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SECTION III,
Of the influencing motives of the will,

NoTHING is more usual in philosophy, and even in common
life, than to talk of the combat of passion and reason, to give
the preference to reason, and to assert that men are only so
far virtuous as they conform themselves to its dictates,
Every rational creature, 'tis said, is oblig'd to regulate his
actions by reason; and if apy other motive or principle chal-
lenge the direction of his conduct, he ought to oppose it, 'till
it be entirely subdu'd, or at least brought to a conformity
with that superior principle, On this method of thinking
the greatest part of moral philosophy, ancient and modern,
seems to be founded ; nor is there an ampler field, as well for
metaphysical arguments, as popular declamations, than this
suppos'd pre-eminence of reason above passion. The eter-
nity, invariableness, and divine origin of the former have
been display’d to the best advantage : The blindness, uncon-
stancy and deceitfulness of the latter have been as strongly
insisted on. In order to shew the fallacy of all this philosophy,
1 shall endeavour to prove firs#, that reason alone can never be
a motive to any action of the will; and secondly, that it can
never oppose passion in the direction of the will.

The understanding exerts itself after two different ways, as
it judges from demonstration or probability ; as it regards
the abstract relations of our ideas, or those relations of
objects, -of which experience only gives us -information, I
believe it scarce will be asserted, that the first species of
reasoning alone is ever the cause of any action. As it’s
proper province is the world of ideas, and as the will always
Places us in that of realities, demonstration and volition seem,
upon that account, to be totally remov'd, from each other,
Mathematics, indeed, are useful in all mechanical operations,
and arithmetic in almost every art and profession : But 'tis
not of themselves they have any influence. Mechanics are
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the art of regulating the motions of bodies # some design'd
end or purpose ; and the reason why we employ arithmetic in
fixing the proportions of numbers, is only that we may
discover the proportions of their influence and operation.
A merchant is desirous of knowing the sum total of his
accounts with any person: Why? but that he may learn
what sum will have the same effecss in paying his debt, and
going to market, as all the particular articles taken together.
Abstract or demonstrative reasoning, therefore, never influ-
ences any of our actions, but only as it directs our judgment
concerning causes and effects ; which leads us to the second
operation of the understanding.

'Tis obvious, that when we have the prospect of pain or
pleasure from any object, we feel a consequent emotion of
aversicn or propensity, and are carry'd to avoid or embrace
what will give us this uneasiness or satisfaction. 'Tis also
obvious, that this emotion rests not here, but making us cast
our view on every side, comprehends whatever objects are
connected with its original one by the relation of cause and
effect. Here then reasoning takes place to discover this
relation ; and according as our reasoning varies, our actions
receive a subsequent variation. But tis evident in this case,
that the jmpulse arises not from reason, but is only directed
by it. "Tis from the prospect of pain or pleasure that the
aversion or propensity arises towards any object : And these
emotions extend themselves to the causes and effects of that
object, as they are pointed out to us by reason and experience.
It can never in the least concern us to know, that such objects
are causes, and such others effects, if both the causes and
effects be indifferent to us. Where the objects themselves
do not affect us, their connexion can never give them any
influence ; and 'tis plain, that as reason is nothing but the
discovery of this connexion, it cannot be by its means that
the objects are able to affect us.

Since reason alone can never produce any action, or give
rise to volition, I infer, that the same faculty is as incapable
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of preventing volition, or of disputing the preference with SEct. IIL
any passion or emotion. This consequence is necessary. of’;;:"’
'Tis impossible reason cou'd have the latter effect of pre- ;uencing
venting volition, but by giving an impulse in a contrary mofizes of
direction to our passion; and that impulse, had it operated b
alone, wou'd have been able to produce volition. Nothing

can oppose or retard the impulse of passion, but a contrary

impulse ; and if this contrary impulse ever arises from reason,

that latter faculty must have an original influence on the

will, and must be able to cause, as well as hinder any act of

volition. But if reason has no original influence, ’tis impos-

sible it can withstand any principle, which has such an

efficacy, or ever keep the mind in suspence a moment.

Thus it appears, that the principle, which opposes our
passion, cannot be the same with reason, and is only call'd

so in an improper sense. We speak not strictly and philo-
sophically when we talk of the combat of passion and of

reason, Reason is, and ought only to be the slave of the
passions, and can never pretend to any other office than to

serve and obey them. As this opinion may appear somewhat
extraordinary, it may not be improper to confirm it by some

other considerations.

A passion is an original existence, or, if you will, modi-
fication of existence, and contains not any representative
quality, which renders it a copy of any other existence or
modification. When I am angry, I am actually possest with
the passion, and in that emotion have no more a reference
to any other object, than when I am thirsty, or sick, or more
than five foot high. ’'Tis impossible, therefore, that this
passion can be oppos’d by, or be contradictory to truth and
reason ; since this contradiction consists in the disagreement
of ideas, consider'd as copies, with those objects, which they
Teépresent,

What may at first occur on this head, is, that as nothing
can be contrary to truth or reason, except what has a
reference to it, and as the judgments of cur understanding
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only have this reference, it must follow, that passions can be
contrary to reason only so far as they are accompany’d with
some judgment or opinion. According to this principle,
which is so obvious and natural, 'tis only in two senses, that
any affection can be call'd unreasonable. First, When a
passion, such as hope or fear, grief or jov, despair or
security, is founded on the supposition of the existence of
objects, which really do not exist. Secondly, When in
exerting any passion in action, we chuse means insufficient
for the design’d end, and deceive ourselves in our judgment
of causes and effects,. Where a passion is neither founded
on false suppositions, nor chuses means insufficient for the
end, the understanding can neither justify nor condemn it
"Tis not contrary to reason to prefer the destruction of the
whole world to the scratching of my finger. ’Tis not con-
trary to reason for me to chuse my total ruin, to prevent the
least uneasiness of an Jfndian or person wholly unknown to
me. Tis as little contrary to reason to prefer even my own
acknowledg’d lesser good to my greater, and have a more
ardent affection for the former than the latter, A trivial good
may, from certain circumstances, produce a desire superior
to what arises from the greatest and most valuable enjoy-
ment ; nor is there any thing more extraordinary in this, than
in mechanics to see one pound weight raise up a hundred by
the advantage of its situation. In short, a passion must be
accompany'd with some false judgment, in order to its being
unreasonable ; and even then ’tis not the passion, properly
speaking, which is unreasonable, but the judgment.

The consequences are evident. Since a passion can
never, in any sense, be call'd unreasonable, but when founded
on a false supposition, or when it chuses means insufficient
for the design’d end, ’tis impossible, that reason and passion
can ever oppose each other, or dispute for the government
of the will and actions. The moment we perceive the fals-
hood of any supposition, or the insufficiency of any means
our passions yield to our reason without any opposition.
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may desire any fruit as of an excellent relish ; but whenever Secr. I1L
you convince me of my mistake, my longing ceases. 1 may —*—
will the performance of certain actions as means of obtaining %’;ﬁfﬁ;d“ g
any desir'd good; but as my willing of these actions is only metives of
secondary, and founded on the supposition, that they. are “¢ ##.
causes of the propos'd effect; as soon as I discover the
falshood of that supposition, they must become indifferent
10 me.

"Tis natural for one, that does not examine objects with a
strict philosophic eye, to itﬁag"ine, that those actions of the
mind are entirely the same, which produce not a different
sensation, and are not immediately distinguishable to the
feeling and perception. Reason, for instance, exerts itself
without producing any sensible emotion ; and except in the
more sublime disquisitions of philosophy, or in the frivolous
subtilties of the schools, scarce ever conveys any pleasure or
uneasiness,. Hence it proceeds, that every action of the
mind, which operates with the same calmness and tran-
quillity, is confounded with reason by all those, who judge of
things from the first view and appearance. Now ’tis certain,
there are certain calm desires and tendencies, which, tho'
they be real passions, produce little emotion in the mind, and
are more known by their effects than by the immediate
feeling or sensation. These desires are of two kinds; either
certain instincts originally implanted in our natures, such as
benevolence and resentment, the love of life, and kindness to
children ; or the general appetite to good, and aversion to evil,
consider’d merely as such. When any of these passions are
calm, and cause no disorder in the soul, they are very readily
taken for the determinations of reason, and are suppos'd to
proceed from the same faculty, with that, which judges of truth
and falshood. Their nature and principles have been_sup-
pos'd the same, because their sensations are not ﬁvid.*.:nt]}'
different, _

Beside these calm passions, which often determine the
will, there are certain violent emotions of the same kind,

Ec2
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which have likewise a great influence on that faculty. When
I receive any injury from another, I often feel a violent passion
of resentment, which makes me desire his evil and punish-
ment, independent of all considerations of pleasure and
advantage to myself.. When I am immediately threaten’d
with any grievous ill, my fears, apprehensions, and aversions
rise to a great height, and produce a sensible emotion.

The common error of metaphysicians has lain in ascribing
the direction of the will entirely to one of these principles,
and supposing the other to have no influence. Men often
act knowingly against their interest: For which reason the
view of the greatest possible good does not always influence
them, Men often counter-act a violent passion in prosecu-
tion of their interests and designs: 'Tis not therefore the
present uneasiness alone, which determines them. In general
we may observe, that both these principles operate on the
will ; and where they are contrary, that either of them pre-
vails, according to the general character or present disposition
of the person. What we call strength of mind, implies the
prevalence of the calm passions above the violent; tho' we
may easily observe, there is no man so constantly possess'd
of this virtue, as never on any occasion to yield to the sollici-
tations of passion and desire. From these variations of
temper proceeds the great difficulty of deciding concerning
the actions and resolutions of men, where there is any con-
trariety of motives and passions.’

SECTION 1V,
Of the causes of the violent passions,

THERE is not in philosophy a subject of more nice specula-
tion than this of the different causes and effects of the calm
and violent passions. ’Tis evident passions influence not the
will in proportion to their violence, or the disorder they
occasion in the temper; but on the contrary, that when 2
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OF VIRTUE AND VICE IN GENERAL.

SECTION L
Moral Distinctions not deriv'd from Reason.

Tuere is an inconvenience which attends all abstruse Sect. L
reasoning, that it may silence, without convincing an an- M;;}“
tagonist, and requires the same intense study to make US gicrimcrions
sensible of its force, that was at first requisite for its inven- n¢f deriv’d
ton. When we leave our closet, and engage in the common oy,
affairs of life, its conclusions seem to vanish, like the phan-
toms of the night on the appearance of the morning; and
tis difficult for us to retain even that conviction, which we
had attain’d with difficulty. This is still more conspicuous
in a long chain of reasoning, where we must preserve to the
end the evidence of the first propositions, and where we
often lose sight of all the most receiv’d maxims, either of
philosophy or common life. I am not, however, without
hopes, that the present system of philosophy will acquire
new force as it advances; and that our reasonings concerning
morals will corroborate whatever has been said concerning
the understanding and the passions. Morality is a subject
that interests us above all others: We fancy the peace
of society to be at stake in every decision concerning it;
and 'tis evident, that this concern must make our specula-
tions appear more real and solid, than where the subject is,

In a great measure, indifferent to us. ' What affects us, we
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conclude can never be a chimera; and as our passion is
engag’d on the one side or the other, we naturally think that
the question lies within human comprehension; which, in
other cases of this nature, we are apt to entertain some
doubt of. Without this advantage I never should have ven-
tur'd upon a third volume of such abstruse philosophy, in an
age, wherein the greatest part of men seem agreed to conven
reading into an amusement, and to reject every thing that
requires any considerable degree of attention to be compre-
hended.

It has been observ'd, that nothing is ever present to the
mind but its perceptions; and that all the actions of seeing,
hearing, judging, loving, hating, and thinking, fall under this
denomination. The mind can never exert itself in any action,
which we may not comprehend under the term of perception;
and consequently that term is no less applicable to those
judgments, by which we distinguish moral good and evll,
than to every other operation of the mind. To approve of
one character, to condemn another, are only so many
different perceptions.

Now as perceptions resolve themselves into two kinds, viz.
smpressions and ideas, this distinction gives rise to a question,
with which we shall open up our present enquiry concerning
morals, Whether "his by means of our ideas or impressions u¢
distinguish betwix! vice and virtue, and pronmounce an aciion
blameable or praise-worthy 7 This will immediately cut off
all loose discourses and declamations, and reduce us to some-
thing precise and exact on the present subject.

‘Those who affirm that virtue is nothing but 2 conformity
to reason ; that there are eternal fitnesses and unfitnesses of
things, which are the same to every rational being that con-
siders them; that the immutable measures of right and
wrong impose an obligation, not only on human creatures,
but also on the Deity himself: All these systems concur i
the opinion, that morality, like truth, is discern'd merely by
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ideas, and by their juxta-position and comparison. In order, Secr. L
therefore, to judge of these systems, we need only consider, ——
whether it be possible, from reason alone, to distinguish be- ﬂ:",ﬁi’;ﬂ-{,m
twixt moral good and evil, or whether there must concur ot deriv’d
some other principles to enable us to make that distinction. { el
If morality had naturally no influence on human passions
and actions, ‘twere in vain to take such pains to inculcate it ;
and nothing wou'd be more fruitless than that multitude of
rules and precepts, with which all moralists abound. Philo-
sophy is commonly divided into specwlafive and practical;
and as morality is always comprehended under the latter
division, "tis supposed to influence our passions and actions,
and to go beyond the calm and indolent judgments of the
understanding. And this is confirm’d by common experi-
ence, which informs us, that men are often govern’d by their
duties, and are deter’d from some actions by the opinion of
injustice, and impell'd to others by that of obligation.
Since morals, therefore, have an influence on the actions
and affections, it follows, that they cannot be deriv'd from
reason; and that because reason alone, as we have already
prov'd, can never have any such influence, Morals excite
passions, and produce or prevent actions, Reason of itself
is utterly impotent in this particular, The rules of morality,
therefore, are not conclusions of our reason,
No one, I believe, will deny the justness of this inference ;
nor is there any other means of evading it, than by denying
that principle, on which it is founded. As long as it is
allow'd, that reason has no influence on our passions and
actions, ’tis in vain to pretend, that morality is discover'd
only by a deduction of reason. An active principle can
never be founded on an inactive; and if reason be inactive
In itself, it must remain so in all its shapes and appearances,
whether it exerts itself in natural or moral subjects, whether
it considers the powers of external bodies, or the actions of
rational beings.

It would be tedious to repeat all the arguments, by which
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I have prov'd?, that reason is perfectly inert, and can never
either prevent or produce any action or affection. "Twill be
easy to recollect what has been said upon that subject. I
shall only recall on this occasion one of these arguments,
which I shall endeavour to render still more conclusive, and
more applicable to the present subject.

Reason is the discovery of truth or falshood. Truth or
falshood consists in an agreement or disagreement either to
the real relations of ideas, or to real existence and matter of
fact,  Whatever, therefore, is not susceptible of this agree.
ment or disagreement, is incapable of being true or false,
and can never be an object of our reason. Now ’tis evident
our passions, volitions, and actions, are not susceptible of
any such agreement or disagreement; being original facts
and realities, compleat in themselves, and implying no refer-
ence to other passions, volitions, and actions. 'Tis impossible,
therefore, they can be pronounced either true or false, and
be either contrary or conformable to reason.

This argument is of double advantage to our present
purpose. For it proves directly, that actions do not derive
their merit from a conformity to reason, nor their blame
from a contrariety to it; and it proves the same truth more
indirectly, by shewing us, that as reason can never imme-
diately prevent or produce any action by contradicting or
approving of it, it cannot be the source of moral good and
evil, which are found to have that influence. Actions may
be laudable or blameable; but they cannot be reasonable or
unreasonable : Laudable or blameable, therefore, are not the
same with reasonable or unreasonable, The merit and
demerit of actions frequently contradict, and sometimes con-
troul our natural propensities. But reason has no such
influence. Moral distinctions, therefore, are not the offspring
of reason. Reason is wholly inactive, and can never be the
source of so active a principle as conscience, or a sense of

morals,
1 MII. Part III. sect, 3
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But perhaps it may be said, that tho’ no will or action can Secr. I.
be immediately contradictory to reason, yet we may find 2 f;;?“
such a contradiction in some of the attendants of the action, gissimcsion
that is, in its causes or effects. The action may cause a %o/ deriv'd
judgment, or may be obliguely caus'd by one, when the {::;T:m.
judgment concurs with a passion; and by an abusive way of
speaking, which philosophy will scarce allow of, the same
contrariety may, upon that account, be ascrib’d to the action.

How far this truth or falshood may be the source of morals,
'twill now be proper to consider,

It has been observ'd, that reason, in a strict and philo-
sophical sense, can have an influence on our conduct only
after two ways: Either when it excites a passion by informing
us of the existence of something which is a proper object of
it; or when it discovers the connexion of causes and effects,
so as to afford us means of exerting any passion. These
are the only kinds of judgment, which can accompany our
actions, or can be said to produce them in any manner; and
it must be allow'd, that these judgments may often be false
and erroneous. A person may be affected with passion, by
supposing a pain or pleasure to lie in an object, which has
no tendency to produce either of these sensations, or which
produces the contrary to what is imagin'd. A person may
also take false measures for the attaining his end, and may
retard, by his foolish conduct, instead of forwarding the
execution of any project. These false judgments may be
thought to affect the passions and actions, which are con-
nected with them, and may be said to render them unreason-
able, in a figurative and improper way of speaking. But tho’
this be acknowledg’d, tis easy to observe, that these errors
are so far from being the source of all immorality, that they
are commonly very innocent, and draw no manner of guilt
upon the person who is so unfortunate as to fall into them,

I'hey extend not beyond a mistake of fact, which moralists
have not generally suppos'd criminal, as being perfectly
nvoluntary, I am more to be lamented than blam’d, if I
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am mistaken with regard to the influence of objects in pro-
ducing pain or pleasure, or if I know not the proper means
of satisfying my desires. No one can ever regard such
errors as a defect in my moral character. A fruit, for
instance, that is really disagreeable, appears to me at a
distance, and thro’ mistake I fancy it to be pleasant and
delicious. Here is one error. 1 choose certain means of
reaching this fruit, which are not proper for my end. Here
is a second error ; nor is there any third one, which can ever
possibly enter into our reasonings concerning actions. I
ask, therefore, if a man, in this situation, and guilty of these
two errors, is to be regarded as vicious and criminal, how-
ever unavoidable thev might have been? Or if it be possible
to imagine, that such errors are the sources of all im-
morality ? ;

And here it may be proper to observe, that if moral distinc-
tions be deriv'd from the truth or falshood of those judgments,
they must take place wherever we form the judgments; nor
will there be any difference, whether the question be con-
cerning an apple or a kingdom, or whether the error be
avoidable or unavoidable. For as the very essence of morality
is suppos'd to consist in an agreement or disagreement (0
reason, the other circumstances are entirely arbitrary, and
can never either bestow on any action the character of
virtuous or vicious, or deprive it of that character. To which
we may add, that this agreement or disagreement, not admit-
ting of degrees, all virtues and vices wou'd of course be equal.

Shou’d it be pretended, that tho' a mistake of fac/ be not

. criminal, yet a mistake of righ/ often is; and that this may

be the source of immorality : I would answer, that 'tis impos-
sible such a mistake can ever be the original source of
immorality, since it supposes a real right and wrong ; that is,
a real distinction in morals, independent of these judgments.
A mistake, therefore, of right may become a species 0
immorality ; but 'tis only a secondary one, and is founded on
some other, antecedent to it.
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As to those judgments which are the efecss of our actions, Seer. L

and which, when false, give occasion to pronounce the actions W—"—;
1]
contrary to truth and reason; we may observe, that our giymetions

actions never cause any judgment, either true or false, in wot deriv'd
ourselves, and that 'tis only on others they have such an/)’"
influence. 'Tis certain, that an action, on many occasions,

may give rise 1o false conclusions in others; and that a
person, who thro’ a window sees any lewd behaviour of mine

with my neighbour’s wife, may be so simple as to imagine

she is certainly my own.: In this respect my action resembles
somewhat a lye or falshood; only with this difference, which

is material, that I perform not the action with any intention

of giving rise to a false judgment in another, but merely to
satisfy my lust and passion. It causes, however, a mistake

and false judgment by accident ; and the falshood of its effects

may be ascribed, by some odd figurative way of speaking, to

the action itself. But still I can see no pretext of reason for
asserting, that the tendency to cause such an error is the first
spring or original source of all immorality ’,

! One might think it were entirely superfluous to prove this, if a late
author [Wollaston], who has had the good fortune to obtain some reputa-
tion, had not seriously affirmed, that such a falshood is the foundation of
all guilt and moral deformity., That we may discover the fallacy of his
hypothesis, we need only consider, that a false conclusion is drawn from an
action, only by means of an obscurity of natural principles, which makes
a cause be secretly interrupted in its operation, by contrary caunses, and
renders the connexion betwixt two objects uncertain and variable, Now,
a5 a like uncertainty and variety of causes take place, even in natural
objects, and produce a like error in our judgment, if that tendency to
produce error were the very essence of vice and immorality, it shou'd
f':*IfU‘;‘F; that even inanimate objects might be vicious and immoral,

Tis in vain to urge, that inanimate objects act without liberty and
choice. For as liberty and choice are not necessary to make an action
Produce in us an erroneous conclusion, they can be, in mo respect,
essential to morality; and I do not readily perceive, upon this system,
how they can ever come to be regarded by it. If the tendency to cause
ertor be the origin of immorality, that tendency and immorality wou'd
In every case be inseparable,

Add to this, that if T had nsed the precantion of shutting the windows,
while 1 indulg’d myself in those liberties with my neighbour’s wife, I
should have been guilty of no immorality ; and that because 1::3- action,

Ing perfectly conceal'd, won'd have had no tendency to produce any
5 Oﬂnﬂlm
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Thus upon the whale, 'tis impossible, that the distinction
betwixt moral good and evil, can be made by reason; since
that distinction has an influence upon our actions, of which
reason alone is incapable. Reason and judgment may,
indeed, be the mediate cause of an action, by prompting, or
by directing a passion: But it is not pretended, that a judg-
ment of this kind, either in its truth or falshood, is attended
with virtue or vice. And as to the judgments, which are

For the same reason, a thief, who steals in by a ladder at a window,
and takes all imaginable care fo canse no disturbance, is in no respect
criminal. For either he will not be perceiv'd, or if he be, "tis impossible
he can produce any error, nor will any one, from these circumstances,
take him to be other than what he really is.

"Tis well known, that those who are squint-sighted, do very readily
cause mistakes in others, and that we imagine they salute or are talking
to one person, while they address themselves to another. Are they
therefore, upon that account, immoral ?

Besides, we may easily observe, that in all those arguments thers is
an evident reasoning in a circle. A person who takes possession of
another's goods, and uses them as his owm, in & manner declares them to
be his own ; and this falshood is the sonrce of the immorality of injus-
tice. But is property, or right, or obligation, intelligible, without an
antecedent morality ?

A man that is ungrateful to his benefactor, in a manner affirms, that
he never received any favours from him. But in what manner? Isit
because ’tis his duty to be grateful? But this sapposes, that there is
some antecedent rule of duty and morals. Is it becanse human naturs
is generally grateful, and makes us conclnde, that a man who does any
harm never received any favour from the person he harm'd? Put
human nature is not so generally grateful, as to justify such a conclusion.
Or if it were, is an exception to a general rule in every case criminal,
for no other reason than because it is an exception ?

But what may suffice entirely to destroy this whimsical system Is, that
it leaves us under the same difficulty to give a reason why truth s
virtuous and falshood vicions, #s to account for the merit or turpitude
of any other action. I shall allow, if you please, that all immorality 5
derived from this supposed falshood in action, provided you can give
me any plausible reason, why such a falshood is immoral. If you
consider rightly of the matter, you will find yourself in the samé
difficulty as at the beginning.

This last argument is very conclusive; because, if there be not a0
evident merit or turpitude annex'd to this species of truth or falshood, 1:
can pever have any influence upon our actions. For, who ever though
of forbearing any action, becanse others might possibly draw false con-
clusions from it? Or, who ever perform'd eny, that he might give 15
to true conclusions? ,
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caused by our judgments, they can still less bestow those Secr. L
moral qualities on the actions, which are their causes, —_
: Maral

But to be more particular, and to shew, that those eternal g mion
immutable fitnesses and unfitnesses of things cannot be not deriv'd
defended by sound philosophy, we may weigh the fullﬂtﬁng“f;:fm
considerations.

If the thought and understanding were alone capable
of fixing the boundaries of right and Wrong, the character
of virtuous and vicious either must lie in some relations
of objects, or must be a matter of fact, which is discovered
by our reasoning. This consequence is evident. As the
operations of human understanding divide themselves into
two kinds, the comparing of ideas, and the inferring of
matter of fact; were virtue discover'd by the understanding;
it must be an object of one of these operations, nor is there
any third operation of the understanding, which can discover
it. There has been an opinion very industriously propagated
by certain philosophers, that morality is susceptible of demon-
stration; and tho' no one has ever been able to advance
a single step in those demonstrations; yet 'tis taken for
granted, that this science may be brought to an equal certainty
with geometry or algebra. Upon this supposition, vice and
virtue must consist in some relations; since 'tis allow’d on all
hands, that no matter of fact is capable of being demon-
strated. Let us, therefore, begin with examining this hypo-
thesis, and endeavour, if possible, to fix those moral qualities,
which have been so long the objects of our fruitless researches.

