vives ; and this Hope or Fear of Good and E-

| vil,

L |
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vil, is very much in Proportion to a Conlcionl-
nefs of deferving it.  When, then, we are con-
(cious that we have acted a rightcous and a good
Part: that we have done ill to no Man; and
extended our Goodnefs to many ; chat we have
join’'d with our Maker in his greac Work of do-
ing Good, and that we refemble him, we arc
full of jult Confidence and Expeltation of Good
from God and Man; we have a joyful Hopc
and Expecation of Happinefs.
~ On the other Side, when we have injur’d and
opprelt; been malevolent, tyrannical, and un-
juft, and {hut our Ears to the Crics of the Nee-
dy, we are full of Fear and Dread of Evil;
have Shame and Anguifh ac looking backward,
and Horror at looking forward.

We find then that the Pradtice which |
have been delcribing, the Pradtice of Virtue, is
naturally productive of Happinels.

But tho’ thus it is according to the Conftitu-
tion of Things, yet many are the Falts on the
other Side; and frequently do we fec

The Good and Evil, jult and unpuft, involved
in the fame Calanuty ; and no Man knoweth
the one from the other, by that which befalleth
them here. '

Evit Men raile themfeives to Profperity, by
Injuttice, Cruelty, and Oppreflion.

They rife even upon the Miferies of the Good,
and the Good perifh by the Evil.

Thefe are frequent Fadls, and they put us
upon fearching farther into the Dilpenfations ot
God: For this we are never to depare from,

that
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that by Rightcoufnels and Goodnefs fhall Man
obtain Happinefs.  This is as certain as the At-
tributes of God.

And we find, that if Virtue does not pro-
cute us Happinels in this World; if nghre-
ous and good Men are not happy; nor {o in
Proportion to their Defert; that this Life is not,
cannot be Man’s beft and final State; but rthat
he {hall exift after the Diflolution of his Body, in
order to future Happinels.

The Queltion then is, whether Happincls
is always the Effet of Virtue in this World:
Whether Happinefs is conftantly in Proportion
to Righteoufnels and Goodnels 2 If it is, then
the Point, which I have been labouring, is yield-
ed; Virtue is the Way to Happinefs. If itis
not, if Mifery is fometimes the Portion of the
Righteous and Good, a Faét few will difpute,
then we are fure that Happinefs is behind ; that
Man fhall exilt in a future State, when his pre-
{ent Sufferings fhall be follow'd with great Feli-
ciy.

If Virtue has not its Effe& in this World,
we are fure that it fhall have it; {ure as we are
that God is juft and good, and always aéts ac-
cording to Reafon, and a Fitnels of Things.

And if Exiftence is only prolong’d to Man,
and the Righteous and Good ceafe from fuffer-
ing, and the Evil from opprefling, the former
will be happy in their own Reflexions, and the
latter miferable in theirs, without any pofitive
Rewards or Punithments from God; tho’ that

7 there
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there fhall be Rewards and Punithments from
him, is rational to expect.

As then God always wills Happinels to his
Creaturcs, and afts according to Reafon, and 2
Fitnefs of Things; has made Man capable of
obraining Happinels; as Virtue is the Way to
Happinefs; as the Virtuous are not always hap-
py in this World, nor {o in Proportion to their
Virtue ; it follows, that their Exiftence fhall be
prolong’d after the Diflolution of their Bodies,
.in order to their future Happinefs.

We prove then Man’s future Exiftence, from
the Atrributes of God, and the Miferies which
often attend rightcous and good Men in this
Wotld.

And as we prove Man’s future Exiftence from
the before-mention’d Particulars, {o from a Con-
{ideration of the Nature and Powers of Man,
we find it realonable to expett it.

We cannot apprehend that Reafoning and
Thinking are Properties of Marter, but of a dif-
ferent and fuperior Subftance, having great Ex-
petience of the Properties of Matter, and never:
finding that it had any of this Sort; nay, as tar
as we know any Thing of Matter, it is utcerly
uncapable of fuch Powers and Propertics.

And if Realoning and Thinking are not Pro-
pertics of Matter, but of a different and fuperior
Subftance, then the Diflolution of a certain Com-
pofition of Marter, the ceafing to exift of the
Body of Man, is no Reafon why a difterent and
{uperior Sub{tance thould ceafe to exift,

it
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If two Subftances have the fame Nature,
Powers, and Properties, the Diflolution of the
one gives us Realon to expeét the Diflolution of
the other ; but if they have different Natures,
Powers, and Propertics, we have no Realon to
apprehend that that which happens to the one,
will alfo to the other. Nay, we have Realon to
expett the contrary.

Laftly, It feems abfurd to fuppole that {uch
Powers as Man is pofleft of, his Powers of Rea-
foning, Thinking, Judging, &¢. [hould be given
for {o fhort a Time as the Life of Man, and tc
fo litle Purpofe as only to procure a tranfient
Pleafure.

It is rational then to expeft Man’s future
Exiftence, from a Confideration of his Naturc
and Powers: But from the Goodnefs and Juftice
of God we depend on it; we depend that God
will proportion Happinels to Virtue, and that the
Judge of all the Earth will do right.

And now having from the Artributes of God
proved that Man muft be capable of obtaining
Happinefs, and that Virtne is the Means by
which this Happine(s is to be obrain’d; 1 pro-
ceed a Step farther, and prove that it {hall be
cverlafting,

And T prove it from God’s Goodnels and
Powet.

God always wills Happinefs to his Creatures.

Has Power to continue in Exiftence the Be-
ings whom he has form’d. |

Then he will always continue Exiftence tothe
Happy; and thofe who by a Right Ufe of their
| Powers
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Powers have ohtain'd Happinefs, fhall enjoy it to
all Eternity, |
Whether then the Virtuous obtain Happine(s
on this, or the other Side of the Grave, the Dif-
ference is bue of {mall Importance to them; this
s certain, they fhall obrain it; and when it is
obtain’d, they fhall emoy it to all Ecernity.
Everlating Happinefs to the Righteous and
Good, is a Confequence of God's Jnttice, Good-
nefs and Power. If it is atked, Who 1s equal
to the Tatk which I have fer: Where is the
Man who lives and falls not thort of his Duty?
I an{wer, God is no hard Tafkmafter; he knew
what we fhould be capable of before he form'd
us; {aw our neceflary Failings and Impetfettions,
and would nor have form’d us if we had noc
been capable of obtaining Happinels, notwich-
ftanding thefe Failings and Imperfeftions. Thele
then are not a Bar to our Happines. |
But fo far as Man wilfully fhues his Eyes a-
gainft his Duty; fo far as he yields ro prefent
Pleafure in Oppofition to Reafon; fo far as he
is unjuft, cruel, and tyrannical, a Spreader of
Unhappinefs; fo far as he 1s malevolenr, a Dif
poiition hatcful to God, and dceefted by him ;
that is, fo far as he is an evil Being; fo far,
for any ching that [ can find to the contrary,
he mpft take the Confequence, and fall fhort of
Happines. " |
The moft rational Method, after fuch Beha-
viour, moft certainly is to be very forry, and
toatk God pardon for the Offence againtt
him; and to be very diligent fo: the future ;
| H and
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and we hope God will forgive it; buc fHll we
cannot {2y that this Man is in the fame Condi
tion with hiin who has always walk’d up-

rightly. God may forgive him, but he hardly
will approve of himfelf

SECT. VIIL
E%gué;’y the thard, After a Revelation,

himfelf 2

And this Enquiry is highly proper, previous to
an Enquiry into the Evidence of a prerended
Revelation; for, if it is not agrecable to the At-
tributes of God for him to reveal himfelf, a far-
ther Search will be to no Purpofe.

Now if we confider the Actributes of God ab-
ftra&edly, there atifes no Argument againft a
Revelation; and if it was not unworthy the
divine Being to create, it appears not to be unwor-
thy of him to dire&, rtake care of, and govern,

Is there any Objection againft a Revelation
from a Confideration of the Natare of Man:
Surcly there appears none; we find Man-
kind, notwith{tanaing their Reafon often falling
ﬂlmt of Happinels; ignorant of natural Dutics,
and of the Means to Happinels, or which is
worfe, and of much more tatal Confequence 1

them, not praftiing what they know.

IS it rational to expelt that God will reveal

And,
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 And 1, We find greac Part of Mankind

jgnorant of feveral natural Dutics, and of the
Means to Happinels.

If we con”der Mankind in the Beginning juft
come out of the Hands of their Maker, we {hall
find them (unlels dwinely inftructed) enwely
ignoran: of almofr all natural Duties, and of the
Means to Happinels; wirhout Reafon to guide
chem, (there being noReafoning hefore Experience)
nor any Mouves to adt by but pielent Pain and
Pleafure.

They muft indifierently take cither Good or
Evil, having no Ideas or Notions ot cither, nor
Infhinéts to dire& them to whar alone was good
for them, nor to the Quanttics, which would
conduce to Health and Lifc.

They muft learn Temperance by Excefs,
Truch by Error; and to fearch after the great-
clt Good, by experiencing that certain Degrees,
or Kinds of prefent Pleafure produce Pain,

Such muft be the Condition of Mankind ar
firlt, if lefr to themfelves without a Revelation.
their firft Guides would be Pain and Pleafure,
and thefe very infufficient ones; they could nor
lead them to all the Happincls which they werc
naturally capable of, nor fo much as {ecure them
trom taking things immediately deltru&tive to
them.

2. After Mankind bas had the Experience of
taeir Forefathers to build their Condult on, af-
rer fome Knowledge has been tran{mitted o
them from others, yet we find great Numbers
nor able by their own Powers to find out all

H 2 natural
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natural Duties, and very few the great Motive
(Eternal Happine(s) to the Performance of them,
And 1/, Some want natural Abilities to dif-

cover all natural Duties. It is true, after Man-
kind has fubfited fome Time, the Duties of

Morality muft lye obvious to very mean Capa-
cities, if they will faithfully enquire after them;
but {o will not our immediate Duties to God,
Fear may caufe us to miftake the Deicy, and
¢onfequently not to worthip him in a Manner
{uitable to his Nature and Acttributes.

2. Many that have Ability, yet want Op-
portunity to trace out all theie nataral Duties,
and the Obligations to them. Great Part of
Mankind are neceffitated to get their Bread by
the Sweat of their Brows, and have not Leifure
to fearch afcer all that Knowledge which may
be beneficial to them.

_ 3. Multitudes are kept from Truth by the
~ Craft of interelted Deceivers.  Such is the Mis-
fortune of Mankind, that they have not been
lefr to follow the Dicates of their own Reafon,
but have been led backward from Trath.

Religion in many Ages and Nations has been
ealculated to ferve fome private Views, and then
impofed on Mankind as Divine. Morality has
been corrupted, and the grofleft Abfurditics pla-
ced in its Room. This has been a molt perni-
cions Blow to nataral Religion, and to our Dif
covery of Truth by Reafon.

It is evident then that if -all Mankind have
entirely been left to themfelves without a Reves
Jation, particularly if God did not reveal hiEnlE

' c
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%lf to Mankind as foon as he had form’d them,
fome Part of them muft have been ignorant of
everal natural Duties, and confequently muft
have fallen fhort of Happinels which they are
naturally capable of.

It follows then, as there is no Objection againf?
a Revelation from the Atcributes of God confi-
der'd abftrattedly, fo there is none from a Confi-
deration of the Natute of Man; on the con-
trary, Inftruion in our narural Duties, feems
‘highly beneficial to Man, and on that Account
from the divine Goodnels we hope for it.

Particularly we hope,and truft, that God when
he form’d Mankind did not leave them to grope
in the Dark, in a worfe Condition than the
Brutes, who have Inftinéts to guide them to
what alone is good for them, and never to Ex-
cefles in it; we hope that divine Wifdom fup-
ply'd Man's Want of Experience, and raught
them their Way to Happinels. |

And we will farther hope, that God whao
fees the many conftant Impediments on Man-
kind ro the Difcovery of all their natural Du-
tics; the Weaknefles of their Natures; the Ne-
ceflicies upon them to get their Bread by La-
bour; and the Prejudices which they lye under
from the Impofitions of Deccivers; cither has in-
terpoled, ot will interpofe to guide them to Truth.

2, As Mankind often fail in another Parti-
cular, a Particular where a Failure is of much
more fatal Conlequence to them than a Wane
of Knowledge of their Duty, thar is, in the
Prattice of it, we allo in this Calc hope for di-
vine -Afliftance. If
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If Man falls fhort in the Knowledge of his
Duty, he lofes a Happinefs which he is natu.
raliy capable of, if in the Praftice of what he
knovs, he expofes himfelf to the divine Dilplea-
{ure, and to his own fevere Reflexions lalting as
his Exitence. In the firlt Cafe he lofes Happi-
nefs, in the fecond he procures to himfelf Mifery.

As then it does not appear difagreeable to
the Attributes of God for him to inftruét Man-
kind in their natural Duties, neither does it to
aflift them in the Performance of them; to help
them in a Cale where a Failure is of molt faral
Confequence to them.

Poflibly God may make farther Manife(tations
of himfelf to fafter bind Mankind to their Duty;
he may give new Motives to our Obcedience,
find Means which may help to be a Security of
our Virtue; or contrive Methods for our Hap-
pinefs, which humane Reafon cannot invent.

We cannot fay God cannot, or will not do
this or more; and as it does not appear un-
(uitable to his Nature for him to aflilt us, we
from his Goodnefs hope that he will do it.

And now having found that a Revelation
does not appear unfuitable to the Acributes of
God, or Nature of Man, we fhould next pro-
cced to examine into the Evidences of a pre-
tended one, namely the Chriftian Religion, bur
firft chink it proper to confider what has been
lately delivered by a confiderable Writer, which
if true, will overthrow what I have been ad-

vancing under the two laft Particulars, which
was, -

That
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Thac if Mankind are entirely left to them-
lelves without a Revelation, great Part of chem
muft be ignorant of {everal Duties, and confe-
quently fall thort of Happincls which they are
naturally capable of; and thac it appears agreed-
ble to the Attributes of God for him to intr&
them in their natural Duties.

And, that there is no Argument from the
Aunbutes of God, or Nature of Man, why God
(hould not reveal to Mankind Truths not dif-
coverable by humane Realon.

TheSum of what this Gencleman has advan-
ced that feems to afte® my Argument, follows.

Thar God has from * the Beginning given
Mankind {ome Rule, Law or Religion, in the
Oblervation of which they muft obrain Happi-
nefs, or be acceptable to him.

Thac he has given all Men, atall Times, fufh-
cient Means to know this Rule, Law ov Religion.

That the Law, Rule or Religion cannot be
more extenfive than the Means ot knowing i,

Thac the only Means of knowing this Rufe,
Law or Religion which has been given to all
Men, is the Ufe of thofe Faculties by which
they are diltinguithed from Brutes; and that the
ufing thefe after the beft Manner they can,
muft anfwer the End for which God gave them,
and juftify their Conduct.

That this Law, Rule or Religion is perfeit.

That nothing can be added to it.

Now then as that only is a Perfelt Law, Rule,

* (hriflianity as Old as the Creation, Ch. 1. f2,7 3, 4, 5.

) p! or
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or Religton which includes all the Means to
Happinefs, (for a Law, Rule, or Religron, which
does not include all the Means to Happinels s
manifeltly Imperfe&t, and may have lgmething
added to it by God, namely Means to more or
areater Happinefs, it being {vitable to his Attri-
butes to afford us Means to all poflible Happi-
nels) according to this Gentieman (fince the
Law cannot be more extenfive than the Means
of knowing it) every Man can by the Ule of
thofe Faculties by which he is diftinguifh’d from
the Brutes, obtain all the Happinefs which he
is naturally capable of, or which 3121 Man i
naturally capable of, and the perfelf Law, Rule
or Religion, includes nothing which every Man
cannot perform.

And as the Law, Rule or Religion, mealured
by the natural Faculties of all Men, includes
all theMeans to Happinels, it follows that God
-will not reveal to Mankind * any natural Dutics
which all Men by their Reafon cannot dilcover

10 be fuch; nor Truths undifcoverable by hu-
mane Recafon.

In Anfwer then to this Gentleman, 1 fay, that
the Law, Rule or Religion meafured by the Ule
‘which every Man is capable of making of thofc

* This firt Conclufion, that God eill net reveal to Mankind
any naturql Duties.which all Men by their Reafon carnot difeorer
to-be Yuch, is not this'Gentieman’s: He fuppofes God may re-
veal to Mankind all, natyral Duties ; but fuch a Suppofal is in-
copfiftent_with the Perfedtion of the Law, Rule or Religion, g
ven to all Mankind ; and if the Law, &c. given to all Mankind
is perfe&, and can have nothing added to it, then God cannol
reves! 2o Mankind any maturel Duties .mot difugereble by tie
Reafon of all Men,

Facultics
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Faculties by which he is diftinguifh'd from Brures.
cannot be a perfect Law, Rule, or Refizion,
or fecure to every Man all the Happinels Lz i
naturally capable of, or which fome Men are
nrurally capable of, unlels we give up the Ac-
mibutes of God.

For if the Crcatot of Man is a juft, good,
and powerful Being, and a Being who, in all his
A&ings with his Creatures, ats according to
Reafon, and a Fitnefs of Things, it demonfira-
tively follows, that every Man has feveral Duties
to himfelf, to God, and to Mankind, from the
Performance of cach of which muft arife Hap-
pinefs ; that every Act of Temperance, Righte-
oulnels, Goodncfs, Piety, produces Happinefs;
that it recommends to God’s Favour, and fecures
to us plealant Retlexions lafting as oir Exiltence.

It follows then, that the more our Duties are
known and prattiled, the greater is our Hap-
pinels; and that where there is Ignorance of the
Relation which we ftand in to God, and Man,
ond of the Dutics arifing from thence; where

there is not Knowledge to lead to all Actions of
Temperance, Righteoufnefls, Gooduefs, Piety,
there muft be a falling {hort of Happinefs; ar
lealt of that Happinefs which procecds from a
Reflexion on our Ations.

And, as it is undoubted Fa&t that fome Men
cannot by the Ulfe of their natural Faculdes ob-
tain equal Knowledge of natural Duties, of Tem-
perance, Righteoufnefs, Goodnefs, Piety, with
others, nor what themfelves are capable cf ob»
fining with Inftru&ion, it follows, that they
1 CaDROE
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cannot by the Ule of their Faculties obtain e
qual Happinefs with others, nor what them.
felves arc naturally capable of obtaining.

If it is faid, that what is the Duty of fome
Men, is not the Duty of others, it being im-
poﬂ]blc that can be any Man’s Duty, which he
has not Opportunity of knowing to be fuch;
* but that all bave Kuswledge fu j' ictent for the
Circumflances they are in.

I anfwer, One of the Points 1 infilt on i,
that fome Men, on account of greater Kunow-
ledge than OthCIS have more Dutles but then
I allo infift, that f they have more Dthlf:S, they
have a greater Capacity for Happinefs, fince

that can be no Duty which does not produce
Happincfs.

All, in thc Circom{tances they are in, {nal
be capabh, of {ome Degree of H.lppme[c:, and
no Man f{hall ever {uffer, that is, receive Pu-
nithment, for not doing thqt WhICh he had no
Power to do: Bar all Men cannor by the | a{e
of their Facultics obtain equal Happinefs with
otnzts, it being impoflible for thole who never
had it 1n their Thoughts to do certain Adtions,
to have all that Pleafure which natur ally and
neceflarily attends the Performance of them.

Ir is cvidei:t then, that if the Creator of hMan
s a juft, good, and powerful Being, and a Be-
ing who in all his Adings with hlS Creaturds,
acts according to Reafon, and a Fitnels of

Things, that the Law, Rule, or Religion mek

* Chriftianity as oid as Creation, ¢h. 1. 2 3.
< , '
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ir'd by the Ule which all Men are capable of
making of thofc Facultics, by which they are
dittinguifl'd  from  the Brutes, and which in-
cludes nothing which every Man with the mean-
elt Capacity, and fewelt Opportunities, cannot
dilcover to be a Duty, (lnce the Law cannot
be more extenfive than the Means of knowing
it) is a very imperfett Law, Rule, or Rels-
gion.

[f yer the Juftice of God fhould this Way
be impeach’d for not letting all Men have equal
Opportunities or Capacities for Happincls ; for
o conftituting Things that fome Men by the Ufe
of their natural Powers cannot obtain that Hap-
pinels, which others are capable of obraining
by the Ufe of theits, nor what themfelves are
capable of obtaining by Inftruction: I return. ic
is undoubtedly certain, and a Confequence of
God’s Attributes, that he has conltituted Things
in the beflt poflible Manner for the Good of the
whole; but where Generations of Beings exift
who arc frce Agents, there muft be difterent
Opportanities or Capacitics for Happinefs, fince
Vice naturally impairs the Powears and Faculties
of Beings. And where there is not free Agency,
there can be but a fmall Capacity for Happincls,
And all thac Happinefls which arifes to Man
from God’s Favour, and his own Reflexion on

his Actions, proceceds from his being a free
Agent,

We find then, upon a Review of our Argu-
ment, that all Mankind cannot by the Ule of
tofe Faculties which diftinguith them from

2 Brutes,
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Brutes, obrain all that Happinefs which the
are naturally capable of) and that all have ny
equal Opportunities or Capacities for Happinek
and confequently, that the Law, Rule, or Rel-
gion, meafurca by the Ule which every Man i
capable of making of his Faculties, is an imper-
fect Law, Rule, or Religion; and thar, as it s
imperfedt, it is fuitable to the Attributes of God
for him to add to it, and to reveal to Mankind
all thofe natural Daties from the Praftice of
which they may obrain Happinefs.

This Gentleman’s Argument then, not ovar.
throwing what I advanced in the firlt Place,
proceed we to fec how far it affets what I dc
liver'd in the fecond, which s,

That it does not appear difagreeable to th
Attributes of God, for him to reyeal to Man-
kind Truths not difcoverable by humane Rea
fon.

The Reafon given by him why God will re
ieveal to Man any fuch Truths, is, becaufe the
Rule, Law, or Religion, which God has at 2!
Times given to all Men, and 15 difcoverable b
the Ule of thofe Faculties by which they ax
ditinguiflhi'd from Brutes, is perfect.

But we have proved that chis Rule, Low
or Religion, is very imperfett; and chat it do
not include all the Means to Happinefs.

There is, then, from hence, no Manner d
Proof that God will not reveal to Mankind
Truths not difcoverable by humane Reafon.

Bt
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But perhaps it will be faid, that the Law,
Rule, or Religion, dilcoverable by humane Rea-
fon, though not by the Reafon of every Man, is
perfect; that this includes all the Means to Hap-
pinels, and can have nothing added to ir.

But then T would ask the Proof of {uch an
Affertion, and what Realon we have to think
that this is a perfe& Lase, Rule, or Religion,

The Reafon why the Law, Rule, or Religion
aiven to all Men, is perfect, will not prove that
that which is only given to a few, is perfelt.

And if ic is fuitable to the Attributes of God
for him to reveal Truths which fome Men by
their Realon cannot difcover, (as we have pro-
ved it is, and it will follow if we allow that God
canac all reveal himfelf) why is it not {virable to
his Ateributes to reveal Truths which no Men by
their Reafon can difcover: We cannot poflibly
lay God cannot, or will not do this,

Having, then, no Manner of Proof that this
sa petfet Law, Rule, or Religion, we cannot
conclude it to be fuch, and confequently cannot
conclude that God will not reveal to Mankind
Truths not difcoverable by humane Realon, but
muft wait to fee whether he docs or nor.

That an Obfervacion of this Law will give
¢s 2 high Degree of Happinels, is certain ; but
whether it is perfe®, or imperfedt, whether it
does, or does not include all the Means to Hap-
pinels, we cannot poflibly fay, having no Evia
dence on either Side @ priors

God
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God may, for any Thing appears to the cons
trary, make Difcoverics to Man that humane
Reafon could not have attained to, from whence
may arile new Duties, andan Increaleof Happi-
nefs ; as allo he may, {eeing our Deviation from
Reafon, and the fatal Confequences of it to us, find
Methods to engage us to our Duty, which Man
eould not have thought of ; and he may give new
Motives to our Obedience, or dire& us to Means
which may help to be a Secutity of our Vir-
tue,

From a Remembrance then of our own
Failings, and God’s Goodnefs, we are inclind t
hope for Affiftance; bur the Methoa of his
aflifting us it is impoffible to dilcover.

Finding then, that the Law, Rule, or Relr-
gion, dilcoverable by the natural Faculties of all
Men, is an imperfedt Law, Rule, or Relgion,
that it does nat include all the Means to Hap-
pinefs;

And no Proof being offer’d why the La,
Rule, ot Religion, difcoverable by humane Rea-
fon, though not by the Realon of every Man, s
a perfel? Law, Rule, or Religion, it follows,
that what this ingenious Gentleman has offer’d,
will not overthrow what I advanced, which
Was,

That it does not appear difagreeable to the
Attributes of God for him to reveal to Mankind
cheir natural Duties; nor, to affit them in the
Performance of them, or reveal to them Truths
not difcoverable by humane Reafon.

Procead
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Proceed wwe then, as we were going, to exde

mine into the Chriftian Religion, and the Evis
dence of it.

Always remembering in our Search, a Caution
which we fet out with, and that is, not to re-
ceive any Thing as God’s Word, which is not
agreeable to his Narure or Attributes, whatever
be the pretended Evidences of it

Particularly, even our own Schfes are to be
ditrufted when the Accributes of God are con-
tradited: For not thefe are {o good Evidences to
us of a tranfient A&, or Appearance of Things,
a5 they are of God’s Goodnefs, they being con-
ftant Evidences of this during our whole Exiftence.

S A S I S St

SECT. IX

Eﬂgui;’y the fourth,

HAT Evidence have we that the Chri.

ftian Religron is a divine Revelation:
And in the firft Place, is it worthy of God,
and fuitable to his Nature, and agreeable to that
Scheme of natural Religion which we have al-
ready founded on the Attributes of the Deity 2

If it fails here, if it contradicts the Attribuces, we
¢ NOLLO IECCIVE it

And
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And in our Examination of this Point, wc are
to take in the whole Chriftian Scheme.  And
as the Chriftian Religion is founded upon one
antecedent to it, namely, the Religion of the
Fews, which it acknowledges to be duvine, ths
alfo muft be brought to the Teft.

And here we find, according to this whole
Rciigion, (confidering both as making onc) that
Man was form’d happy, placed in a Scat of Fe-
licity, yet being a frec Agent liable to lofe his
Happinels.

And that God did not leave him to himfclf,
but as {oon as he had form’d him, kindly lct him
know the Terms on which he ftood, how he
would forfeit, and how preferve his Happinels.

Thar, notwith{tanding Man had dwine In-
firuion, yet he abufed his Liberty, and {uffer’d
the Confequence.  He finn'd, and was excluded
from the Seat of his Felicity, and confequently
all Mankind wis excluded from it with him.

That God did not fuffer Mankind to rema:
in this Condition, to {pend a few Years here in
Labour and Sorrow, and then to return to the
Earth from whence they were taken, but hav-
ing loft their Happinels on Earth, he made them
capable of Happinefs irt the Heavens.

And to the End they might not miftake theit
Duty, and fall fhort of Happinels, God himfelt
vouchfafed to inftru&t them; he gave them di-
vine Precepts; he fent to them Preachers of
Rightcoufnefs; he warned them by Punifliments
on the Wicked, and by Deliverances of the

Good; he faved a few righteous Perlons Wh}m
_ ’



of a diize Revelaiig, 5
he deflroyed the reflt of the Worlly he gave a
Law from Heaven writ on Tables of Stone,
wherein was exprefled our Dury 1o Ged and
M;m; '&hd hc fCilt d divinc Pf.‘l‘ﬁ”-n, ]liS S”“i to
aflume our Nature, and fet us a peifelt Exams-
ple.  And he accepts lus perfect, for our im-
]Jcrf:::& Rightcoufneﬁ, providcd we ﬁnccrcl}? Cri-
deavour to do our Duty, and heartly repent of
all our Offences againt him.

Here is 2 Method for our Happinefs, whiclz
himan Reafon could not have contrived, but
worthy of the divine Being, and {uitable to hie
Attributes.  God will forgive us our Offences
againft him, for the Sake of the perfect Righ.
weouflnels of Fefus Chrift, provided we fincercly
repent of them, and cndcavour to do our
Duty.

We before, from the divine Gooduefs, hop’&
for Pardon, but Reafon could give us no Affus
rances of it.

And to cnable us to imitate the perfelt Ex-
ample of this our Saviour, he gave us a Rule
for our Condudt, agreeable to what we had be-
fore difcover’d from the Ateributes, and to which
it we faithfully attend, we cannot be miftaken
In our Duty.

1. With regard to our felves, we arc coms
manded to be temperate, fober, and chafte;
every one to poffefs * bis Vellel in Sanclificatios
and Honour, and to flec youthful Lufls; which
war againft the Soul.

* 1 Thefl. iv. 4. |
K 5. With
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2. With wmd to others, we are commanded

to invade che l\i”hLS of no Many to render +

all z‘ eir Dues; are {hown what are thofe Dues;
and have a ftraic Rule given us, whereby o
mealure our Adlma £o 111 1\Kr ank: ml and that s,
to do fo thein® as <we would they /’ cield do to
25,

And we are not only required to do no In-
jury, and to render unco all cheir Dues, but we
are alfo commanded to do Good; to! d that if
we would be Dilciples of our Mz me and inhe-
rit the Blefling, we mult be merciful, ki m, £
der-hearted, jw’émrm# one another, Jorgiving ©
611¢ mzrtber, even as God for Clrnﬂs Soke Las
forgiven us; that, if we would be fet at the
Right Hand of our Saviour when he judges all
Mcn we muft feed the Hungryd, cloath the Ne-
Fed, vifit the Sick, comfort “the T atherlefs, the
Sa‘f angery and the Widew that if we would

1 T A m[ ire 1 Heavven, ave muft give to the
1 soy and if we would be Children of the mff
.Imff‘, awe muft refemble bim who does Good fo cll
cizdd maketh Fis ¢ Sun wife on the Evil, and th
Gerd, and findeth Rain on the Fuift and the Unjufl,

And we are allur’d thac unlels the Mortive to
all our Cimliry be pure Benevolence, 2 (incere
Delighe in Lhc T—I’mpm...;s of our Fcllow Crea-
tures, ot even our b whole Subflance grven 1o
feed L‘fﬁe Pooiy wil frofit us any bezzé

s an.xiif. . b Aiat. vil, 12, c }:‘ph V. 2,23
4 \at axv, 34, to the Ead, e Mat. v. 45.
11 Cor, xilk,

3. The
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3. In this Religion the Atcrisutes of the Deley
svhich we had difcover'd by Reafon, aie declar’d
to us, and our Duty to God s d;li\’&td agice-
able ro thefe Atzributes.

Here God is defcribed an ezernal 8, unclhangea-
bleh almighty’, omniprefont &, onnfcrent ', awifem,
iw/fﬂ, jaﬁ " good P Berng; we are commanded
to worftip, 1o obey, to jmr and to /love him,
and ar all Times to truit in him.  And we are
inl ruéed in the Times and Manner in which he
witi be woillipp'd.

Furrier, We have in this Religion Means for
the Securiiy of our Virtue.

A Sabbath, or onc Day in feven, is appointed
wherein we are to reft from our Labour, and
remember God's Goodnels in creatmg, and af-
terwards his Goodncfs in both crearing and re-
deeming us.

91c11hces and Qrdinances arce inftituted under

the e/l Difpenfation, by which that People
were to be reminded of their Impertedtions, their
Sins, and their Dcpendencv on the dmnc Be-
ing; and Baprilm, and the Sacrament of the
Lord’s Supper under the Chriftian, in the one
of which we arc folemnly nnnatcd 1nto our Re-
ligion, made Members of Chr7ff’s Church; and

1N thc other we commemorate the Love of our

8 Deut. xxviil. 27, B AL i1 6. James 1. 17 b Gen.
xvil, 1. xxvili. 3. xxxv. 11, &e. KPS In cxxxix. Prov v. 21,
iv. 3. Heb. v, 13, &c 1 ]::ro xiil. 2. Plalm cxxxix, &,
™ Plalm cxlvii. 5. Rom xi. 3 noIf 1111 15. Plaim xcix. 3.
il 1. & cxlv. 21, &e. C‘{l 0 & Rev, xlix.  © If xlv. 21,
Zeph. iii. s. Deut. xvi. 18. Prov. xvi. 11. Palm lxxdx. 14,
P 1 Chron. xvi, 34, Ezraiil, 11. Phlme. 5. o3di 1. cvii L

K2 Saviour,
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baviour, teltify our felves to be his Difciples, te.
ccive Pardon of our Sins, and repeat our Pro-
feflions of conforming to his Laws,

Laftly, We are aflured that the Soul of
Man, his thinking Part, never dies, and thar
cternal Mifery will be the Portion of Vice,
as well 25 eternal Happinefs of Virtue; that
the Unclean, the Extortioners, and Unjuft®,
tholc who fLut their Ears to the Cries of the
Necdy, fhall go away into cverlafling Mifery,
but the Rigiteous into Life eternal -,

From a Confideration of the Natureof the
Soul of Man, its Powers, and Properties, we
found it reawnable to conclude it not marerial,
but of a Subllance diftinét from, fuperior to, and
more durable than the Body of Man; and
that it {hould be form’d for perpetual Exiftence,
is agrceable to Reafon; and it fo, then it fol-
lows, that when it is confcious that it has abus'd
its Powers, aded unfuitably to its Nature, and
belcy other Beings, it will have pantul Reflec-
tions during its Exiftence.

This Rcligion, then, appearing worthy of
God, and fuitable to his Mature, the next Que-
{tion is, What is the Evidence of ir> For &
will not follow that becaule it is worthy of Ged,
it is his Revelation, but it will follow, that it
is rational for ws to proceed in our Lo
quiry.

We proceed then, to an Examination of
¢he Evidence of the Chriftian Religion, and in

* Gal.v. 19, 20, 21, T Mat.xxv. 46,
order
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ordet to judge of it, think it firlt proper to con-
fider what kind of Evidenceis to be expetted;
and fuppoling God would reveal himfelf, what

Proof may we rationally cxpe&t him to give us
of {uch a Revelation?

This is certain, if the Revelation is for the
Benefir of all Mankind, and ought to be received
as Truth by all thole to whom it is communi-
cated, the Evidence of it fhould be {ufficient to
determine the rational Affent of all thofc to
whom it is communicated, as well thofe who
live after, as at the Time when {uch a Revela-
tion is given. The Chriftian Religion, then,
being of this Sort, (for the Benefit of all Man-
kind, and requiring Belief from all thole to whom
it is communicated) it ought to have fuch an

Evidence, as is {ufficient to determine the ra-
tional Affent of all Men.

Now then, we can think of no Evidence {o
certain to all Mankind, as that which is given
in the Works of Nature; and it is reafonable to
expet that the fupreme Being thould give Man-
kind Evidence of his Will, after the fame Man-
ner as he gave them Evidence of his Exiftence
and Attributes, that is, in his Works., And as
ac¢ led us to a Knowledge of his Being, or gave
us Evidence of his Being, by the Works of Na-

ture; fo we may jultly expe&t he would give us
Evidenceof his Will in the fame Works, and by

fhewing his Power in Nacure. And how is it

that the {upreme Being can give us Evidence of
his Will in the Works of Naturc? Why, as the

Exiftence of Things, and the conftant, regular,
" uniform
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uniform Lav.s by which Bodies move or reft,
arc a Proof of an efernal, intelligent, &c. Be-
ing; fo a Change in thefe Laws would be an
tvidence of his Will; and as no Being can
change his Laws, he being fole Lord of Natuie,
without his Confent, and as he cannot confene

they fhould be chancr d to give Evidence to Fal-
thood, (for that would be to adt in Oppof tion to
his own Will) it follows, that a Change in thefe
Laws is full Evidence that what is deliver’d,
camme from him.

We call a Change in the Laws of Narture, a
Miracle,

Now then, as it is rational to expeét this E-
vidence of a Revelation, {o we find this is the
Evidence pretended by thofe who would prefs
on us the Chriftian Religion: We are then to
cxamine, whether the Chriftian Religion has this
Evidence or not.  And in this Search we ought
to be very carcful, it being certain that if this is
the Evidence to be expeéted, thisis the Evidence
that Counterfeits will pretend to be in Pofleflion
of.

In order then, to find whether the Laws of
Nature were chang’d at the Promulgation of
the Chriftian Religion, we are to examine,

1. Whether the prctcndcd Falts are Changes
in the Laws of Nature.

2. Whether there really ever were fuch Fads.

Now to know whether the pretended Fadts
are really Changes in the Laws of Natare, we
muft explain what we mean by the Laws of

Nature,
That




of a dievine Revelat:o, 1

That conitane, regular, uniform Way, by
which Bodies ate determin’d to Motion or
Reft, and the conflant, regular Connexions be-
twixe certain known Caules and Ffects, we
call Laws of Nature. And when certain Ro-
dics at Reft, move withour any external Force,
when certain Bodies in Motion, move in a dif-
ferent Manncer from what they were everknown
to move; when certain known Caufes produce
ditferent Effclls, from what they have been ever
known to producc; difierent from what thems-
felves can produce the next Moment, and dif-
ferent from what all others of a lil:e Naturewith
themfelves ever can produce; then wemay jufily
and properly fay that the Laws of Nature are
chang’d; that {omething is cfl lected which could
not be cﬁc&cd nfmually.