Point out distinctly the relations, which constitute morality or
obligation, that we may know wherein they consist, and after
Wwhat manner we must judge of them.

If you assert, .that vice and virtue consist in relations sus-
ceptible of certainty and demonstration, you must confine
Yourself to those Jour relations, which alone admit of that
"!“-ETE& of evidence; and in that case you run into absurdi-
tes, from which you will never be able to extricate yourself,

For as you make the very essence of morality to lie in the
Bha



Part L.
P —
Of virtue
and vice in
general,

464 A TREATISE OF HUMAN NATURE.

relations, and as there is no one of these relations but what
is applicable, not only to an irrational, but also to an in-
animate object; it follows, that even such objects must be
susceptible of merit or demerit. Resemblance, confrariely,
degrees tn quality, and proporfions in quantily and numder ;
all these relations belong as properly to matter, as to our
actions, passions, and volitions. 'Tis unquestionable, there-
fore, that morality lies not in any of these relations, nor the

sense of it in their discovery .

Shou'd it be asserted, that the sense of morality consists in
the discovery of some relation, distinct from these, and that
our enumeration was not compleat, when we comprehended all
demonstrable relations under four general heads: To this
know not what to reply, till some one be so good as to paint
out to me this new relation. ’'Tis impossible to refute a
system, which has never yet been explain'd. In such a
manner of fighting in the dark, a man loses his blows in the
air, and often places them where the enemy is not present.

I must, therefore, on this occasion, rest contented with
requiring the two following condilions of any one that wou'd
undertake to clear up this system. JFirss, As moral good
and evil belong only to the actions of the mind, and are
deriv'd from our situation with regard to external objects, the
relations, from which these moral distinctions arise, must li¢

! As a proof, how confus'd our way of thinking on this subject
commonly is, we may observe, that those who assert, that morality 15
demonstrable, do not say, that morality lies in the relations, and that the
relations are distinguishable by reason. They only say, that reason can
discover such an action, in such relations, to be virtuous, and such another
vicious. It seems they thought it sufficient, if they cou’d bring the word,
Relation, into the proposition, without troubling themselves whether it
was to the purpose or not, But here, I think, is plain argument. Demor-
strative reason discovers only relations. PBut that reason, according 1
this bypothesis, discovers also vice and virtue. These moral qualities,
therefore, must be relations. When we blame any action, in any sltu®”
tion, the whole complicated object, of action and situation, must for®
certain relations, wherein the essence of vice consists. This hypothes’
is not otherwise intelligible. For what does reason discover, when !
pronounces any action vicious? Does it discover a relation. or 8 Wmatiér
of fact? These questions are decisive, and must not be eluded.
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only betwixt internal actions, and external objects, and must Skcr. I
not be applicable either to internal actions, compared among =~
themselves, or to external objects, when placed in opposition ﬁ;:i’:.m
to other external objects. For as morality is supposed to nof deriv'd

attend certain relations, if these relations cou'd belong o S

internal actions consider’d singly, it wou'd follow, that we e
might be guilty of crimes in ourselves, and independent of
our situation, with respect to the universe: And in like
manner, if these moral relations cou'd be apply'd to external
objects, it wou'd follow, that even inanimate beings wou'd be
susceptible of moral beauty and deformity. Now it seems
difficult to imagine, that any relation can be discover'd be-
twixt our passions, volitions and actions, compared to
external objects, which relation might not belong either 1o
these passions and volitions, or to these external objects,
compar'd among themselzves.

But it will be still more difficult to fulfil the second con-
dition, requisite to justify this system. According to the
principles of those who maintain an abstract rational differ-
ence betwixt moral good and evil, and a natural fitness and
unfitness of things, 'tis not only suppos’d, that these relations,
being eternal and immutable, are the same, when consider’d
by every rational creature, but their ¢ffects are also suppos'd
lo be necessarily the same; and 'tis concluded they have no
less, or rather a greater, influence in directing the will of the
deity, than in governing the rational and virtuous of our own
species. These two particulars are evidently distinct. "Tis
One thing 1o know virtue, and another to conform the will to
it In order, therefore, to prove, that the measures of right
and wrong are eternal laws, odligafory on every rational
mind, 'tis not sufficient to shew the relations upon which they
are founded : We must also point out the connexion betwixt
Fhe relation and the will; and must prove that this connexion
'S S0 necessary, that in every well-disposed mind, it must
take place and have its influence ; tho' the difference betwixt
these minds be in other respects immense and infinite. Now
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besides what T have already prov'd, that even in human
nature no relation can ever alone produce any action; be-
sides this, I say, it has been shewn, in treating of the under-
standing, that there is no connexion of cause and effect, such
as this is suppos'd to be, which is discoverable otherwise than
by experience, and of which we can pretend to have any
security by the simple consideration of the objects. Al
beings in the universe, consider’d in themselves, appear
entirely loose and independent of each other. 'Tis only by
experience we learn their influence and connexion; and this
influence we ought never to extend beyond experience.
Thus it will be impossible to fulfil the firs/ condition re-
quired to the system of eternal rational measures of right and
wrong ; because it is impossible to shew those relations, upon
which such a distinction may be founded : And ’tis as im-
possible to fulfil the secomd condition; because we cannot
prove a priori, that these relations, if they really existed and
were perceiv'd, wou'd be universally forcible and obligatory.
But to make these general reflexions more clear and
convincing, we may illustrate them by some particular in-
stances, wherein this character of moral good or evil is the
most universally acknowledged. Of all crimes that human
creatures are capable of committing, the most horrid and
unnatural is ingratitude, especially when it is commited
against parents, and appears in the more flagrant instances
of wounds and death. This is acknowledg’d by all mankind,
philosophers as well as the people ; the question only arises
among philosophers, whether the guilt or moral deformitf
of this action be discover'd by demonstrative reasoning, o'
be felt by an internal sense, and by means of some sentiment,
which the reflecting on such an action naturally occasions
This question will soon be decided against the former
opinion, if we can shew the same relations in other objects
without the notion of any guilt or iniquity attending the™
Reason or science is nothing but the comparing of ides®
and the discovery of their relations ; and if the same relation
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have different characters, it must evidently follow, that those Sucr. I
characters are not discover'd merely by reason. To put the ——
affair, therefore, to this trial, let us chuse any inanimate fﬁiﬁiﬂh‘m:
object, such as an oak or elm; and let us suppose, that by nos deriv’d
the dropping of its seed, it produces a sapling below it,{:g’f’;:z
which springing up by degrees, at last overtops and destroys
the parent tree: I ask, if in this instance there be wanting
any relation, which is discoverable in parricide or ingratitude ?
Is not the one tree the cause of the other’s existence; and
the latter the cause of the destruction of the former, in the
same manner as when a child murders his parent? "Tis not
sufficient to reply, that a choice or will is wanting. For in
the case of parricide, a will does not give rise to any different
relations, but is only the cause from which the action is
derivid ; and consequenily produces the same relations, that
in the oak or elm arise from some other principles. 'Tis a
will or choice, that determines a man to kill his parent; and
they are the laws of matter and motion, that determine a
sapling to destroy the oak, from which it sprung. Here then
the same relations have different canses; but still the relations
are the same: And as their discovery is not in both cases
attended with a notion of immorality, it follows, that that
notion does not arise from such a discovery.

But to chuse an instance, siill more resembling; I would
fain ask any one, why incest in the human species is criminal,
and why the very same action, and the same relations in
animals have not the smallest moral turpitude and deformity ?
If it be answer'd, that this action is innocent in animals,
because they have not reason sufficient to discover its turpi-
tude; but that man, being endow’'d with that faculty, which
ought to restrain him to his duty, the same action instantly
becomes criminal to him ; should this be said, I would reply,
that this is evidently arguing in a circle. For before reasan
can perceive this turpitude, the turpitude must exist; and
consequently is independent of the decisions of our reason,
and is their object more properly than their effect. Ac-
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cording to this system, then, every animal, that has sense,
and appetite, and will; that is, every animal must be sus-
ceptible of all the same virtues and vices, for which we
ascribe praise and blame to human creatures. All the
difference is, that our superior reason may serve to discover
the vice or virtue, and by that means may augment the blame
or praise: But still this discovery supposes a separate being
in these moral distinctions, and a being, which depends only
on the will and appetite, and which, both in thought and
reality, may be distinguish’d from the reason. Animals are

~ susceptible of the same relations, with respect to each other,

as the human species, and therefore wou'd also be susceptible
of the same morality, if the essence of morality consisted in
these relations. Their want of a sufficient degree of reason
may hinder them from perceiving the duties and obligations
of morality, but can never hinder these duties from existing;
since they must antecedently exist, in order to their being
perceiv'd, Reason must find them, and can never produce
them. This argument deserves to be weigh'd, as being, in
my opinion, entirely decisive.

Nor does this reasoning only prove, that morality consists
not in any relations, that are the objects of science; but if
examin'd, will prove with equal certainty, that it consists not
in any matfer of fact, which can be discover'd by the under-
standing. This is the second part of our argument; and if It
can be made evident, we may conclude, that morality is not
an object of reason. But can there be any difficulty in
proving, that vice and virtue are not matters of fact, whose
existence we can infer by reason? Take any action allowd
to be vicious: Wilful murder, for instance. Examine it in
all lights, and see if you can find that matter of fact, or real
existence, which you call ice, In which-ever way you take
it, you find only certain passions, motives, volitions and
thoughts, There is no other matter of fact in the case. The
vice entirely escapes you, as long as you consider the object:
You never can find it, till you turn your reflexion into yout
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own breast, and find a sentiment of disapprobation, which Secr. L.
arises in you, towards this action. Here is a matter of fact; ﬂ:;‘;‘
but 'tis the object of feeling, not of reason. It lies in your- gystimerions
self, not in the object. So that when you pronounce any 7 deriv'd
action or character to be vicious, you mean nothing, but that.\
from the constitution of your nature you have a feeling or
sentiment of blame from the contemplation of it. Vice and
virtue, therefore, may be compar'd to sounds, colours, heat
and cold, which, according to modern philesophy, are not
qualities in objects, but perceptions in the mind : And this
discovery in morals, like that other in physics, is to be re-
garded as a considerable advancement of the speculative
sciences ; tho', like that too, it has little or no influence on
practice. Nothing can be more real, or concern us more,
than our own sentiments of pleasure and uneasiness; and if
these be favourable to virtue, and unfavourable to vice, no
more can be requisite to the regulation of our conduct and
behaviour.

1 cannot forbear adding to these reasonings an observa-
tion, which may, perhaps, be found of some importance.
In every system of morality, which I have hitherto met with,
I have always remark’d, that the author proceeds for some
time in the ordinary way of reasoning, and establishes the
being of a God, or makes observations concerning human
affairs; when of a sudden I am surpriz’d to find, that in-
stead of the usual copulations of propositions, ¢s, and & o/,
I meet with no proposition that is not connected with an
oughl, or an ought nof. This change is imperceptible; but
is, however, of the last consequence, For as this ought, or
ought mot, expresses some mew relation or affirmation, 'tis
necessary that it shou’d be observ'd and explain’d; and at
the same time that a reason should be given, for what seems
altogether inconceivable, how this new relation can be a de-
duction from others, which are entirely different from it. But
as authors do not commonly use this precaution, I shall pre-
Sume to recommend it to the readers; and am persuaded,
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that this small attention wou'd subvert all the vulgar systems
of morality, and let us see, that the distinction of vice and
virtue is not founded merely on the relations of objects, nor
is perceiv’d by reason,

SECTION 1L
Moral distinclions deriv’d from a moral sense.

Tuus the course of the argument leads us to conclude,
that since vice and virtue are not discoverable merely by
reason, or the comparison of ideas, it must be by means of
some impression or sentiment they occasion, that we are
able to mark the difference betwixt them. Our decisions
concerning moral rectitude and depravity are evidently per-
ceptions; and as all perceptions are either impressions or
ideas, the exclusion of the one is a convincing argument for
the other, Morality, therefore, is more properly felt than
judg’d of ; tho’ this fecling or sentiment is commonly so soft
and gentle, that we are apt to confound it with an idea,
according to our common custom of taking all things for
the same, which have any near resemblance to each other.

The next question is, Of what nature are these impres-
sions, and after what manner do they operate upon us?
Here we cannot remain long in suspense, but must pro-
nounce the impression arising from virtue, to be agreeable,
and that proceeding from vice to be uneasy. Every mo-
ment's experience must convince us of this. There is no
spectacle so, fair and beautiful as a noble and generous
action ; nor any which gives us more abhorrence than one
that is cruel and treacherous. No enjoyment equals the
satisfaction we receive from the company of those we love
and esteem; as the greatest of all punishments is to be
oblig'd to pass our lives with those we hate or contemm.
A very play or romance may afford us instances of this
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pleasure, which virtue conveys to us; and pain, which Srer. IL
arises from vice, P
Now since the distinguishing impressions, by which moral Jorél .
good or evil is known, are nothing but parficular pains or deriv'd
pleasures ; it follows, that in all enquiries concerning these/”?” #
moral distinctions, it will be sufficient to shew the principles, sense.
which make us feel a satisfaction or uneasiness from the sur-
vey of any character, in order to satisfy f1s why the character
is laudable or blameable. An action, or sentiment, or cha-
racter is virtuous or vicious; why? because its view causes
a pleasure or uneasiness of a particular kind. In giving
a reason, therefore, for the pleasure or uneasiness, we suffi-
ciently explain the vice or virtue. To have the sense of
virtue, is nothing but to fee/ a satisfaction of a particular
kind from the contemplation of a character. The very
Jeeling constitutes our praise or admiration. We go no
farther; nor do we enquire into the cause of the satisfac-
tion. We do not infer a character to be virtuous, because
it pleases: But in feeling that it pleases after such a par-
ticular manner, we in effect feel that it is virtuous. The
case is the same as in our judgments concerning all kinds
of beauty, and tastes, and sensations. Our approbation is
imply'd in the immediate pleasure they convey to us.

I have objected to the system, which establishes eternal
rational measures of right and wrong, that ’tis impossible
to shew, in the actions of reasonable creatures, any rela-
tions, which are not found in external objects; and there-
fore, if morality always attended these relations, "twere pos-
sible for inanimate matter to become virtuous or vicious.
Now it may, in like manner, be objected to the present
system, that if: virtue and vice be determin’d by pleasure
and pain, these qualities must, in every case, arise from the
sensations; and consequently any object, whether animate
Or inanimate, rational or irrational, might become morally
8ood or evil, provided it can excite a satisfaction or uneasi-
ness. But tho’ this objection seems to be the very same,
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it bas by no means the same force, in the one case as in
the other. For, first, tis evident, that under the term plea-
sure, we comprehend sensations, which are very different
from each other, and which have only such a distant re-
semblance, as is requisite to make them be express'd by
the same abstract term. A good composition of music and
a bottle of good wine equally produce pleasure; and what
is more, their goodness is determin’d merely by the pleasure.
But shall we say upon that account, that the wine is har-
monious, or the music of a good flavour? In like manner
an inanimate object, and the character or sentiments of any
person may, both of them, give satisfaction; but as the satis-
faction is different, this keeps our sentiments concerning
them from being confounded, and makes us ascribe virtue
to the one, and not to the other. Nor is every sentiment of
pleasure or pain, which arises from characters and actions,
of that peculiar kind, which makes us praise or condemn.
The good qualities of an enemy are hurtful to us; but may
still command our esteem and respect. 'Tis only when
a character is considered in general, without reference to our
particular interest, that it causes such a feeling or sentiment,
as denominates it morally good or evil. 'Tis true, those
sentiments, from interest and morals, are apt to be con-
founded, and naturally run into one another. It seldom
happens, that we do not think an enemy vicious, and can
distinguish betwixt his opposition to our interest and real
villainy or baseness. But this hinders not, but that the sen-
timents are, in themselves, distinct; and a man of temper
and judgment may preserve himself from these illusions.
In like manner, tho ’tis certain a musical voice is nothing
but one that naturally gives a parficular kind of pleasure;
yet 'tis difficult for a man to be sensible, that the voice of an
enemy iz agreeable, or to allow it to be musical, Bul
a person of a fine ear, who has the command of himself,
can separate these feelings, and give praise to what de-
serves it,
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Secondly, We may call to remembrance the preceding Scr.IL
system of the passions, in order to remark a still more con- MT
siderable difference among our pains and pleasures. Pride )~ ..
and humility, love and hatred are excited, when there is any deriv'd
thing presented to us, that both bears a relation to the DbjECt';g e
of the passion, and produces a separate sensation related to sense.
the sensation of the passion. Now virtue and vice are
attended with these circumstances, They must necessarily
be plac'd either in ourselves or others, and excite either
pleasure or uneasiness; and therefore must give rise to one
of these four passions; which clearly distinguishes them from
the pleasure and pain arising from inanimate objects, that
often bear no relation to us: And this is, perhaps, the most
considerable effect that virtue and vice have upon the human
mind.

It may now be ask’d in general, concerning this pain or
pleasure, that distinguishes moral good and evil, #rom what
principles ts it derived, and whence does it arise in the human
mind ? To this I reply, firss, that 'tis absurd to imagine, that
in every particular instance, these sentiments are produc’d by
an e¢riginal quality and primary constitution. For as the
number of our duties is, in a manner, infinite, 'tis impossible
that our original instincts should extend to each of them,
and from our very first infancy impress on the human mind
all that multitude of precepts, which are contain'd in the
compleatest system of ethics. Such a method of proceeding
is not conformable to the usual maxims, by which nature is
conducted, where a few principles produce all that variety we
observe in the universe, and every thing is carry’d on in the
easiest and most simple manner. ’'Tis necessary, therefore,

o abridge these primary impulses, and find some more
general principles, upon which all our notions of morals
are founded.

But in the second place, should it be ask’d, Whether we
ought 1o search for these principles in nafure, or whether
We must look for them in some other origin? I wou'd
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Part I reply, that our answer to this question depends upon the
—**= definition of the word, Nature, than which there is none more
iff;ﬁf’m ambiguous and equivocal. If nafure be oppos’'d to miracles,
general,  not only the distinction betwixt vice and virtue is natural, but
also every event, which has ever happen'd in the world,
excepling those miracles, on whick our religion 15 founded. In
saying, then, that the sentiments of vice and virtue are
natural in this sense, we make no very extraordinary dis-

covery,

But nafure may also be opposed to rare and unusual; and
in this sense of the word, which is the common one, there
may often arise disputes concerning what is natural or un-
natural ; and one may in general affirm, that we are not
possess'd of any very precise standard, by which these dis-
putes can be decided. Frequent and rare depend upon the
number of examples we have observ’d; and as this number
may gradually encrease or diminish, 'twill be impossible to
fix any exact boundaries betwixt them., We may ‘only
affirm on this head, that if ever there was any thing, which
cou'd be call'd natural in this sense, the sentiments of
morality certainly may; since there never was any nation of
the world, nor any single person in any nation, who was
utterly depriv'd of them, and who never, in any instance,
shew'd the least approbation or dislike of manners. These
sentiments are so rooted in our constitution and temper,
that without entirely confounding the human mind by
disease or madness, 'tis impossible to extirpate and destroy
them.

But mafure may also be opposed to artifice, as well as 10
what is rare and unusual; and in this sense it may be dis-
puted, whether the notions of virtue be natural or not. We
readily forget, that the designs, and projects, and views of
men are principles as necessary in their operation as heat and
cold, moist and dry : But taking them to be free and entirely
our own, ’tis usual for us to set them in opposition to the
other principles of nature. Shou'd it, therefore, be demanded,
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whether the sense of virtue be natural or artificial, I am of Secr, IL
opinion, that 'tis impossible for me at present to give any
precise answer to this question. Perhaps it will appear i
afterwards, that our sense of some virtues is artificial, and deriv'd
that of others natural. The discussion of thie question wii]ﬂf’:’;‘f’
be more proper, when we enter upon an exact detail of each sense.
particular vice and virtue', ,

Mean while it may not be amiss to observe from these
definitions of nafural and wmnatural, that nothing can be
more unphilosophical than those systems, which assert, that
virtue is the same with what is natural, and vice with what
is unnatural. For in the first sense of the word, Nature,
as opposed to miracles, both vice and virtue are equally
natural; and in the second sense, as oppos'd to what is un-
usual, perhaps virtue will be found to be the most unnatural.
At least it must be own’d, that heroic virtue, being as un-
usual, is as little natural as the most brutal barbarity. As to
the third sense of the word, 'tis certain, that both vice and
virtue are equally artificial, and out of nature. For however
it may be disputed, whether the notion of a merit or demerit
in certain actions be natural or artificial, "tis evident, that the
actions themselves are artificial, and are perform’d with a
certain design and intention ; otherwise they cou’d never be
rank’d under any of these denominations. "Tis impossible,
therefore, that the character of natural and unnatural can
ever, in any sense, mark the boundaries of vice and virtue.

Thus we are still brought back to our first position, that
virtue is distinguished by the pleasure, and vice by the pain,
that any action, sentiment or character gives us by the mere
view and contemplation. This decision is very commodious;
because it reduces us to this simple question, Why any
aclion or semttment upon the gemeral view or survey, gives
a cerlain satisfaction or uneasiness,in order to shew the origin

.l,IH the following discourse matural/ is also opposed sometimes to
‘vil, sometimes to moral. The opposition will always discover the
St0se, in which it is taken.
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Parr L. of its moral rectitude or depravity, without Jooking for any
& fm incomprehensible relations and qualities, which never did
amd mice i €XiSt in nature, nor even in our imagination, by any clear
general.  and distinct conception. I flatter myself I have executed

a great part of my present design by a state of the question,

which appears to me so free from ambiguity and obscurity.



PART IL

OF JUSTICE AND INJUSTICE.

SECTION I
Justice, whether a natural or artificial virtue?

1 mave already hinted, that our sense of every kind of SecT. L
virtue is not natural; but that there are some virtues, that m:f:-
produce pleasure and approbation by means of an artifice or whether a
contrivance, which arises from the circumstances and necessity "ﬂff‘”%ij or
of mankind, Of this kind I assert jus/ice to be; and shall f,::.;’:if;
endeavour to defend this opinion by a short, and, I hope,
convincing argument, before I examine the nature of the
artifice, from which the sense of that virtue is derived.

"Tis evident, that when we praise any actions, we regard
only the motives that produced them, and consider the actions .
as signs or indications of certain principles in the mind and
temper. The external performance has no merit. We must
look within to find the moral quality. This we cannot do
directly; and therefore fix our attention on actions, as on
external signs. But these actions are still considered as
signs ; and the ultimate object of our praise and approbation
s the motive, that produc’d them,

After the same manner, when we require any action, or
blame a person for not performing it, we always suppose,
that one in that situation shou’d be influenc’d by the proper
motive of that action, and we esteem it vicious in him to be
regardless of it. If we find, upon enquiry, that the virtuous
motive was still powerful over ‘his breast, tho’ check'd in its
Operation by some circumstances unknown to us, we retract

1i
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our blame, and have the same esteem for him, as if he had
actually perform’d the action, which we require of him.

It appears, therefore, that all virtuous actions derive their
merit only from virtuous motives, and are consider’d merely
as signs of those motives. From this principle I conclude,
that the first virtuous motive, which bestows a merit on any
action, can never be a regard to the virtue of that action, but
must be some other natural motive or principle. To sup-
pose, that the mere regard to the virtue of the action, may
be the first motive, which produc'd the action, and render'd
it virtuous, is to reason in a circle. Befere we can have such
a regard, the action must be really virtuous; and this virtue
must be derivid trom some virtuous motive: And conse-
quently the virtuous motive must be different from the re-
gard to the virtue of the action. A virtuous motive is
requisite to render an action virluous. An action must be
virtuous, before we can have a regard to its virtue. Some
virtuous motive, therefore, must be antecedent to that regard.

Nor is this merely a metaphysical subtilty ; but enters into
all our reasonings in common life, tho" perhaps we may not
be able to place it in such distinct philosophical terms. We
blame a father for neglecting his child. Why? because it
shews a want of natural affection, which is the duty of every
parent. Were not natural affection a duty, the care of chil-
dren cou’d not be a duty; and 'twere impossible we cou'd
have the duty in our eye in the attention we give to our off-
spring. In this case, therefore, all men suppose a motive L0
the action distinct from a sense of duty.

Here is a man, that does many benevolent actions; relieves
the distress'd, comforts the afflicted, and extends his bounty
even to the greatest strangers. No character can be more
amiable and virtuous. We regard these actions as proofs o
the greatest humanity. This humanity bestows a merit 0D
the actions. A regard to this merit is, therefore, a secondary
consideration, and deriv'd from the antecedent principle of
humanity, which is meritorious and laudable.
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In short, it may be establish’d as an undoubted maxim, Secr I
that no aclion can be virfuous, or morally good, unless there be —+—

. . . PR Y Sustice,
m ﬁan; nalure r.mmr: motive lo produce i, distinct from the e Riths
sense of tis moralily. natural oy

But may not the sense of morality or duty produce an ::'j?ﬁfff
action, without any other motive? I answer, It may: But '
this is no objection to the present dogtrine. When any
virtuous motive or principle is common in human nature,
a person, who feels his heart devoid of that motive, may hate
himself upon that account, and may perform the action with-
out the motive, {rom a certain sense of duty, in order to
acquire by practice, that virtuous principle, or at least, to
disguise to himself, as much as possible, his want of it. A
man that really feels no gratitude in his temper, is still pleas'd
to perform grateful actions, and thinks he has, by that means,
fulfill'd his duty. Actions are at first only consider’d as signs
of motives : But 'tis usual, in this case, as in all others, to fix
our attention on the signs, and neglect, in some measure, the
thing signify'd. But tho’, on some occasions, a person may
perform an action merely out of regard to its moral obligation,
yet still this supposes in human nature some distinct princi-
ples, which are capable of producing the action, and whose
moral beauty renders the action meritorious.

Now to apply all this to the present case; I suppose
a person to have lent me a sum of money, on condition that -
it be restor’d in a few days; and also suppose, that after the
expiration of the term agreed on, he demands the sum: I
ask, What reason or motive have I to resiore the money? It
will, perhaps, be said, that my regard to justice, and abhor-
rence of villainy and knavery, are sufficient reasons for me, if
I'have the least grain of honesty, or sense of duty and obli-
fation. And this ‘answer, no doubt, is just and satisfactory
0 man in his civiliz'd state, and when train'd up according
10 a certain discipline and education. But in his rude and
"more natural condition, if you are pleas’d to call such a con-
dition natural, this answer wou'd be rejected as perfectly
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Parr IL unintelligible and sophistical. For one in that siluation
—+— wou'd immediately ask you, Wheretn consists this honesty
fﬁ““m and justice, whick you find in restoring a loan, and abslaining
injustice.  Jfrom the property of olhers? It does not surely lie in the
external action. It must, therefore, be plac’'d in the motive,
from which the external action is deriv'd. This motive can
never be a regard to the honesty of the action. For 'tis a
plain fallacy to say, that a virtuous motive is requisite to
render an action honest, and at the same time that a regard
to the honesty is the motive of the action. We can never
have a regard to the virtue of an action, unless the action be
antecedently virtuous. No action can be virtuous, but so far
as it proceeds from a virtuous motive. A virtuous motive,
therefore, must precede the regard to the virtue; and 'tis
impossible, that the virtuous motive and the regard to the

virtue can be the same.
V¥ *Tis requisite, then, to find some motive to acts of justice
and honesty, distinct from our regard to the honesty; and in
this lies the great difficulty. For shou’d we say, that a con-
cern for our private interest or reputation is the legitimate
motive to all honest actions; it wou'd follow, that wherever
that concern ceases, honesty can no longer have place. But
"tis certain, that self-love, when it acts at its liberty, instead
of engaging us to honest actions, is the source of all injustice
-and violence; nor can a man ever correct those vices, with-
out correcting and restraining the nafural movements of that

appetite.

But shou'd it be affirm’d, that the reason or motive of such
actions is the regard fo publick inferest, to which nothing is
more contrary than examples of injustice and dishonesly;
shou'd this be said, I wou'd propose the three following con-
siderations, as worthy of our attention. Firss, public interest
is not naturally attach'd to the observation of the rules of
justice; but is only connected with it, after an artificial con-
vention for the establishment of these rules, as shall be shewn
more at large hereaftér. Secondly, if we suppose, that the
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loan was secret, and that it is necessary for the interest of Secr. I
the person, that the money be restor'd in the same manner —*—
(as when the lender wou'd conceal his riches) in that case /% st
the example ceases, and the public is no longer interested in natural or
the actions of the borrower; tho' I suppose there is no ::';‘;:f‘:’f’
moralist, who will affirm, that the duty and obligation ceases.
Thirdly, experience sufficiently proves, that men, in the
ordinary conduct of life, look not so far as the public in-
terest, when they pay their creditors, perform their promises,
and abstain from theft, and robbery, and injustice of every
kind. That is a motive too remote and too sublime to
affect the generality of mankind, and operate with any force
in actions so contrary to private interest as are frequently
those of justice and common honesty.

In general, it may be affirm’d, that there is no such
passion in human minds, as the love of mankind, merely as
such, independent of personal qualities, of services, or of
relation to ourself. ’'Tis true, there is no human, and indeed
no sensible, creature, whose happiness or misery does not, in
some measure, affect us, when brought near to us, and repre-
sented in lively colours: But this proceeds merely from
sympathy, and is no proof of such an universal affection to
mankind, since this concern extends itself beyond our own
specied?” An affection betwixt the sexes is a passion evidently
implanted in human- nature; and this passion not only
appears in its peculiar symptoms, but also in inflaming every
other principle of affection, and raising a stronger love from
beauty, wit, kindness, than what wou'd otherwise flow from
them. Were there an universal love among all human
creatures, it wou'd appear after the same manner. Any
degree of a good quality wou'd cause a stronger affection
than the same degree of a bad quality wou’d cause hatred;
contrary to what we find by experience. Men's tempers are
different, and some have a propensity to the tender, and
others to the rougher, affections: But in the main, we may
affirm, that man in general, or human nature, is nothing but
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the object both of love and hatred, and requires some other
cause, which by a double relation of impressions and ideas,
may excite these passions. In vain wou'd we endeavour to
elude this hypothesis,. There are no ph®nomena that point
out any such kind affection to men, independent of their merit,
and every other circumstance. We love company in general;
but “tis as we love any other amusement. An Englishman
in Jtaly is a friend: A European in China; and perhaps a
man wou'd be belov'd as such, were we to meet him in the
moon. But this proceeds only from the relation to our-
selves; which in these cases gathers force by being confined
to a few persons.

If public benevolence, therefore, or a regard to the interests
of mankind, cannot be the original motive to justice, much
less can private benevolence, or a regard lo the interests of he
pariy concern’'d, be this motive, For what if he be my enemy,
and has given me just cause to hate him? What if he be
a vicious man, and deserves the hatred of all mankind? What
if he be a miser, and can make no use of what I wou'd deprive
him of 7 What if he be a profligate debauchee, and wou'd
rather receive harm than benefit from large possessions?
What if I be in necessity, and have urgent motives to acquire
something to my family? In all these cases, the original
motive to justice wou'd fail; and consequently the justice
itself, and along with it all property, right, and obligation.

A rich man lies under a moral obligation to communicate
to those in necessity a share of his superfluities, Were private
benevolence the original motive to justice, a man wou'd not
be oblig'd to leave others in the possession of more than he
is oblig’d to give them. At least the difference wou'd be very
inconsiderable. Men generally fix their affections more on
what they are possess'd of, than on what they never enjoy'd:
For this reason, it wou'd be greater cruelty to dispossess
a man of any thing, than not to give it him. But who will
assert, that this is the only foundation of justice?

Besides, we must consider, that the chief reason, why med
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attach themselves so much to their possessions is, that they Secr, 1.
consider them as their property, and as secur’d to them in- —*—
violably by the laws of society. But this is a secondary con- wﬁ;ﬁ; 4
sideration, and dependent on the preceding notions of justice natural or
and property. s by
A man’s property is suppos'd to be fenc'd against every
mortal, in every possible case. But private benevolence is,
and ought to be, weaker in some persons, than in others:
And in many, or indeed in most persons, must absolutely
fail. Private benevolence, therefore, is not the original
motive of justice.
From all this it follows, that we have no real or universal
motive for observing the laws of equity, but the very equity
and merit of that observance; and as no action can be equit-
able or meritorious, where it cannot arise from some separate
motive, there is here an evident sophistry and reasoning in
a circle. Unless, therefore, we will allow, that nature has
establish’d a sophistry, and render'd it necessary and unavoid-
able, we must allow, that the sense of justice and injustice is
not deriv’d from nature, but arises artificially, tho' necessarily
from education, and human conventions.
I shall add, as a corollary to this reasoning, that since no
action can be laudable or blameable, without some motives
or impelling passions, distinct from the sense of morals, these
distinct passions must have a great influence on that sense.
"Tis according to their general force in human nature, that
we blame or praise. In judging of the beauty of animal
bodies, we always carry in our eye the ceconomy of a certain
species ; and where the limbs and features observe that pro-
portion, which is common to the species, we pronounce them
handsome and beautiful. In like manner we always consider
the matural and wsual force of the passions, when we deter-
mine concerning vice and virtue; and if the passions depart
very much from the common measures on either side, they
are always disapprov’d as vicious. A man naturally loves his
children better than his nephews, his nephews better than his
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cousins, his cousins better than strangers, where every thing
else is equal. Hence arise our common measures of duty, in
preferring the one to the other. Our sense of duty always
follows the common and natural course of our passions,

To avoid giving offence, I must here observe, that when
I deny justice to be a natural virtue, 1 make use of the word,

" nafural, only as oppos'd to arfificsal. In another sense of the

word ; as no principle of the human mind is more natural
than a sense of virtue ; so no virtue is more natural than
justice. DMankind is an inventive species; and where an
invention is obvious and absolutely necessary, it may as
properly be said to be natural as any thing that proceeds
immediately from original principles, without the intervention
of thought or reflexion. Tho’ the rules of justice be artificial
they are not aréifrary. Nor is the expression improper o
call them Laws of Nafure; if by natural we understand what
is common to any species, or even if we confine it to mean
what is inseparable from the species.

SECTION 1L .
Of the origin of justice and praoperiy.

WE now proceed to examine two questions, viz, concerning
the manner, in which the rules of jusiice are esfablish'd by lh
ariifice of men; and concerning the reasons, which defermine
us Io atfribute io the observance or neglect of these rules a moral
beauty and deformity. These questions will appear afterwards
to be distinct. We shall begin with the former.

Of all the animals, with which this globe is peopled, there
is none towards whom nature seems, at first sight, to have
exercis’d more cruelty than towards man, in the numberless
wants and necessities, with which she has loaded him, and in
the slender means, which she affords to the relieving thest
necessities. In other creatures these two particulars gene:
rally compensate each other, If we consider the lion as 2
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voracious and carnivorous animal, we shall easily discover Secr. IL
him-to be very necessitous; but if we turn our eye to his ="
make and temper, his agility, his courage, his arms, and his m:;;’f:‘: of
force, we shall find, that his advantages hold proportion with justice and
his wants. The sheep and ox are deprivid of all these #7%7¢70"
advantages ; but their appetites are moderate, and their food
is of easy purchase. In man alone, this unnatural conjunc-
tion of infirmity, and of necessity, may be observ'd in its
greatest perfection. Not only the food, which is requir'd
for his sustenance, flies his search and approach, or at least
requires his labour to be produc’d, but he must be possess'd
of cloaths and lodging, to defend him against the injuries of
the weather; tho’ to consider him only in himself, he is
provided neither with arms, nor force, nor other natural
abilities, which are in any degree answerable to so many
necessities,

'Tis by society alone he is able to supply his defects, and
raise himself up to an equality with his fellow-creatuares, and
even acquire a superiority above them. By society all his
infirmities are compensated; and tho’ in that situation his
wanis multiply every moment upon him, yet his abilities are
still more augmented, and leave him in every respect more
satisfied and happy, than "tis possible for him, in his savage
and solitary condition, ever to become. When every indivi-
dual person labours a-part, and only for himself, his force is
too small to execute any considerable work ; his labour being
employ'd in supplying all his different necessities, he never
attains a perfection in any particular art; and as his force
and success are not at all times equal, the least failure in
either of these particulars must be attended with inevitable
ruin and misery. Society provides a remedy for these shree
inconveniences, By the conjunction of forces, our power is
augmented : By the partition of employments, our ability
thcreases: And by murtual succour we are less expos'd to
fortune and accidents, ’Tis by this additional foree, abilly,
and securify, that society becomes advantageous.
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But in order to form society, 'tis requisite not only that it
be advantageous, but also that men be sensible of these
advaniages; and 'tis impossible, in their wild uncultivated
state, that by study and reflexion alone, they should ever he
able to attain this knowledge. Most fortunately, therefore,
there is conjoin'd to those necessities, whose remedies are
remote and obscure, another necessity, which having a pre-
sent and more obvious remedy, may justly be regarded as
the first and original principle of human society. This
necessity i no other than that natural appetite betwist the
sexes, which unites them together, and preserves their union,
till a new tye takes place in their concern for their common
offspring. This new concern becomes also a principle of
union betwixt the parents and offspring, and forms a more
numerous society ; where the parents govern by the ad-
vantage of their superior strength and wisdom, and at the
same time are restrain’d in the exercise of their authority by
that natural affection, which they bear their children., Ina
little time, custom and habit operating on the tender minds
of the children, makes them sensible of the advantages, which
they may reap from society, as well as fashions them by
degrees for it, by rubbing off those rough corners and un-
toward affections, which prevent their coalition.

For it must be confest, that however the circumstances of
human nature may render an union necessary, and however
those passions of lust and natural affection may seem f0
render it unavoidable; yet there are other particulars in
our nalfural lemper, and in our owfward circumsianit,
which are very incommodious, and are even contrary to the
requisite conjunction. Among the former, we may justly
esteem our se/fishness to be the most considerable. I am
sensible, that, generally speaking, the representations of this
quality have been carried much too far; and that the descrip-
tions, which certain philosophers delight so much to form of
mankind in this particular, are as wide of nature as any
accounts of monsters, which we meet with in fables and
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romances. So far from thinking, that men have no affection Seer. I1.

for any thing beyond themselves, 1 am of opinion, that tho'
it be rare to meet with one, who loves any single person better

than himself; yet "tis as rare to meet with one, in whom all justice and

the kind aflections, taken together, do not over-balance all#7%7¢7%7:

the selfish. Consult common experience: Do you not see,
that tho' the whole expence of the family.be generally under
the direction of the master of it, yet there are few that do not
bestow the largest part of their fortunes on the pleasures of
their wives, and the education of their children, reserving the
smallest portion for their own proper use and entertainment.
This is what we may observe concerning such as have those
endearing ties; and may presume, that the case would be
the same with others, were they plac'd in a like situation.

But tho' this generosity must be acknowledg’d to the
honour of human nature, we may at the same time remark,
that so noble an affection, instead of fitting men for large
societies, is almost as contrary to them, as the most narrow
selfishness. For while each person loves himself better than
any other single person, and in his love to others bears the
greatest affection to his relations and acquaintance, this must
necessarily produce an opposition of passions, and a conse-
quent opposition of actions; which cannot but be dangerous
to the new-establish’'d union.

"Tis however worth while to remark, that this contrariety
of passions wou'd be attended with but small danger, did it
not concur with a peculiarity in our owfward circumsiances,
which affords it an opportunity of exerting itself. There are
three different species of goods, which we are possess'd of ;
the internal satisfaction of our minds, the external advantages
of our body, and the enjoyment of such possessions as we
have acquir'd by our industry and good fortune. We are
perfectly secure in the enjoyment of the first. The second
may be ravish'd from us, but can be of no advantage to him
Who deprives us of them. The last only are both expos’d to
the violence of others, and may be transferr'd without suffer-
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ing any loss or alteration; while at the same time, there is
not a sufficient quantity of them to supply every one’s desires
and necessities. As the improvement, therefore, of thess
goods is the chief advantage of society, so the snstadality of
their possession, along with their seareily, is the chief impedi-
ment,

In vain shou'd we expect to find, in wncultivated nature
a remedy to this ipconvenience; or hope for any inartificial
principle of the human mind, which might controul these
partial affections, and make us overcome the temptations
arising from our circumstances. The idea of justice can
never serve to this purpose, or be taken for a natural prin-
ciple, capable of inspiring men with an equitable conduct
towards each other. That virtue, as it is now understood,
wou'd never have been dream'd of among rude and savage
men. For the notion of injury or injustice implies an
immorality or vice committed against some other person:
And as every immorality is derivd from some defect or
unsoundness of the passions, and as this defect must be
judg’d of, in a great measure, from the ordinary course of
nature in the constitution of the mind ; "twill be easy to know,
whether we be guilty of any immorality, with regard to others,
by considering the natural, and usual force of those several
affections, which are directed towards them, Now it appears,
that in the original frame of our mind, our strongest atten-
tion is confin’d to ourselves; our next is extended to our
relations and acquaintance ; and 'tis only the weakest which
reaches to strangers and indifferent persons, This partiality,
then, and unequal affection, must not only have an influence
on our behaviour and conduct in society, but even on out
ideas of vice and virtue; so as to wake us regard any re-
markable transgression of such a degree of partiality, either
by too great an enlargement, or contraction of the affections,
as vicious and immoral. This we may observe in oUf
common judgments concerning actions, where we blame 2
person, who either centers all his afections in his family; o*
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is so regardless of them, as, in any opposition of interest, to Secr, IL
give the preference to a stranger, or mere chance acquaint- ~—*—
ance. From all which it follows, that our natural unculti- S{;f; of
vated ideas of morality, instead of providing a remedy for justice and
the partiality of our affections, do rather conform themselves LERpRRY;
to that partiality, and give it an additional force and influ-
ence. ,

The remedy, then, is not deriv’d from nature, but from
arfifice; or more properly speaking, nature provides a
remedy in the judgment and understanding, for what is
irregular and incommodiéus in the affections. For when
men, from their early education in society, have become
sensible of the infinite advantages that result from it, and
have besides acquir'd a new affection to company and con-
versation; and when they have observ'd, that the principal
disturbance in society arises from those goods, which we call
external, and from their looseness and easy transition from
one person to another; they must seek for a remedy, by
putting these goods, as far as possible, on the same footing
with the fix'd and constant advantages of the mind and body.
This can be done after no other manner, than by a conven-
tion enter'd into by all the members of the society to bestow
stability on the possession of those external goods, and leave
every one in the peaceable enjoyment of what he may acquire
by his fortune and industry. By this means, every one knows
what he may safely possess; and the passions are restrain’d
in their partial and contradictory motions. Nor is such a
restraint contrary to these passions; for if ‘so, it cou’d never
be enter'd into, nor maintain’d; but it is only contrary to
their heedless and impetuous movement. Instead of depart-
ing from our own interest, or from that of our nearest friends,
by abstaining from the possessions of others, we cannot
better consult both these interests, than by such a convention;
because it is by that means we maintain society, which is so

Necessary to their well-being and subsistence, as well as to
our own.
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This convention is not of the nature of a_pgromise: For
even promises themselves, as we shall see afterwards, arise
from human conventions. It is only a general sense of
common interest; which sense all the members of the
society express to one another, and which induces them tg
regulate their conduct by certain rules. I observe, that it
will be for my interest to leave another in the possession of
his goods, provided he will act in the same manner with
regard to me. He is sensible of a like interest in the regu-
lation of his conduct.  When this common sense of interest
is mutually express'd, and is known to both, it produces a
suitable resolution and behaviour. And this may properly
enough be call'd a convention or agreement betwixt us, tho'
without the interposition of a promise ; since the actions of
each of us have a reference to those of the other, and are
perform’d upon the supposition, that something is to be
perform’d on the other part. Two men, who pull the oars of
a boat, do it by an agreement or convention, tho’ they have
never given promises to each other. Nor is the rule con-
cerning the stability of possession the less derivid from
human conventions, that it arises gradually, and acquires
force by a slow progression, and by our repeated experience
of the inconveniences of transgressing it. On the contrary,
this experience assures us still more, that the sense of interest
has become common to all our fellows, and gives us a con-
fidence of the future regularity of their conduct: And 'tis
only on the expectation of this, that our moderation and
abstinence are f[ounded. In like manner are languages
gradually establish’d by human conventions without any
promise. -In like manner do gold and silver become the
common measures of exchange, and are esteem'd sufficient
payment for what is of a hundred times their value.

After this convention, concerning abstinence from the
possessions of others, is enter’d into, and every one has
acquir'd a stability in his possessions, there immediately arise
the ideas of justice and injustice; as.also those of proper:
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right, and obligation. The latter are altogether unintelligible Secr. 1L
without first understanding the former. Our property is ——
nothing but those goods, whose constant possession is fgg of
establish'd by the laws of society; that is, by the laws of justice and
justice. ~Those, therefore, who make use of the words bt e
praperly, or right, or obligation, before they have explain'd
the origin of justice, or even make use of them in that
explication, are guilty of a very gross fallacy, and can never
reason upon any solid foundation. A man’s property is some
object related to him, This relation is not natural, but moral,
and founded on justice. 'Tis very preposterous, therefore, to
imagine, that we can have any idea of property, without fully
comprehending the nature of justice, and shewing its origin
in the artifice and contrivance of men. The origin of justice
explains that of property. The same artifice gives rise to
both. As our first and most natural sentiment of morals
is founded on the nature of our passions, and gives the
preference to ourselves and friends, above strangers; ’tis
impossible there can be naturally any such thing as a fix'd
right or property, while the opposite passions of men impel
them in contrary directions, and are not restrain’d by any
convention or agreement.

No one can doubt, that the convention for the distinction
of property, and for the stability of possession, is of all circum- -
stances the most necessary to the establishment of human
society, and' that after the agreement for the fixing and
Observing of this rule, there remains little or nothing to be
done towards settling a perfect harmony and concord. All
the other passions, beside this of interest, are either easily
festrain'd, or are not of such pernicious consequence, when
indulg'd, Vanity is rather to be esteem'd a social passion,
and a bond of union among men. Py and love are to be
consider'd in the same light, And as to emyy and revenge,
tho' pernicious, they operate only by intervals, and are
directed against particular persons, whom we consider as
OUr superiors or enemies. This avidity alone, of acquiring
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goods and possessions for ourselves and our nearest friends,
is insatiable, perpetual, universal, and directly destructive of
society. There scarce is any one, who is not actuated by it:
and there is no one, who has not reason to fear from it, when
it acts without any restraint, and gives way to its first and
most natural movements. So that upon the whole, we are
to esteem the difficulties in the establishment of society, to he
greater or less, according to those we encounter in regulating
and restraining this passion.

"Tis certain, that no affection of the human mind has bath
a sufficient force, and a proper direction to counter-balance
the love of gain, and render men fit members of society,
by making them abstain from the possessions of others,
Benevolence to strangers is too weak for this purpose; and
as to the other passions, they rather inflame this avidity,
when we observe, that the larger our possessions are, the
more ability we have of gratifving all our appetites. There
is no passion, therefore, capable of controlling the interested
affection, but the very affection itself, by an alteration of its
direction, Now this alteration must necessarily take place
upon the least reflection ; since 'tis evident, that the passion
is much better satisfy’d by its restraint, than by its liberty,
and that in preserving society, we make much greater
advances in the acquiring possessions, than in the solitary
and forlorn condition, which must follow upon violence
and an universal licence. The question, therefore, con-
cerning the wickedness or goodness of human nature,
enters not in the least into that other question con-
cerning the origin of society; nor is there any thing 10
be consider’d but the degrees of men's sagacity or folly.
For whether the passion of self-interest be esteemed
vicious or virtuous, 'tis all a case; since itself alone
restrains it: So that if it be virtuous, men become
social by their virtue; if vicious, their vice has the sam¢
effect.
Now as ’tis by establishing the rule for the stability of
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possession, that this passion restrains itself ; if that rule be very Secr, I1,
abstruse, and of difficult invention ; society must be esteem’d, —**
in a manner, accidental, and the effect of many ages. But if fﬁ;f,: of
it be found, that nothing can be more simple and obvious justice and
than that rule ; that every parent, in order to preserve peace #"#%"
among his children, must establish it; and that these first
rudiments of justice must every day be’ improv'd, as the
society enlarges: If all this appear evident, as it certainly
must, we may conclude, that "tis utterly impossible for men
to remain any considerable time in that savage condition,
which precedes society; but that his very first state and situa-
tion may justly be esteem’d social. This, however, hinders
not, but that philosophers may, if they please, extend their
reasoning to the suppos'd sfafe of mafure; provided they
allow it to be a mere philosophical fiction, which never had,
and never cou'd have any reality. Human nature being
compos' d of two principal parts, which are requisite in all its
actions, the affections and understanding ; "tis certain, that
the blind motions of the former, without the direction of the
latter, incapacitate men for society: And it may be allow'd
us to consider separately the effects, that result from the
separate operations of these two component parts of the
mind. The same liberty may be permitted to moral, which
is allow’d to natural philosophers; and "lis very usual with
the latter to consider any motion as compounded and con-
sisting of two parts separate from each other, tho' at the
same time they acknowledge it to be in itself uncompounded
and inseparable.

This state of nature, therefore, is to be regarded as a mere
fiction, not unlike that of the golden age, which poets have in-
vented ; only with this difference, that the former is describ'd as
full of war, violence and injustice ; whereas the latter is painted
Out to us, as the most charming and most peaceable con-
dition, that can possibly be imagin'd. The seasons, in that
first age of nature, were so temperate, if we may believe the
POets, that there was no necessity for men to provide them-

xk

b



Part II
—
Of sustrce
and
trfuestive,

494 A TREATISE OF HUMAN NATURE.

selves with cloaths and houses as a security against the vio-
lence of heat and cold. The rivers flow'd with wine and
milk: The oaks yielded honey; and nature spontaneously
produc’'d her greatest delicacies. Nor were these the chief
advantages of that happy age. The storms and tempes:s
were not alone remov’'d from nature; but those more furious
tempests were unknown to human breasts, which now cause
such uproar, and engender such confusion. Avarice, ambi-
tion, cruelty, selfishness, were never heard of : Cordial affec-
tion, compassion, sympathy, were the only movements, with
which the human mind was yet acquainted. Even the
distinction of mine and shine was banish'd from that happy
race of mortals, and carry’'d with them the very notions of
property and obligation, justice and injustice.