A Miracle then being a Change in the Laws
of Nature, in order to know chat there is really
a Miracle, “tis ncccﬁary frft to know the Laws
of Narmc, and it is impoflible to prove the
Laws of Nature arc changd, unlels we firft
know what are thefe Laws.  Particularly, thould
we fee a new Appearance in the Heavens, we
could not fay that the Laws of Nature weic

chang'd; we know not all Nature, nor all the
La ws or Powers of Bodics; and thls might be a
conftant, regular Effe&t of a certain Caule, for
any Thmw we can fay to the conrrary And
Time may blmﬂ' us to 2 Knowledge of the Caule
of rhis Effe&t, P it has to a Knowlcdﬂc of the
Caule of Echpf&s which have been, and per-

haps
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haps yet may in fome Places be ignorantly re
puted Miracles.

It is cvident then, that we maft be fully ac-
quainted with the conftant, regular, uniform
Determination of certain Bodies; the conftant,
regular  Connexions betwixt certain known
Caufes and Effe&ts; the Powers of certain Cay-
{es to produce certain Effelts, and their natural
Inability to produce certain other Effetts, before
we can fay that the Laws of Nature are chan-
ged; that there is not a natural Conrexion
betwixt Caufe and Eftedt, that is, that there is a
Miracle.

Thole who carry this Matter farther, and fay
we know not all the Laws of Nature, the Laws
and Powers of Bodies, and confequently cannor
{ay that ever the Laws of Nature are changd,
argue not Juftly. It is not neceflary that I know
all the Laws of Nature, nor evan all the Laws
and Powers of any one Body, nor all the Ef-
fects of cerrain Caufes, to fay that the Laws of
Natuze arechang’d,  There may be many Pow:-
ers it Bodies, and even in thofe which we are
moft acquainted with, yet undifcovered ; and
there may be many Effefts not known by us,
which may proceed from certain Caufes: But
then all Bodies of the fame Nature will be mov-
cd by the fame Laws, and the fame Caufes will
regularly and conftantly produce the fame Ef-
feCts. But when Bodies move contrary to thole
Laws, by which all Bodies of the fame Nature
move, and contrary to thofe by which them-

5[@1&*‘53
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iotves have hitherto moved; and when Certain

nown Caufes pmducc new Eftedts in iingle In.
tnces, and fuch Effects in whichn u:unllv there
i no Connexion berwixe Caufe and Efe&; then
we may juitly fay chat che Laws of Nawire arc
changed.  And now having feen what ic a
(’hfmfrc in the Laws of N’ttmc and chat {uch
] ‘_nang\, 1s the Evidence to be expeled of a
Pevelation, we proceed to examine the precen-
ded Falls, and to {ee whether thefe were Chan-
ecs in the Laws of Nature.

And no {ooner do we ex amine, but we find
the pretended Falls given in Evidence of the
Chriftian Religion, are of this Sorr; and allow-
ing the Fadks, they are really Changes in the Laws
of Nature.

Toinftance, The Laws of Nature were chan-
ocd, when the Sick, Lame, Wither'd, Blind,
Deaf, Dumb, were cured of all thofe Maladies
by the fpcakmo of a Word, by the touching of
Clothes, or by an Ointment made of Spimc
and Clay, here was no natural Connexion be-

twist Caufe and Eftect, a Word, a Touch, Spic-
tle and Clay will nor naturally, by any Power of
their own, reftore Healch, Limbs, Eyes.

The Laws of Natre were chang’d, when
Peter walk’d upon the Sea; the Sea will by no
Power of its own f{upport walking Per{ons, and
in that Inftance acquired a new Power,

The Laws of Nature were chang’d, when
Jefis raifed Lazarus from the Dﬁad by the

ipeaking of 2 Word; a Word will not natu-
L raily
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rally reftore Life, nor do we know any Cauic
except the divine Power, equal to that Effet.

The Laws of Nature were chang’d, when
Fefus {hew'd himfelf alive after his Cruci-
fixion,

The Laws of Nawre were chang’d, when
Perfons fpoke Languages they never learnt,

But 1 nced not inftance farther; it is very
evident, that if there really cver were {uch Facts
as thefe above-mention’d, they were Changes in
the Laws of Nature,.  We proceed then tothe
next Thing to be enquired after, which is, What
is our Evidence of the Fats?

In the firlt Place, then, we are to confider,
What is the Evidence to be expefted: Now a
Miracle being a Change in the Laws of Nature,
it muft be of the Eflence of a Miracle, that is
to give Evidence, not to be frequent.  The Rea-
fon is, we know nothing of the Laws of Na-
ture @ priore; and our whole Knowledve of
thefe Laws muft arile from long Obfervation
and Experience, from feeing the conftant, regu-
lar, unitorm Determinations of Bodies, the Pow-
ers of certain Caules to produce certain Effects,
and the Inability of fuch Caules to produce cer-
tain ocher Effects.  Had we not then a long Ex-
perience of the conftant regular Determinations
of Bodies, Powers of Caufes, ¢, we counld
fay nothing of a Miracle.  And were Interrup-
tions to the Laws of Nature frequent, we could
not tell what were the Laws of Nature; and
con{equently could not fay thac thefe Intcrrup-

tions
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tions were Miracles,  (By the Way we may re-
mark, that if God would reveal lamiclt to Man
foon after he had created him, Miracies would
not then be an Evidence to him of a Revels-
tion; and if the {upreme DBemng would carly
communicate his Mind to Man, he muit do
by Vifion and immediate Speaking to him.  And
25 this was the Way according to the Chriftian
Scheme, that God did at frft communicate his
Will to Man, it refledts Credit upon that
Scheme.)

It is plain then, that “ts of the very Lflence
of a Miracle, that 15 to give Evidence, not o
be frequent ; and if fo, then hiftorical Evidcuce
is all the Evidence that {ome Pcrlons can cver
have, that there really were any Miracies.  The
Queltion then is, whether we have this Lvi-
dence? Whether we have Reafon to believe that
the Hiftory of Fefus and his Apotties is a truc
Hiftory; that the Perfons who relace and beac
Tt,fhmony to this Hiltory, had fuil hnommgc
of what they relate and bear Tetimony to.
And

I. Were not deccived them/{elves.

[[ Were Men of Integrity, and did not ac-
ceive others.

In the firlt Place, if Perfons relate and bear
Teltimony to a Hiftorv of Facts, and pret nd
to be themfelves Di cefent ar, Eu witielles of,
and concern’d in, thofe Fa&c and if the pre-
tended Falts are of fuch a \mxrc 15 to have
Ia[‘cmg, vifible Eftects; then it is Demonitratan

that {uch Perfons muft have full Know'ocae
L 2 whether
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whether there cver were, or were not fuch
Facts, and confequently could not poflibly be de-
ccived themiclves.

2. If the fame Perfons have been never known
to fallity, or deceive in other Inftances; if chey
have no Blot in their Charaéers; and to decceive
us in this Inftance is cntirely contrary to thei
Intereft; then we have Reafon to think they do
not deceive us in it, bue faichfully relate what
they have knowledge of,

We are then, in the firft Place, to examine
whether the Perlons who relate and bear Te-
~ftimony to the Hiltory of Fefus and his Apo-
ftles, prerend to be themfelves prefent at, Eye-
witnefles of, and concern’d in, the Faéts which
they relate, and bear Te hmony to, and whe-
ther the pretended Faéts had fuch la (ting vihible
Ettects, thar they could not pollibly be miftaker
concerning them, nor deceiv’d themfelves.

And here we find chat thefe Perfons do actu-

ally pretend to be themlclves prefent at, con-
cern'd in, and Eye-witnefles of, the Fals which
they relate and bear Teftimony to; and the pre-

ended Fads had latting, vifible Effets; {o that
they could nor polLbl be deccived themielves,
and not know whether there ever were, or were
not fuch Fadts.

Thus Matthew and Fobn give us a Hiltory of
Fads, and pretend to be themlelves prefent at,
concern’d in, and Eye-witnelles of, thofe Facts;
and the pmmdad Falts had lafting, vifible Ef-
fecks 5 it 1s evident, then, that chele Perfons muft

have
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have full Knowledge whether there ever were,
or Were 1ot {uch Faéts.

Again, two other Hiltorians, called Mark
and Lutke, give us the fame Hiftory; and Luke
befides, publifhes another Hiftory of Fadls, in
which, Peter, Fames, Jobn, Paul, and other
Dilciples of Fefus, were the chief A&tors, This
Account he publifhes, whilft thefe Perfons were
yet alive, and mult have denied the Fadls, it
there had been nofuch, or themlelves not Par-
ties in the Impofture.

Further, Tho' Matthew, Mark, Luke, and
Fohn, only were the dircét Hiltorians of the
Life and A&tions of Fefus and his Apoftles, yer
Peter, “fames, Jolbn, and fude, according o
the Relation of the above-named Hiftorians,
were conftant Attenders of  Fefus; and thefe
Perfons themfelves refer to the related Fadls, in
their [everal Epiitles to differerst Churches; and
the whole that they write is grounded upon a
Suppofition of the Facls.

We muft reckon, then, as Actelters of the
Hiftory of Fefus, Matthew, Fobn, Peter, §ames,
Fude, Mark, Luke; the five firlt of which pre-
tend to be themfelves prefent at, Eye-witnefles
of, and concern’d in, the Fadts which they re-
late, and bear Teflimony to; and Artefters of
the Hiftory ot the Apoltles, Luke, Peter, fames,
Fobn, and Paul.

And as one Part of the Ghriffian Hiftory
depends on the other Part of ir, and Fefus's
Dilciples, according to their own Account of

Things, acked by his Authorityand Commiflion,
it
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it is evident, that if they did not the A&ions
which they pletcnd they did, ncither did He the
Actions which they afcribe unto him ; and if he
did not the A&ions which they alcribe to him,
neither did they the Aéions which they pretend
they did; but it is impoflible for Perfons to be
deceiv’d in their own Cafe, and not know whe-
ther they really do, or do not make the Lame
walk, the Blind fee, the Dead come to Life, &¢
confequently all thefe Perfons muft be grand
Cheats if there were no fuch Falts.

As to the common Objetion of Enthufiafm,
it can have no Weight here, the Things tefl-
fy’d by thele Perfons, being of that Nature, that
they could not poﬂlbly be decciv’d concerning
them: And though a warm Imagination may be
fo far impos’d on, as to applchcnd Vifions and
Revelations when thme arc really no fuch Things
yet no Perfons in their Senfes, no Perfons ho
can deliver to the World a confiftent Scheme of
Morality, can be fo far deceived, as to imaginc
that they make the Blind fce, the Lame walk,
the Dead come to Life, or that they {peak n
Languages which they never learnt, if there
were no fuch Fads.

It is then beyond Contradiction evident, that
the Perfons who relate, and bear Teltimony to
the Hiftory of Fefirs and his Apoftles, had full
Knowledge whether there ever were, or were
not {fuch Fac’ts as they relate and bear Teftimony
to, and confequently were not deceiv’d them-
felves. The next Thing then to be enquir'd af
ter, is,

11}, 1f
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11dly, If they were ever known to falfify or

decaive in any one Inftance; and if it was con-
crary co their Incercft to deceive.

1. In the firft Place, then, they were never
known to fal(ify or deceive in any one Inftance ;
they had no Blot in their Chara&ters; and theiy
very worlt Enemics could not reproach them with
[mmorality.

2dly, It was againft their Intereft to deccive,

That to deceive, was contrary to their In-
tereft in this World, 15 evident, becaule Perfe-
cution and Death were the Confequence of the
Impofture, if it was one.  And that it was con-
rrary ro all future Profpects is evident, becanfe it
is not poflible for human Nature to have {o ab-
furd Notlons of the Deity, as that his Favour
is to be purchas’d by inventing a Lie, and per-
everng in it.  Poflibly, indecd, Perfons may
have lied for God, that is, they may have fup-
ported 2 Caufe which they apprehended to be
his, with Falthood; bur then, they thought it
was really his Caafe; and no Body has been fo
abfurd as to imagine, that the Favour of the De-
ity is to be purchas’d by inventinga Lic con-
cerning Him, by aflerting that tobe his Caule,
which they certainly know to be not {o; which
is lying not for, but againft, in Oppolition o
Him.

If it be faid, That though it is true cheie Per-
fons acted contrary o worldly Intereft, yet they
might have another Notion of Things ar firft,
and that particulatly 7efus, the Ring-leader of
this Seft, defign’d making himfelf a King; and

thar
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that after his Deceafe his Difciples atted upor:
the fame worldly Motives.  Tanfwer, It no where
appears that Fefus defign’d making himlclf a
King; on the contrary, He conftantly difclain’d
whatever tended that Way, and declar’d thac
his Kingdom awas nof of this World, And as w©
his Difciples, whatever Notion they at firlt
mighe have of worldly Advancement, yet the
repeated Declarations of their Mafler, his igno-
minious Death and Safferings, and cheir own crucl
Treatment in the World, fully appriz'd them of
what they were to c'{pe& on Earth, and thac
Bonds, Perfecution, Hatred of all Men, and
Death, were to be the only Portions they were
in this World to cxpeét.

Again, What View to worldly . Advancement
had Paul alearned and ingenious Man, in goed
Repute in his own Nation, and who well knew
what Fate the Spreaders of Chriftianity were to

cxpect, from the Part he had afted rowards
them 2. '

But to put this Matter out of Queftion, what-
ever Profpett of worldly Intereft Perfons may
have living, they can have none dying: Thelc
Pecrlons feal d their Teftimony with their Blood,
and laid down their Lives to confirm the Truth
of what they deliver'd.

Now the Queftion is, What could make them
behave after this Manner? Our Reafoners tell
us, Thatevery Effe muft have a neceffary Caule,
and a Caule fuited to the Effet.  Let them then
tell us what is the neccffary Caufc of this Ef-
fet, and what could be the Motive to fo many

7 Perfons
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Petlons to {uffer notonly Perfecution, but Deaths,
for the Sake of a known Falfhood.  Here they
renounce karth; andif they have a Thought of
Heaven, they renounce this too. In this Cafe
they muft chufe Pain, as Pain, and rcnounce
Pleafure as fuch; which yet it will not be al-
low'd that any Man is capable of doing,

If it be faid chat they were Acheiftical Perfons,
difbeliev'd 2 God, and confequently had no fu-
ture Profpelts; then Iafk, What made them
renounce this World? It it be faid they belicv'd
a God, and their own future Exiftence, then I
demand how they came to renounce his Favour
for norhing; how they came knowingly and
purpolely to purchale Mifery in the next World,
with Mifery in this?

If it be yet objetted, That after they had once
publithed their Story, (whatever was their Mo-
tive of doing it) Pride made them refolutely ad-
here to it. T anfwer, When we argue that a
certain Behaviour is the Efteé of Pride, we
thould eicher fhew from the Natute of Pride
that it may have fuch an Effe&, or give Exam.
ples where there really has been fuch Pride in
the World. But if we can do neither of thefe,
35 moft certainly in the prefent Cale we can-
not) then we cannor argue that the Behaviour
of thefe Perfons was the Effect of Pride.

It is true that many Perfons have laid down
theic Lives for erroncous Opinions, but then i
muft be remembred, chac thefe fufter’d for Errov
as Trach ; but we find no Inftances where fc-

veral Perfons have agreed to lay down thei
M Lives
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Lives to maintain a known Cheat and Falfhood,
without any Profpeét of Intereft or Gratification
to them{elves.  Criminals will die with a Lie in
their Mouth, but it is in Hopes of {aving their
Lives, their Reputations, or Eftates; and they
don’t perfevere in a Chear, without 2 Motive to
it.

And what yet ftrengthens the Evidence that
thefe Perfons were not Deceivers, is the great
Number of them; and if it is irrational to think
that onc Perfon would lay down his Life to
maintain a known Fallhood, it is yet more irra-
tional to think that many Perfons fhould agyee
to do it; that they fhould be true to Falthood,
and to each other.  And indeed confidering the
Nature of Mankind, their Defire of Life, Aver-
(on to Pain, and Love of Pleafure, ’tis no lels
than Demonftration that thefe Perfons did not
die to maintain a known Cheat.

To conclude this Head, No greater Evidence
can be given of any Propoficion, than the Na-
ture of that Propofition will admit; and whena
Propofition has the higheft Evidence that canbe
given to ity it oughe to be receiv’d as Truth, or
all Propofitions of the fame Nature that have
only the fame, or a lefs Evidence, to be rejected
as Falfhood. No higher Evidence can be given
that any Perfons are Perfons of Integrity, and do
not deceive us, than we have that thofe who
relate and bear Teftimony to the Hiftory of je-
Jis and his Apoftles, arc Men of Integricy, and

do not deceive us.  Confequently we cannot 12-
tionally



of the Chraftian Relzron, 87
ionally receive any Hiftory, and rejeét thatwhich
they deliver’d to us.

As to the Point, Whether thole who relate
and bear Teftimony to the Hiltoryof 77e/usand
his Apoﬂ:les did give this Evidence of their In-
tegrity, and lay down their Lives for the Sake
of what they deliver’d; this is out of Queftion
with all: And the Suﬂérings and Death of the
Founders of Chrifframty, was {o open,and pub-
lick, f{o circumftantiated, has fuffer’d {o many
Reproaches, and ftands in fo many Records,
that the greatelt Oppofers of this Religion haye
not been hardy enough to deny it: And it can
no more be doubted,  that the Founders of Clr-
fhanity fuffer’d and died for it, than it can be
doubted whether there were fuch Emperors as
Tiberius, Nero, Trajan, &c. in whole Times

they fuffer’d, .

We have then the highelt Evidence the Na-
ture of the Propofition wxll admit, that the Per-
fons who relate and bear Te rhmomf to the Hi-
ftory of Fefus and his Apoftles, had full Know-
ledge of what they relate and beat Teltimony to,
and were not deceiv'd themfelves; and alfo that
they were Men of Integrity, and did not de-
ceive others.  Then it follows, that the Hiftory
which they deliver’d ought to be receivd as a
triie one.

But farther, We have not only the Teltimony
of thefe Perfons for the Truth of the Fads, but
we have likewile other collateral Ewdcncc and
Circumf{tances.

M- 2 Thus
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Thus thofe who difpute about the Fadls, and

prerend that they were not true Miracles, ac-
knowledge the Fatts.

Thofe who alcribe them to diabolical Power,
acknowledge the Faéts; here then is the Teltis
mony of Enemies.

Again, The pretended Faéts were of fuch 2
Nature, and had (uch latting vifible Effets, that

every Body who lived at the Time when they
were pretended to be done, had Opportunity to
inform chemfelves concerning the Truth of them,
Thus the meanclt Perlon, if he had not himfelf
been prefent, might eafily have inform’d himfelf

whether Fefus open’d the Eyes of the Blind;
rais’d Lazarus from the Dead; and whether

Peter and Fobn had made a Cripple, who had
lain a long Time at the Gate of the Temple,
walk. They might have had the Teftimony of
a Thoufand People, if they had not had that of
their own Eyes, that onehad been blind, another
lame; and could themfelves examine how far
thele Cures were wrought, and if Lazarus had
been dead, and was then alive.