This, no doubt, is to be regarded as an idle fiction; but
yet deserves our attention, because nothing can more evi-
dently shew the origin of those virtues, which are the subjects
of our present enquiry. I have already observ'd, that justice
takes its rise from human conventions; and that these are
intended as a remedy to some inconveniences, which proceed
from the concurrence of certain gualifies of the human mind
with the sifuation of external objects, The qualities of the
mind are selfishness and limited generosity: And the situation
of external objects is their easy change, join'd to their searcity
in comparison of the wants and desires of men, But how-
ever philosophers may have been bewilder'd in those specu-
lations, poets have been guided more infallibly, by a certain
taste or common instinct, which in most kinds of reasoning
goes farther than any of that art and philosophy, with which
we have been yet acquainted. They easily perceiv'd, if every
man had a tender regard for another, or if nature supplied
abundantly all our wants and desires, that the jealousy of
interest, which justice supposes, could no longer have place;
nor would there be any occasion for those distinctions at
limits of property and possession, which at present are in Us
among mankind. Encrease to a sufficient degree the bene:
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volence of men, or the bounty of nature, and you render Secr. Il
justice useless, by supplying its place with much nobler vir- ~——
tes, and more valuable blessings. The selfishness of men is origin of
animated by the few possessions we have, in proportion to justice and
our wants; and 'tis to restrain this selfishness, that men have Sruperty:
been oblig’d to separate themselves from the community,
and to distinguish betwixt their own goods and those of
others,

Nor need we have recourse to the fictions of poets to learn
this; but beside the reason of the thing, may discover the
same troth by common experience and observation. 'Tis
easy to remark, that a cordial affection renders all things
common among friends; and that married people in par-
ticular mutually lose their property, and are unacquainted
with the mine and thime, which are so necessary, and yet
cause such disturbance in human society. The same effect
arises from any alteration in the circumstances of mankind;
as when there is such a plenty of any thing as satisfies all the
desires of men: In which case the distinction of property is
entirely lost, and every thing remains in common. This we
may observe with regard to air and water, tho’ the most
valuable of all external objects; and may easily conclude,
that if men were supplied with every thing in the same
abundance, or if every one had the same affection and tender
regard for every ome as for himself; justice and injustice
would be equally unknown among mankind.

Here then is a proposition, which, I think, may be re-
garded as certain, that "&is only from the selfishness and con-
Jin'd generosity of men, along with the scanly provision nature
has made for his wants, that Justice dertves ils origin. If we
look backward we shall find, that this proposition bestows an
additional force on some of those observations, which we
have already made on this subject.
_ First, we may conclude from it, that a regard to public
iterest, or a strong extensive benevolence, is not our first
and original motive for the observation of the rules of jus-

xka2
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tice ; since 'tis allow'd, that if men were endow'd with such
a benevolence, these rules would never have been dreamt of
Secondly, we may conclude from the same principle, that
the sense of justice is not founded on reason, or on the dis-
covery of certain connexions and relations of ideas, which
are eternal, immutable, and universally obligatory. For since
it is confest, that such an alteration as that above-mention'd,
in the temper and circumstances of mankind, wou'd entirely
alter our duties and obligations, ’tis necessary upon the
common system, fhat the sense of virtue is deriv'd from reason,
to shew the change which this must produce in the relations
and ideas, But ’tis evident, that the only cause, why the ex-
tensive generosity of man, and the perfect abundance of
every thing, wou'd destroy the very idea of justice, is because
they render it useless; and that, on the other hand, his con-
fin'd benevolence, and his necessitous condition, give rise to
that virtue, only by making it requisite to the publick in-
terest, and to that of every individual, "Twas therefore a
concern for our own, and the publick interest, which made
us establish the laws of justice ; and nothing can be more
certain, than that it is not any relation of ideas, which gives
us this concern, but our impressions and sentiments, without
which every thing in nature is perfectly indifferent to us, and
can never in the least affect us. The sense of justice, there-
fore, is not founded on our ideas, but on our impressions.
Thirdly, we may farther confirm the foregoing proposition,
that those impressions, which give rise fo this sense of jusiize,
are nof natural fo the mind of man, but arise from arfifice and
human conventions, For since any considerable alteration of
temper and circumstances destroys equally justice and ir-
justice ; and since such an alteration has an effect only by
changing our own and the publick interest; it follows, that
the first establishment of the rules of justice depends on
these different interests. But if men pursu'd the publick
interest naturally, and with a hearty affection, they wou'd
never have dream’d of restraining each other by these rules;
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and if they pursu’d their own interest, without any precau- Secr. IL
tion, they wou'd run head-long into every kind of injustice —*—
and violence. These rules, therefore, are artificial, and seek l,;: 7 ,: of
their end in an oblique and indirect manner; nor is the in- justice and
terest, which gives rise to them, of a kind that cou'd be %™
pursu'd by the natural and inartificial passions of men.
To make this more evident, consider, that tho’ the rules of
justice are establish’d merely by interest, their connexion
with interest is somewhat singular, and is different from
what may be observ'd on other occasions. A single act of
justice is frequently contrary to public inferest; and were jt
to stand alone, without being follow'd by other acts, may,
in itself, be very prejudicial to society. When a man of
merit, of a beneficent disposition, restores a great fortune
to a miser, or a seditious bigot, he has acted justly and laud-
ably, but the public is a real sufferer. Nor is every single
act of justice, consider’d apart, more conducive to private
interest, than to public; and ’tis casily conceiv’d how a man
may impoverish himself by a signal instance of integrity,
and have reason to wish, that with regard to that single act,
the laws of justice were for a moment suspended in the
universe. But however single acts of justice may be con-
trary, either to public or private interest, 'tis certain, that
the whole plan or scheme is highly conducive, or indeed
absolutely requisite, both to the support of society, and the
well-being of every individual. ’Tis impossible to separate
the good from the ill. Property must be stable, and must be
fix'd by general rules. Tho’ in one instance the public be a
sufferer, this momentary ill is amply compensated by the
steady prosecution of the rule, and by the peace and order,
which it establishes in society. And even every individual
Persan must find himself a gainer, on ballancing the account ;
since, without justice, society must immediately dissolve, and
every one must fall into that savage and solitary condition,
which is infinitely worse than the worst situation that can
Possibly be suppos’d in society. When therefore men have

e
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had experience enough to observe, that whatever may be the
consequence of any single act of justice, perform'd by a
single person, yet the whole system of actions, concurr'd in
by the whole society, is infinitely advantageous to the whole,
and to every part ; it is not long before justice and property
take place. Every member of society is sensible of this in-
terest: Every one expresses this sense to his fellows, along
with the resolution he has taken of squaring his actions by
it, on condition that others will do the same. No more is re-
quisite to induce any one of them to perform an act of justice,
who has the first opportunity. This becomes an example to
others, And thus justice establishes itself by a kind of con-
vention or agreement ; that is, by a sense of interest, sup-
pos'd to be common to all, and where every single act is
perform’d in expectation that others are to perform the like.
Without such a convention, no one wou'd ever have dream'd,
that there was such a virtue as justice, or have been induc’d
to conform his actions to it. Taking any single act, my
justice may be pernicious in every respect; and tis only
‘upon the supposition, that others are to imitate my example,
that I can be induc’d to embrace that virtue ; since nothing
but this combination can render justice advantageous, or
afford me any motives to conform my self to its rules.

We come now to the second question we propos'd, iz
Why we annex the idea of virtue to justice, and of wvice fo in-
Justice.  This question will not detain us long afier the
principles, which we have already establish'd, All we can
say of it at present will be dispatch’'d in a few words: And
for farther satisfaction, the reader must wait till we come t0
the #hird part of this book. The mafural obligation to
justice, vss. interest, has been fully explain'd; but as to the
moral obligation, or the sentiment of right and wrong, "twill
first be requisite to examine the natural virtues, before We
can give a full and satisfactory account of it.

After men have found by experignce, that their selfishness
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and confin'd generosity, acting at their liberty, totally inca- Secr. IL
pacitate them for society ; and at the same time have observ'd, —;""
that society is necessary to the satisfaction of those very ﬂ;ﬁ:qf
passions, they are naturally induc’d to lay themselves under justice and
the restraint of such rules, as may render their commerce Revsany
more safe and commodious. To the imposition then, and
observance of these rules, both in general, and in every par-

ticular instance, they are at first induc'd only by a regard to
interest ; and this motive, on the first formation of scciety, is
sufficiently strong and forcible. But when society has be-

come numercus, and has encreas’d to a tribe or nation, this
interest is more remote; nor do men so readily perceive,

that disorder and confusion follow upon every breach of

these rules, as in a more narrow and contracted society. But

tho’ in our own actions we may frequently lose sight of that
interest, which we have in maintaining order, and may follow

a lesser and more present interest, we never fail to observe

the prejudice we receive, either mediately or immediately,

from the injustice of others; as not being in that case either
blinded by passion, or byass'd by any contrary temptation.

Nay when the injustice is so distant from us, as no way to

affect our interest, it still displeases us; because we consider

it as prejudicial to human society, and pernicious to every

one that approaches the person guilty of it. We partake of

their uneasiness by sympathy; and as every thing, which

gives uneasiness in human actions, upon the general survey,

is cali'd Vice, and whatever produces satisfaction, in the same
manner, is denominated Virtue ; this is the reason why the

sense of moral good and evil follows upon justice and in-

justice.  And tho’ this sense, in the present case, be deriv'd

only from contemplating the actions of others, yet we fail not

to extend it even to our own actions. The gemeral rule
reaches beyond those instances, from which it arose; while

at the same time we natura]]_y ,gumpafk:hf with others in the
sentiments they entertain of us. Zhus self-interest is the
original motsve Io the establishment of justice : dut a sympathy
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with public tniterest is the source of the moral approbation,
which atfends that viriue.

Tho this progress of the sentiments be nafural, and even
necessary, 'tis certain, that it is here forwarded by the artifice
of politicians, who, in order to govern men more easily, and
preserve peace in human society, have endeavour'd to produce
an esteem for justice, and an abhorrence of injustice. This,
no doubt, must have its effect; but nothing can be more
evident, than that the matter has been carry’d too far by
certain writers on morals, who seem to have employ'd their
utmost efforts to extirpate all sense of virtue from among
mankind. Any artifice of politicians may assist nature in the
producing of those sentiments, which she suggests to us, and
may even on some occasions, produce alone an approbation
or esteem for any particular action; but 'tis impossible it
should be the sole cause of the distinction we make betwixt
vice and virtue. For if nature did not aid us in this particular,
"twou’d be in vain for politicians to talk of Aenouradle or dis-
honourable, praiseworthy or blameable. These words wou'd be
perfectly unintelligible, and wou'd no more have any idea
annex’d to them, than if they were of a tongue perfectly un-
known to us. The utmost politicians can perform, is, to
extend the natural sentiments beyond their original bounds
but still nature must furnish the materials, and give us some
notion of moral distinctions,

As publick praise and blame encrease our esteem for
justice; so private education and instruction contribute to
the same effect. For as parents easily observe, that a man is
the more useful, both to himself and others, the greater degree
of probity and honour he is endow'd with; and that those
principles have greater force, when custom and education
assist interest and reflexion: For these reasons they are in-
duc’d to inculcate on their children, from their earliest infancy,
the principles of probity, and teach them to regard the ob-
servance of those rules, by which society is maintain’d, 2
worthy and honourable, and their violation as base and
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infamous. By this means the sentiments of honour may Skcr. IIL
take root in their tender minds, and acquire such firmness > '—;—
and solidity, that they may fall little short of those principles, ,{;:;
which are the most essential to our natures, and the most which
deeply radicated in our internal constitution. m;;m
What farther contributes to encrease their solidity, is the
interest of our reputation, after the opinion, tha! a merit or
demertt atlends justice or injustice, is once firmly establish’d
among mankind. There is nothing, which touches us more
nearly than our reputation, and nothing on which our repu-
tation more depends than our conduct, with relation to the
property of others. For this reason, every one, who has any
regard to his character, or who intends to live on good terms
with mankind, must fix an inviolable law to himself, never, by
any temptation, to be induc’d to violate those principles, which
are essential to a man of probity and honour.
I shall make only one observation before I leave this sub-
ject, iz, that tho’ I assert, that in the sfafe of nafure, or that
imaginary state, which preceded :ociety, there be neither
justice nor injustice, yet I assert not, that it was allowable, in
such a state, to violate the property of others. I only main-
tain, that there was no such thing as property; and conse-
quently cou’d be no such thing as justice or injustice. I
shall have occasion to make a similar reflexion with regard
to promises, when I come to treat of them; and I hope this
reflexion, when duly weigh'd, will suffice to remove all odium
from the foregoing opinions, with regard to justice and
injustice,

SECTION IIL

Of the rules, which defermine properiy.

THo' the establisfment of the rule, concerning the stability
of possession, be not only useful, but even absolutely neces-
sary to human society, it can never serve to any purpose.
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while it remains in such general terms. Some method must
be shewn, by which we may distinguish what particular goods
are to be assign'd to each particular person, while the rest of
mankind are excluded from their possession and enjoyment,
Qur next business, then, must be to discover the reasons
which modify this general rule, and fit it to the common use
and practice of the world,

"Tis obvious, that those reasons are not deriv'd from any
utility or advantage, which either the par#icular person or the
public may reap from his enjowment of any particular goods,
beyond what wou'd result from the possession of them by any
other person. 'Twere better, no doubt, that every one were
possess'd of what is most suitable to him, and proper for his
use: But besides, that this relation of fitness may be com-
mon to several at once, '™ liable to so many controversies,
and men are so partial and passionate in judging of these
controversies, that such a loose and uncertain rule wou'd be
absolutely incompatible with the peace of human society.
The convention concerning the stability of possession is
enter'd into, in order to cut off all occasions of discord and
contention ; and this end wou'd never be attain'd, were we
allow'd to apply this rule differently in every particular case,
according to every particular utility, which might be dis-
cover'd in such an application.  Justice, in her decisions,
never regards the fitness or unfitress of objects to particular
persons, but conducis hersell by more extensive views.
Whether a man be generous, or a miser, he is equally
well receiv'd by her, and obtains with the same facility
a decision in his favour, even for what is entirely useless
to him.

It follows, therefore, that the general rule, tka/ possession
mus! be stable, is not apply'd by particular judgments, but by
other general rules, which must extend to the whole society;
and be inflexible either by spite or favour. To illustrat¢
this, I propose the following instance, I first consider men
in their savage and solitary condition; and suppose, thal
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being sensible of the misery of that state, and foreseeing the Secr. IIL
advantages that wou'd result from society, they seek each & e
other’s company, and make an offer of mutual protection and ﬂ{;ﬁg
assistance. I also suppose, that they are endow’d with such which
sagacity as immediately to perceive, that the chief impedi- ;ri‘;;r:f;f
ment to this project of society and partnership lies in the
avidity and selfishness of their natural temper; to remedy
which, they enter into a convention for the stability of pos-
session, and for mutual restraint and forbearance. I am
sensible, that this method of proceeding is not altogether
natural ; but besides that I here only suppose those reflexions
to be form’d at once, which in fact arise insensibly and by
degrees; besides this, I say, 'tis very possible, that several
persons, being by different accidents separated from the
societies, to which they formerly beﬁng'd, may be oblig'd to
form a new society among themselves; in which case they
are entirely in the situation above-mention’d.

'Tis evident, then, that their first difficulty, in this situation,
after the general convention for the establishment of society,
and for the constancy of possession, is, how to separate their
possessions, and assign to each his particular portion, which he
must for the future inalterably enjoy. This difficulty will not
detain them long; but it must immediately occur to them, as
the most natural expedient, that every one continue to enjoy
what he is at present master of, and that property or con-
stant possession be conjoin'd to the immediate possession.
Such is the effect of custom, that it not only reconciles us to -
any thing we have long enjoy’d, but even gives us an affection
for it, and makes us prefer it to other objects, which may be
more valuable, but ‘are less known to us. What has long
lain under our eye, and has often been employ'd to our
&t?vantage, that we are always the most unwilling to part
With; but can easily live without possessions, which we never
have enjoy’d, and are not accustom'd to. 'Tis evident,
therefore, that men wou'd easily acquiesce in this expedient,
*hat every one continue to enjoy what he is al present possess'd
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of; and this is the reason, why they wou'd so naturally agree
in preferring it

1 No questions in philosophy are more difficult, than when a number
of causes present themselves for the same phzpomenon, to determine
which is the principal and ﬂr&duminanr. There seldom is any very
precise argument to fix our choice, and men must be contented to be
guided by a kind of taste or fancy, arising from analogy, and a com-
patison of similar instances. Thus, in the present case, there are, no
doubt, motives of public interest for most of the rules, which determine
property ; but still I suspect, that these rules are principally fix'd by the
imagination, or the more frivolous properties of our Lﬁnught and con-
ception. 1 shall continue to explain these causes, leaving it to the
reader's choice, whether he will prefer those deriv'd from publick utility,
or those deriv'd from the imagination, We shall begin with the right
of the present possessor.

'Tis a quality, which (g) T have already observ'd in human nature,
that when two objects appear in a close relation to each other, the mind
is apt to ascribe to them any additional relation, in order to compleat
the union; and this inclination is so strong, as often to make us run
into errors (such as that of the conjunction of thought and matter) if we
find that they can serve to that purpose. Many o? our impressions are
incapable D{) place or local position ; and yet those very impressions we
suppose to have a local conjunction with the impressions of sight and
touch, merely because they are conjoin'd by causation, and are already
upited in the imagination. Since, therefore, we can feign a new relation
and even an absurd one, in order to compleat any union, "twill easily be
imagin'd, that if there be any relations, which depend on the mind,
‘twill readily conjoin them to any preceding relation, and unite, by a
new bond, such objects as have already an union in the fancy, Thus for
instance, we never fail, in our arrangement of bodies, to place those
which are resembling in contiguily to each other, or at least in cr
respondent points of view ; because we feel a satisfaction in joining the
relation of contiguity to that of resemblance, or the resemblance of
situation to that of qualities. And this is easily accounted for from the
known properties of human nature. When the mind is determin’d to
join certain objects, but undetermin'd in its choice of the particular

- objects, it naturally tumns its eye to such as are related together. They

are already united in the mind: They present themselves at the same
time to the conception; and instead of requiring any new reason for
their conjunction, it won'd require a very pawerfﬁl reason to make U5
over-look this natural affinity. This we shall hive occasion to explain
more fully afterwards, when we come to treat of deanty, In the mead
time, we may content ourselves with observing, that the same love ©
order and uniformity, which arranges the books in a library, and the
chairs in a parlour, contribute to the formation of society, and to the
well-being of mankind, by modifying the general rule conceming the
stability of possession. And as property forms a relation betwiat :
person and an object, "tis natural to found it on some preceding relation
and as property is nothing but a constant possession, secur'd by the laws

(@) Book 1, Part IV, sect. .



Book III. OF MORALS. 505

But we may observe, that tho’ the rule of the assignment Secr. IIL
of property to the present possessor be natural, and by that _—*=
means useful, yet its utlity extends not beyond the first {!
formation of society; nor wou'd any thing be more per- which
nicious, than the constant observance of it; by which ;:i;;’;f”
restitution wou'd be excluded, and every injustice wou'd be
authoriz’d and rewarded. We must, therefore, seek for some
other circumstance, that may give rise to property after
society is once establish'd; and of this kind, I find four
most considerable, z7z. Occupation, Prescription, Accession,
and Succession, We shall briefly examine each of these,
beginning with Occupation.

The possession of all external goods is changeable and

uncertain; which is one of the most considerable impedi-
ments to the establishment of society, and is the reason why,
by universal agreement, express or tacite, men restrain them-
selves by what we now call the rules of justice and equity.
The misery of the condition, which precedes this restraint, is
the cause why we submit to that remedy as quickly as
possible ; and this affords us an easy reason, why we annex
the idea of property to the first possession, or to gccupafion.
Men are unwilling to leave property in suspence, even for
the shortest time, or open the least door to violence and
disorder. To which we may add, that the first possession
always engages the attention most; and did we neglect it,
there wou’d be no colour of reason for assigning property to
any succeeding possession’.

of society, 'tis nataral to add it to the present possession, which is a
relation that resembles it. For this also has its influence. If it be
natural to conjoin all sorts of relations, 'tis more so, to conjoin such
fﬂi"-lpns as are resembling, and are related together.
' Some philosophers account for the right of occupation, by saying,
that every one has a property in his own labour; and when he joins that
to any thing, it gives him the property of the whole: But, 1,
ere are several kinds of occupation, where we cannot be said to join
our labour to the object we acquire: As when we possess a meadow by
§Tazing our cattle npon it. :t.,q'l‘hil accounts for the matter by means of
accession ; which is taking a needless circnit. 3. We cannot be said to
Join our labour in any thing but in a figurative sense. Properly speaking,
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There remains nothing, but to determine exactly, what is
meant by possession; and this is not so easy as may at first
sight be imagin’d. We are said to be in possession of any
thing, not only when we immediately touch it, but also when
we are so situated with respect to it, as to have it in our
power to use it; and may move, alter, or destroy it, accord-
ing to our present pleasure or advantage. This relation,
then, is a species of cause and effect; and as property is
nothing but a stable possession, deriv'd from the rules of
justice, or the conventions of men, 'tis to be consider'd as
the same species of relation. But here we may observe,
that as the power of using any object becomes more or less
certain, according as the interruptions we may meet with are
more or less probable; and as this probability may increaze
by insensible degrees; ’iis in many cases impossible to deter-
mine when possession begins or ends; nor is there any
certain standard, by which we can decide such controversies.
A wild boar, that falls into our snares, is deem'd to be in our
possession, if it be impossible for him to escape, But what
do we mean by impossible? How do we separate this im-
possibility from an improbability? And how distinguish that
exactly from a probability? Mark the precise limits of the
one and the other, and shew the standard, by which we may
decide all disputes that may arise, and, as we find by experi-
ence, frequently do arise upon this subject ',
we only make an alteration on it by our labour. This forms a relation

betwixt us and the object: and thence arises the property, according to
the preceding principles. .

! If we seek a solution of these difficulties in reason and public interest,
we never shall find satisfaction ; and if we look for it in the imagination,
tis evident, that the gualities, which operate upon that faculty, run s0
insensibly and gradually into each other, that 'tis impossible to give them
any precise bounds or termination, The difficulties on this head must
encrease, when we consider, that our judgment slters, very sensibly,
according to the subject, and that the same power and proximity will b¢
deem'd possession in ‘one case, which is not esteem'd suchr in anﬂtherr-
A person, who has hunted a hare to the last degree of weariness, wou
look upon it as an injustice for another to rush in before him, and SRS
bis prey. But the same person, advancing to pluck an apple, that bargs
within El':s reach, has no reason to I:Dmpllﬁ, if another, more alert, passes
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But such disputes may not only arise concerning the real Secr. IIL

existence of property and possession, but also concerning ﬂf—““‘”
. " " e
their extent; and these disputes are often susceptible of no .5z

decision, or can be decided by no other faculty than the whici
imagination. A person who lands on the shore of a small j:fj,’;’;f‘;"
island, that is desart and uncultivated, is deem'd its possessor
from the very first moment, and acquires the property of
the whole ; because the object is there bounded and circum-
scrib’d in the fancy, and at the same time is proportion'd to
the new possessor. The same person landing on a desart
island, as large as Great Brifain, extends his property no
farther than his immediate possession; tho' a numerous
colony are esteem’d the proprietors of the whole from the
instant of their debarkment.

But it often happens, that the title of first possession
becomes obscure thro’ time; and that 'tis impossible to
determine many controversies, which may arise concerning

him, and takes possession. What is the reason of this difference, but
that immobility, not being natural to the hare, but the effect of industry,
forms in that case a strong relation with the hunter, which is wanting in
the other?

Here then it appears, that a certain and infallible power of enjoyment,
withuut touch or some other sensible relation, often produces not
property: And I farther observe, that a sensible relation, without any
present fPDWEr, is sometimes sufficient to give a title to any object. The
sight of a thing is seldom a considerable relation, and is only regarded
a3 such, when the object is hidden, or very obscure: in which case we
find, that the view alone conveys a property ; according to that maxim,
that even a whole comtinent belongs to the nation, which first discoverd
#. 'Tis however remarkable, that both in the case of discovery and that
of possession, the first discoverer and possessor must join to the relation
au intention of rendering himself proprietor, otherwise the relation will
not have its effect ; and that because the cofinexion in our fancy betwixt
the property and the relation is not so great, but that it reguires to be
help'd by such an intention.