And fince it is of the Effence of a Miracle
that is to be an Evidence to us, that the Laws
of Nature be chang’d in fuch Inftances, where
we have a full Knowledge of the Laws of Na-
ture, it is evident that Cheats are liable to be
difcover’d; and the moftilliterate Perfon knows
the Laws and Powers of fome Bodies, and Cau-
fes; particularly, heknows that Spittle and Clay
will not open the Eyes of the Blind; nor the
fpeaking of a Word raife the Dead to Lite, con-

equenty
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equently has 1t in his Power to examine whe.-
cher there be a Miracle or not.

Again, The grear Number of Converts 1o
Chrifttanity in the Time of the Apolfiles, is an
Fvidence of the Fads.

That chere were a vaft Number of thele oqp-
ly Converts, is by none difputed; and it s in-
credible that fo many Perfons fhould imbark in
2 Religion contraty to all worldly Intereft, if
they had not thoroughly examin’d the Faéls on
which this Religion was founded. True, vaft
Numbers of Converts have been made to falfe
Religions, but with this Difterence from the
prefent Cale; thefe Religions had the Support of
worldly Power, and the embracing of them
uited worldly Intereft. But there are no Inftan-
ces, where a valt Number of Perlons imbark’d
in a Religion contrary to both thele; a Religion
which propos’d no other worldly Preferment to
its Followers, than Bonds, Stripes, and Death,
which gave no Relief from Perfecution in one
City, but Flight into another ; and which ftoad
charg’d with this frightful Motto, Take up your
Crofs and follow me. It could be only the Evi-
dencc of this Religion, which made (o many

Perfons engage in 1¢ under fuch difadvantageous
Circumf{tances.

- Again, No Inftances of Cheat or Impofture
being found with regard to the pretended Fads,
it is an Evidence on the Side of the Fadts.

We do not fay, that the not difcovering of

a Cheat, is an Evidence that there is no fuch;

for
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for then it would follow, that there could be ne
fuch Thing as a Cheat undifcovered ; but we
fay, and jultly, that when many Petfons are en.
gaged to fearch out a Cheat, their not finding
any is a probablc Argument that there 15 none
to find.

Here was the Jew, to the laft Degree tena-
cious of his Law and Modes of Worfhip, which
every Day were lofing ground by the increale
of Chriftianity; the new Converts, whofe Dil-
covery of a Fraud would have refltored them
again to the World, and whatever was dear in
it; and the Pagan, utter Enemy to the fetting
up of what he calld New Gods; all endeavour-
ing to detett the Impofture. One Argument
for the Faits then is, they ftood the Examina-
tion of a valt Number of Perfons, whofc In-
tereft it was to dete& them.

Laflly, conlidering the felfith, and worldly
Views of all Impoftors, and the corrupted State
of natural Religion at the Time when the Go-
fpel was deliver'd, it {eems utterly impoffible
that this Gofpel fhould come from fuch Per-
fons.

This is certain, Impoftors have always worldly
and felfifh Views when they indeavour to impolc
on Mankind. And the particular Motives to the
Deceits of every Impoftor, who has yet ap-
pear’d in the World, may be traced out ¢ po-
fleriors from his Religion.

But from the Religion given us by Fefus and

his Apoftles, no worldly, or felfith Views arc

10
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to be traced out in its Founders.  All is agreea-
ble to the divine Attributes; and from the End
of this Religion, its Dottrine and Precepts, we
afcend to the divine Wifdom and Goodnefs,
the only Caufes that appear equal to fuch an
Eftect.

And when we confider how illiterate thefe
Perfons were s how low their Station in the
World; and their Wane of Opportunities to
deceive; this Argument will reccive farcher
Weight.

Again, a Confideration of the corrupted State
of natural Religion at the Time when the Go-
fpel was deliver'd, gives us farther Reafon to
believe that this Gofpel came from God,

The Teachers amonglt the Jews had very
much corrupted natural Religion by their Tra-
ditions. They laid a great Strefs on the Cere-
monials of the Law, and negleted thar, for which
alone the Cerernonials were inftituted. They
made a Gift to God ftand in the room of their
natural Duty to cheir Parents; and a punual
Payment of Tithe in Trifles, excufe a Neglect
of the weightier Matters of the Law, Fudgment,
Juftice, and Mercy.

Thus ftood the Cale with the Teachers: How
then muft it be with the Taught? Could the Il-
literate, when their natural Notions were cor-
rupted, when led backward from Truth, under-
ftand more than thofe who fate in Mofes's Chair 2
This can hardly be thought poffible. Confider
the State of the Jews, when Fefus appear’d, and
read the Sermon on the Mount, and then judge

whether
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whether this was the Performance of a Man,
who had all his Teaching from the Scribes and
Pharifees.

We have then the highelt hiftorical Evidence,
which is all the Evidence we poflibly can have
in the prefent Cale, of the Truth of the pre-
tended Fadls; and we muft, if we are confiftent
with outfelves, either receive this Evidence, and
acknowledge the Falls, or receive no hiftorical
Evidence, and acknowledge no Facts but what
ourfelves are Witnefles of.

[ now but put the Chriftian Hiftory, as to
Evidence, equal with other Hiftortes, which we
every Day receive as true ones, and act upon the
Suppofition of their being fuch; but we may
fairly carry the Argument farther, and fay, that
we have no Hiftory which has fuch Teftimony,
which was deliver’d, and witnefled by {o many
Perfons, prefent at, and concern’d in the Fads
which they deliver, and bear Teftimony to; and
where the Hiftorians and Witnefles gave fuch
Evidences of their Integrity; and which befides
is confirm’d by {o many collateral Evidences.
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O far then the Chriftian Religion is right

as to the Matter which it contains, and

as to the Manner in which it is deliver’d; it at

prefent ftands worthy of God, and is {upported

by the beft Hiftorical Evidence; but ftill we find
i

Objetions
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Obje&tions againft ir, which come now to be
confider’d.

And Firff, it is objected that Fefis, the Au-
thor of of this Religion pretends to be prophe-
cied of in the Fewsfb Books; that he fays, the
Scriptures * teftify of bim, that Mofes + wrote
of bum, that had the %.m believed Mofes, they
wonld /‘*ﬂ”é’ believed him, for be wwrote of him
but, that it docs not appear that the Seripfures
ffﬁ:g‘j’ of bim, that Msfes awrote of Fzn: Conle-
quently he is an Impoﬁm

Now then, we fo far agrcc wich the Ob.
rlor, as to acI\nowledg,e that Fefus pretends
(o be pmphcacd of in the Fewifh Books; and
that if it appears, thac thefe Books do not fore-
tel him he is not to bz received as a Teacher
from God. We procced then to cxamine this
Point, whether he is really forerold in the 7
i/h Books or not; and in order to it muft a
lictle confider the Nacare, End, and Evidence of
Prophecy.

When the divine Being, by the Mouth of a
Perfon is pleafed to foretel tuture Events, the
tvctold Events are call’d Pmphecics, and the
Perlon who foretels them a Prophet

it the divine Being 15 pleafcd to initru&t a
Perfon to forctel fuzare Events, that IS, tO Pro
phecy, it is for fome good End, cicher for the
Sake of the Generation when the Prophecics are

deiiver’d, or that when they fhall be fulkll'd.

" Johnv. 39. + John v. 46.

N i



90  Lunguiry tuto the Evidence

If Prophecies are defign'd for the Sake of the
Generation when they are deliver'd, then muft
the Evidence of them atrend their Delivery, a:d
God give his People Aflurance, thar whe i
then {poken fhall {urely come to pafs.  As thus,
if God defigns to comfort a Nation in Difteef;,
or Sorrow, by forctelling future Eafe and Deli-
verance to them, or their Pofterity; then does
he give that People Aflurance that the Things
promifed or foretold fhall certainly come to

als.

‘ If Prophecies are defign’d for the Sake of the
Generation when they {hall be folfill'd, chen
mu(t the Evidence of them actend their Com-
pletion, and the Event agrecing with antece-
dent Defcriptions of it, muft give Evidence to
thofe Defcriptions that they came fron. God,
and that it was by him that the Event was
foretold.

Now, though all futurc Events can only be
known, or foretold by God, yet it will not fol-
low that all Events which agree with antecc-
dent Defcriptions of them, give thofe Delcrip-
tions the Evidence of Prophecy. Many Perfons
from a2 Knowledge of Caufes, may foretel fu-
ture Events; not certainly, becaufe chere are fu-
ture Contingences which no Man can forelee,
but probably, and what they foretel frequentiy
comes to pafs; and allo antecedent Defcriptions
of Events, when it is in liumane Power to ful-
fil chem, may come to pals from a Belicf thar
they are Prophecies; the Actions of Men belng

greatly affected by their Imaginations, and a Bc%
: lic
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lief that a Thing will awrive, being often a
Means to make 1t do {o; or, they may come to
pafs from a Defirc to have them received as
Prophecies; and Perfons may fulfil them, be-
caule they would be accounted to be foretold
by God.

But though thele are Cafes in which an E.
vent agreeing with an antecedent Defcription
of it will nor give Evidence to that Defcription
that it came from God, yet in many others it
will, and particulatly, it will in the following
ones.

Firft, 1t the Event foretold depends not on
nataral Caufes, but comes to pafs contrary to
the Courfe of Nature, we are {urc that the fore-
telling of it was Prophecy: For as no Being can
change the Laws of Nature but the Lord of it
{0 can no Being foretel thefe Changes but him.
[n this Cafe there is the highelt Evidence of
Prophecy.

Secondly, 1f the Event foretold depends on
natural Caufes, yert if foretold long before it ar-
rives, and it is not in humane Power upon a
Knowledge of the antecedent Declaration to
bring it to pafs; then that antecedent Declara-
tion is to be look’d on as a Prophecy, fince no
Being but him who was the Framer of Nature,
and who gave to all Beings, and Things Ex-
iltence, can forefee a2 Train of Events to come,
and what fhall be brought to pafs according to
the Courfe of Nature,

Thirdly, 1f foretold Events depend on natu-
ral Caules, and it is in humane Power to fulfi

N 2 thene
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them, vet if thc Time for thole Events is limi
ted, and the Pedlons who fulfl them are igno-
rant of them, then the forctelling fuch Evens
is to be received as Prophecy: Future Times
and Seafons, and the Order of Events to come,
being only known to him who appointed Suc-
ceflions of Events, and allotted to every Thing
that cxills, its Duration, and particular Place in
the Succeflion of Beings or Things.

Fourthly, 1f feveral Events are foretold which
concur, and fuit with each other, in order to
fome vifible End or Defign, the foretclling fuch
Events muft be acknowledg’d to be Prophecy;
fince that Being alone who framed, and fired
Beings, and Things to each other, in order to
the Prefervation or Happinefs of the whole Sy-
ftem of created Beings, can forgtel concurring
Events.

And now having a little confider’d the Na-
ture, End, and Evidence of Prophccy; and given
fome Inftances, wherein Events give Evidence to
antecedent Delcriptions of them that they came
from God, we p:occed to fee whether Fefus
makes out his Claim, and fulfils Prophecics.

And Firfl, we are to oblerve that as Prophe-
cy may be given for the Sake of the Genera-
ton when it is deliver’d, as well as for that
when it thall be fulfll'd,) it follows thae if fefus
only anfwers Deferiptions in the Fewsfh Books,
though fuch as confider’d fingly would receive
no Evidence from their Completion, he makes
out his Claim to Gentile as well as Jew, and
ought to be receiv’d by both, as that Perfon he
pretended to be. The
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The Cale is, he had the Evidence of Mira-
de and wanted no other; but he muft anfwer
antecedent Delcriptions in the “fewr/b Books,
becaufe he fays he docs; if then he anfwers fuch
Defcriptions, his Evidence from his Miracles is
in full Force, and on their Account alone he
ought to be reccived as a Teacher from God by
all Men,

Secondly, 1f he anfwers Defcriptions in the
Fewsfh Books, though fuch as confider’d f{ingly
would receive no Evidence of coming from God
from their Completion, yet then has he to the
Fews, who acknowledge thefe Defcriptions di-
vine, the Evidence of Prophecy.

For, as thele Defcriptions muft belong to that
Perfon whom they fuir, if the Fews acknow-
ledge they are Prophecies, then they alfo muft
acknowledge the Perfon who fulhls them fore-
told by God.

Thirdly, 1f he anfwers antecedent Defcrip-
tions, which receive Evidence that they came
from God, from their Completion, then has he
the Evidence of Prophecy to all Men; and if
that which is foretold concerning himn be above
the Power of Nature, then has he the higheft
Evidence of Prophecy.

And now having given fome Inftances in
which Fefus muft be allow'd to make our lus
Claim, we proceed to examine whether he docs
really make it our; that is, we proceed to an
Exarnination of the Fewfh Books, and as he par-
ticulartly claims to be toretold by Mofes, Mofes
we will in the f7/ Place examinc,

An@i
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And here we find that Mofes declares tha
a Prophet fhall arife with thefe Charalters,

A Man raifed up amidft bis Brethren-.

And like unto > Mofes,

That he thould have this Office, to be in the
Place of God, and {pcak the Words of his
Mouth: I will < put my Words into bis Mouth,
and be fLall [peak unto them all that I fhall
command bim.

And allo that a Punifhment fhould attend the
not hearkening to him, And:t fhall ¢ come to
pafs, that whofoever will not bearken unto my
Words which be fball [peak in my Name, Iwill
require 1t of bim,

And that the Evidence which fhould be given
him whereby the People {hould know that what
he {pake was really the Words of God, fhould
be this, {peaking in the Name of the Lord, and
having the Thing which he {peaks follow and
comec to pals. When a Prophet © [peaketh i
the Name of the Lord, if the Thing follow ndt,
nor come to pafs, that is the Word which the
Lord kath not fpoken.

We arc then to obferve concerning this Pro-
phet.

1. That he was to dcliver {omething of
great Importance, what he was to deliver be
ing called the #ords of God's Mouth, and a Pe-
nalty being annex'd to the not hearkening
{0 it.

3 Deut. xviii. 1. b —xviil. 135, & wmxvilh. 28,
4 =xviil, 19, ¢ = XViil, 22.

a, Tha
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2. That a particular Evidence was to be given
to him.

3, That the particular Evidence to be given
him was to be given for a particular End and
Intent, namely, as a Mark by which the Peo-
ple fhould know that what had been delivered
to them by this Prophet was really the Words
of God. And if thou fay * in thy Heart, How
fhall we know the Word which the Lord lath
not [poken? When a Prophet [peaketh in the
Naimne of the Lord, &c.

4 That fomething new, fomething which
had not been dclivered before, was to be de-
livered by this Prophet, there being no need of
any particular Evidence, or any Evidence at all
0 be given to what had been betore delivered
by Mofés; this having already had the Evidence
of Miracle, Neither would the People atk, or
God promife to give any more Evidence to this.

It follows then, that the Prophet defcribed
by Mofes could not poflibly be, as lome imagine,
only certain Perfons who were to tell whar was
become of loft Goods, &¢. becaule,

1. There manifeftly was no Need of any E-
vidence to be given, whetcby the People {hould
know, that certain Perfons were able to tell them
what was become of their loft Goods, but their
really telling what was become of them, the
Thing proving itfelf. And to fuppofe that any
other Evidence was promifed to fuch Perfons, 1s

to fuppole that an Evidenee was promifed which

¥ Deut, xvill, 21.

could
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could not poffibly be of any Service to thole t
whom it was promifed : For if upon their applying
to a certain Perfon toreftore them their loft Goods,
this Perfon did reftore them, there wanted no
Evidence of his Ability to do it; and if he did
not reftore them, no Evidence would perfuade
them that he did, or that he was a proper Per-
{on to be apply’d to on fuch Occafions.  And
to {uppofe that the only Evidence promifed
whereby the People thould know, that certain
Petfons were able to reltore them their loft
Goods, was really reftoring of them, appears
from God’s Anfwer to it an impoflible Suppo-
ficion: For in that Cale, the Enquiry put by
God into the Mouth of the People would be
this, How fball I know wiho fkall be able to tcll
me what is become of my loff Goods? God’s An-
(wer, He that dves tell you what 15 become of
them 15 able to do 1t.

Secondly, It was to be required of them if
they did not hearken to this Prophet, which
could not poflibly have been the Cafe, if his
Bufinels had only been to tell what was become
of loft Goods; it being manifeltly no Crime not
to {eek to, and hearken to this Sort of Perfons,
who at belt were only tolerated by the truc
God to keep his People from feeking to falle
ones.

And Thirdly, The timing of this Promile, as
well as the Penalty annnexed to the not re-
ceiving the Words of this Prophet, as the Vord;
of God's Mouth, thews, that what he was to dc-

liver was of much more Importance to Man-
2 king,
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kind, than only telling them what was become
oftncu loft Goods.

Thus, When the People were frighted at the
Maunner in which God had delivered the Law
and (aid, * Let me not lear again the Veice of
ite Lord mry God, meither let me foe fiis great
Fire any more, that I die mot : Cod anfere: ed,
They have beoell Jeoken that which toey La>
[]af et (Their Requeft is what T approve of ‘
Lall rasfe them up a Prophet from artong their
Bretlhren, like unto thee, and will put iny T ords
m bis Mouth, and be fhall fpeak unto them all
that I fball command him. (When T again de-
liver newe Commands unto the Pcogl...., [ will
Ipeak unto them in the Perfon of a Man lite
uato Thec.) And it fhall come to pafs that who-
Jorver avil] not bearken to my Words, which [
Jhall fpeak inmy Name, I z/lngzmeff of bin.
(Whoever does not hearken to the Words of
this Prophet as to the Words of God, T will
punifh his Disbelief.)  Buz the Proplct wlo
foall prefume to [peak a Werd i wy Nevie,
which I have not commanded him to [peal, ot ot
fball [peak in the Nase of cther Geds, even foar
Iy ap/ﬂe’t Jhall die.  (AnImpoftor, one who fhail
prcfume to give Laws in my Name without wy
Lommlﬂlon or one who f{hall draw my Pee-
plc e Idolatry, fhall be put to Death. ) Aitd
?/ ‘thou Jay in thy Heart, How [hall we fusw ti

Ward which the Lord hath nos ¢ fpoken 2 (1t God

* Dent. xviil. 10, Exod. 20. 9. b Deut, =yl 17, &o

O T:H.
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will require it of me if Tdon’t hearken to i
Prophet, or if T hearken to a Decetver, vou
muft tell me how I may infallibly know the
onc from the other.) Why, thus fhall ye know
an Impottor, When a Prophet [peaketh . tls:
Name of the Lord, 1f the Thirg follow not, ns:
come to pafs (if God docs not bear him wit
nefs by fome cxtraordinary Sign) fhat 15 the
Thing which the Lerd heth not fpoken.

Now then that the Thing which was t
follow or come to pafs was fome extraordinary
Sicn, fomething Miraculous, is certain; other-
wilc the Propher, which was to be hearken’d
ro: could nor have been diftinguifhed from an
Impoftor; and if the Thing which was to come
to pals could be cffetted by human Power, an
Impoftor might pals for the Prophet.

It is cvident then that the Prophet, whe
fiould be heatken’d to in all that he fhould
deliver, was to havethe Evidence of Miracles.
the Evidence which Mofés had, whom it was
promiled he fhould refemble.

Now then we are to fee, whether Mofiss
Characters of a Prophet, and the promilec
Evidence meet in efus, and whether we have
Reafon to think him that Propher who
Mofes deferibes.

He is raifed up from amidft bis Brethren,

He refembles Mofes in the working of Mi-
racles.

He dclivered 2 Dodrine worthy of God an
(hitable to his Nature,

And
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And he fpake 112 the Name of the Ly a, i
ihe Thing which ke fpake, follswed and come to
;ﬂ(?ﬁ ; He work’d Miracles.  What hinders then
that Fefus is not acknowledged as the Prophet
forctold by Moafes?

See his own Claim and Argument. Tl
Works that I do, 2 bear witnefs of me that the
Fatber bath fent me. The Father b that [int
me, bearcth witnefs of me. The Works that T

do in <my Father’s Name | they bear 'wzz‘zzajs of
me. If T do not the Worls of my Father, * be-

feve me not.  But 1f 1do, though ye be fieve not
e, belicve the Works, that ye may know and be-
lieve that the Father 1s 1n me, and I 11 bim,
Be[zeve me for the wery < Wor ks Sake. ff hal
“not done among them the Works which nore
other Man did, they bad not ba‘d S (If my
Miracles, my Evidence from God, had not been
more clear, more convincing than any other
Mao’s, who has ever yer appeared in the
Woild, their Infidelicy had not been fo unpar-
donable.) Again, § Do nat thiak that I <oilf
accufe you ; there is one that accufeth you, vl
Moles 222 ’Iubﬂ)ﬁ' ye truft; for bad ye belicved
Moles, ye wbzz!a’ bzm:' pelieved me, &c.

Here then, in Fefus, is the very P
Mofes dcﬁ:ubcs, and in his Miracles the my
Fvidence Mofes pmlm (ed ; both Charaller and
Atrcftation an{wer in every Point and Cir

A Jnhn v, 36. b fohn viii. 18. ¢ John w23
¢ Joim x. 37, 38. ¢ Jona xiv. i1 o0 .
22, & 24, g John v. 435, & 40,

02 cumitance,
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cumftance; and he has a Right to be acknov-
ledeed as that Propher which  Mpfes  forc
told.

We fec, not only Fefis applics this P
1hccv to himlelf, but allo < Pefer and L"Step/w

apply it to him, and argue with the Fews thee
it 15 fulfill'd.

If it {hould be faid, falle Prophets may do
S g 15 and Wonders, or work Miracles, other-

wilc the fews could not have been cauri-
mﬁ’{ not to be deceived by fuch Means, and
confequendly, that whatever can be a pofliblc
Charadter of a falfe Propher, cannot be the
Evidence of a True one:

I anfwer, falfle Prophets can never work
Miracles; and as no Being can change the
Taws of Nature without the Confent of the
Lord of ir; fo cannot he confent to the chang-
ing of his Laws to give Evidence to Fal ﬂlood
hn that would be to act in Oppolition to him-

{clf.

¢ But Impoftors may to fome Perfons appear
to vork Miracles: they may by a Knowledoe
of certain Powers of Nature, of which the
Vulgar are Ignorant, feem to them to do
Things above the Po*vcr of Nature; and on
that Account there is need of Caution againft
them.

If it is yet urged that thefe Words of M
are not applicable to Fefus only, but to 4l

e

: —’:‘\ﬁﬁ E.Eil ?.r:- b a&L:t:’ E‘lii' 3;" c St.f :J:’}'-l::;:{: '-::‘
Moracles par e Serees,
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other Prophets who work Miracles ; T anfiver,
they are in all Parts only applicable to Fefus,
as appears not only from the Fews/h Hillory,
but alfo from the Confefiion of one of their own
Prophcts in the Time of 2 Ezra, {mce which
there is no Pretence that any Perfon bas ap-
pear'd like unto Mofes.
But granting the Thing, granting that thelc
Words were in all Parts applicable o othe:

Perfons belides Fefus, yet it would not leflen
the Evidence which they give him. Suppole

God Almighey fhould diftinguith a Succetlion
of Perfons from the relt of Mankind by par-
ticalar Charalers, and foretel them by theft
Characters, it would not leflen the Evidence of
any patticular Perlon amongft them, thar others
were foretold alfo. thn q PCI ﬁn appdts,

and anfwers Delcriptions which only could e
forctold by God, we are to receive him as wit-
nefled by Pmphecv, and if another appears
and anfwers the fame Delcriptions, we are to
receive him allo as foretold by God, and our
receiving him will not Jeflen the Evidence of
the firft; it will nct, unlefs God cannor endue
two Perfons with cqual Powers.

Putting then a Caic which our Oppolers
would dcmc and which certainly is not the true
onc; thac is, that thefc Words of Majes are ap-
piicable to other Perfons who worked Miracles,
yer it will not leflen the Evidence which they
give Fefus; and whillt he works Miracles, and

* Deat xxxiv. io.

reaches
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tcaches a Doltrine worthy of God, he has 4
Right to be received as foretold by Mofes.

If it is faid that thofe Words of Mofes arc
no Prophecy at all, but are only a Critcrion
whereby to try a Propher from an Impoftor,
I an{wer, they cannot be only fuch a Criterion,
for they diretly foretel the Appearance of a
Perlon. = .And the Lord faid untome, They have
well (poken that which they bave fpoken. 1 wull
raife them up a Prophet like unto toee, and 1
will put my Words into bis Mouth, and be
fhall [peak unto them all that I command bim,
&c. |

We find then upon an Examination of Fezw-
/b Books that Fefus fulfils Prophecy, and alfo
that he has the higheft Evidence of it he
anfwers antecedent Defcriptions, which could
only be given by the Lord of Nature.

And we might go on to fhew that jfefus
not only fulfils this Prophecy of Mofes, but alfo
many others in the Fewifb Books ; and that
there are many Defcriptions in thefe Books, of
a Perfon who was to appear and be a Blefling
to Mankind, with {everal Circumftances which

wete to attend his Appearance, and allo the
Time of it, which were fulfilled in Fefus,
and at his Appearance: But of thele T fhel
{peak afterwards; it being evident that from
this Prophecy alone Fefus has made out his
Claim, and has a Right to be received as fore-

told by God.

2 Dent. xviii, 17, 18.
Proceed
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Proceed we then to anfwer another Objefi-
on; and it is urged,

2. That Fefus not only pretends to be the
Prophet forctold by Mofes, but allo the Meffiah
of the Fews, a Perlon expelted under another
Chara&er befides that of a Prophet; but he i
not this Petfon; confequently, an Impoftor.

[ anfwer, If Fefus has a Righe to be receiv’d
as the Prophet foretold by Moles, then has he
1 Right to be receiv’d as the Meflab of the
Fews; fince that Prophet has a Right to
be hearkned to in whatever he thould deli-
ver, and fefus declares * himiclt to be chis
Perfon.

Burt, fay the Fews, or others for them, the

Meffiab was to appear under a different Cha-
radter than that in which Fefus appear'd; con-

fequently, Fefus is not this Perfon.
- Let then the Objettor make out this Puint,

let him give clear, and exprefs Charaders of
a Meffiab in the Fewrfh Books, and then (hew
that thele do not belong to Fefus : Let him, T
fay, give clear and exprefs Charatters of a /-
fial; otherwife we cannor regard the Objedion,
and we cannot f{et doubtful Interpretations and

uncertain Meanings againft a Teltimony fup-
ported by bath Miracle, and Prophecy.

But, upon an Examination of the Jewifl
Scriptures, we find that the fews can do no
fuch Thing; on the contrary, feveral acknow-

ledeed Chara®ers of the Meffah are found in

* John iv, 26.)

:7::[51&_
_ “»
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Fefus., Particularly, be is of the Tribe, Fa
mily, and Town of which the Jews confefs
that the Mefiah was to be born; and he ap-
peared at a Time when they themielves ¢y
pe&ed him; and during a Period in which,
unle(s their own Books are Impolture, he mutt
have appeared, as will be {een afterwards.

Bur, fay the Fews, according to thele Scrip-
tures the Mefiah was to be a temporal Prince,
and to reign vifibly over the Fews, Lct then
the 7ews producctheir Evidence for ftuch an
Aflertion; let them produce plain and exprels
Teftimony out of their own Books that the
Meffiah was to be a temporal Prince, and a
his firlt Appearance on Earth to reign vilibly
over the Fews : But the few cannor do this
nor is there any fuch Teftimony concerning the
Meffiah in his Books: On the conerary, if we
fearch the Fewifb Books we fhall find thas
thole very Texts, on which the fews ground
their Expetation of a temporal Mefliab, rclace
only to a Spiritual one, {uch a onc as fefus
pretended to be. And if the Fews fay, tha
the following Texts, and othigs of the fame Na-
ture, are not the Grounds on which they cxpedl
a temporal Meflah, they muft produce thol:
that are, and fhew that what they produce ic-
ally do relate to the Meffiah, and cannor pol-
fibly belong to any other Perfon. |

In that & Day fball the Branch of the Luid

be beautiful and glorious. ®Unto us a Child i

2 Haihiv. 2 7 b Ifaiah ix. 6, 7.
born,
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birn, unto us a Son is given, and the Govern-
ment [ball be wpon bis Shoulder ; and his Name
hall be called Wonderful, Counfellor, the mighty
God, the everlafting Father, the Prince of Peace,
Of the Increafe of bis Government and Peace
there fball be no end, upon the Throne of David,
and upon bis Kingdom to order it, and to effa-
blifh it with Fudgment and with Fuftice from
henceforth even for ever ; the Zeal of the Lord
of Hofls will perform tins.  But * thou, Beth-
chem Ephrata, though thou be little among the
thoufands of Tudah, yet cut of thee fhall he
come forth unto me, that is to be Ruler 1r ]i-
el ; whofe Goings forth have been from of old,
from everlafting. © There fball come forth a Rod
wt of the Stem of Yelle, and a Branch fhall
orow out of bis Roots,  And the Spirit of the
Lord fhall reft upon kim, the Spirit of Wif-
dom and Underflanding , the Spirit of Counfe!
and Might, the Spirit of Knowledge and of the
Fear of the Lord 5 and [hall make bim of quick
Underflanding 11 the Fear of the Lord, and be
fhall not judge after the Sight of bis Eyes, nci-
ther reprove after the Hearing of bis Ears; buf
with Righteoufiefs fhall he judge the Poor, and
reprove qith Equity, for the Meek of the Earth:
dnd be fball fmite the Earth with the Rod of
his Mouth, and with the Breath of kis Lips fhalf
e flay the Wicked.  And Righteoufuefs fhall be
the Girdle of bis Loins, and Faithfulucfs the
Girdle of bus Reins, And in < Mercy fhail the

$Mic v, 2. b Ifich xi. 1, 2,3, 4, 5. ¢ [iual xvr ¢,

P Thrgid
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Throne be effablifbed, and be fball fit upon i
in Truth, in the Tabernacle of David, judgin
and feeking Fudgment, and hafting Righteo/:
nefs.  Belold » a King fhall reign in Righteo.
ncfs, &c. Belbold, the Days come, faith the Lord
that I swill raife unto David a righteous Branch
and a King fhall reign and profper, and [hal]
execute Judgment and Yuftice in the Earth. I
pis Days Judah b fhall be faved, and Ifrael [hal
dwell fafely: and this 1s bis Name whereby
fhall be called, The Lord our Righteoufnefs. Be-
bold my < Servant whom I uphold, my Eleét 1
wioom my Soul delyghteth : I bave put my Spurit
upon luin, ke fball bring forth Fudgment unt
the Gentiles.  He fhall not cry, nor lift up, nor
caufe bis Veice to be heard in the Streets. 4
bruifed Reed fhall he not break: and the [imok-
ing Flax fball he not quench: be fhall bring
Jorth Fudsment unto Truth, He fball not fail
nor be difcouraged, till be bas fet Fudgment in
the Eartl: and the Ifles fhall wait for bis Law.
Thus faith God the Lord, be that created the
Heevens, and firetched them out, be that [pread
forth the Earth, and that which cometh out of
it, be.that giveth Breath unto the People ufsn
ity and Spirit to them that walk therem: Ity
Lord have called thee in Righteoufnefs, and wil
Fold thine Hand, and will keep thee, and gi
thee Jor a Covenant to the People, for a Liglt
to the Gentiles: To open the blind Eyes, to brig

a Meish xxxil. 1. b Jer. xxiii. 3,0. ¢ Iish xt by
T TEY G, ;1 S i

) gt
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at the Prifoners from the Prifon, and them that
fit in Dartknefs out 5f the Prifon-houfe. I am tix
Lord, that 1s my Name, and my Glory will 1
not grve to another, ?zezz‘be’r my Praife to graven
Images.  Behold, mr s Servant [ball deal priit-
dently, be fball be extz!z‘ed and extolled, and be
very bigh,  As many were aflonifbed af thee

(bis Vifage was fo marred more than any Muz

and bis Form more than the Sons of Nen ) /J
fhall be fprinkle many Nations, the Kings fball
ﬁwf their Mouths af bim : far that which bad
mt been told them  [hall they fee; and that
which they bad not beard, fhall they confider.
I faw Y in the Night Vifions, and bebold, one like
the Son of Man, came with the Clouds of Hea-
ven, and came tothe Anfient of Days, and they
brought him_near before bim.  dud there was
grven him Dommmz and Glory, and Kinydom,

that all People, Nations, and Lmzrmm /ﬁaz{/fz’
Jerve bim : bis Dominion 15 an eves !ﬂ/}f Donn-
mon, which fLall not pafs away, and L King-
dom that which fhall nat be do /3? oved, © Rejoyce
greatly, O Daughter of Zion; fhout, O Daugl-
fer of Yerulalem : bebold thy Kz'fzg cometh unto
thee: be 15 juft, and baving Salvation, lwly,
and riding upon an Afs, and upon a Colt the Foal
of an Afs. Sing dand rejoyce, O Daughter of
Zion: for b, I cone, dfzd I will drocll in the
mdft of thee, ﬁm‘b the Lord, And many Na-
s (hall be joined to the Lord in toat Day,

! *Haah Nii. vg, 14, 150 ®Dan. vl 13, 14,0 decn.ix. g
"'I’
cch. 11, 19, i1, 12.
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end fhall be my People: and I awill dwell i
the midft of thee, and thou fhalt know that tl:
Lord of Hoffs hath fent me unto thee.  /nd
the Lord fball inberit Judah his Portion in th
Holy Land, and fhall chufe Jervfalem agaim.
* And the Lord fkall be King over all the Eart,
inthat Day there [hallbe one Lord, and bis Name
one, Inthat © Day there fhall be a Root of Jelle,
which feall fland for an Enfign of the Pesple;
to it [hall the Gentiles feek, and his Reft [hall
be glorious.  Aud be oill < deflroy in this Mour-
tain, the Face of the Covering caft over all Pes-
ple, and the Feil that is fpread over all Nati-
tions. He will fwallow up Death in Victory, &c.
Say to themn © that are of a fearful Heart, Be
firong, fear not : bebold your God will come
with Vengeance, even God wwith a Recompeice,
be will come and fave you. Then the Eyes of
the Blind fball be opened, and the Ears of the
Deaf fhall beunfiopped; then fhall the lame Mai:
leap as an Hart, and the Tongue of the Dumb
fing: for in the Wildern:fs fball Waters break
out, and Streams out of the Defert.  And tir
*Glory of the Lord fball be revealed, and alf
Flefb fhall fee 1t togetber : for the Mouth of tiz
Lord bath [poken it.  And the fGentiles fhall
come to thy Light, and Kings to the Brightnifs
of thy Rifing. I will s alfo give thee for a Liglt
fo the Gentiles, that thoumayft be my Salvation

* Zech. xiv, g. b I{aiah xi. 10. ¢ Ifaiah xxv. 7, §
¢ Haiah xxxv. 4, 5, 6. ¢ Ifaiah x', g, £ faiah . 3
¢ Laih xlix. 6. h Jfaan lxt 1, 2.

N,



of the Chriftsan Religion, 109

unto the End of the Earth.  The = Spirit of the
Lod God is upon me, becaufe the Lord bas
amointed me to preach good Tidings unto the
Meck, be bath Jent me to bind up the Broken-
hearted, to proclaim Liberty to the Captives,

and the Opening of the Prifon to them that are
bound.  Seventy Weeks are determined upon

thy People, and upon thy boly City, to finifh the
ngzzjgreﬁmz, and to make an end of Sins, and
to make Reconciliation for Iniquity, and to bring
in everlafling Righteoufnefs, and to jeal up the
Vifion and Prophecy, and to anoint the moft Holy.
¢ And 1n the Days of thefe Kings fhall the God
of Heaven fet up a Kingdom, which fball never
be deftrayed : and the Kingdom [hall not be left
to other People, but st fball break in pieces, and
confume all thefe Kingdoms, and it [ball fland
for ever. ¢ And the Lord [hall reign cver
them 1n Mount Ziow, from henceforth even for
ever, & And all thy Cluldren fhall be taught
of the Lord, and great fball be the Peace of
thy Children,

Now we fay, that cither thefe Charafters
and Circumltances of a King and Kingdom,
with others of a like Nature are the grounds,
on which the Fews found their Expectation of
1 Temporal Meffiab, or they are not: If they
ac, then we can prove (and it s evident to
every impartial Enquirer who confiders cthefe
Tewts) thar they only can relace to a Spiritual

3 Dan.ix 24, b Dan . 44, ¢ M. iy .

King



110 Enguiry nto the Evidence

King and Kingdom, fuch a King as Fefus pre-
tended to be, and fuch a Kingdom as he pre.
tended his was; and that it is impoflible to ap.
ply them to a Temporal onc. If thele are not
the Texts on which the Fews found their Ex.
pectation of a Temporal Mefliab, they muft pro-
duce thofe thar arc; and before we acknowledge
that the Mcffich was to be a Temporal Prince,
contrary to the Evidence of Miracle and Prophecy,
we muft {ee clear and exprefs Teftimony that he
was to be fuch; it malt be proved from Words
that adinit no other poffible Meaning ; but, as
has becn obferved, the Few has no fuch cleas
and exprefs Teftimony that the Meffiab was to
be a Tempora! Prince, nor any Expreflions con-
cerning his being fuch which adrit no other
poffible Meaning : then Fefus is the Meffiab for

any thing yet found in the Fewsfh Books to the
contrary.