From all these circumstances, 'tis easy to see how perplex’d many
questions may become concerning the acquisition of property by occopa-
tion ; and the least effort of thought may present us with instances, which
are not susceptible of any reasonable decision. If we prefer examples,
Which are real, to such as are feign'd, we may consider the followiug one,
which is to be met with in almost every writer, that has treated of the
laws of nature, ‘I'wo Greciam colonies, leaving their native country, in
;m.“‘h of new seats, were inform'd that a city near them was deserted by
'sinhabitants. To know the truth of this report, they dispatch'd at once
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it. In that case long possession or prescripfion naturally
takes place, and gives a person a sufficient property in any
thing he enjoys. The nature of human society admits not
of any great accuracy; nor can we always remount to the
first origin of things, in order to determine their present
condition. Any considerable space of time sets objects at
such a distance, that they seem, in a manner, to lose their
reality, and have as little influence on the mind, as if they
never had been in being. A man’s title, that is clear and
certain at present, will seem obscure and doubtful fifty years
hence, even tho' the facts, on which it is founded, shou'd be
prov'd with the greatest evidence and certainty, The same
facts have not the same influence after so long an interval of
time. And this may be receiv'd as a convincing argument
for our preceding doctrine with regard to property and
justice. Possession during a long tract of time conveys a
title to any object. But as 'tis certain, that, however every

two messengers, one from each colony; who finding on their approach,
that their information was true, began a race together with an intention
to take possession of the city, each of them for his countrymen. One of
these messengers, finding that he was not an equal match for the other,
launch’d his spear at the gates of the city, and was so fortunate as to fix
it there before the arrival of his companion. This produc'd a dispute
betwixt the two colonies, which of them was the proprietor of the empty
city: and this dispute still subsists among philosophers. For my part
1 find the dispute impaossible to be decided, and that because the whole
question hangs upon the fancy, which in this case is not possess'd of any
precise or determinate standard, upon which it can give sentence. To
make this evident, let us consider, that if these two persons had been
simply members of the colonies, and not messengers or deputies, their
actions wou'd not have been of any consequence ; since in that case their
relation to the colonies won'd have been but feehle and imperfect. Add
to this, that nothing determin’d them to run to the gates rather than the
walls, or any other part of the city, but that the gates, being the most
obvious and remarkable part, satisly the fancy best in taking them for
the whole ; as we find by tﬂe poets, who frequently draw their images and
metaphors from them, Besides we may consider, that the touch or
contact of the one messenger is not properly possession, no more than
the piercing the gates with a spear; but only forms a relation; .and
there is a relation, in the other case, equally obvious, tho' not, perhaps,
of equal force. Which of these relations, then, conveys a right and
property, or whether any of them be sufficient for that effect, I leave to

. the decision of such as are wiger than myself,
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thing be produc’'d in time, there is nothing real, that is Seer. IIL
produc’d by time; it follows, that property being produc'd a o
by time, is not any thing real in the cbjects, but is the ,ir:ff
offspring of the sentiments, on which alone time is found whick

to have any influence ., j::;:'ﬁ;"‘

We acquire the property of objects by accession, when they
are connected in an intimate manner with objects that are
already our property, and at the same time are inferior to
them. Thus the fruits of our garden, the offspring of our
cattle, and the work of our slaves, are all of them esteem'd
our property, even before possession. Where objects are
connected together in the imagination, they are apt to be put
on the same footing, and are commonly suppos’d to be
endow’d with the same qualities. We readily pass from one
to the other, and make no difference in our judgments
concerning them; especially if the latter be inferior to the
former?,

! Present possession is plainly a relation betwixt a person and an
object ; but is not sufficient to counter-ballance the relation of first posses-
sion, unless the former be long and uninterrupted: In which case the
relation is encreas'd on the side of the present possession, by the extent
of time, and diminish'd on that of first possession, by the distance. This
change in the relation produces a consequent change in the property.

* This source of property can never be explain'd but from the ima-
ginations ; and one may affirm, that the causes are here unmix'd. We
shall proceed to explain them more particularly, and illustrate them by
examples from common life and experience.

It has been observ'd above, that the mind has a natural propensity to
join relations, especially resembling ones, and finds a kind of fitness and
uniformity in such an union. From this propensity are derivid these
laws of nature, that upom the first formation of sociely, property always
Jollows the gresent possession [ and aflterwards, that ¢f arises from first
or from long possession. Now we may easily observe, that relation is
not confin’d merely to one degree; but that from an object, that is
related to us, we acquire a relation to every other object which is related
to it, and so on, till the thought loses the chain by too long a progress.
However the relation may weaken hy each remove, *tis not jmmed{ately
destroy'd ; but frequently connects two objects by means of an inter-
mediate ome, which is related to both, And this principle is of such
force as to give rise to the right of accession, and canses us to ac%ulrc
the property not enly of such objects as we are immediately possess'd of,
bat also of such as are closely connected with them. _

Suppose a German, & Frenchman, and a Spaniard to come into &
room, where there are plac’d upon the table three bottles of wine, .

Ll
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The right of swccession is a very natural one, from the
resum'd consent of the parent or near relation, and from
the general interest of mankind, which requires, that men’s
possessions shou'd pass 1o those, who are dearest to them, in

Rhenish, Burgundy and Port; and suppose they shou'd fall a quarrel-
ling about the division of them; a person, who was chosen for umpire,
wou'd naturally, to shew his impartiality, give every one the product of
his own country : And this from a principle, which, in some measure, is
the source of those laws of nature, that ascribe property te occupation,
prescri%)tion and accession.

In all these cases, and particularly that of accession, there is first 2
natural union betwixt the idea of the person and that of the object, and
afterwards a new and mora/ union produc'd by that right or property,
which we ascribe to the person. But here ﬂl;ere oceurs a difficulty,
which merits our attention, and may afford us an opportunity of putting
to trval that singu]ar method of reasoning, which has been employ'd en
the present subject. I have already observ'd, that the imagination
passes with greater facility from little to great, than from great to little,
and that the transition of ideas is always easier and smoother in the
former case than in the latter, Now as the right of accession arises
from the easy transition of ideas, by which related objects are connected
together, it shou'd naturally be imagin'd, that the right of accession
must encrease in strength, in proportion as the transition of ideas is per-
form'd with greater facility. It may, therefore, be thonght, that when
we bave acquir'd the property of any small object, we shall readily
consider any great object related to it as an accession, and as belonging
to the proprietor of the small one; hence the transition is in that case
very easy from the small object to the great ome, and shoun'd connect
them together in the closest manner. But in fact the case is always
found to be otherwise. The empire of Great Britain seems to draw
along with it the dominion of the Orbneys, the Hebrides, the isle of Max,
and the isle of Hight; but the authonty over those lesser islands does
not naturally imply any title to Great BSrifain. In shoit, a small object
naturally follows a great one as its accession; but a great one is never
suppos'd to belong to the proprietor of a small one related to it, merely
on account of that property and relation, Yet in this latter case the
transition of ideas is smoother from the proprietor to the small object,
which is his property, and from the small object to the great one, than
in the former case from the proprietor to the great object, and from the
great one to the small. It may therefore be thought, that these phe-
nomena are objections to the foregoing hypothesis, #hat the ascribing of
Property fo accession 1s nothing but an efect of the relations of ideds,
and of the smooth transition of the imagination,

"Twill be easy to solve this objection, if we consider the agility and
unsteadiness of the imagination, with the different views, in which it i3
continually placing its objects, When we attribute to a person 2
property in two objects, we do not always pass from the person to one
object, and from that to the other related to it. The objects being here

to be consider'd as the property of the person, we are apt to join them
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order to render them more industrious and frugal. Perhaps Secr IIL
these causes are seconded by the influence of relatfion, or the =+

association of ideas, by which we are naturally directed to 2{;?
consider the son after the parent’s decease, and ascribe to whick
delermine

together, and place them in the same light, Suppose, therefore, a great 279247
and a small object to be related together ; if a person be strongly rc%ated
to the great object, he will likewise be strongly related to both the
objects, consider’d together, because he is related to the most consider-
able part, On the contrary, if he be only related to the small object,
he will not be strongly related to both, consider'd together, since his
relation lies only with the most trivial part, which is not apt to strike
us in any great degree, when we consider the whole. And this is the
reason, why small objects become accessions to great ones, and not
great to small.

"Tis the general opinion of philosophers and civilians, that the sea is
incapable of becoming the property of any nation; and that because 'tis
impossible to take possession of it, or form any such distingt relation
with it, as may be the foundation of property, Where this reason
ceases, property immediately takes place. Thus the most strenvous
advocates for the liberty of the seas universally allow, that friths and
bays naturally belong as an accession to the proprietors of the sur-
rounding continent. These have properly no more bond or union with
the land, than the pacific ocean wou'd have; but having an union in the
fancy, and being at the same time #nferior, they are of course regarded
as an acces-ion.

The property of rivers, by the laws of most nations, and by the
natural turn of our thought, is attributed to the proprietors of their
banks, excepting such vast rivers as the Akine or the Danubé, which
seem too large to the imagination to follow as an accession the property
of the neighbouring fields. Yet even these rivers are consider'd as the
property of that nation, thro' whose dominions they run; the ides of a
nation being of a suitable bulk to correspond with them, and bear them
such s relation in the fancy.

The accessions, which are made to lands bordering upon rivers,
follow the land, say the civilians, provided it be made by what they
call alluwion, that is, insensibly mdp imperceptibly ; which are circum-
stances that mightily assist the imagination in the conjunction. Where
there is any considerable portion torn at once from one bank, and join'd
to another, it becomes not his property, whose land it falls on, till it
unite with the land, and till the trees or plants have spread their roots
into both. Before that, the imagination dpoes not sufficiently join them.

There are other cases, which somewhat resemble this of accession,
but which, at the bottom, are considerably different, and ment our
attention. Of this kind is the conjunction of the properties of different
persons, after such a manner as not to admit of separation. The
question is, to whom the united mass must belong. _ o

Where this conjunction is of such a nature as to admit of divition,
but not of separation, the decision is natural and easy. The whole
mass must be suppos'd to be common betwixt the proprictors of the

L]a
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him a title to his father's possessions. Those goods must
become the property of some body: But ¢f whom is the
question. Here 'tis evident the persons children naturally
present themselves to the mind ; and being already connected

several parts, and afterwards must be divided according to the pro-
portions of these parts. But here 1 cannot forbear taking notice of a
remarkable subtilty of the Roman law, in distinguishing betwixt con-
Jusion and commiztion. Confusion is an union of two bodies, such as
different liquors, where the parts become entirely undistinguishable,
Commixtion is the blending of two bodies, such as two bushels of com,
where the parts remain separate in an obvious and visible manner., As
in the latter case the imaginatior discovers not so entire an union as in
the former, but is able to trace and preserve a distinct idea of the pro-
perty of each; this is the reason, why the cizi/ law, tho' it establish'd
an entire community in the case of confision, and after that a propor-
tional division, yet in the case of commixtion, supposes each of the
%Jrnprieters to maintain a distinet right; however necessity may at last
orce them to submit to the same division.

Queod 51 frumentum TitL frumento fuo mistum fuerit ! siquidem ex
voluniate vestra, commune €5t gquia singnlz corpora, ¥4 ext, singula
Srana, qua cujusque propria fuerunl, ox consensu vestro communicata
Fnt,  Quod st casu id mistem fuertl, vel Titius fd miscueri! sine tua
voluntate, mon videlur id commune erie ;) guia singula corpora in sua
substantia durant.,  Sed nec magis isifs casibus commune sit frumentum
quam grex intelligitur esse communis, si pecora Titii fuis pecoribus
mista fuevind. Sed si ab alterutro vestriim totum id frumentum
rétineatur, in vem guidem actio pro modo frumenti cujusque competil.
Arbitrio autem judicis, ut ipse @stimet quale cujusque frumentum fueri,
Iast. Lib. I1. Tit, 1. § 25.

Where the properties of two persons are united after such a manner
as neither to admit of division nor separatron, as when one luilds o
house on another's ground, in that case, the whole must belong to one
of the proprietors: And here I assert, that it naturally is coaceiv'd to
belong to the proprietor of the most considerable part. For however
the compound object may have a relation to two different persons, and
carry our view at once to both of them, vet as the most considerable
part principally engages our attention, and by the strict union draws the
inferior along it; for this reason, the whole bears a relation to the
proprictor of that part, and is regarded as his property. The only
difficulty is, what we shall be pleas'd to call the most considerable part,
and most attractive to the imagination.

This quality depends on several different circumstances, which have
little connexion with each other. One part of a compound object may
become more considerable than another, either because it is more con-
stant and durable; because it is of greater value; because it is more
obvions and remarkable; because it is of greater exlent; or becanse its
existence is more separate and independent. 'Twill be easy to conceive,
that, as these circurhstances may be conjoin'd and oppos'd in all the
different ways, and according to all the different degrees, which can be
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to those possessions by means of their deceas'd parent, we Secr.III

are apt to connect them still farther by the relation of 5 ‘;"‘
property. Of this there are many parallel instances . n{f:;

which
deterniine

froperiy.

imagin’'d, there will result many cases, where the reasons on both sides
are so equally ballanc'd, that "tis impossible for vs to give any satis-
factory decision. Here then is the proper business of municipal laws, to
fix what the principles of human nature have left undetermin'd.

The superficies yields to the soil, says the civil law : The writing to
the paper: The canvas to the picture. These decisions do not well
a%ree together, and are a proof of the contrariety of those principles, from
which they are deriv'd.

But of all the questions of this kind the most curions is that, which
for so many ages divided the disciples of Procu/us and Sabinus. Sup-
pose a person shou'd make a cup from the metal of another, or a ship
from his wood, and suppose the proprietor of the metal or wood shou'd
demand his goods, the question is, whether he acquires a title to the cup
or ship. $a%:3¢ﬂ: maintain'd the affirmative, and asserted that the sub-
stance or matter is the foundation of all the qualities; that it is in-
corruptible and immortal, and therefore superior to the form, which is
casual and dependent, On the other hand, Procw/us observ'd, that the
form is the most obvions and remarkable part, and that from it bodies
are denominated of this or that paiticular species. To which he might
have added, that the matter or substance is in most bodies so fluctuating
and uncertain, that *tis utterly impossible to trace it in all its changes.
For my part, I know not from what principles such a controversy can
be certainly determin'd. I shall therefore content my self with ob-
serving, that the decision of 7rebonzan seems to me pretty ingenious ;
that the cup belongs to the proprietor of the metal, because it can Le
brought back to its first form : But that the ship belongs to the author
of its form for a contrary reason. But however ingenious this reason
may seem, it plainly depends upon the fancy, which by the possibility of
such a reduction, finds a closer connexion and relation betwixt a cup and
the proprietor of its metal, than betwixt a ship and the proprietor of its
wood, where the substance is more fix'd and unalterable,

! In examining the different titles to authority in government, we
shall meet with many reasons to convince us, that the right of succession
depends, in a great measure, on the imagination. Mean while I shall
rest contented with observing one example, which belongs to the present
subject, Suppose that a person die without children, and that a dispute
arises among his relations concerning his inheritance ; 'tis evident, that
if his riches be deriv'd partly from his father, partly from his ﬂ}'ﬂtht!.',
the most natural way of determining such a dispute, is, to divide his
possessions, and assign each part to the family, from whence it is
derivid. Now as the person is suppos'd to have been once the full and
entire proprietor of those goods; I ask, what is it makes us find a
certain equity and natural reason in this partition, except it be th_ue
imagination? His affection to these families does not depend upon his
possessions; for which reason his consent can never be presumd
precisely for such a partition. And as to the public interest, it seems
uot to be in the least concern’d on the one side or the other.
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Part IL
—_—— SECTION IV.
Of justice
Fustie Of the transfirence of property by consent.

~ However useful, or even necessary, the stability of
possession may be to human society, 'tis attended with
very considerable inconveniences. The relation of fitness
or suitableness ought never to enter into consideration, in
distributing the properties of mankind; but we must govern
ourselves by rules, which are more general in their appli-

* cation, and more free from doubt and uncertainty. Of this
kind is present possession upon the first establishment of
society ; and afterwards eccupation, prescriplion, accession, and
succession,  As these depend very much on chance, they
must frequently prove contradictory both to men’s wants and
desires; and persons and possessions must often be very ill
adjusted. This is a grand inconvenience, which calls for a
remedy. To apply one directly, and allow every man to seize
by violence what he judges to be fit for him, wou'd destroy
society ; and therefore the rules of justice seek some medium
betwixt a rigid stability, and this changeable and uncertain
adjustment. But there is no medium better than that obvious
one, that possession and property shou'd always be stable,
except when the proprietor consents to bestow them on some
other person. This rule can have no ill consequence, in
occasioning wars and dissentions; since the proprietor's
consent, who alone is concern'd, is taken along in the
alienation: And it may serve to many good purposes in
adjusting property to persons. Different parts of the earth
produce different commodities ; and not only so, but different
men both are by nature fitted for different employments, and
attain to greater perfection in any one, when they confine
themselves to it alone. All this requires 2 mutual exchange
and commerce ; for which reason the translation of property
by consent is founded on a law of nature, as well as its
stability without such a consent.
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So far is determin’d by a plain utility and interest. But Skct. IV.
perhaps 'tis from more trivial reasons, that delizery, or - E:"
a sensible transference of the object is commeonly requir'd r;:mf{,._
by civil laws, and also by the laws of nature, according to emce of
most authors, as a requisite circumstance in the translation i;ﬁ;’:jm
of property. The property of an object, when taken for
something real, without any reference to morality, or the
sentiments of the mind, is a quality perfectly insensible, and
even inconceivable; nor can we form any distinct notion,
either of its stability or translation. This imperfection of our
ideas is less sensibly felt with regard to its stability, as it
engages less our attention, and is easily past over by the mind,
without any scrupulous examination. But as the translation of
property from one person to another is a more remarkable
event, the defect of our ideas becomes more sensible on that
occasion, and obliges us to turn ourselves on every side in -
search of some remedy. Now as nothing more enlivens any
idea than a present impression, and a relation betwixt that
impression and the idea; ’tis natural for us to seek some
false light from this quarter. In order to aid the imagination
in conceiving the transference of property, we take the
sensible object, and actually transfer its possession to the
person, on whom we wou'd bestow the property. The
suppos'd resemblance of the actions, and the presence of this
sensible delivery, deceive the mind, and make it fancy, that
it conceives the mysterious transition of the property. And
that this explication of the matter is just, appears hence, that
men have invented a symébolical delivery, to satisfy the fancy,
where the real one is impracticable. Thus the giving the
keys of a granary is understood to be the delivery of the corn
contain'd in it: The giving of stone and earth represents
the delivery of a mannor. This is a kind of superstitious
Practice in civil laws, and in the laws of nature, resembling
the Roman catholic superstitions in religion. As the Roman
catholics represent the inconceivable mysteries of the Christian

religion, and render them more present to ‘the mind, by
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a taper, or habit, or grimace, which is suppos'd to resemble
them ; so lawyers and moralists have run into like inventions
for the same reason, and have endeavour'd by those means
to satisfy themselves concerning the transference of property
by consent,

SECTION V., o
Of the obligation of promises.

Taar the rule of morality, which enjoins the performance
of promises, is not nafural, will sufficiently appear from these
two propositions, which I proceed to prove, viz. that a promise
wou'd nol be inlelligidle, before human convenfions had establisk'd
1t ; and that even if if were intelligible, 1t wou'd not be alfended
with any moral obligation.

I say, first, that a promise is not intelligible naturally, nor
antecedent to human conventions; and that a man, un-
acquainted with society, could never enter into any engage-
ments with another, even tho’ they could perceive each other’s
thoughts by intuition. If promises be natural and intelligible,
there must be some act of the mind attending these words,
£ promise; and on this act of the mind must the obligation
depend. Let us, therefore, run over all the faculties of the
soul, and see which of them is exerted in our promises.

The act of the mind, exprest by a promise, is not a resols-
fion to perform any thing: For that alone never imposes any
obligation. Nor is it a desire of such a performance: For
we may bind ourselves without such a desire, or even with
an aversion, declar'd and avow'd, Neither is it the wwlling
of that action, which we promise to perform: For a promise
always regards some future time, and the will has an influence
only on present actions. It follows, therefore, that since the
act of the mind, which enters into a promise, and produces its
obligation, is neither the resolving, desiring, nor willing any
particular performance, it must necessarily be the wiliing of
that odligation, which arises from the promise. Nor is this
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only a conclusion of philosophy; but is entirely conformable Seer. V.
to our common ways of thinking and of expressing ourselves, —*
when we say that we are bound by our own consent, and fﬁf&;ﬁﬂ#
that the obligation arises fromi our mere will and pleasure. of gromises.
The only question, then, is, whether there be not a manifest
absurdity in supposing this act of the mind, and such an
absurdity as no man cou'd fall-into, whose ideas are not
confounded with prejudice and the fallacious use of language.

All morality depends upon our sentiments; and when any
action, or quality of the mind, pleases us af%er a cerfain
manner, we say it is virtuous; and when the neglect, or
non-performance of it, displeases us affer a like manner, we
say that we lie under an obligation to perform it. A change
of the obligation supposes a change of the sentiment; and
a creation of a new obligation supposes some new sentiment
to arise. But 'tis certain we can naturally no more change
our own sentiments, than the motions of the heavens; nor by
a single act of our will, that is, by a promise, render any action
agreeable or disagreeable, moral or immoral; which, without
that act, wou'd have produc'd contrary impressions, or have
been endow’d with different qualities. It wou'd be absurd,
therefore, to will any new obligation, that is, any new senti-
ment of pain or pleasure; nor is it possible, that men cou'd
naturally fall into so gross an absurdity. A promise, there-
fore, is maturally something aliogether unintelligible, nor is
there any act of the mind belonging to it’.

' Were morality discoverable by reason, and not bLy sentiment,
‘twou'd be still more evident, that promises con'd make no alteration
upon it. Morality is suppos'd to consist in relation. Every new im-
position of morality, therefore, must arise from some new relation of
objects; and consequently the will con'd not produce immediately any
change in morals, but con'd have that effect only by producing a change
upon the objects. But as the moral obligation of a promise is the pure
effect of the will, without the least change in any part of the universe;
1t follows, that promises have no safural obligation.

Shou'd it be said, that this act of the will being in effect a new object,
produces new relations and new duties; I wou'd answer, that this is a
pure sophism, which may be detected by a very moderate share of
accuracy and exactness. To will a new obligation, is to will & new
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But, secondly, if there was any act of the mind belonging
to it, it could not mafurally produce any obligation. This
appears evidently from the foregoing reasoning. A promise
creates a new obligation, A new obligation supposes new
sentiments to arise. The will never creates new sentiments.
There could not naturally, therefore, arise any obligation
from a promise, even supposing the mind could fall into the
absurdity of willing that obligation,

The same truth may be provid still more evidently by
that reasoning, which prov'd justice in general to be an
artificial virtue. No action can be requir'd of us as our duty,
unless there be implanted in human nature some actuating
passion or motive, capable of producing the action. This
molive cannot be the sense of duty. A sense of duty sup-
poses an antecedent obligation: And where an action is not
requir'd by any natural passion, it cannot be requir'd by any
natural obligation ; since it may be omitted without proving
any defect or imperfection in the mind and temper, and con-
sequently without any vice. Now ’tis evident we have no
motive leading us to the performance of promises, distinct
from a sense of duty. If we thought, that promises had no
moral obligation, we never shou'd feel any inclination to
observe them. This is not the case with the natural virtues.
Tho' there was no obligation to relieve the miserable, our
humanity wou'd lead us to it; and when we omit that duty,
the immorality of the omission arises from its being a proof,
that we want the natural sentiments of humanity, A father
knows it to be his duty to take care of his children: But he

relation of objects; and therefore, if this new relation of objects were
form'd by the volition itself, we shou'd in effect will the volition ; which
is plainly absurd and impossible. The will has here no object to which
it cou'd tend; but must return upon itself fu #nfinitum. The new
obligation depends upon new relations. The new relations depend upon
a new volition. The new volition has for object a new obligation, and
consequently new relations, and mnse%ueml}r a new volition; which
volition again has in view a new obligation, relation and volition,
without any termination. 'Tis impossible, therefore, we cou'd ever will
a new obligation; and consequently 'tis impossible the will cou'd ever
accompany a promise, or produce a new obligation of morality,
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has also a natural inclination to it. And if no human crea- Sger. V.
ture had that inclination, no one cou’d lie under any such —+—
obligation. But as there is naturally no inclination to observe gxs}iﬂm
promises, distinct from a sense of their obligation ; it follows, of promises.
that fidelity is no natural virtue, and that promises have no
force, antecedent to human conventions.

If any one dissent from this, he must give a regular proof
of these two propositions, viz. thal there is a peculiar acl of
the mind, annext lo promises ; and fhat consequent lo this act
of the mind, there arises an inclinalion o perform, distinct from
a sense of duty. 1 presume, that it is impossible to prove
either of these two points; and therefore I venture to con-
clude, that promises are human inventions, founded on the
necessities and interests of society.