We pals on then Thirdly, To another grand
Fewrfb Objection which is this, The Fews were
commanded to obferve their Law for ever:
but Fefus and his Apoftles abolithed this Law;
therefore Fefus and his  Apoltles are Im-
poftois.

The Queltion then is, whether God requi-
red of the Fews a perperual Obfervation of
their whole Law, and whether the Exprel-
fions concerning the Duration of this Law, can
have but cne poflible Meaning; which is, that
it was God's Will that it f{hould be obferved

for ever, and never give way to another Dil
penfation,

In
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In order to relolve this Point, we muft re-
member that in a Divine Revelation no onc
Part can contradi¢t another, and particular
Texts muft firlt be reconciled betwixt them-
felves, before any Thing can be advanced from
any of them.

Now Mofes and other Prophets commanded
the Fews to obferve for ever the Law given to
them by God.

Mofés likewile affures them, that a Prophet
thould arife /zke unto himfelf, who fhould [peak
to them the Words of God, and to whom if
they did not hearken, it would be required of
foem.

And the Calling of the Gentiles is foretold
by many of the Prophets.

Thofe Texts then which require a perpe-
twal Obfervation of the Fewzfh Law ; and thac
particular one which commands, that g Per-
fin who fpeaks in the Name of the Lord, and
the Thing which be [peaks, follmes and comes to
pafs, (hould be bearkened to; and thole which
foretel the Calling of the Gentiles, maft have
all fuch Meanings as are confiltent with each
other,

When then a Perfon appears with the pro-
mifed Evidence, the Fews were to hearken to
him, and to receive him as the promifed Pro-
phet. But when this Perfon, or thole who
a&t by his Authority and Commiflion, abolifh

—the-Law of Mofes, then were the fews to cx-
amine the Expreflions concerning the Duration
of their Law, and to {ee whether thefe Exprel-

{sons
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fions can poffibly be underftood according t
the Senfe put on them by thofe who abolifk
this Law; whether this Law may give way to
anocher Difpenfation.

This is the rrue Point to be confidered here:
for if the Expreflions concerning the Duration
of this Iaw can be underftood in a limiced
Senfle, and do not firitly mean a perpetual
Duration; then we ought to underftand them
in that Senfe which is put on them by tholc
who have the Evidence of Miracle and Pro-
phecy.

And upon examination of thefe Texts we
immediately find that they are not only capa-
ble of being underftood in a limiced Senfe, but
that really they can have no other; the Cal-
ling of the Gentiles being inconfiftent with a
perpetual Obfetvation of the Law of Mofes, fome
patt of this Law confifting in a Separation of
the Fews from other Nations.

Upon the whole then, the true State of
the Matter feems to be this: The Law was
to be obferved as long as it was a Law, il
the Power who made fhould abolifh it; il
the Prophet fhould arifc who fhould be as a
God to the People and give them a new Dil-

penfation; till the happy time when the Gen-
tiles fhould be called, and all Nations ferve the
Lord.

The for ever does not relate to the Law
but to the Peoples Duty; they were to ob-
ferve it for ever, that is, as long as it was 2
Law.

And
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)

And in this Senfé is the Expreflion for ever
underftood when it relates to Laws promule’a
by a human Legiflator. The Pcople are re-
quited to oblerve them for ever, that is, as
long as they are Laws; but the Legiflator does
not by this Expreflion precluae himfelf from
amulling thefe Laws, if be thinks fir {o to do,
not do the Pcople underftand the Exprefiion
in this Senfe. . |

Suppole that God when he gave thele Laws;
defigned they fhouid be abolifhied, and give
way to another Dilpenfation; would he nor,
mink we, have commanded the Fews to ob-
erve them for cver? Doubtlels he would have
done this, it being their indifpenfable Duty w
do {o; to obferve them as long as they were
Laws, and uncil he plealed to abrogate them.
We cannot fuppofe he wounld acquaint them
with the defigned Change, which would have
been a probable Means to have leflencd theic
Efteem for That which it was their Duty to
oblerve.

Yet again, We may and oughe to conclude
that {everal of the Expreflions concerning the
Duration of the Fewrfh Law related only to
the Moral Partr of it ; and as tothis, it is verv
vident that Fefus according to his own Words,
might propeely be faid to come not to defiroy tle
Law, but to fufill,

And we may yer farther obfeive that the
Upreflion for ever is often ufed in a limited
anfe in the Jewifh Seripiures; chus an ever-

Q lalting
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lalling Pricﬁhood is promifed to ? Aaron and
his Sons.

Again, from God’s own Expreflions cons
cerning thlS Law we have Reafon to think it
was ulﬂy occafional,and given for a Time; thus
he fays, be gave them © Statutes which were s
good, &c.

Again, from the Naturc and Ofhice of the

Perfon foretold by Mofes, and the particula
Lvidence which was to be given him, it is cvi-
dent that he was to be Author of a new Dif-
penfation,

[haword, The few muft, to make the Ex-
preflions in his own Books concerning the Du-
ration of the few:/h Law any Objection againt
Fefus's being the Prophet forerold by M ofs,
or the M. jfﬂb of the Fews, fhew that thefe
Exprethions can  have but one pollible Senfc
which 15, thar this Law was to be obferved as
long as the World fhould laft, and never give
way to another Difpenfation ; but, as has been
{cen, the Few cannor poflibly do this, there-
tore the Exprefhons in the Fews/h Books con
cerning the Eternity of the 76"1'02_'/}) Law, can be
no Objtﬁhon again(t Fefus’s being the Perfon
he pretended to be.

Fourthly, Tt is objefted that efirs and his
Apoftles apply'd many Places of Scripture w0
themfelves, which did not belong to them; con:
{cquently arc Impoftors.

2 Exod. xi15. Numb. xxv, 13.) b Fzraxx 23

Before

~1
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Before we examine into the Truth of this
Charge, we may remark that ic is very ftrange,
thar Perfons who were in pofleflion of the very
belt Evidence which could be given them, Mi-
racle and Prophecy, and who had Craft enouch
to deceive thus far, fhould yet be (o weak as ta
invalidate their own Evidence by Milapplicati-
ons. We might rather expect they would have
let cheir Caufc reft upon a gOOd Footing} when
they had once got it there, and not have taken
the imoft probablc Step to the Ruin of 1. Buc
be this as it will, certainit is that only Impoftors
san mifapply: The Queftion then is, whecher

the Texss apply’d by Fefus and his Apottles,
ate Mifapplications.

Now it fefis, or his Apoftles, afix'd a
Senfe to Words which they could not poflibly
bear; if cthey apply’d Charaters to themlelves
which could not belong to them, if they pre-
tend to be {poken of when they are not fpoken
of, then they are guilty of Milapplications, and
are Impoftors.

But we muft obferve, that nothing but their
affixing impoflible Meanings, can be called Mif-
applications ; and as they were in pollefhon of
Miracle ard Prophecy, they have a Right be.
fore all ocher Perfons, to interpret Difficultics ;
and a poflible Senfc {upported by Miracle and
Prophecy, ought to be received before thae
which is only the Produ&t of Human Juag-
ment.,

We are then to procced to an Examination

of the objetted Places, and in order to this,
Q2 think
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think it proper totake a View of the Fewif)
Difpenfation.

The Fewsfb Dilpenfation confifted of many

Rites, Cercmonies, and Sacrifices, which feem in
their own Nature to have no Worth or Ex-
cellency in them, and to have nothing to e
commend them but the Commands of the Le-
oiflator. -
Again, The Legiflator himfelf places no
Worth or Excellency in them, tells the Feus
that he gave them 2 Statutes whichwere not gosd,
and aflures them that the moft pun&tual Obler-
vation of thele Stafutes would be to no pury
pole, nor render them acceptable to him, if
they were deficient in other Duties.

This is the Fewifb Law as we find it: Now
let us fee the Golpel Account of it

And this acquaints us that thelc Rifes, Cere
monites, Sacrifices, and whole Law, were prepas
ratory to, and fymbolical of, the Difpenfation
by Tefus; that they were given only for a
Time, and becaufe of Tranfereffion, and until the
Difpenfation thould arrive, promifed to Abralain
four hundred Years before the giving of tl
Low, in which all the Families of ® the Earts
were fo be bleffed, 1 which Fefus appearcd 1
hlefs us, 1i turming © cvery one of us from ow
Iniguitres,  Thus the Author to the Hebrews
Being “made perfect, be became the Author of
Eternal Selvation unto all them that obey bii.

* Beek. xx.25. 1 Ch. Ifoiah b Gal, it 8,3~ c AL
i 20, ¢ Heb, v, g,

i
f
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By 2 lus own Blood be entered in once into the
holy Place, baving obtain'd Eternal Salvation
for us. Once ® in the End of the World, hath
he appeared to put away Sin by the Sacrifice of
bimfelf.

Now in what Manner the firft Difpen(ation
was {ymbolical, and reprefentative of the fecond,
this Author in feveral Chaprers {ets before us.
He fays, thac the Priefls under the Law [erve

as an < Example and Shadow of Heavenly T hings,
that-the High 4 Prieft went alone, once every

Year, 1nto the Holy of Holies, the Holy Gbc?jf
this fignifying, that the Way into the Holicf of
all, was not yet made manifeft while as the firf?
Tabernacle was yet ffanding: Which was a I-
gure for the Time then prefent, in which were
offered both Gifts and Sacrifices, &c. And
(peaking of the Kites, Sacrifices, and Sprinklings
under the Law by the Blood of Calvesand Goats; ~
he fays, It was therefore neceflary ¢ that the
Patterns of Things in the Heavens fhould be pu-
rified with thefe, but the Heavenly Things them-
felves [reprelented by thofe Paterns] wizh bet-
ter Sacrifices than thefe.  For Chrift is ot
enter’d into the Holy Flaces made with Hands,
which are the Figures of the true, but into Hza-

ven it [elf, mow to appear inthe Prefence of God
for ys.

This is chis Author’s Account of the Fewi/h
Difpenfation ; and  thofe ftrangely miftake

"Heb, ix. 12, b Heb. ix. 26, < Heb. viil. . ix. z4.
¢Heb,ix, 7, 8. e Heb. ix. 23, 24.

Things
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Things who {ay that thele Places in the He-
brews arc only Allufions or Accommodations. He
plainly tells us, Thac the Prigfls, High-Prief
Tabernacles, Sacrifices and Law were Shadow,
Patterns, Figures, Examples of the Difpenfa.
tion by Fefus. And Fefus himfelf fays, Tha
the Law 2 and Prophets prophecy’d until John,
That he bcame to fulfil the Law and Prophets,
and that till Heaven and Earth pafs, one jot or
one tiitle fhall in no wife pafs from the Law
till all be fulfilled; that is, the Law fhould
in no Part be abolifl’d till that Difpenfation
fhould arrive, of which the Law was only a
Refemblance.  Again Fefus {ays, he < will uot
eat any more of the Paffover til] it be fulfilled
in the Kingdom of Heaven: That is, till the
Lamb is {acrificed, which this Pafchal Laml
was to yeprefent.

Now then, this being the Account which
Fefus and his Apoftles give us of the Fews/)
Difpezfation, the Queftion is, Whether it is a
poffible one? Ifit is, it will follow that it ought
to be received as a true one, being {upported
by Miracle and Prophecy.

And upon the firlt View we find that this
is not only a poffible Account of the Fewi/h
Difpenfation, but likewifc the moft rational and
confiftent onc that can be given of it; aad if
it was [uitable to the Divine Wifdom to give
Fefus to live and dic for the Sake of Mankind,
it is reafonable to expedt that a Mode of Wor-

3 Matth, xiv 13, Matth. v. 17, 18, ¢ Luke xxii. 16

thip,
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fhip, which him(elf would inftitute, fhould bear

Refemblance to this grear propitiatory Sacrifice;
That the whole Few:/b Difpenfation thould (hew

forth his Death before he came, after the tame
Manner as that Sacrament which he himfelf in-
tituted, does Thew forth his Death fince be is
cone.

The Fews cannot obye& to the Reafonable-
nefs of fuch an Infticution, they who were com-
manded to exprefs their Deliverances by Sym-
bols of them, who yeatly offered up the * Paf-

chal Lamb, the Firfllings v of their Flocks, and
who oblerved the Feaft < of Tabernacles.

And other Nations cannot objeét to ir, it
being 2 common Pradtice with them, as may be
fhewn from many Inftances taken from different
Countrics, to celebrate greacr Deliverances by
Symbols of thofe Deliverances.

But, as before, not fo much as chis is wanted
in the prelent Argument; and if the Account
given of the Jewsfh Difpenfation by Fefus and
his Apoftles is only a poflible one, it ought to
be receiv’d as a truc one,

And if it ought to be receiv’d asa truc one,
many of thofz Difhiculties, which arife from cer-
tain Applications made by thefe Petfons, will

vanith, as will appear from a Confideration of
them.

Farther, AsGod might makethe Law {ymbo-
lical of the Golpel, {o might he, if he pleas’d,
purpolcly make-fome Events under the fielk

* Fvod. xii. b Lxod. xui. ¢ Lev, xxiil. 74

Difpen-
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Dilpenfation, tefemble others under the fecond,
the Reafon why he fhould do this may be con.
fider’d afterwards; all we ar prefent want is,
that it be allow'd poflible for him to doit. Bu
it muft be allow’d poflible for him to do i,
there being nothing in this Way of acting dif-
agreeable to his Attributcs.

Again, It is likewile poflible for God, tha
is, it is not unfuitable to his Narture, to give
the Few:fh Nation Signs of temporal Deliver-
ancc which fhould bear Refemblance to 3
greater  Deliverance, the Appearance of the
Meffialh, As he often pointed out temporal
Deliverances by Signs of them, asmay be {hewn
from many Inftances, it could be no Contra-
diftion to kis Attributes to mike thefe Signs,
if he pleafed, Signs alfo of thar great Deliver-
ance.

Yet once more; If the firft Difpenfation was
given for the fake of the fecond, and only
added for a Time becaufe of Tranfire/lions, as
tfrom a View of both Difpenfations it is rational
to think it was, then we may expeét that the
Prophets under the firft thould be full of Defl-
fcriptions of this laft; that what they deliver
fhould tend to {omething farther than the pre-
fent State of Things, and to draw the People’s
Attention to the great Deliverance defign’d for
them,

- We now procecd to examine fome Ap-
plications made by ‘fefus and his Apoftics,
in order to fee whether they are impoflible

011CS,
We
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We will divide the apply’d Texts into two
Sores; and firfk [peak of thofe which feem to be
ndeterminate, neicher applicable to the pre-
fant Circumfitances of Attairs at the Time of De.
livery, nor to the Petlon of the Prophet who
delivered chem.

Secondly, Of thole which feem determnare,
that is, which at firft View appear w refaic to
the Perfon of the Prophet, prefent Times, or
State of Things.

Of ‘the fult Sort are the following ones.
Al ye 2 fhall be offended becaufe of e this
Nicht: For it 1s Written, I will finite the Shop-
lerd, and the Sheep of the Flock fhall be fcat-
tered abroad.  And be b was number'd with the
Tranfgreffors, &c.

Thele Places are apply'd to Fefus by him-
lclf; now the Queftion is, what is the Evidence
that they related ro him:

Firft, They exaltly in all Parts and Circums-
ftances correfpond with the Character of ¥efis.

decondly, There is the Evidence of Miracle
wnd Prophecy that they do relate to him.

But we want not fo much as this in the
prelent Argument ; and if it cannot be proved
that thefe Texts could not poffibly relate to
Jtfus, it cannot be proved thac he has mifap-
ply'd them: But it cannor be proved that they
conld not poffibly relate to Fefius, then it can-
ot be proved that he has mifapply’d them.

E L han
. Mutth, xxxvd. g1, Zech. xiil. 7. b Mark xv. 28.
SR 12 -
Jl

R Secendly,
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Secondly, The following Texts from the Ma.
ner in which they are delivered, at firlt View
icem to relate to the Perfon of the Prophe,
Time of Delivery, or the then State of Things,
Behold, @ a Virgin fhall concesve, and bear a Su,
and hall call bis name Emanuel, W hen b Ifra
was a Child, then I lvved him, and called m:
Son out of Egypt. They < gave me Gall fir
my Meat and in my Thirft they gave me V-
negar to drink. “ They part my Garmen:
among them, and caff Lots upon my Veflui:
They © weighed for my Price thirty Pieces of
Silver.  And the Lord [md unto me, cafi it
unto the Potter: A goodly Price that I was
prized at of them. And I took the thirty Pricy
of Silver, and caft them to the Potter it
Houfe of the Lord. f I will declarcthe Decre:|
The Lord hath [aid unto me, Thou art my S,
this Day bave I begoiten thee.  Afk of me and
I fhallgeve thee the Heathen for thine Inberitan::,
and the wutteriioff Parts of the Earth for tly
Poffiffion. 8 I bave fit the Lord ahoays 0-
fore me s becaufe be is at my right Hana, I
fhall not be moved, Therefore my Heart 1
glad, and my Glory rejoyeeth, my Flefb aly
fhall reff in Hope.  For thou awilt not leave )
Soul in Hell 5 neither wilt thou fuffer thy Hil
one to fee Corruption. Thou wilt fhew me ik

Path of Life; in thy Prefence is Fuluefs ¢

a Matth 1. 23, Ifaish vii. 14. b Alatth, .13,
Hofea xi. 1. ¢ Plalm IXix. 21. d Matth, xxvii 5
Plalm xxi1, 18. ¢ Matth, xxvil. 9. Zech. x1 12,
¢ Plalm . 7, 8. g Plalm xvi,

T e s, -'—".:_._-



of the Chiiftsair Rewzain. 12y
Yoy, and at thy right Hand there are Picafures
for evermore.

Thefe, and many other Places which at firlt
View feemv to relatc to the Times in which
they were {poken, or the Perfon of the Speaker,
are produced, and difterently apply’d by Fejus,
and his Apoltles.

The Point we are next to cxamine then s,
whether the Applications made by thele Perfons
are poflible Ones.

And no fooner is this Point examin’d, but
we find that though fome of thefe Texts do
at firlt View f{eem to relate o the Times in
which they were {poken, or the Perlon of
the Speaker, yet that they really do nor, but
muft relate to other Perfons, or Times. Thus,
of thole cited, Thou art my Sen, this Day have
I begotten thee. I will give thee the Heathen
for thine Inberitance, and the utterimoff Part;

of the Earth for thy Poffefon. Thele were

Circumftances never applicable to David, and
and confequently, he could not in thefe Places
ipeak of himfelf. So the Words cited out of
the fixteenth Plalm could not relate to David .
he could not call himfelf the Holy One, this
Term being unfuitable to his Chara&er, and
to that Humility which appeared in his Wric-
ings, And thofe particular Expreflions, = They
gave me Gall for my Meat, and in my Thirf?
they gave me Vinegar to drink, © they par: my
Garments among them, and cafl Lots upan miy

*Pulm lxix. 21, ® Pllm xxu. 18,

R 5, o %’!’ffﬁ"é"
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Veflure, which were apply’'d to Fefis by one
of his Avoftles, we have reafon to think from
Da<id's Hiftorv, were Circum{tances that ne-
VeI happcn’d in Lis Life.