In order to discover these necessities and interests, we
must consider the same qualities of human nature, which we
have already found to give rise to the preceding laws of
society, Men being naturally selfish, or endow’d only with
a confin'd generosity, they are not easily induc'd to perform
any action for the interest of strangers, except with a view
to some reciprocal advantage, which they had no hope of
obtaining but by such a performance. Now as it frequently
happens, thag these mutual performances cannot be finish'd
at the same instant, 'tis necessary, that one party be con-
tented to remain in uncertainty, and depend upon the grati-
tude of the other for a return of kindness. But so much
corruption is there among men, that, generally speaking, this
becomes but a slender security; and as the benefactor is
here suppos'd to bestow his favours with a view to self-
interest, this both takes off from the obligation, and sets an
example of selfishness, which is the true mother of ingrati-
tude. Were we, therefore, to follow the natural course of our
passions and inclinations, we shou’d perform but few actions
for the advantage of others, from disinterested views; be-
cause we are naturally very limited in our kindness and
affection : And we shou’d perform as few of that kind, out of
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a regard to interest; because we cannot depend upon their
gratitude. Here then is the mutual commerce of good
offices in a manner lost among mankind, and every one
reduc’d to his own skill and industry for his well-being and
subsistence. The invention of the law of nature, concerning
the siadifify of possession, has already render'd men tolerable
to each other; that of the fransference of property and pos-
session by consent has begun to render them mutually
advantageous: But still these laws of nature, however strictly
observ'd, are not sufficient to render them so serviceable to
each other, as by nature they are fitted to become. Tho'
possession be sfaédle, men may often reap but small advantage
from it, while they are possess'd of a greater quantity of any
species of goods than they have occasion for, and at the same
time suffer by the want of others. The fransference of pro-
perty, which is the proper remedy for this inconvenience,
cannot remedy it entirely; because it can only take place
with regard to such abjects as are present and ndividual, but
not to such as are adsent or general.  One cannot transfer the
property of a particular house, twenty leagues distant; be-
cause the consent cannot be attended with delivery, which is
a requisite circumstance. Neither can one transfer the pro-
perty of ten bushels of corn, or five hogsheads of wine, by
the mere expression and consent; because these are only
general terms, and have no direct relation to any particular
heap of corn, or barrels of wine. Besides, the commerce of
mankind is not confin’d to the barter of commodities, but
may extend to services and actions, which we may exchange
to our mutual interest and advantage. Your corn is ripe to-
day; mine will be so to-morrow. 'Tis profitable for us
both, that I shou'd labour with you to-day, and that you
shou'd aid me to-morrow. I have no kindness for you, and
know you have as little for me. I will not, therefore, take
any pains upon your account ; and should I labour with you
upon my own account, in expectation of a return, I know I
shou’d be disappointed, and that I shou'd in vain depend upon
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your gratitude. Here then I leave you to labour alone: You Sect. V,
treat me in the same manner. The seasons change; and bothof —*—
us lose our harvests for want of mutual confidence and security. ﬁigi,h,,

All this is the effect of the natural and inherent principles of promises.
and passions of human nature; and as these passions and
principles are inalterable, it may be thought, that our con-
duct, which depends on them, must be so too, and that
‘twou’d be in vain, either for moralists or politicians, to
tamper with us, or attempt to change the usual course of
our actions, with a view to public interest. And indeed, did
the success of their designs depend upon their success in
correcting the selfishness and ingratitude of men, they wou'd
never make any progress, unless aided by omnipotence,
which is alone able to new-mould the human mind, and
change its character in such fundamental articles. All they
can pretend to, is, to give a new direction to those natural
passions, and teach us that we can better satisfy our appetites
in an ohlique and artificial manner, than by their headlong
and impetuous motion, Hence I learn to do a service to
another, without bearing him any real kindness; because
I forsee, that he will return my service, in expectation of
another of the same kind, and in order to maintain the same
correspondence of good offices with me or with others. And
accordingly, after I have serv'd him, and he is in possession
of the advantage arising from my action, he is induc'd to
perform his part, as foreseeing the consequences of his
refusal,

But tho’ this self-interested commerce of men begins to
take place, and to predominate in society, it does not entirely
abolish the more generous and noble intercourse of friendship
and good offices. I may still do services to such persons as
I love, and am more particularly acquainted witn, without any
prospect of advantage; and they may make me a return in
the same manner, without any view but that of recompensing
my past services, In order, therefore, to distinguish those
two different sorts of commerce, the interested and the dis-
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interested, there is a ceréain form of words invented for the
former, by which we bind ourselves to the performance of
any action. This form of words constitutes what we call a

injustice. promise, which is the sanction of the interested commerce of

mankind. When a man says Ae promeses any fhing, he in
effect expresses a resolution of performing it; and along
with that, by making use of this form of words, subjects
himself to the penalty of never being trusted again in case of
failure. A resolution is the natural act of the mind, which
promises express: But were there no more than a resolution
in the case, promises wou'd enly declare our former motives,
and wou'd not create any new motive or obligation. They
are the conventions of men, which create a new motive, when
experience has taught us, that human affairs wou'd be con-
ducted much more for mutual advantage, were there certain
symbols or signs instituted, by which we might give each other
security of our conduct in any particular incident,  After
these signs are instituted, whoever uses them is immediately
bound by his interest to execute his engagements, and must
never expect to be trusted any more, if he refuse to perform
what he promis’d.

Nor is that knowledge, which is requisite to make man-
kind sensible of this interest in the dus/ifution and observance
of promises, to be esteem’d superior to the capacity of human
nature, however savage and uncultivated. There needs but
a very little practice of the world, to make us perceive all
these consequences and advantages. The shortest experience
of society discovers them to every mortal; and when each
individual perceives the same sense of interest in all his
fellows, he immediately performs his part of any contract, as
being assur'd, that they will not be wanting in theirs. All
of them, by concert, enter into a scheme of actions, calculated
for common benefit, and agree to be true to their word; nor
is there any thing requisite to form this concert or conven-
tion, but that every one have a sense of interest in the faith-
ful fulfilling of engagements, and express that sense to other
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members of the society. This immediately causes that Secr. V.
interest to operate upon them; and interest is the firs/ o f-r::_.
obligation to the performance of promises. obligation

Afterwards a sentiment of morals concurs with interest, ¢fpromises.
and becomes a new obligation upon mankind. This senti-
ment of morality, in the performance of promises, arises
from the same principles as that in the abstinence from the
property of others. Public inferest, edusation, and the artifices
of politicians, have the same effect in both cases. The
difficulties, that occur to us, in supposing a moral obligation
to attend promises, we either surmount or elude. For in-
stance; the expression of a resolution is not commonly
suppos'd to be obligatory; and we cannot readily conceive
how the making use of a certain form of words shou'd be
able to cause any material difference. Here, therefore, we
Jeign a new act of the mind, which we call the ziling an
obligation ; and on this we suppose the morality to depend.

But we have prov'd already, that there is no such act of the
mind, and consequently that promises impose no natural
obligation.

To confirm this, we may subjoin some other reflexions
concerning that will, which is suppos'd to enter into a
promise, and to cause its obligation. ’'Tis evident, that the
will alone is never suppos’d to cause the obligation, but
must be express’d by words or signs, in order to impose a
tye upon any man. The expression being once brought in
as subservient to the will, soon becomes the principal part of
the promise; nor will a man be less bound by his word, tho’
he secretly give a different direction to his intention, and
with-hold himself both from a resolution, and from willing an
obligation. But tho’ the expression makes on most occasions
the whole of the promise, yet it does not always so; and one,
who shou’d make use of any expression, of which he knows
not the meaning, and which he uses without any intention of
binding himself, wou'd not certainly be bound by it. Nay,
tho’ he knows its meaning, yet if he uses it in jest only, and «
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with such signs as shew evidently he has no serious intention
of binding himself, he wou'd not lie under any obligation
of performance; but 'tis necessary, that the words be a
perfect expression of the will, without any contrary signs.
Nay, even this we must not carry o far as to imagine, that
one, whom, by our quickness of understanding, we conjec-
ture, from certain signs, to have an intention of deceiving us,
is not bound by his expression or verbal promise, if we
accept of it; but must limit this conclusion 1o those cases,
where the signs are of a different kind from those of deceit.
All these contradictions are easily accounted for, if the
obligation of promises be merely a human invention for the
convenience of societv; but will never be explain'd, if it be
something real and mafural, arising from any action of the
mind or body.

I shall farther observe, that since every new promise im-
poses a new obligation of morality on the person who pro-
mises, and since this new obligation arises from his will;
'tis one of the most mysterious and incomprehensible opera-
tions that can possibly be imagin'd, and may even be com-
pard to fransubsianiiation, or holy orders’, where a certain
form of words, along with a certain intention, changes en-
tirely the nature of an external object, and even of a human
creature. But tho' these mysteries be so far alike, 'tis very
remarkable, that they differ widely in other particulars, and
that this difference may be regarded as a strong proof of
the difference of their origins. As the obligation of pro-
mises is an invention for the interest of society, 'tis warp'd
into as many different forms as that interest requires, and
even runs into direct contradictions, rather than lose sight
of its object. But as those other monstrous doctrines are
merely priestly inventions, and have no public interest in
view, they are less disturb'd in their progress by new ob-
stacles; and it must be own'd, that, after the first absurdity,

! T mean so far, as holy orders are suppos’d to prodoce the imdeibie
character, In other respects they are only a legal gualification.
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they follow more directly the current of. reason and good Secr. V.
sense. Theologians clearly perceiv'd, that the external form —*—
of words, being mere sound, require an intention to maké ﬂf;?;mﬂ
them have any efficacy; and that this intention being once of promises,
consider’'d as a requisite circumstance, its absence must
equally prevent the effect, whether avow’'d or conceal’d,
whether sincere or deceitful. Accordingly they have com-
monly determin’d, that the intention of the priest makes the
sacrament, and that when he secretly withdraws his inten-
tion, he is highly criminal in himself; but still destroys the
baptism, or communion, or holy orders. The terrible con-
sequences of this doctrine were not able to hinder its taking
place; as the inconvenience of a similar doctrine, with re-
gard to promises, have prevented that doctrine from estab-
lishing itself. Men are always more concern'd about the
present life than the future; and are apt to think the
smallest evil, which regards the former, more important
than the greatest, which regards the latter,

We may draw the same conclusion, concerning the origin
of promises, from the force, which is suppos'd to invalidate
all contracts, and to free us from their obligation. Such a
principle is a proof, that promises have no natural obligation,
and are mere artificial contrivances for the convenience and
advantage of society. If we consider aright of the matter,
force is not essentially different from any other motive of hope
or fear, which may induce us to engage our word and lay
ourselves under any obligation. A man, dangerously wounded,
who promises a competent sum to a surgeon to cure him,
wou'd certainly be bound to performance ; tho' the case be
not so much different from that of one, who promises a sum
1o a robber, as to produce so great a difference in our sen-
timents of morality, if these sentiments were not built entirely

on public interest and convenience.
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SECTION VI

Some farther reflexions concerning jusiice and injusiice.

We have now run over the three fundamental laws of
nature, that of the stability of possession, of ils lransference
by consent, and of the performance of promises, 'Tis on the
strict observance of those three laws, that the peace and
security of human society entirely depend ; nor is there any
possibility of establishing a good correspondence among
men, where these are neglected. Society is absolutely neces-
sary for the well-being of men; and these are as necessary
to the support of society. Whatever restraint they may im-
pose on the passions of men, they are the real offspring of
those passions, and are only a more artful and more refin'd
way of satisfying them. Nothing is more vigilant and in-
ventive than our passions; and nothing is more obvious,
than the convention for the observance of these rules. Na-
ture has, therefore, trusted this affair entirely to the conduct
of men, and has not plac'd in.the mind any peculiar original
principles, to determine us to a set of actions, into which the
other principles of our frame and constitution were sufficient
to lead us. And to convince us the more fully of this truth,
we may here stop a moment, and from a review of the pre-
ceding reasonings may draw some new arguments, to prove
that those laws, however necessary, are entirely artificial, and
of human invention; and consequently that justice is an

artificial, and not a natural virtue.

1. The first argument I shall make use of is deriv'd from
the vulgar definition of justice. Justice is commonly defin'd
t0 be a constant and perpetual will of giving every one his dut.
In this definition 'tis supposed, that there are such things as
right and property, independent of justice, and antecedent ©
it; and that they wou'd have subsisted, tho’ men had never
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dreamt of practising such a virtue. I have already observ'd, Secr. VI.
in a cursory manner, the fallacy of this opinion, and shall —+—
here continue to open up a little more distinctly my senti-fﬂfﬁ”

i
ments on that subject. reflexions
I shall begin with observing, that this quality, which we;:’::;:”;:ﬁ

call properiy, is like many of the imaginary qualities of the Zujustice.
peripatefic philosophy, and vanishes upon a more accurate
inspection into the subject, when consider'd a-part from our
moral sentiments. 'Tis evident property does not consist in
any of the sensible qualities of the object. For these may
continue invariably the same, while the property changes.
Property, therefore, must consist in some relation of the
object. But ’tis not in its relation with regard to other
external and inanimate objects, For these may also continue
invariably the same, while the property changes. This
quality, therefore, consists in the relations of objects to in-
telligent and rational beings. But 'tis not the external and
corporeal relation, which forms the essence of property. For
that relation may be the same betwixt inanimate objects, or
with regard to brute creatures; tho’in those cases it forms
no property. 'Tis, therefore, in some internal relation, that
the property consists ; that is, in some influence, which the
external relations of the object have on the mind and actions.
Thus the external relation, which we call occupation or first
possession, is not of itself imagin’d to be the property of the
object, but only to cause its property, Now ’tis evident,
this external relation causes nothing in external objects, and
has only an influence on the mind, by giving us a sense of
duty in abstaining from that object, and in restoring it to the
first possessor. These actions are properly what we call
Justice: and consequently 'tis on that virtue that the nature
of property depends, and not the virtue on the property.

If any one, therefore, wou'd assert, that justice is a natural
virtue, and injustice a natural vice, he must assert, that
abstracting from the notions of property, and right and obli-
gation, a certain conduct and train of actions, in certain

Mm 2




Part II.
-
Of justice
and
injnstice,

528 A TREATISE OF HUMAN NATURE.

external relations of objects, has naturally a moral beauty or
deformity, and causes an original pleasure or uneasiness. Thus
the restoring a man'’s goods to him is consider’d as virtuous,
not because nature has aunex’d a certain sentiment of pleasure
to such a conduct, with regard to the property of others, but
because she has annex’d that sentiment to such a conduct,
with regard to those external objects, of which others have had
the first or long possession, or which they have receiv'd by
the consent of those, who have had first or long possession.
If nature has given us no such sentiment, there is not,
naturally, nor antecedent to human conventions, any such
thing as property. Now, tho’ it seems sufficiently evident, in
this dry and accurate consideration of the present subject,
that nature has annex’d no pleasure or sentiment of appro-
bation to such a conduct; yet that I may leave as little room
for doubt as possible, I shall subjoin a few more arguments
to confirm my opinion. -

First, If nature had given us a pleasure of this kind, it
wou'd have been as evident and discernible as on every other
occasion; nor shou'd we have found any difficulty to per-
ceive, that the consideration of such actions, in such a situation,
gives a certain pleasure and sentiment of approbation. We
shou'd not have been oblig'd to have recourse to notions of
property in the definition of justice, and at the same time
make use of the notions of justice in the definition of pro-
perty, This deceitful method of reasoning is a plain proof,
that there are contain'd in the subject some obscurities and
difficulties, which we are not able to surmount, and which we
desire to evade by this artifice.

Secondly, Those rules, by which properties, rights, and
obligations are determin’d, have in them no marks of a
natural origin, but many of artifice and contrivance. They
are too numerous to have proceeded from nature: They are
changeable by human laws: And have all of them a direct
and evident tendency to public good, and the support of civil
society, This last circumstance is remarkable upon two



Boox III. OF MORALS. 529

accounts, JFirs/, because, tho' the cause of the establishment Sger. VI

of these laws had been a regardfor the public good, as much EMZ'_

as the public good is their natural tendency, they wou'd still fz,sher

have been artificial, as being purposely contriv'd and directed r&fexions
: : : concerning

to a certain end. Secondly, because, if men had been jyuic gns

endow'd with such a strong regard for public good, they fnjustice.

wou'd never have restrain’d themselves by these rules; so

that the laws of justice arise from natural principles in a

manner still more oblique and artificial. "Tis self-love which

is their real origin; and as the self-love of one person is

naturally contrary to that of another, these several interested

passions are oblig'd to adjust themselves after such a manner

as to concur in some system of conduct and behaviour.

This system, therefore, comprehending the interest of each

individual, is of course advantageous to the public ; tho’ it be

not intended for that purpose by the inventors.

II. In the second place we may observe, that all kinds of
vice and virtue run insensibly into each other, and may
approach by such imperceptible degrees as will make it very
difficult, if not absolutely impossible, to determine when the
one ends, and the other begins; and from this observation
we may derive a new argument for the foregoing principle.
For whatever may be the case, with regard to all kinds of
vice and virtue, 'tis certain, that rights, and obligations, and
property, admit of no such insensible gradation, but that a
man either has a full and perfect property, or none at all;
and is either entirely oblig'd to perform any action, or lies
under no manner of obligation. However civil laws may
talk of a perfect dominion, and of an imperfect, 'tis easy to
observe, that this arises from a fiction, which has no founda-
tion in reason, and can never enter into our notions of
natural justice and equity. A man that hires a horse, tho'
but for a day, has as full a right to make use of it for that
lime, as he whom we call its proprietor has to make use ol it
any other day ; and 'tis evident, that however the use may be
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bounded in time or degree, the right itself is not susceptible
of any such gradation, but is absolute and entire, so far as it
extends. Accordingly we may observe, that this right both
arises and perishes in an instant; and that a man entirely
acquires the property of any cbject by occupation, or the
consent of the proprietor ; and loses it by his own consent ;
without any of that insensible gradation, which is remarkable
in other qualities and relations. Since, therefore, this is the
case with regard to property, and rights, and obligations, I
ask, how it stands with regard to justice and injusticer
After whatever manner you answer this question, you run
into inextricable difficulties. If you reply, that justice and
injustice admit of degree, and run insensibly into each other,
you expressly contradict the foregoing position, that obliga-
tion and property are not susceptible of such a gradation.
These depend entirely upon justice and injustice, and follow
them in all their variations, Where the justice is entire, the
property is also entire: Where the justice is imperfect,
the property must also be imperfect. And wvice versa, if the
property admit of no such variations, they must also be in-
compatible with justice. If you assent, therefore, to this last
proposition, and assert, that justice and injustice are not
susceptible of degrees, you in effect assert, that they are not
naturally either vicious or virtuous; since vice and virtue,
moral good and evil, and indeed all nafura/ qualities, run
insensibly into each other, and are, on many occasions, un-
distinguishable.

And here it may be worth while to observe, that tho
abstract reasoning, and the general maxims of philosophy
and law establish this position, #at property, and right, and
obligation admit not of degrees, yet in our common and negli-
gent way of thinking, we find great difficulty to entertain
that opinion, and do even serefly embrace the contrary
principle. An object must either be in the possession of
one person or another. An action must either be perform'd
or not. The necessity there is of choosing one side in these
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dilemmas, and the impossibility there often is of finding any Secr. VL
just medium, oblige us, when we reflect on the matter, to P o
acknowledge, that all property and obligations are entire. ﬂ,,ﬁg,
But on the other hand, when we consider the origin of pro- reflexions
perty and obligation, and find that they depend on pu!}hc;;f;ff;ﬁ
utility, and sometimes on the propensities of the imagination, imjustice.
which are seldom entire on any side; we are naturally
inclin’d to imagine, that these moral relations admit of an
insensible gradation. Hence it is, that in references, where

the consent of the parties leave the referees entire masters of

the subject, they commonly discover so much equity and

justice on both sides, as induces them to strike a medium,

and divide the difference betwixt the parties. Civil judges,

who have not this liberty, but are oblig'd to give a decisive
sentence on some one side, are often at a loss how to deter-

mine, and are necessitated to proceed on the most frivolous

reasons in the world. Half rights and obligations, which

seem so natural in common life, are perfect absurdities in

their tribunal; for which reason they are often oblig'd to take

half arguments for whole ones, in order to terminate the affair

one way or other,

III. The third argument of this kind I shall make use of
may be explain'd thus. If we consider the ordinary course
of human actions, we shall find, that the mind restrains
not itself by any general and universal rules; but acts on
most occasions as it is determin’d by its present motives
and inclination. As each action is a particular individual
event, it must proceed from particular principles, and from
our immediate situation within ourselves, and with respect
to the rest of the universe. If on some occasions we extend
our motives beyond those very circumstances, which gave rise
to them, and form something like general rules for our con-
duct, 'tis easy to observe, that these rules are not perfectly
inflexible, but allow of many exceptions. Since, therefore,
thisis the ordinary course of human actions, we may canclude,
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that the laws of justice, being universal and perfectly inflexible,
can never be derivid from nature, nor be the immediate off-
spring of any natural motive or inclination. No aclion can
be either morally good or evil, unless there be some natural
passion or motive to impel us to it, or deter us from it; and
‘tis evident, that the morality must be susceptible of all
the same variations, which are natural to the passion. Here
are two persons, who dispute for an estate; of whom one is
rich, a fool, and a batchelor ; the other poor,a man of sense,
and has a numerous family: The first is my enemy; the
second my friend. Whether I be actuated in this affair by
a view to public or private interest, by frizndship or enmity,
I must be induc’d to do my utmost to procure the estate to
the latter. Nor wou'd any consideration of the right and
property of the persons be able to restrain me, were I actu-
ated only by natural motives, without any combination or
convention wilth .others. For as all property depends on
morality ; and as all morality depends on the ordinary course
of our passions and actions; and as these again are only
directed by particular motives ; 'tis evident, such a partial
conduct must be suitable to the strictest morality, and cou'd
never be a violation of property. Were men, therefore, to
take the liberty of acting with regard to the laws of society,
as they do in every other affair, they wou'd conduct them-
selves, on most occasions, by particular judgments, and wou'd
take into consideration the characters and circumstances of
the persons, as well as the general nature of the question.
But ‘tis easy to observe, that this wou'd produce an infinite
confusion in human society, and that the avidity and par-
tiality of men wou'd quickly bring disorder into the world,
if not restrain'd by some general and inflexible principles.
"I'was, therefore, with a view to this inconvenience, that men
have establish'd those principles, and have agreed to restrain
themselves by general rules, which are unchangeable by spite
and favour, and by particular views of privaje or public in-
terest.  These rules, then, are artificially invented for a certain
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purpose, and are contrary to the common principles of human Seer. VI

nature, which accommodate themselves to circumstances, and ==

have no stated invariable method of operation, fmﬁ”
Nor do I perceive how I can easily be mistaken in this refexions

matter. 1 see Levidepﬂ}', lhat.whf.n any man imposes ﬂn;:’:;‘:’;";:g :

himself general inflexible rules in his conduct with others, he Fnjustice.

considers certain objects as their property, which he supposes

to be sacred and inviolable. But no proposition can be more

evident, than that property is perfectly unintelligible without

first supposing justice and injustice; and that these virtues

and vices are as unintelligible, unless we have motives,

independent of the morality, to impel us' to just actions, and

deter us from unjust ones. Let those motives, therefore,

be what they will, they must accommodate themselves to

circumstances, and must admit of all the variations, which

human affairs, in their incessant revolutions, are susceptible

of. They are consequently a very improper foundation

for such rigid inflexible rules as the laws of [justice?];

and ’tis evident these laws can only be deriv'd from human

conventions, when men have perceivid the disorders that

result from following their natural and. variable principles.

Upon the whole, then, we are to consider this distinction
betwixt justice and injustice, as having two different founda-
tions, zsz. that of smferest, when men observe, that 'tis impos-
sible to live in society without restraining themselves by certain
rules; and that of morality, when this interest is once observ'd,
and men receive a pleasure from the view of such actions as
tend to the peace of society, and an uneasiness from such as
are contrary to it. 'Tis the voluntary convention and artifice
of men, which makes the first interest take place; and there-
fore those laws of justice are so far to be consider'd as
arfificial.  After that interest is once establish'd and acknow-
ledg'd, the sense of morality in the observance of these rules
follows maturally, and of itself; tho' ’tis certain, that it is also
augmented by a new ariifice, and that the public instructions
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of politicians, and the private education of parents, contribute
to the giving us a sense of honour and duty in the strict regu-
lation of our actions with regard to the properties of others.

SECTION VIL
Of the origin of government,

NoTHixG is more certain, than that men are, in a great
measure, govern'd by interest, and that even when they
extend their concern beyond themselves, 'tis not to any great
distance; nor is it usual for them, in common life, to look
farther than their nearest friends and acquaintance. 'Tis no
less certain, that ’tis impossible for men to consult their
interest in so effectual a manner, as by an universal and
inflexible observance of the rules of justice, by which alone
they can preserve society, and keep themselves from falling
into that wretched and savage condition, which is commonly
represented as the sfafe of nature. And as this interest, which
all men have in the upholding of society, and the observation
of the rules of justice, is great, so is it palpable and evident,
even to the most rude and uncultivated of human race; and
'tis almost impossible for any one, who has had experience of
society, to be mistaken in this particular. Since, therefore,
men are so sincerely attach’d to their interest, and their
interest is so much concern’'d in the observance of justice,
and this interest is so certain and avow'd; it may be ask'd,
how any disorder can ever arise in society, and what prin-
ciple there is in human nature so powerful as to overcome
so strong a passion, or so wviolen! as to obscure so clear
a knowledge ?

It has been observ'd, in treating of the passions, that men
are mightily govern’d by the imagination, and proportion
their affections more to the light, under which any object
appears to them, than to its real and intrinsic value. What
strikes upon them with a strong and lively idea commonly
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prevails above what lies in a more obscure light ; and it must Sect, V1L
be a great superiority of value, that is able to compensate this =+—
advantage. Now as every thing, that is contiguous to us, 5,{;: of
either in space or time, strikes upon us with such an idea, it govern-
has a proportional effect on the will and passions, and 7"
commonly operates with more force than any object, that lies
in a more distant and obscure light. Tho’ we may be fully
convinc'd, that the latter object excels the former, we are not
able to regulate our actions by this judgment; but yield to
the sollicitations of our passions, which always plead in favour
of whatever is near and contiguous.