Now, then if thefe Charaters and Circan-
ftances delivered by Dawved could not relate w
himfelf, they muft relate to fome other Perfon;
and if they do this, he has the belt Right to
them whom they {uir, and who can give the
Evidence of Miracle and Prophecy that they
really relate to him.

But Secondly, As for thofe Texts which di.
re@ly fuit the Circumftances of Affairs when
delivered, the Perfon of the Prophet, or the
then Statc of Things, the Anfwer is direct; and
if it was not unfuitable to the Wildom of God,
to let fome Events under the fielt Difpenfation
refcmble the great Events under the Second;
if it was no Contradi¢tion to his Attributcs
{ometimes to give his People a Sign of tempo-
ral Deiverance, which fhould bear Rclem-
blance to the greatelt Deliverance they werc
capable of receiving : Then could it be no Mil-
applicacion to apply the Words of the firft
Event to the Seeond, of the Sign to the
Thing fignity'd, they being direltly according
to the Will of God fulfilled in both Cales.

To inftance, Suppofing God when he gave
Abaz a Sign ot Dcliverance from Pekab, and
Remaliah, likevife intended that this fhould be
a Sign of that great future Deliverance of Man-
kind, bya Child born of a Virgin; then, when
Fefus was bomn of a Virgin, might Matthes

properly
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properly fay, Now all this was done that 1
might ¢ Fulfilled , wlich avas [poken of the
Lord by the Prophet, (That it mighe be fultil-
led which was {poken of the Loid by rhe Pro-
pher, when he gave a Sign which prefigured
the Birth of the Meflab, ) Bebold a Virgin
Jhall be with Child, c.

Thus again, Suppofing God when He fent
his People into Egypt, deligned fending his own
Son thither, and intended that one Event
fhould prefigure the other, then, when Fefus
came out of Egypt, might Matthew again juftly
1y, That it might be fulfilled, whichwas [poten
of the Lord by the Prophet, faying, (That this
Event might cometo pafs according to the Wil
of God, and the Expreflion of the Prophet
concerning a former one that prehigured ir)) Ouwe
of Egypt bave I called my Son.

But not fo much as this 1s wanted in the pre-
e Argument; it is not neceflary thar the
Sign given to Abaz fhould be a Sign of the
Birth of the Meffial ; or the Event of Ifraels
being called out of Egypt prefigure the calling
of the Meffieb from thence, to male Maizher’s
Application juft. For if a Meffiah was intend-
ed, the whole Manner and Gircumftances of
his Life and Death muft be alfo predetermin’d
by God. Well then might Martiew when
Jefus was born of a Virgin, or when he came
out of Egype, upon a Confideration of God'’s
determinate Counfel and Knowledge, fay, Now
olb this was done, that 1f might be fulfilled
which was fpoken of the Lord by the Prepler,

( LUhar
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(That this Event which God has long ago dc.
rcrmin'd fhould come to pals, may now do
according to the Expreflion of the Prophe;
Behold a Virgin fhall be awith Child, &c. Qut of
Egipt bave I called my Son.

But we nced not {eck for many Solutions cf
the above propos’d Difficulty; one poflible unc
is fufficient, as has been before obferved.

The whole Miftake concerning thele Appl:
cations feems to be taking them in a wrong
View, and imagining that Masthew brings
them as Proof that Fefius is the Mefhab. He
offers at no fuch Thing, nor is it his Bafinc
in this Place. He is only telling a plain Nar.
rative, the Hiftory of Fefis, and by the Way
remarks upon feveral Events in which the Will
of God was fulfilld according to the Expreflions
of the Prophets.

In fhort, unlefs it can bec proved, that the
Texte applicd by Matthew could not pofiibiy
relate o Fefus; that God could nor, it he
pleafed, make Events under the firft Difpen-
(rion tefemble others under the Second; give
Signs of temporal Deliverance which fhould be
Sens allo of Deliverance by Meffiab; and tha

the Manner and Circamftanceof the Appearaucc

of the Mefiab, was not predetermin’d by Gods

 canot be proved that he has been guilty o
Mifapplication; but neither of the above man-
tioned Particulars, ( much lefs all of them) ¢
be proved ; then it cannot be proved that Mi’

thew has been guilty of Mifapplication,

TY..
A
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But Secondly, Another Mark of Falfhood is
nbected againft the Chriftian Religion, and
that is, Matthew makes a falfe Quotation, and
ays, He [Jefus) = came and dwelt 1n a Ciry
called Nazarcth : That 1t might be [ulilJ
which awas fpoken by the Proplets, be fholl be
called a Nazarene.

This Objettion is almolt too ilight to an-
(wer, Suppofe the Fews bad a Tradition,
which arofe from the Mouth of fome of theiy
Prophets, that the Mefiab was to be a Ne-
zarene, this is a much more caly Supoofition
than that Matthew {hould make a falle Quo-
tation, which would manifeftly have been an
Injury, :md COLlld Not poﬂ'ibly hﬂVC b{fcn 3;]}.'
way an Advantage to his Caufe.  As then we
arc fure, that if Mazzhew was not an Impoltor,
he conld not, and as we have Reafon to chinl
that if he was one, he would not make 2 falic
Quotation, we ought not to look upon it as
fuch, notwithftanding we cannor, at (o greac o
Diftance of Time, find whence it is produced.

But another Objection yet remains, and thac
is, Elias was to come before the Coming of
the Mefiah ; but Elas is not come; confe-
quently, *fefus is not the Mefial.

The Argument ftands thus.  The Followers
of Fefus do not pretend to fay thar Elias s
come, if fobn Baptift is not Ehas: But Fobr
Baptsft is not Elias, (Proof his b own Words .,
then Kias is not come.

2 Matth 1. 273, © Jokn 1. 21,
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Now the Account given by Fefus of thi
Maceer is this, that fobn Baptyft was the 3 Elias
which avas to come; that he was the Perfon
promifed by the Prophets under the Name of
E[ii::?f.

The Query is, whether chis is a poflible
Account of the Matter, whether this Afler-
tion of fefus’s concerning Fobn Baptiff is
confiftent with Fewifh Prophecy, that is, whe-
ther the calling one Petfon by the Name of
another whom he refembles, whole Charaéter
he takes, and by whefe Spirit and Power he
acts (which is the Account given of fobn Bap-
t1ft by the Angel b Gabriel) is agtccable to fea-
7/ Scripeurcs.

This Way of Speaking is certainly agree-
ablc to §ewifh Scriprures, where we often find
the Charafters and Ofhices of Perlons given us
in their Ndmes, and the fame Perfon called by
differenc Names. Inftances of the firft Kind
are frequent; of the fecond, the following onc

is fufficiont, It is faid, that < David, #be Se

of ¢ David, and the ¢ Lord fhall reign over
the Houfe of Jacob for ever. |
It follows then, that provided ‘fobn Baptif
a&ed by the Spirit and Power of Elias, afted as
Elias would have him(clf atted, if he had been
upon Earth; it was not unfuitable to Fewi/s
Prophecy to forctel him under the Name of

Elias; but Yobn Baptift did act in the Spirit and

2 Matth. xt. 14. bLuke i 17, ¢ Ezek, xxyxvii. 23
d Jer. xxxiii. 17, 21. ¢ Micah iv. 7.

1 Poaver
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Power of Elias; a& as Elias would himlfelf have
atted, if he had been upon Earth, for which we
have the Evidence of Miracle and Prophecy;
then it was not unfuitable tc Fewifh Prophecy
to foretel him under the Name of Elzzs.  And
if it was not unfuitable to Fewifd Provhecy to
foretel Fohn Baptift under the Name of Elzas,
then Fefus’s Aflertion that Fobn Baptift was the
promifed Elzas, was not unfuitable to Fewr/b
Prophecy ; and if Fefus’s Aflertion concerning
Yobn Baptift is neither unfuitable to Few:/b Pro-
phecy, nor is an impoflible one, then it ought
o be received before any other whatfoever, ha-
ving the Evidence of Miracle and Prophecy, and
Jobn Baptift ought to be received as the promi-
led Elras.

That the {peaking of Perfons under the Namcs
of others, whom they refemble, is common to
other Narions befides the Fews, is too well
knowri to neced Inftances.

USSR SRR A IS ARIETRISY

SECT. XL
ND now having thewn that the C birifiian

{ ) Religion has the Evidence of Miraclcand
Prophecy ; that the Fews cannot confiftently,
with a Belief of Mafes, rejelt Fefus as not being
the Meffiah, the Perfon he pretends to be; 2nd
having feen the Infignificancy of the Obje@ions

tommonly urged againft him, 1 procced to {hew,
S That
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That the Fews are fo far from being able 1y -
prove fefus not the Meffiab, that on the con.
trary, their own Books are Impofture, if he i
not this Perfon.

[ pafs by all thofe repeated Promifes above pro.
duced of a King and Kingdom, Deliverances
Bleflings, &c. which it not fulblled in Fefus
are yer unfulfilled, and confequently are juftly
fulpedted of never coming from God; and only
inhift on the following ones.

God in a particular Manner calls Abraban
from his Kindred and his Countrey, and thice
Times folemnly affutes him?, That in bim and
bis Seed all the Nations of the Earth flould b
biefled.  Now there is no Pretence that all the
Nations of the Farth have been really blefled in
Abrabam,or in any Perfon defcended from him,
unlefs it be in Fefus; and though we werc t
underftand the Words according to the Senle
which fome put on them, (which doubtlefs i
not the obvious and literal one) that is, that 4
brabam fhould be a Standard of Bleflednels to
Mankind, and People fhould fay when they blef,
Ged niake you as Abraham, they are cven in thi
Senle unfulhilled; Abrabam, or any of his De-
(cendents, having never been a Standacd of
Bleflednefs to any Nation, (unlefs perhaps afhor
Time to the Fewifl;) much lefs to all; and the
Sced of Abrabam, but in the fourth or fifth Ge-
ncration from him, fell into Bondage and Slavery,
recovered but (hore-lived Profperity, came agan
into Diftrefs, and have continued many Agesin
a Gen, it §. xviih 18, xxin 18,

q Cone
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Y,

1 Condicion that is the Reverle of Blefiednefs,

This Promife is then yet unfulfilled, or fuliil-
led in Fefus; it ic is untulblled, then there is a
Mark of Falthood in the Fewr/h Religion, it
being impoflible for God to promile and not to
perform in due Time.

If it be replied that this Promiic is vet to he
fulfilled, and that a Thoufand Years with :he
Lord are as one Day; T anlwer, that though a
Thoufand Years with the Lord are as one Day,
vet they are not fo with Man; and that when
the {upreme Being condelcends to communicate
himfelf toMan, he muft act with him according
to- his Nature, as well as his own ; he canuor
then give {o folemn a Promile ot fuch a Nature
to Abrabam,and not fulh] itin above three thou-
fand Years, and befides let the Sced of Abralan
continue for many Generations in {uch a difteef-
ed and difperfed Conaition, that all Hopes and
human Profpet of its being ever fulfilled, ceales.

It the Few yer tells us, That according to
our Account of Things, this Promile was not
fulfilled till near two thoufand Years afeer it was
civen, and that what might for wife and good
Realons be deferr’d fo long, might for as wife
and good ones be deferr’d longer; I again teturn,
That though the promifed Blefling was {o long
defer’d, yet by conftant Revelations from God,
the Profpect of its being fulfi'led increafed, and
God kept up the Hopes and Expedtations of the
Jews by other Prophecies, which pointed out
the Time, Manner, and Circumftances of this
Blefling ; he renew’d and confirm'd, it to thein

S 2 by
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by the Mouth of his Prophets. But now asaj,
Prophecy has ceafed for above two thoufang
Years, thete is no Profpect of its being ever ful.
flled, and it ftands as 2 Mark of Impofture in the
Fewifh Religion, if Fefus is not the Meffiab,

This is the plain and dire¢t View, i which ;
this Text is to be confider’d; and thofe ftrange.
ly miftake Things, who confidering it fimply, !
aive it in Evidence of the Ghriffzan Religion. :
Fefus muft be firlt proved the Mefiab, before
we can apply the Bleffednels; and thofe whe
deny his being the Meffiah, deny the Blefledncf.
Yet this Texe affords a ftrong Argument to the
Few, that Fefusis the Meffiah; and as he can-
not pretend that it is fulfilled in any Perfon if not
in Fefus, he is driven to acknowledge, cithes
that God promifed and did not pertorm, or that
Tefusis the Mefjiab.

2dly, Facob blefling his Sons, declares, that
The Scepter b fkall not depart from Judah, uo
a Lawgiver from between bis Feet, unftl Shiloh
come.  Herethen is a remarkable Perfon foretold
to come into the World before a certain Period ;
the Queltion then is, whether the Perfon forc-
told is the Meffiah, or fome other Perfon: But
the Fews cannot poflibly apply this Prophccy to
any other Perfon; then it is yet unfulfilled, or
flfilled in Fefus, If it is yet unfulfilled, then
there is a Mark of Falfhood in the Fewr/b Reli-
gion, the Period being manifeltly paft before
which facob declared that this Perfon fhould

appear.

i

s
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zdly, Mpfes's Promile to the People, that God
TDUM (end them 4 Prophet ltke unto bimfelf,
who fhould be in the Place of God, and fpeal:
the Words of his Mouth, &.c. is tulhlled, or not
flilled.  If ic is not fulfilled, chere is another
Mark of Fallhood in the Fewrfl Religion; if it
s fulfilled, that it can be fulfilled in no other
Perfon than Fefis, is evident, from the Fewifb
Accounts of their own Prophets, none ot whom
were like unto Mofes, and from the direct Con-
feflion of one of them, Deut. xxxiv. 50, 11. And
there arcfe wot a Prophet fince i Yracl like unio
Moles.

4tbly, All thole Promifes to Dawid of efiu-
bliflang bis < Throne for ever, letting bis Sced re-
main as long as the Sun and ﬂfom c;'m'fz: cth, &c.
mult be fulfilled in Fefus, or are Delufion and
Impofture  Ten Tribes were rent from Da<ild
in the fecond Generation after him, and all Go-
yernment has been taken from his Family for a-
bove thele {eventeen hundred Years: Shall we
then affere that God promifed and did not per-
form; or that thefe Promifes may yet be fulnlled,
'101:wuhﬂandmg there has been {o long an Inter-
ruption to all Dominion in the Houle of David?
The Point is evident; eicher thele Promifes are
Jew/b Forgeries, or they are fulhlled in e/,

Indeed it feems as if God by taking ten Tribes
tom Rehoboam, purpolely defien’d to fhew the
Peoph., that it was not a tem pmal hmﬂdom which

was to be eftablithed in the Houle of Da: vid, and
thae chele Promifes had another Siar 1ﬁcat o1,

® Phlmixxxix.

And
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And if we confider the lalt Words of the Sou of
Fefle, we have Reafon to think that he him{clf
underftood as much, & The Spirit of the Lord
[pake by me, and bis Word was in my Tongue,
The God of Ilracl faid, The Rock of llracl fpake
to me, be that ruleth over Men muft be juft, ru-
ling in the Fear of God: And be fhall be asthe
Light of the Morning, when the Sun rifeth, even
a Morning without Clouds; as the tender Graf
[pringing out of the Earth by clear flining after
Rain.  Although my Houfe be not fo with God;
yet be hath made with me an everlafiing Cove.
nant, ordered in all Things and fure: For th
s all my Salvation, and all my Defire, although
be make 1t not to grow.

sthly, The fifty-third Chapter of Ifazal re-
lates to the Meffiab, or it does not relate to him;
if it does not relate to the Mefab, then the
“few muft fhew to whom it docs relare, and who
that Perfon is that is {o great, that Kings fhut
their Mouths at bim, yet is led like a Lamb to
the Slaughter wounded for our Tranfzreffions;
bears toe Sins of many; makes Intercefion for
Tranfgreffors; fees bis Seed, and prolongs bis
Days, after bis Soul is made an Offering for
Sin; Let them fhew who this Perfon is, it 1c be
not the Mefiab. If they cannot do this, then
there is another Mark of Falfhood inthe Fewif)
Religion, the Time for the Appearance of tl}i';
Perfon being fo limited by the Prophet Daniel
(as will appear prefencly) that he muft be aires-
dy come, if Daniel isnotan Iimpoftor,  For tha:

d 2 Sam.xxil. 2, 3, 44 3

Tfair'
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Jjaiah and Daniel both delcribe the fame Per-
fon, is evident from comparing the Charaters
given by cach of them.

6thly, The following remarkable Prophecy is
fulfilled in Fefiis, or the Perfon who dclivered it
s an Impoltor. ¢ Seventy Wecks are determin’'d
wpon thy People, and upon thy boly City, to finifh
the Tranfgreffion, and to make an End of Sins,
and to make Reconciliation for Imquity, and to
bring in everlafting Righteoufiefs, and to feal up
the Vifion and Prophecy, and to anoint the moft
Holy, &c. And after threefcore and two Weeks
fall Mefliah be cut of, but not for bimfelf:
And the People of the Prince that (ball come,
fhall deftroy the City, and the Sanctuary, and the
End thereof fhall be <oith a Flood, and unto the
End of the War Defolations are determined,

Now this Prophecy cannot poflibly be appli-
ed to any Perfon who has yet appeared in the
World unlefs itbe Fefus : And though the Fenws
and fome Perfons for them, would tain apply it
ooneof their own High-priefts, yet it is impof-
fible they fhould do this, the Charafter of the
Perfon, and Work he was to perform as finifh-
mg Tranfzreffion, making an End of Sins, bring-
g i everlafting Righteoufnefs, fealing up the
Vifon and Propbecy, &c. being no way appli-
cable to any fuch Perfon.

It then this Prophecy cannot poflibly be ap-
plied to any Perfon who has yet appeared in
the World unlefs to efus, then it is fulfilled in

him, or is unfulfilled: But it cannot poflibly be
¢ Din, ix. 24, & 26.

unful-
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unfulfilled, unlels Dantel who delivered it, is g,
Impoftor; becaulc according to him this Per,
was to appear beforce the Deltrudtion of the City
and Sanctuary, and both thele have been dc.
ftroy'd {cventeen hundred Years.

That this Prophecy is applicable to Fofusi;
all ics Parts, is confels’d by the Adverfaries of
Chriftianity, when they take Pains to fhew thy
it.is 2'Chriftian Forgery. \

If we confiderchis Prophecy rightly, we fhai
not need to be critical in a Calculation of D
niel’'s feventy Weeks, it is.enough that it was to
be fulfilled before the Deftruttion of the Ciy
and Sanétuary: So that thefe being deftroy'd, i
mult be fulfilled, or.Danzel, who delivered it an
Impoftor.