This is the reason why men so often act in contradiction
to their known interest; and in particular why they prefer
any trivial advantage, that is present, to the maintenance of
order in society, which so much depends on the observance
of justice. The consequences of every breach of equity seem
to lie very remote, and are not able to counterballance any
immediate advantage, that may be reap'd from it. They are,
however, never the less real for being remote; and as all
men are, in some degree, subject to the same weakness, it
necessarily happens, that the violations of equity must be-
come very frequent in society, and the commerce of men, by
that means, be render'd very dangerous and uncertain. You
have the same propension, that I have, in favour of what is
contiguous above what is remote. You are, therefore, natu-
rally carried to commit acts of injustice as well as me. Your
example both pushes me forward in this way by imitation,
and also affords me a new reason for any breach of equity,
by shewing me, that I should be the cully of my integrity, if
I alone shou'd impose on myself a severe restraint amidst the
licentiousness of others,

This quality, therefore, of human nature, not only is very
dangerous to society, but also seems, on a cursory view, to
be incapable of any remedy. The remedy can only come
from the consent of men; and if men be incapable of
themselves to prefer remote to contiguous, they will never
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consent to any thing, which wou'd oblige them to such
a choice, and contradict, in so sensible a manner, Eheir
natural principles and propensities, Whoever chuses the
means, chuses also the end; and if it be impossible for us to
prefer what is remote, 'tis equally impossible for us to submit
10 any necessity, which wou'd oblige us to such a method
of acting,

But here 'tis observable, that this infirmity of human nature
becomes a remedy to itself, and that we provide against
our negligence about remote objects, merely because we are
naturally inclin’d to that negligence. When we consider any
objects at @ distance, all their minute distinctions vanish, and
we always give the preference to whatever is in itself pre-
ferable, without considering its situation and circumstances.
This gives rise to what in an improper sense we call reason,
which is a principle, that is often contradictory to those
propensities that display themselves upon the approach of the
object. In reflecting on any action, which I am to perform
a twelve-month hence, I always resolve to prefer the greater
good, whether at that time it will be more contiguous or
remote; nor does any difference in that particular make
a difference in my present intentions and resolutions. My
distance from the final determination makes all those minute
differences vanish, nor am I affected by any thing, but the
general and more discernable qualities of good and evil. But,
on my nearer approach, those circumstances, which I at first
over-look'd, begin to appear, and have an influence on my
conduct and affections. A new inclination to the present
good springs up, and makes it difficult for me to adhere
inflexibly to my first purpose and resolution. This natural
infirmity I may very much regret, and I may endeavour, by
all possible means, to free my self from it. 1 may have
recourse to study and reflexion within myself; to the agvice
of friends ; to frequent meditation, and repeated resolution:
And having experienc’d how ineffectual all these are, I may
embrace with pleasure any other expedient, by which
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I may impose a restraint upon myself, dnd guard against SEcT.VIL
this weakness. s

The only difficulty, therefore, is to find out this expedient, Ei;::@r
by which men cure their natural weakness, and lay them- govern-
selves under the necessity of observing the laws of justice e
and equity, notwithstanding their violent propension to prefer
contiguous to remote. ’'Tis evident such a remedy can never
be effectual without correcting this propensity; and as ’tis
impossible to change or correct any thing material in our
nature, the utmost we can do is to change our circumstances
and situation, and render the observance of the laws of justice
our nearest interest, and their violation our most remote.
But this being impracticable with respect to all mankind, it
can only take place with respect to a few, whom we thus
immediately interest in the execution of justice. These are
the persons, whom we call civil magistrates, kings and their
ministers, our governors and rulers, who being indifferent
persons to the greatest part of the state, have no interest, or
but a remote one, in any act of injustice; and being satisfied
with their present condition, and with their part in society,
have an immediate interest in every execution of justice,
which is so necessary to the upholding of society. Here
then is the origin of civil government and society. Men
are not able radically to cure, either in themselves or others,
that narrowness of soul, which makes them prefer the present
to.the remote. They cannot change their natures. All they
can do is to change their situation, and render the observance
of justice the immediate interest of some particular persons,
and its violation their more remote. These persons, then,
are not only induc'd to observe those rules: in their own
conduct, but also to constrain others to a like regularity, and
inforce the dictates of equity thro’ the whole society. And
if it be necessary, they may also interest others more imme-
diately in the execution of justice, and create a mumber of
officers, civil and military, to assist them in their government,

But this execution of justice, tho' the principal, is not the
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only advantage of government. As violent passion hinders
men from seeing distinctly the interest they have in an equit-
able behaviour towards others; so it hinders them from seeing
that equity itself, and gives them a remarkable partiality in
their own favours. This inconvenience is corrected in the
same manner as that above-mention’d. The same persons,
who execute the laws of justice, will also decide all con-
troversies concerning them; and being indifferent to the
greatest part of the society, will decide them more equitably
than every one wou'd in his own case.

By means of these two advantages, in the execufion and
decision of justice, men acquire a security against each others
weakness and passion, as well as against their own, and
under the shelter of their governors, begin to taste at ease
the sweets of society and mutual assistance. But government
extends farther its beneficial influence ; and not contented to
protect men in those conventions they make for their mutual
interest, it often obliges them to make such conventions, and
forces them to seek their own advantage, by a concurrence
in some common end or purpose. There is no quality in
human nature, which causes more fatal errors in our conduct,
than that which leads us to prefer whatever is present to
the distant and remote, and makes us desire objects more
according to their situation than their intrinsic value. Two
neighbours may agree to drain a meadow, which they possess
in common; because 'tis easy for them to know each others
mind; and each must perceive, that the immediate conse-
quence of his failing in his part, is the abandoning the whole
project. But 'tis very difficult, and indeed impossible, that
a thousand persons shou’d agree in any such action ; it being
difficult for them to concert so complicated a design, and stil
more difficult for them to execute it; while each secks a pre-
text to free himself of the trouble and expence, and wou'd lay
the whole burden on others. Political society easily remedies
both these inconveniences, Magistrates find an immediate
interest in the interest of any considerable part of thelr



Boox III. OF MORALS. 539

subjects. They need consult no body but themselves to form Secr. VIL.
any scheme for the promoting of that interest. And asthe —+—
failure of any one piece in the execution is connected, tho' :i;f: of
not immediately, with the failure of the whole, they prevent govern-
that failure, because they find no interest in it, either im- ™
mediate or remote. Thus bridges are built; harbours
open'd; ramparts rais'd; canals form'd; fleets equip'd; and

armies disciplin’d; every where, by the care of government,

which, tho' compos’d of men subject to all human infirmities,
becomes, by one of the finest and most subtle inventions
imaginable, a composition, which is, in some measure,
exempted from all these infirmities.

SECTION VIIL
Of the source of allegiance.

Tuoucn government be an invention very advantageous,
and even in some circumstances absolutely necessary to
mankind ; it is not necessary in all circumstances, nor is it
impossible for men to preserve society for some time, without
having recourse to such an invention. Men, 'tis true, are
always much inclin'd to prefer present interest to distant and
remote ; nor is it easy for them to resist the temptation of
any advantage, that they may immediately enjoy, in appre-
hension of an evil, that lies at a distance from them: But
still this weakness is less conspicuous, where the possessions,
and the pleasures of life are few, and of little value, as they
always are in the infancy of society. An [ndian is but little
tempted to dispossess another of his hut, or to steal his bow,
as being already provided of the same advantages ; and as to
any superior fortune, which may attend one above another in"
hunting and fishing, "tis only casual and temporary, and will
have but small tendency to disturb society. And so far am
I from thinking with some philosophers, that men are utterly
incapable of society without government, that I assert the
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AN ENQUIRY

CONCERNING THE

PRINCIPLES OF MORALS

SECTION I.
OF THE GENERAL PRINCIPLES OF MORALS.

183 Disputes with men, pertinaciously obstinate in their
principles, are, of all others, the most irksome; except,
perhaps, those with persons, entirely disingenuous, who
really do not believe the opinions they defend, but engage in
the controversy, from affectation, from a spirit of opposition,
or from a desire of showing wit and ingenuity, superior to
the rest of mankind. The same blind adherence to their own
arguments is to be expected in both ; the same contempt of
their antagonists; and the same passionate vehemence, in
inforcing sophistry and falsehood. And as reasoning is
not the source, whence either disputant derives his tenets;
it is in vain to expect, that any logic, which speaks not
to the affections, will ever engage him to embrace sounder
principles.

Those who have denied the reality of moral distinctions,
may be ranked among the disingenuous disputants; nor is
it conceivable, that any human creature could ever seriously
believe, that all characters and actions were alike entitled to
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the affection and regard of everyone. The difference, which
nature has placed between one man and another, is so wide,
and this difference is still so much farther widened, by
education, example, and habit, that, where the opposite
extremes come at once under our apprehension, there is no
scepticism so scrupulous, and scarce any assurance so
determined, as absolutely to deny all distinction between
them. Let a man’s insensibility be ever so great, he must
often be touched with the images of Right and Wrong ; and
let his prejudices be ever so obstinate, he must observe,
that others are susceptible of like impressions. The only
way, therefore, of converting an antagonist of this kind, is to
leave him to himself. For, finding that nobody keeps up
the controversy with him, it is probable he will, at last, of
himself, from mere weariness, come over to the side of
common sense and reason.

184 There has been a controversy started of late, much better
worth examination, concerning the general foundation of
Morals; whether they be derived from Reason, or from
Sentiment; whether we attain the knowledge of them by
a chain of argument and induction, or by an immediate feel-
ing and finer internal sense ; whether, like all sound judge-
ment of truth and falsehood, they should be the same to
every rational intelligent being ; or whether, like the percep-
tion of beauty and deformity, they be founded entirely on
the particular fabric and constitution of the human species.

The ancient philosphers, though they often affirm, that
virtue is nothing but conformity to reason, yet, in general,
seem to consider morals as deriving their existence from
taste and sentiment. On the other hand, our modern
enquirers, though they also talk much of the beauty of virtue,
and deformity of vice, yet have commonly endeavoured to
account for these distinctions by metaphysical reasonings,
and by deductions from the most abstract principles of the
understanding. Such confusion reigned in these subjects,
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that an opposition of the greatest consequence could prevail
between one system and another, and even in the parts of
almost each individual system ; and yet nobody, till very
lately, was ever sensible of it. The elegant Lord Shaftesbury,
who first gave occasion to remark this distinction, and who,
in general, adhered to the principles of the ancients, is not,
himself, entirely free from the same confusion.

136 It must be acknowledged, that both sides of the question
are susceptible of specious arguments. Moral distinctions, it
may be said, are discernible by pure reason : else, whence
the many disputes that reign in common life, as well as in
philosophy, with regard to this subject: the long chain of
proofs often produced on both sides ; the examples cited, the
authorities appealed to, the analogies employed, the fallacies
detected, the inferences drawn, and the several conclusions
adjusted to their proper principles. Truth is disputable;
not taste : what exists in the nature of things is the standard
of our judgement ; what each man feels within himself s the
standard of sentiment. Propositions in geometry may be
proved, systems in physics may be controverted ; but the
harmony of verse, the tenderness of passion, the brilliancy
of wit, must give immediate pleasure,. No man reasons
concerning another’s beauty ; but frequently concerning the
justice or injustice of his actions. In every criminal trial
the first object of the prisoner is to disprove the facts alleged,
and deny the actions imputed to him: the second to prove,
that, even if these actions were real, they might be justified,
as innocent and lawful. It is confessedly by deductions of
the understanding, that the first point is ascertained: how
can we suppose that a different faculty of the mind is
employed in fixing the other?

188 On the other hand, those who would resolve all moral
determinations into senfiment, may endeavour to show, that
it is impossible for reason ever to draw conclusions of this
nature, To virtue, say they, it belongs to be amiadle, and
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vice odious. 'This forms their very nature or essence. But
can reason or argumentation distribute these different
epithets to any subjects, and pronounce beforehand, that
this must produce love, and that hatred? Or what other
reason can we ever assign for these affections, but the
original fabric and formation of the human mind, which is
naturally adapted to receive them?

The end of all moral speculations is to teach us our duty;
and, by proper representations of the deformity of vice and
beauty of virtue, beget correspondent habits, and engage us
to avoid the one, and embrace the other. But is this ever
to be expected from inferences and conclusions of the under-
standing, which of themselves have no hold of the affections
or set in motion the active powers of men? They discover
truths: but where the truths which they discover are
indifferent, and beget no desire or aversion, they can have
no influence on conduct and behaviour. What is honour-
able, what is fair, what is becoming, what is noble, what is
generous, takes possession of the heart, and animates us
to embrace and maintain it, What is intelligible, what is
evident, what is probable, what is true, procures only the
cool assent of the understanding; and gratifying a specu-
lative curiosity, puts an end Lo our researches,

Extinguish all the warm feelings and prepossessions
in favour of virtue, and all disgust or aversion to vice:
render men totally indifferent towards these distinctions;
and morality is no longer a practical study, nor has any
tendency to regulate our lives and actions.

137 These arguments on each side (and many more might be
produced) are so plausible, that I am apt to suspect, they
may, the one as well as the other, be solid and satisfactory,
and that reason and semfiment concur in almost all moral
determinations and conclusions. The final sentence, it is
probable, which pronounces characters and actions amiable
or odious, praise-worthy or blameable; that which stamps
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on them the mark of honour or infamy, approbation or
censure ; that which renders morality an active principle
and constitutes virtue our happiness. and vice our misery:
it is probable, I say, that this final sentence depends on
some internal sense or feeling, which nature has made
universal in the whole species. For what else can have an
influence of this nature? But in order to pave the way for
such a sentiment, and give a proper discernment of its object,
it is often necessary, we find, that much reasoning should
precede, that nice distinctions be made, just conclusions
drawn, distant comparsions formed, complicated relations
examined, and general facts fixed and ascertained. Some
species of beauty, especially the natural kinds, on their first
appearance, command our affection and approbation; and
where they fail of this effect, it is impossible for any reasoning
to redress their influence, or adapt them better to our taste
and sentiment. But in many orders of beauty, particularly
those of the finer arts, it is requisite to employ much reason-
ing, in order to feel the proper sentiment ; and a false relish
may frequently be correcied by argument and reflection,
There are just grounds to conclude, that moral beauty
partakes much of this latter species, and demands the
assistance of our intellectual faculties, in order to give it a
suitable influence on the human mind.

138  But though this question, concerning the general principles
of morals, be curious and important, it is needless for us, at
present, to employ farther care in our researches concerning
it. For if we can be so happy, in the course of this enquiry,
as to discover the true origin of morals, it will then easily
appear how far either sentiment or reason enters into all
determinations of this nature’. In order to attain this
purpose, we shall endeavour to follow a very simple method :
we shall analyse that complication of mental qualities, which
form what, in common life, we call Personal Merit : we shall

! Sce Appendix L
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consider every attribute of the mind, which renders 2a man an
object either of esteem and affection, or of hatred and
contempt; every habit or sentiment or faculty, which, if
ascribed to any person, implies either praise or blame, and
may enter into any panegyric or satire of his character and
manners. The quick sensibility, which, on this head, is so
universal among mankind, gives a philosopher sufficient
assurance, that he can never be considerably mistaken i.
framing the catalogue, or incur any danger of misplacing the
objects of his contemplation: he needs only enter into his
own breast for a moment, and consider whether or not he
should desire to have this or that quality ascribed to him,
and whether such or such an imputation would proceed from
a friend or an enemy. The very nature of language guides
us almost infallibly in forming a judgement of this nature ;
and as every tongue possesses one set of words which are
taken in a good sense, and another in the opposite, the least
acquaintance with the idiom suffices, without any reasoning,
to direct us in collecting and arranging the estimable or
blameable qualities of men. The only object of reasoning
is to discover the circumstances on both sides, which are
common to these qualities; to observe that particular in
which the estimable qualities agree on the one hand, and the
blameable on the other ; and thence to reach the foundation
of ethics, and find those universal principles, from which all
censure or approbation is ultimately derived, As thisis a
question of fact, not of abstract science, we can only expect
success, by following the experimental method, and deducing
general maxims from a comparison of particular instances,
The other scientific method, where a general abstract prin-
ciple is first established, and is afterwards branched out
into a variety of inferences and conclusions, may be more
perfect in itself, but suits less the imperfection of human
nature, and is a common source of illusion and mistake in
this as well as in other subjects. Men are now cured of
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their passion for hypotheses and systems in natural philo-
sophy, and will hearken to no arguments but those which
are derived from experience. It is full time they should
attempt a like reformation in all moral disquisitions ; and
reject every system of ethics, however subtle or ingenious,
which is not founded on fact and observation,

We shall begin our enquiry on this head by the considera-
tion of the social virtues, Benevolence and Justice, The
explication of them will probably give us an opening by
which the others may be accounted for.
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SECTION IL
OF BENEVOLENCE

ParT L.

IT may be esteemed, perhaps, a superfluous task to prove,
that the benevolent or softer affections are estimable; and
wherever they appear, engage the approbation and good-will
of mankind. The epithets sociable, good-natured, humane,
merciful, grateful, friendly, generous, beneficent, or their
equivalents, are known in all languages, and universally
express the highest merit, which Auman nature is capable of
attaining. Where these amiable qualities are attended with
birth and power and eminent abilities, and display them-
selves in the good government or useful instruction of
mankind, they seem even to raise the possessors of them
above the rank of Awman nature, and make them approach
in some measure to the divine. Exalted capacity, un-
daunted courage, prosperous success ; these may only expose
a hero or politician to the envy and ill-will of the public:
but as soon as the praises are added of humane and bene-
ficent ; when instances are displayed of lenity, tenderness or
friendship ; envy itself is silent, or joins the general voice of
approbation and applause.

When Pericles, the great Athenian statesman and general,
was on his death-bed, his surrounding friends, deeming him
now insensible, began to indulge their sorrow for their
expiring patron, by enumerating his great qualities and
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successes, his conquests and victories, the unusual length
of his administration, and his nine trophies erected over the
enemies of the republic. You forget, cries the dying hero,
who had heard all, you forget the most eminent of my praises,
while you dwell so much on those vulgar advantages, in which
Jortune had a principal share. You have not observed that no
citizen has ever yet worne mourning on my account’,

In men of more ordinary talents and capacity, the social
virtues become, if possible, still more essentially requisite ;
there being nothing eminent, in that case, to compensate for
the want of them, or preserve the person from our severest
hatred, as well as contempt. A high ambition, an elevated
courage, is apt, says Cicero, in less perfect characters, to
degenerate into a turbulent ferocity. The more social and
softer virtues are there chiefly to be regarded. These are
always good and amiable?.

The principal advantage, which Juvenal discovers in the
extensive capacity of the human species, is that it renders
our benevolence also more extensive, and gives us larger
opportunities of spreading our kindly influence than what
are indulged to the inferior creation®. It must, indeed, be
confessed, that by doing good only, can a man truly enjoy
the advantages of being eminent, His exalted station, of
itself but the more exposes him to danger and tempest. His
sole prerogative is to afford shelter to inferiors, who repose
themselves under his cover and protection.

140 But I forget, that it is not my present business to recom-
mend generosity and benevolence, or to paint, in their
true colours, all the genuine charms of the social virtues.
These, indeed, sufficiently engage every heart, on the first
apprehension of them; and it is difficult to abstain from
some sally of panegyric, as often as they occur in discourse
or reasoning. But our object here being more the speculative,

! Plut, in Pericle, * Cic. de Officiis, lib. 1,

! Sat. xv, 139 and s2q.
N
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than the practical part of morals, it will suffice to remark,
(what will readily, I believe, be allowed) that no qualities
are more intitled to the general good-will and approbation
of mankind than beneficence and humanity, friendship
and gratitude, natural affection and public spirit, or what-
ever proceeds from a tender sympathy with others, and
a generous concern for our kind and species. These
wherever they appear, seem to transfuse themselves, in
a manner, into each beholder, and to call forth, in their own
behalf, the same favourable and affectionate sentiments,
which they exert on all around,

Part IL

141 We may observe that, in displaying the praises of any
humane, beneficent man, there is one circumstance which
never fails to be amply insisted on, namely, the happiness
and satisfaction, derived to society from his intercourse and
good offices. To his parents, we are apt to say, he endears
himself by his pious attachment and duteous care still more
than by the connexions of nature. His children never feel
his authority, but when employed for their advantage.
With him, the ties of love are consolidated by beneficence
and friendship. The ties of friendship approach, in a fond
observance of each obliging office, to those of love and
inclination. His domestics and dependants have in him
a sure resource ; and no longer dread the power of fortune,
but so far as she exercises it over him. From him the
hungry receive food, the naked clothing, the ignorant
and slothful skill and industry. Like the sun, an inferior
minister of providence he cheers, invigorates, and sustains
the surrounding world.

If confined to private life, the sphere of his activity is
narrower ; but his influence is all benign and gentle. If
exalted into a higher station, mankind and posterity reap the
fruit of his labours,
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As these topics of praise never fail to be employed, and
with success, where we would inspire esteem for any one;
may it not thence be concluded, that the utility, resulting
from the social virtues, forms, at least, a pas? of their merit,
and is one source of that approbation and regard so uni-
versally paid to them?

142 When we recommend even an animal or a plant as usefu/
and Jeneficial, we give it an applause and recommendation
suited to its nature. As, on the other hand, reflection on
the baneful influence of any of these inferior beings always
inspires us with the sentiment of aversion. The eye is
pleased with the prospect of corn-fields and loaded vine-
yards; horses grazing, and flocks pasturing: but flies the
view of briars and brambles, affording shelter to wolves and
serpents,

A machine, a piece of furniture, a vestment, a house well
contrived for use and conveniency, is so far beautiful, and is
contemplated with pleasure and approbation. An experi-
enced eye is here sensible to many excellencies, which escape
persons ignorant and uninstructed.

Can anything stronger be said in praise of a profession,
such as merchandize or manufacture, than to observe the
advantages which it procures to society; and is not 2 monk
and inquisitor enraged when we treat his order as useless or
pernicious to mankind ?

The historian exults in displaying the benefit arising
from his labours. The writer of romance alleviates or
denies the bad consequences ascribed to his manner of
composition.

In general, what praise is implied in the simple epithet
useful! What reproach in the contrary !

Your Gods, says Cicero?, in opposition to the Epicureans,
cannot justly claim any worship or adoration, with whatever
imaginary perfections you may suppose them endowed.

1 De Nat. Deor. lib. i.
N 2



180 AN ENQUIRY CONCERNING (Sect. 11, Pantll

They are totally useless and inactive. Even the Egyptians,
whom you so much ridicule, never consecrated any animal
but on account of its utility.

The sceptics assert ', though absurdly, that the origin of all
religious worship was derived from the utility of inanimate
objects, as the sun and moon, to the support and well-being
of mankind. This is also the common reason assigned
by historians, for the deification of eminent heroes and
legislators?®,

To plant a tree, to cultivate a field, to beget children;
meritorious acts, according to the religion of Zoroaster.

143 In all determinations of morality, this circumstance of
public utility is ever principally in view; and wherever
disputes arise, either in philosophy or common life, con-
cerning the bounds of duty, the gquestion cannot, by any
means, be decided with greater certainty, than by ascertain-
ing, on any side, the true interests of mankind, If any false
opinion, embraced from appearances, has been found to
prevail ; as soon as farther experience and sounder reasoning
have given us juster notions of human affairs, we retract our
first sentiment, and adjust anew the boundaries of moral
good and evil,

Giving alms to common beggars is naturally praised ; be-
cause it seems to carry relief to the distressed and indigent:
but when we observe the encouragement thence arising to
idleness and debauchery, we regard that species of charity
rather as a weakness than a virtue.

Lyrannicide, or the assassination of usurpersand oppressive
princes, was highly extolled in ancient times; because it
both freed mankind from many of these monsters, and
seemed to keep the others in awe, whom the sword or
poinard could not reach. But history and experience
having since convinced us, that this practice increases the

! Sext. Emp. adversus Math, lib. viii.
! Diod, Sic. passim.
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jealously and cruelty of princes, 2 Timoleon and a Brutus,
though treated with indulgence on account of the prejudices
of their times, are now considered as very improper models
for imitation.

Liberality in princes is regarded as a mark of beneficence,
but when it occurs, that the homely bread of the honest and
industrious is often thereby converted into delicious cates for
the idle and the prodigal, we soon retract our heedless
praises. The regrets of a prince, for having lost a day, were
noble and generous: but had he intended to have spent it in
acts of generosity to his greedy courtiers, it was better lost
than misemployed after that manner.

Luxury, or a refinement on the pleasures and conveni-
encies of life, had not long been supposed the source of
every corruption in government, and the immediate cause of
faction, sedition, civil wars, and the total loss of liberty. It
was, therefore, universally regarded as a vice, and was an
object of declamation to all satirists, and severe moralists.
Those, who prove, or attempt to prove, that such refinements
rather tend to the increase of industry, civility, and arts
regulate anew our moral as well as politica/ sentiments, and
represent, as laudable or innocent, what had formerly been
regarded as pernicious and blameable.

14¢ Upon the whole, then, it seems undeniable, #2a# nothing
can bestow more merit on any human creature than the
sentiment of benevolence in an eminent degree; and tkaf a
part, at least, of its merit arises from its tendency to promote
the interests of our species, and bestow happiness on human
society. We carry our view into the salutary consequences
of such a character and disposition ; and whatever has so
benign an influence, and forwards so desirable an end, is
beheld with complacency and pleasure. The social virtues
are never regarded without their beneficial tendencies, nor
viewed as barren and unfruitful. The happiness of mankind,
the order of society, the harmony of families, the mutual
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support of friends, are always considered as the result of
their gentle dominion over the breasts of men.