The ‘truc End .of .this remarkable Prophecy
(like the fifty-third Chaprer of Ifazal) {eems t
be, to take off Objections which might arife on
Account of a {uffering Mefiab, and:to confirm
and citablith the Weak in furare Ages.  Thus,

As Abrabam had been aflured that.in bis Secd
all the Familics of the Earth fhould be bleffed;
Mofes had told the People that God would raif:
them-up a Prophet from amidft their Bretbren
who would [peak to them the Words of God, and
to whom'they fhould hearken; and Nathan, 1je-
ah, Sferemiah, and other Prophets, promilee
that the Throne of David fbould be eflablifbed jo
ever; that a King (beuld rule tn Righteoufnifs
&c. and were full of Defcriptions of this King
and Kingdom, lelt the FFews mighe from hence
conccive Hopes of a temporal Prince and world:

Iy
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ly Profperity and Grandeur, God kindly guard-
ed them again(t o dangerous a Miftake, and let
them know by his Prophet Ijaiab, that the
Prince who was to be their Deliverer, was to
have no outward Form or Comelinefs, but to be
a Man of Sorrows, and acquainted with Grief
that the Evil he was to deliver them from, was
therr Sins; and that the Manner in which he
was to do it, was by Weunds, Sufferings, Stripes,
Death; and again, he by Daniel contirms this,
perhaps unacceptable, Truth, and fixes a Period,
namely, the Deftrucion of their Cry and Sanc-
tuary, before which, he affures them their Prince
fhould be thus treated and cutoff.

7thly, The Time is fo limited for the fulfl-
ling another remarkable. Prophecy, that it maft
be fulfilled, or the Perfon who dclivered 1t an
lmpoltor, f The Lord whom ye feck, fhall fud-
denly come to bis Te’mpfe : Bven the Melfenger of

the Covenant, whom ye delight 1n: Bebold, be
fhall come, faith the Lord of Hofts.

Now there is no Pretence, nor can be any,
that this Text is fulfilled, if not in Fefus (in his
being the Meffiab, and in Perfon in the Temple)
and it ic is not fulflled, then neither can itever
be; the Temple being deftroyed.  And if i
neither is, nor can be fulfilled, unlels Fefusis the
Mefiah, then it is either fulfilled in him, oris
Delufion and Impofture.

So again, thofe other Textss, [ awll fhake all
Nations, and the Dcfire of all Naticus [hall
come, and I will fil] this Houfe aeith Glory, faiil

£ Malachi iii. 1. ¢ [ il 7,9

T £l
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the Lord of Hofis. The Glory of this latr
Houfé fball be greater than of the former, Jait}
the Lord of Hofls, can m 1o Senfe be true, ac- |
cording to the belt Accounts of both Templs, §
if Fefus is not the Me/fiab.

Again, laftly, There are (everal Prophecies §
concerning the Calling of the Gentiles, which §
are yet untulfilled, or tulfilled by calling of them |
to the Chriflian Religion. If they are yer un- |
fulfilled, then we cannot seconcile with the Wi |
dom and Juftice of God his fuflering (o remark- §
ablc and amazing a Convetfion of Gentilestoa

falle Religion, which was 2 dire& Way to draw §
the Fews into Error by an Application ot thy B
Event to their Prophecics; if they aic fulfilled, §
that they can only be fulfilicd in the Converfion §
of the Gentiles vo Chriflianity, is evident.

Now if one remarkable Text ftanding for|
many Ages unfulfilled, raifes Sufpicion of Fali-|
hood, feveral Texts doing fo, and {ome of them §
fuch as now never can be fulhilled, are evident §
P.oofs of it. |

We can have no greater Certainty of 4 Re-!
velion than we have, that God cannot decelvc;
that he will not require our Aflent to his Will}
without giving us (ufficient Evidence that it 5]
{uch: thac he will deal with us according to ourd
Nature, Ge.  He cannot then promife to Abra-y
ham, that in his Seed all the Families of 1]
Earth fhould be bleffea, and yet defer chis Bl
fednefs above three thoufand Years; to Myl
that be would raife up a Prophet Iihe unto big

Jelf, awbo flould fpeak toe Words of God, 1)

neviy
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never fend any fuch Perlon; to David, to effa-
Wifh bis Throne for ever, yet nnmcdla.tcly rend
ren Tribes from him, and lec his Seed be (cat-
ered feventeen hundred Years together over the
Face of the Earch to come fuddenly to bis Tem-
ple, and fll 1t with Glory, yer ler the Temple
be deftroyed {o that ’ts impoflible he thould do
this ; fo make an End of Sins, to inake Feconci-
lation for Imquity, and to bring 11 everlafling
Righteoufnefs, and to feal up the Vifion and Pro-
phecy, yetr never {end any Perfon on fuch an Er-
rand,  Thele are direct Impofhibilities; and I
muit conclude, according to my Proporion,
Thae the Few:fo Religion is Impotture, it fefus
isnot the Meffiab,

It is remarkable, and worth obferving, thac
the Evidence to Few of Fefus’s bamg the
Mefiah, increas’d with the Difhculties which a
ole againft it; and thart every Circumftance was
cuarded, which might be an Occafion of (tum-
bling to them. This {eems to be the Wildom
of God.

Thus, When Tefis appear’d and preached
the true God ; gave the moft perfect Syftem of
Morality, and wor K Miracles; he oughe to have
been received as a Teacher from God on ac-

count of his Miracles, ana alfo as the Prophet
foretold by Mofes.  And accordingly, as has
been obferved, he expeéts their Conviction upon
this Ewdcnce Believe me for the wery Horks
Sake, &c. If I had not done among vou the
Warks <obich no otber Man did, &c. And a-

gam when Foln fent two of his Difciples to
T2 ask
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ask him, b Art thou be that fhould come, or Js
e look far another ¢ He only anfwers by re.
counting his Works, Go and fhew John, {ays ke,
thofe ‘Mz;zgs which ye do hear and fee: Th |
Blind receive their Sight, and the Lame walk, |
the Lepers are cleanfed, and the Deaf bear, th ;
Dead are raifed up, and the Poor have the Gof- |
pel preached to them.  And blefled 15 be whofi-
ever fhall not be offended 1n me.  (The Num-
ber and Nature of my Works, my Miraclcs,
are full Evidence that I am the promifed Pro-
phet, and blefled 15 he, who not prejudiced by
wortldly Views, can receive this Evidence, aud
be my Dilciple.)

Here then, the Works of Fefus, hisMiracies,
were full Evidence that he was the Propher M.
fes forcrold, and the promiled M{[ﬁab. Pu
when he came to fuffer, then had the Fewsa
Stumbling-block, owing to their own Prejudices
and Wm]dly Attachments  Mow was the Hou
come, When dleffed was be <sbo was not offended
at a /E ertng Mefliah,  Now was it Tlmc for
the Fews again to look into their Books to which
fefus over and over kindly refers them.  Hoere

Ifaiab, Danicl, and Zachary, fer them right by
telling them, that the Mcﬁab ceas to be a Man
f Sarmw and acgzzaz?zted with Grzéj tat
he was to pour out bis Soul to Death; that ﬂfa‘ﬂ
threcfcore and two Weeks he ﬂvould be cut ﬁjf:
but not for bimfelf; and that the Sword fhauld
azwake againft a Man that was Fellow 1o the Lord
of Haﬁs

b Matr &, 2, 4,

Agan,
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Again, When Perfecution arofe, which was
another Bar to Fleth and Blood, then were thole
remarkable Prophecies concerning the calling of
e Gentiles, fulfilled, and fulblled under this
extraordinary difadvantageous Circumftance, that
the Converfion was toa perfecuted Church.

When the City and Temple were deftroy’d,
then had the Fesos Demonftration that the Mef-
fiah was come, or that Damel, who told them
that the Meffiab (hould be cut oft before this Pe-
riod; and Malachi and Hagga: who had pro-
mifed that the Lord fhould come fuddenly o his
Tenple, and that the Glory of the fecond Houfe
frould be greater than that of the former, were
Impoftors.

And at this Day the difpeifed and diftrefled
Condition of the Fews, as well as their unful-
filled Prophecies, is an Evidence againft them.

Though it is not neceflary that God, after he
has once revealed himfelf, (hould give frefh Evi-
dences to his Revelation in differenc Ages, yet
tis neceflary that he do not miflead and give
Grounds for Hope of Deliverance, yet not let
this Deliverance ever arvive; and further ler an
Impoftor arife to whom the Charaters of the
promifed, and expetted Perfon, ate fo fuitable,
that by that Means he draws Multicudes into
Error.  In this Cafe the People favour'd with a
Revelation, are in a worle Condition than all o-
thers, one Part of them being deceived by an
Impoftor, the other lefe to languilh in fruiclels
Hopes and Expectations.

Bur, if the Fewr/h Religion advances Tncon-

(iftencics
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filtencies and Impoflibilities, it Fefus is not the
Meffiab; on the contrary, change the Profped,
and, if he is this Perfon, the whole of it is rag.
onal and confiftent.

In the fielt Place, it is rational to exped char
the Meffiab,a Perlon who was 7o fpeak the Wirds
of God, to be hearken'd to i all Things, and
to be the Author of a new Difpenfation, thould
be forctold by the Few:/h Prophets, particular-
ly by Mofes, this being a conneéting Evidence,
an Evidence that the Author of the firft wasthe
Author of the fecond Difpenfation; that the ve.
ry God who brought the Pcople out of Fgyp,
and gave them their Law, allo fent chem thar
Perfon who abolithed it.  And as it is rational
to expedt that the Mefiah fhould be foretold in
the Fewifh Scriptures, fo in Fefus we find a
Concurrence of all the prophetical Characters
of the Mefiab; he is truly the Blefing promifed
to Abrabam, and in the Saviour of the World
all the Families of the Earth are bleffed; the
Prophet Mofes defcribes, He delivereda Dodtrine
worthy of God, and fpake inbis Name, and the
Thing which be [pake followed and came to paf;
he had the divine Atteftation that (according to
his own Declaration) be did not [peak of himfelf,
but i whatever the Father commanded, that le
[pake; heis the King promiled to David, Ifar
ob, and Danzel ; inhis divine Nature cruly rergns
over the Houfe of Wxacl for ever; does not judg:
after the Sight of bis Eyes, neither reprove after
the Hearing of bis Ears, but with Righteoufntfs

I John xil. 49, ° '

Judg?
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iudge the Poor, and reprove with Equity; and
bis Kingdom 1s fuch as fhall not pafs away, nor
e left to other Hands, but fhall fland for cuver;
heis the Man of Sufterings, Ifaiab, Danzel, and
Zachary delcribes; he is born of the Tribe, Fa-
mily, and in the Town forcrold; he appeared at
the promifed, and what’s ore, at the expected
Time : When therefore all Things concur, when
Miracle, Prophecy, and propherical Charaters
all meet in Fefus, where is the Ground for Infi
delicy> Why is not Fefus acknowledged the
Meffieh of the Fews ¢

One Thing we mult obferve, and that is, that
in a Dilpute betwixt a Few anda Coriffzan who
both acknowledge the Divinity of the Old Te-
ftament, the Chriflzan Evidence, the Evidence
that Fefus is the Meffiab, increafes wich Time,
and confequently the fewz/b Caule grows every
Day worfe and worle. And as by the Confef-
fion of the Fesws, their Prophecies are unfuliil-
led, it not fultlled in Fefus, they have cvery
Day more Reafon than other to believe they are
tulfilled in him, or are Impofture.

On the other Hand, every independent Ar-
gument {or the Divinity of the few:/h Religion,
is a Proof of Clriftranty.

As to the Diff,the Evidence to him that %e-
Jusis the Meffial, the Perfon he pretended tobe,
in fhort is chis; Fefus appears and teachces a
Doétrine worthy ot God, and worked Miracles
to confirm his divine Mifhon, Whillt then Fe-
Jus's Miracles are not invalidated, he has a Right
o be rcceiv’d as a Perfen fent from God,  Buc

he
3
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he allo pretends to fulfil Prophecies, and to b
{poken of in a certain Book, he muft then fulj
Prophecics, and be fpoken of in this Book. By
this Book then, which he appcals to, he mut
be try’'d; and if it appears that he makes anim.
poflible Claim, he is tobe rejeéted.  But no foon.
er is this cxamin’d, but we find that he does no
make an impoflible Claim; on the contrary, fuch
a Perfon, as he appears to be, is cxactly deferi,
bed and foretold in this Book. Ana further we
find that he has the higheft Evidence of Pro-
phecy.

If any Doubt yet remains concerning the
Meaning of certain Texts, it muaft be remenbred
that 2 poflible Senfe {upported by Miracle and
Prophecy, ought to be received before any other
whatfoever.

CONCLUSION.

Itherto we have confidered feveral Appli-

cations made by Fefus and his Apottles,

as not vacating the Evidence of Miracle and

Prophecy : We now proceed to look on themin

another View, and to examine how far they may

be reckoned to give Evidence, and be judged ra-
tional Parts of a great Delign.

And Firff, Though thefe Characters and Cir-
curnftances might not fingly be {ufhicicnt to prove
a Revelation, yet join’d with Miracle and Pro-
phecy, they give additional Evidence, and form
athreefold Cord not to be broken.

Miracle alone was fufficient Evidence that je-

ﬁzs
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Jus was fent by God; his fullling Prophecies
provcd him to be the Mefiab of the Fews; and
the prophetical Charaters and Circumftances
come in as it were over and above, to guard a-
sainft thofe Prejudices and unreafonable Doubrs
of Mankind, which might poflibly arife ac the
Manner of his Appearance and Sufferings. And
furcly, it is not only probable that the Chriftiarn
Religion is a divine Revelation, which would be
fufficient to determine every rational Enquirer to
embraceit; but it is no lefs than Demonftration,
thar Miracles, clear and exprels Prophecics, and
a Number of prophetical Characters, and Cir-
cumftances, cannot meet in an Impoltor.

2dly, As fome of the prophetical Chara&ers
and Delcriptions of the Meffiah might be given
to remove Oftences, which might arife from his
mean Appearance -and Sufferings; o might o-

thers which defcribe his Grandeur, Offices, and
Kingdom, be delivered wholly for the Sake of
that Generation to which they were given, to
keep up the Hopes and Expectations of the
People, and make them have a conftant Eye to™
this great Deliverer.
3dly, If Fefus be the Peifon he pretends to
be, the Deliverer of us from our Sins, then the
Dignity of his Perfon, and Importance of his
Errand, make it realonable to expe&® that the
 Prophets who lived before him fhould be full of
Charalters and Defcriptions of him ; and thele
Characters and Defcriptions may teach us in what
Manner we fhould receive and honour him,
4tbly, As the making the Ceremonies and Sa
U criheey,




146 Enguivy mto the “vidence

crifices under the Fewrfh Law telemble the S
crifice by Fefus, was a proper Mode of Worflp
for God to inftitute, becaufe in thele was the
Death of Fefus the grear Sacrifice conftantly
{hewed forth; {o was it reafonable God fhould
make the firft Difpenfation a Pattern of the fe-
cond, that the Fews might be inclined to part
with the firlt, give the Shadow for the Subftance,
when the perfect Difpenfation fhould arrive.
This is one View of the Author to the He
brews in his fhewing a Refemblance betwixt the
Law and the Gofpel; and they ftrangely mif
take Things, who fay that this Author is proving
Chriftianity by typical Arguments. He isfo far
from attempting to prove Chriffianity at tha
Time, that he declares he will not do it, tha
leaving the & Principles of the Dotirine of Chif,
be will go on fo Perfeftion. And he gives 2 Rea-
fon why he will not do it, namely, becaulc he
look’d onit as an impoflible Work o reneww again
by' Repentance, thofe who bad once been enlight-
ened and were fallen oft; he could not hope to
offer new Arguments which might convince fuch
Apoftates. Writing then as to Believers, he
goes on to fet before them the Difference be-
ewixt the Law and the Golpel; the Imperfeitn
of the one, and the Perfelion of the other: He
{hews them how unable the Law was to dowhar
they wanted of ir, fake ™ away Sins, but that
in the Difpenfation by ¥efus, their » Sins and
Intquitieswould be remembied no more. That the

k Heb. vi. 1, &e. I Heb. vi. 4, 5, 6, &c.
m Heb. x. 4. m IIeb. %17,
Law
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o Law could make nothing perfect, but the bring-
ing in of @ better Hope did; that under the firft
Dilpenfation, the High-prieft, » who offered for
the Sins of others, bimfelf wanted a Sacrifice;
tha under the fecond, we had @ 9 High-pricf?
who was boly, barmlefs, undefiled, fiparate from
Sinners, who after be bad once offered one Sacri-
fiee for Stns, for ever fat down on the Right
Hand of God; that the Difpenfation by Mofes
was only a Pattern, Example, Shadow, Figure
of the Difpenfation by Fefus. From the Zinper-
fection then of this Difpenfation, this firft Co-
venant, as he calls it; from its being wnable fo
take away Stns; its being only a Shadomw, Par-
tern, Figure of the fecond; as well as from God’s
Promife to the Fews to give them a new t Cove.
nant, this Author proves that God never intcn-
ded that it fhould remain always, but that as 7#
orew old, 1t fhould vanifb away, that there [rould
be a s difannulling of the Commandment going
before, for the Weaknefs and Unprofitablenefs
thereof; and that the Priefthood being © changed,
therewas of Neceffity a Change alfo of the Law.
sthly, It {fome Events under the firft Difpen-
fation were made to refemble others under the fe-
- cond, it was of great Ule to the fews to recon-
dle them to Difticulties under this laft, and was
atraining of them up to believe the Myfterics of
the Gofpel,
Thus, if they fhould make a Difhculty of be-

* Heb.vil 19. P Heb.vil. 27. 9 Heb.vii. 26. x. 12, &e.
Vieb viil. 6, 7, & to the End of the Chapier.
% Heb. vii. 18, ¢ Heb. vit. 12.

lievin g
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licving that Fefus bore their Sins on the Cro
this Difficulty wonld rationally be removed whe
they remembred that the Scape-Goat bore thei
.~ Sins into the Wildernefs. If they fhould obje
to the Poffibilicy of Fefus’s Relurrection aft
lying in the Grave three Days, they might ¢
member that Fonas was delivered from the Bel
of the Whale after lying there an equal Tim
If they doubted of Salvation by looking toacr
cified Saviour, Mofes would put them in min
that the Ifraelites were healed of bodily Dife
fes by looking on the Serpent.  Thus could n
the ¥ews rationally object to the fecond Difper
(ation, on account of any Difhculties it contal
ed, when they were ufed to believe equal Di
culties in the firft.

To conclude, If God was pleafed to giv

Signs of Deliverances and Bleflings under th
ficlt Difpenfation which refembled others und
the fecond, which pointed to the great Delivere
“fefis; he by this lets us fee the Infignificancy
remporal Felicity confider’d abftractedly and b
it felf, and that theye is but one Deliverance ¢
Importance to Mankind, the Deliverance by ¥

fus the Redeemer.
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