How considerable a garf of their merit we ought to
ascribe to their utility, will better appear from future dis-
quisitions ' ; aswell as the reason, why this circumstance has
such a command over our esteem and approbation ?,

! Sect, III apd IV. ¥ Sect, V.



SECTION IIIL

OF JUSTICE.

Part L

145 THAT Justice is useful to society, and consequently that
part of its merit, at least, must arise from that consideration,
it would be a superfluous undertaking to prove, That public
utility is the sole origin of justice, and that reflections on
the beneficial consequences of this virtue are the so/e founda-
tion of its merit; this proposition, being more curious and
important, will better deserve our examination and enquiry.

Let us suppose that nature has bestowed on the human
race such profuse abundance of all external convenien-
cies, that, without any uncertainty in the event, without
any care or industry on our part, every individual finds
himself fully provided with whatever his most voracious
appetites can want, or luxurious imagination wish or
desire. His natural beauty, we shall suppose, surpasses
all acquired ornaments: the perpetual clemency of the
seasons renders useless all clothes or covering: the raw
herbage affords him the most delicious fare; the clear
fountain, the richest beverage. No laborious occupation
required: no tillage: no navigation. Music, poetry, and
contemplation form his sole business: conversation, mirth,
and friendship his sole amusement.

It seems evident that, in such a happy state, every other
social virtue would flourish, and receive tenfold increase;
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but the cautious, jealous virtue of justice would never once
have been dreamed of. For what purpose make a partition
of goods, where every one has already more than enough?
Why give rise to property, where there cannot possibly be
any injury? Why call this object mine, when upon the
seizing of it by another, I need but stretch out my hand to
possess myself te¢ what is equally valuable? Justice, in that
case, being totally useless, would be an idle ceremonial,
and could never possibly have place in the catalogue of
virtues.

We see, even in the present necessitous condition of
mankind, that, wherever any benefit is bestowed by nature
in an unlimited abundance, we leave it always in common
among the whole human race, and make no subdivisions
of right and property. Water and air, though the most
necessary of all objects, are not challenged as the property
of individuals ; nor can any man commit injustice by the
most lavish use and enjoyment of these blessings. In fertile
extensive countries, with few inhabitants, land is regarded
on the same footing. And no topic is so much insisted on
by those, who defend the liberty of the seas, as the unex-
hausted use of them in navigation. Were the advantages,
procured by navigation, as inexhaustible, these reasoners had
never had any adversaries to refute ; nor had any claims
ever been advanced of a separate, exclusive dominion over
the ocean,

It may happen, in some countries, at some periods, that
there be established a property in water, none in land®; if
the latter be in greater abundance than can be used by the
inhabitants, and the former be found, with difficulty, and in
very small quantities.

146  Again; suppose, that, though the necessities of human
race continue the same as at present, yet the mind is so
enlarged, and so replete with friendship and generosity,

! Genesis, chaps. xiii and xxi,
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that every man has the utmost tenderness for every man,
and feels no more concern for his own interest than for
that of his fellows; it seems evident, that the use of
justice would, in this case, be suspended by such an
extensive benevolence, nor would the divisions and barriers
of property and obligation have ever been thought of. Why
should I bind another, by a deed or promise, to do me any
good office, when I know that he is already prompted, by
the strongest inclination, to seek my happiness, and would,
of himself, perform the desired service ; except the hurt, he
thereby receives, be greater than the benefit accruing to me?
in which case, he knows, that, from my innate humanity
and friendship, I should be the first to oppose myself to his
imprudent generosity, Why raise land-marks between my
neighbour’s field and mine, when my heart has made no
division between our interests; but shares all his joys and
sorrows with the same force and vivacity as if originally my
own? Every man, upon this supposition, being a second
self to another, would trust all his interests to the discretion
of every man ; without jealousy, without partition, without
distinction, And the whole human race would form only
one family ; where all would lie in common, and be used
freely, without regard to property; but cautiously too, with
as entire regard to the necessities of each individual, as if
our own interests were most intimately concerned.

In the present disposition of the human heart, it would,
perhaps, be difficult to find complete instances of such
enlarged affections ; but still we may observe, that the case
of families approaches towards it; and the stronger the
mutual benevolence is among the individuals, the nearer it
approaches ; till all distinction of property be, in a great
- measure, lost and confounded among them. Between
married persons, the cement of friendship is by the laws
supposed so strong as to abolish all division of possessions ;
and has often, in reality, the force ascribed to it. And it is
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observable, that, during the ardour of new enthusiasms,
when every principle is inflamed into extravagance, the
community of goods has frequently been attempted ; and
nothing but experience of its inconveniencies, from the
returning or disguised selfishness of men, could make the
imprudent fanatics adopt anew the ideas of justice and of
separate property, So true is it, that this virtue derives its
existence entirely from its necessary use to the intercourse
and social state of mankind.

147 To make this truth more evident, let us reverse the fore-
going suppositions ; and carrying everything to the opposite
extreme, consider what would be the effect of these new
situations. Suppose a society to fall into such want of all
common necessaries, that the utmost frugality and industry
cannot preserve the greater number from perishing, and the
whole from extreme misery; it will readily, I believe, be
admitted, that the strict laws of justice are suspended, in
such a pressing emergence, and give place to the stronger
motives of necessity and self-preservation. Is it any crime,
after a shipwreck, to seize whatever means or instrument of
safety one can lay hold of, without regard to former limita-
tions of property? Or if a city besieged were perishing with
hunger ; can we imagine, that men will see any means of
preservation before them, and lose their lives, from a scrupu-
lous regard to what, in other situations, would be the rules
of equity and justice? The useand tendency of that virtue
is to procure happiness and security, by preserving order in
society : but where the society is ready to perish from
extreme necessity, no greater evil can be dreaded from
violence and injustice ; and every man may now provide
for himself by all the means, which prudence can dictate,
or humanity permit. The public, even in less urgent
necessities, opens granaries, without the consent of pro-
prietors ; as justly supposing, that the authority of magistracy
may, consistent with equity, extend so far: but were any



Sect, 11, Partl) THE PRINCIPLES OF MORALS. 187

number of men to assemble, without the tie of laws or civil
jurisdiction ; would an equal partition of bread in a famine,
though effected by power and even violence, be regarded as
criminal or injurious ?

148 Suppose likewise, that it should be a virtuous man'’s fate
to fall into the society of ruffians, remote trom the protection
of laws and government; what conduct must he embrace
in that melancholy situation? He sees such a desperate
rapaciousness prevail ; such a disregard to equity, such con-
tempt of order, such stupid blindness to future consequences,
as must immediately have the most tragical conclusion, and
must terminate in destruction to the greater number, and in
a total dissolution of society to the rest. He, meanwhile, can
have no other expedient than to arm himself, to whomever
the sword he seizes, or the buckler, may belong : To make
provision of all means of defence and security: And his
particular regard to justice being no longer of use to his own
safety or that of others, he must consult the dictates of
self-preservation alone, without concern for those who no
longer merit his care and attention.

When any man, even in political society, renders himself
by his crimes, obnoxious to the public, he is punished by
the laws in his goods and person ; that is, the ordinary rules
of justice are, with regard to him, suspended for a moment,
and it becomes equitable to inflict on him, for the Jengft of
society, what otherwise he could not suffer without wrong
or injury.

The rage and violence of public war; what is it but
a suspension of justice among the warring parties, who
perceive, that this virtue is now no longer of any wse or
advantage to them? The laws of war, which then succeed
to those of equity and justice, are rules calculated for the
advantage and u#ility of that particular state, in which men
are now placed. And were a civilized nation engaged with
barbarians, who observed no rules even of war, the former
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must also suspend their observance of them, where they no
longer serve to any purpose ; and must render every action
or rencounter as bloody and pernicious as possible to the
first aggressors.

148 Thus, the rules of equity or justice depend entirely on
the particular state and condition in which men are placed,
and owe their origin and existence to that utility, which
results to the public from their strict and regular observance.
Reverse, in any considerable circumstance, the condition of
men: Produce extreme abundance or extreme necessity:
Implant in the human breast perfect moderation and
humanity, or perfect rapaciousness and malice: By render-
ing justice totally wseless, you thereby totally destroy its
essence, and suspend its obligation upon mankind.

The common situation of society is a medium amidst all
these extremes., We are naturally partial to ourselves, and
to our friends ; but are capable of learning the advantage
resulting from a more equitable conduct. Few enjoyments
are given us from the open and liberal hand of nature ; but
by art, labour, and industry, we can extract them in great
abundance. Hence the ideas of property become necessary
in all civil society: Hence justice derives its usefulness to
the public: And hence alone arises its merit and moral
obligation.

150 These conclusions are so natural and obvious, that they
have not escaped even the poets, in their descriptions of the
felicity attending the golden age or the reign of Saturn.
The seasons, in that first period of nature, were so tem-
perate, if we credit these agreeable fictions, that there was
no necessity for men to provide themselves with clothes and
houses, as a security against the violence of heat and cold :
The rivers flowed with wine and milk : The oaks yielded
honey ; and nature spontaneously produced her greatest
delicacies, Nor were these the chief advantages of that happy
age. Tempests were not alone removed from nature; but
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those more furious tempests were unknown to human
breasts, which now cause such uproar, and engender such
confusion.  Avarice, ambition, cruelty, selfishness, were
never heard of: Cordial affection, compassion, sympathy,
were the only movements with which the mind was yet
acquainted. Even the punctilious distinction of mine and
thine was banished from among that happy race of mortals,
and carried with it the very notion of property and obliga-
tion, justice and injustice.

161  This poetical fiction of the go/den age is, in some respects,
of a piece with the philosophical fiction of the state of nature |
only that the former is represented as the most charming
and most peaceable condition, which can possibly be
imagined ; whereas the latter is painted out as a state of
mutual war and violence, attended with the most extreme
necessity. On the first origin of mankind, we are told,
their ignorance and savage nature were so prevalent, that
they could give no mutual trust, but must each depend upon
himself and his own force or cunning for protection and
security. No law was heard of : No rule of justice known :
No distinction of property regarded : Power was the only
measure of right ; and a perpetual war of all against all was
the result of men’s untamed. selfishness and barbarity *,

' This fiction of a state of nature, as a state of war, was not first
started by Mr. Hobbes, as is commonly imagined. Plato endeavours
to refute an hypothesis very like it in the second, third, and fourth books
de republica. Cicero, on the contrary, supposes it certain and
universally ackeowledged in the following passage. ¢ Quis enim vestrum,
judices, ignorat, ita naturam rerum tulisse, ut quodam tempore homines,
nondum neque naturali neque civili jure descripto, fusi per agros ac
dispersi vagarentur tantumque habereat quantum maru ac viribus, per
caedem ac vulnera, aut eripere aut retinere potuissent? Qui igitur
primi virtote & consilio praestanti extiterunt, ii perspecto genere
humanae docilitatis atque ingenii, dissipatos unum in locum con-
gregarunt, eosque ex feritate illa ad jostitiam ac mansoetudinem trans-
duxerunt. Tom res ad communem utilitatem, quas publicas appellamus,
tum conventicula hominum, quae postea civitates nominatae sunt, tum
domicilia copjuncta, quas urbes dicamus, invento & divino & humano
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Whether such a condition of human nature could ever
exist, or if it did, could continue so long as to merit the
appellation of a sfafe, may justly be doubted. Men are
necessarily born in a family-society, at least; and are
trained up by their parents to some rule of conduct and
behaviour. But this must be admitted, that, if such a state
of mutual war and violence was ever real, the suspension of
all laws of justice, from their absolute inutility, is a necessary
and infallible consequence.

162 The more we vary our views of human life, and the
newer and more unusual the lights are in which we
survey it, the more shall we be convinced, that the
origin here assigned for the virtue of justice is real and
satisfactory.

Were there a species of creatures intermingled with
men, which, though rational, were possessed of such inferior
strength, both of body and mind, that they were incapable
of all resistance, and could never, upon the highest pro-
vocation, make us feel the effects of their resentment ; the
necessary consequence, I think, is that we should be bound
by the laws of humanity to give gentle usage to these
creatures, but should not, properly speaking, lie under any
restraint of justice with regard to them, nor could they
possess any right or property, exclusive of such arbitrary
lords. Qur intercourse with them could not be called
society, which supposes a degree of equality ; but absolute
command on the one side, and servile obedience on the
other. Whatever we covet, they must instantly resign:
Our permission is the only tenure, by which they hold their
possessions : Qur compassion and kindness the only check,

jure, moenibus sepserunt. Atque inter hanc vitam, perpolitam humani-
tate, & illam immanem, nihil tam interest quam JUS atque VIS,
Horum utro uti nolimus, altero est utendum. Vim volumus extingui.
Jus valeat necesse est, id est, judicia, gquibus omne jus continetur.
Judicia displicent, aut nulla sunt. Vis dominetur pecesse est. Haec
vident omnes.” Pro Sext. §. 43.
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by which they curb our lawless will: And as no incon-
venience ever results from the exercise of a power, so firmly
established in nature, the restraints of justice and property,
being totally wseess, would never have place in so unequal
a confederacy.

This 1s plainly the situation of men, with regard to
animals ; and how far these may be said to possess reason,
1 leave it to others to determine. The great superiority of
civilized Europeans above barbarous Indians, tempted us
to imagine ourselves on the same footing with regard to
them, and made us throw off all restraints of justice, and
even of humanity, in our treatment of them. In many
nations, the female sex are reduced to like slavery, and are
rendered incapable of all property, in opposition to their
lordly masters. But though the males, when united, have
in all countries bodily force sufficient to maintain this
severe tyranny, yet such are the insinuation, address, and
charms of their fair companions, that women are commonly
able to break the confederacy, and share with the other sex
in all the rights and privileges of society.

168 Were the human species so framed by nature as that
each individual possessed within himself every faculty, re-
quisite both for his own preservation and for the propagation
of his kind: Were all society and intercourse cut off between
man and man, by the primary intention of the supreme
Creator : It seems evident, that so solitary a being would be
as much incapable of justice, as of social discourse and con-
versation. Where mutual regards and forbearance serve to
no manner of purpose, they would never direct the conduct
of any reasonable man. The headlong course of the
passions would be checked by no reflection on future con-
sequences. And as each man is here supposed to love him-
self alone, and to depend only on himself and his own activity
for safety and happiness, he would, on every occasion, to
the utmost of his power, challenge the preference above
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every other being, to none of which he is bound by any ties,
either of nature or of interest.

But suppose the conjunction of the sexes to be estab-
lished in nature, a family immediately arises; and parti-
cular rules being found requisite for its subsistence, these
are immediately embraced ; though without comprehending
the rest of mankind within their prescriptions. Suppose
that several families unite together into one society, which
is totally disjoined from all others, the rules, which preserve
peace and order, enlarge themselves to the utmost extent of
that society ; but becoming then entirely useless, lose their
force when carried one step farther, But again suppose,
that several distinct societies maintain a kind of intercourse
for mutual convenience and advantage, the boundaries of
justice still grow larger, in proportion to the largeness of
men’s views, and the force of their mutual connexions.
History, experience, reason sufficiently instruct us in this
natural progress of human sentiments, and in the gradual
enlargement of our regards to justice, in proportion as
we become acquainted with the extensive utility of that
virtue.

Part II.

1564 If we examine the parficular laws, by which justice is
directed, and property determined; we shall still be pre-
sented with the same conclusion. The good of mankind
is the only object of all these laws and regulations. Not
only it is requisite, for the peace and interest of society,
that men’s possessions should be separated ; but the rules,
which we follow, in making the separation, are such as
can best be contrived to serve farther the interests of
society.

We shall suppose that a creature, possessed of reason,
but unacquainted with human nature, deliberates with him-
self what rules of justice or property would best promote
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public interest, and establish peace and security among
mankind: His most obvious thought would be, to assign
the largest possessions to the most extensive virtue, and
give every one the power of doing good, proportioned to his
inclination. Ina perfect theocracy, where a being, infinitely
intelligent, governs by particular volitions, this rule would
certainly have place, and might serve to the wisest purposes :
But were mankind to execute such a law; so great is the
uncertainty of merit, both from its natural obscurity, and
from the self-conceit of each individual, that no determinate
rule of conduct would ever result from it; and the total
dissolution of society must be the immediate consequence.
Fanatics may suppose, that dominion is founded on grace, and
that saints alone inkerit the earth ; but the civil magistrate
very justly puts these sublime theorists on the same footing
with common robbers, and teaches them by the severest
discipline, that a rule, which, in speculation, may seem the
most advantageous to society, may yet be found, in practice,
totally pernicious and destructive,

That there were re/igious fanatics of this kind in England,
during the civil wars, we learn from history; though it is pro-
bable, that the obvious fendency of these principles excited
such horror in mankind, as soon obliged the dangerous
enthusiasts to renounce, or at least conceal their tenets,
Perhaps the Jleveliers, who claimed an equal distribution of
property, were a kind of go/itical fanatics, which arose from
the religious species, and more openly avowed their preten-
sions ; as carrying a more plausible appearance, of being
practicable in themselves, as well as useful to human society.

166 It must, indeed, be confessed, that nature is so liberal to
mankind, that, were all her presents equally divided among
the species, and improved by art and industry, every indi-
vidual would enjoy all the necessaries, and even most of
the comforts of life ; nor would ever be liable to any ills, but
such as might accidentally arise from the sickly frame and

0
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constitution of his body. It must also be confessed, that,
wherever we depart from this equality, we rob the poor of
more satisfaction than we add to the rich, and that the
slight gratification of a frivolous vanity, in one individual,
frequently costs more than bread to many families, and even
provinces. It may appear withal, that the rule of equality,
as it would be highly usefw/, is not altogether impracticadle
but has taken place, at least in an imperfect degree, in some
republics ; particularly that of Sparta ; where it was attended,
it is said, with the most beneficial consequences. Not to
mention that the Agrarian laws, so frequently claimed in
Rome, and carried into execution in many Greek cities,
proceeded, all of them, from a general idea of the utility of
this principle.

But historians, and even common sense, may inform us,
that, however specious these ideas of perfect equality may
seem, they are really, at bottom, fmpracticable; and were
they not so, would be extremely pernicious to human society.
Render possessions ever so equal, men'’s different degrees of
art, care, and industry will immediately break that equality.
Or if you check these virtues, you reduce society to the most
extreme indigence; and instead of preventing want and
beggary in a few, render it unavoidable to the whole com-
munity., The most rigorous inquisition too is requisite to
watch every inequality on its first appearance ; and the most
severe jurisdiction, to punish and redress it. But besides,
that so much authority must soon degenerate into tyranny,
and be exerted with great partialities ; who can possibly be
possessed of it, in such a situation as is here supposed?
Perfect equality of possessions, destroying all subordination,
weakens extremely the authority of magistracy, and must
reduce all power nearly to a level, as well as property.

1686 We may conclude, therefore, that, in order to establish
laws for the regulation of property, we must be acquainted
with the nature and situation of man; must reject



Sect. 111, Part 1) Z7HE PRINCIPLES OF MORALS. 195

appearances, which may be false, though specious; and
must search for those rules, which are, on the whole, most
useful and denefidal. Vulgar sense and slight experience
are sufficient for this purpose; where men give not way to
too selfish avidity, or too extensive enthusiasm.

Who sees not, for instance, that whatever is produced or
improved by a man’s art or industry ought, for ever, to be
secured to him, in order to give encouragement to such
useful habits and accomplishments? That the property
ought also to descend to children and relations, for the
same wseful purpose? That it may be alienated by consent,
in order to beget that commerce and intercourse, which is
s0 beneficial to human society ? And that all contracts and
promises ought carefully to be fulfilled, in order to secure
mutual trust and confidence, by which the general inferest
of mankind is so much promoted ?

Examine the writers on the laws of nature; and you will
always find, that, whatever principles they set out with, they
are sure to terminate here at last, and to assign, as the
ultimate reason for every rule which they establish, the
convenience and necessities of mankind. A concession thus
extorted, in opposition to systems, has more authority than
if it had been made in prosecution of them.

What other reason, indeed, could writers ever give, why
this must be mine and that yours; since uninstructed nature
surely never made any such distinction? The objects which
receive those appellations are, of themselves, foreign to us;
they are totally disjoined and separated from us; and
nothing but the general interests of society can form the
connexion,

167 Sometimes the interests of society may require a rule of
justice in a particular case ; but may not determine any par-
ticular rule, among several, which are all equally beneficial,
In that case, the slightest analogies are laid hold of, in order
to prevent that indifference and ambiguity, which would be

o 2
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the source of perpetual dissension. Thus possession alone,
and first possession, is supposed to convey property, where
no body else has any preceding claim and pretension.
Many of the reasonings of lawyers are of this analogical
nature, and depend on very slight connexions of the
imagination,

Does any one scruple, in extraordinary cases, to violate
all regard to the private property of individuals, and sacrifice
to public interest a distinction, which had been established
for the sake of that interest? The safety of the people is the
supreme law: All other particular laws are subordinate to
it, and dependent on it: And if, in the common course of
things, they be followed and regarded; it is only because
the public safety and interest commonly demand so equal
and impartial an administration.

Sometimes both ##i/ity and analogy fail, and leave the
laws of justice in total uncertainty. Thus, it is highly
requisite, that prescription or long possession should convey
property; but what number of days or months or years
should be sufficient for that purpose, it is impossible for
reason alone to determine, Civd/ Jaws here supply the
place of the natural code, and assign different terms for
prescription, according to the different w#i/ities, proposed by
the legislator. Bills of exchange and promissory notes, by
the laws of most countries, prescribe sooner than bonds, and
mortgages, and contracts of a more formal nature,

168 In general we may observe that all questions of property
are subordinate to the authority of civil laws, which extend,
restrain, modify, and alter the rules of natural justice,
according to the particular convensence of each community,
The laws have, or ought to have, a constant reference to
the constitution of government, the manners, the climate,
the religion, the commerce, the situation of each society.
A late author of genius, as well as learning, has prosecuted
this subject at large, and has established, from these prin-
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ciples, a system of political knowledge, which abounds in
ingenious and brilliant thoughts, and is not wanting in
solidity ',

What is a man’s property ! Anything which it is lawful
for him, and for him alone, to use. Bu# what rule have we,
by which we can distinguish these objects? Here we must
have recourse to statutes, customs, precedents, analogies,
and a hundred other circumstances; some of which are
constant and inflexible, some variable and arbitrary. But

! The anthor of L'Esprit des Loix. This illustrions writer, however,
sets out with a different theory, and supposes all right to be founded on
certain #agfor?s or relations; which is a system, that, in my opinion,
never will be reconciled with true philosophy. Father Malebranche,
as far as I can learn, was the first that started this abstract theory of
morals, which was afterwards adopted by Cudworth, Clarke, and others;
and as it excludes all sentiment, and pretends to found everything
on rcason, it has not wanted followers in this philosophic age. See
Ssction I, Appendix I, With regard to justice, the virtue here treated
of, the inference against this theory seems short and conclusive.
Property is allowed to be dependent on civil laws ; civil laws are allowed
to have no other object, but the interest of society : This therefore must
be allowed to be the sole foundation of property and justice. Not to
mention, that our obligation itseif to obey the magistrate and his laws
is founded on nothing but the interests of society.

If the ideas of justice, sometimes, do not follow the dispositions of
civil law; we shall find, that these cases, instead of objections, are con-
firmations of the theory delivered above. Where a civil law is so
perverse as to cross all the interests of society, it loses all its authority,
and men judge by the ideas of natural justice, which are conformable to
those interests, Sometimes also civil laws, for useful purposes, require
a ceremony or form to any deed; and where that is wanting, their
decrees run contrary to the usual tenour of justice ; but one who takes
advantage of such chicanes, is not commonly regarded as an honest
man. Thus, the interests of society require, that contracts be fulfilled;
and there is not 2 more material article either of natnral or civil justice:
But the omission of a trifling circomstance will often, by law, invalidate
n contract, fm fore Aumano, but not dm foro comscientiae, as divines
express themselves. In these cases, the magistrate is supposed only to
withdraw bis power of enforcing the right, not to have altered the right.
Where his intention extends to the right, and is conformable to the
interests of society ; it never fails to alter the right ; a clear proof of the
origin of jnstice and of property, as assigned above.
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the ultimate point, in which they all professedly terminate,
is the interest and happiness of human society. Where
this enters not into consideration, nothing can appear more
whimsical, unnatural, and even superstitious, than all or most
of the laws of justice and of property.

Those who ridicule vulgar superstitions, and expose the
folly of particular regards to meats, days, places, postures,
apparel, have an easy task; while they consider all the
qualities and relations of the objects, and discover no
adequate cause for that affection or antipathy, veneration or
horror, which have so mighty an influence over a consider-
able part of mankind. A Syrian would have starved rather
than taste pigeon; an Egyptian would not have approached
bacon: But if these species of food be examined by the
senses of sight, smell, or taste, or scrutinized by the sciences
of chemistry, medicine, or physics, no difference is ever
found between them and any other species, nor can that
precise circumstance be pitched on, which may afford a just
foundation for the religious passion. A fowl on Thursday
is lawful food ; on Friday abominable: Eggs in this house
and in this diocese, are permitted during Lent; a hundred
paces farther, to eat them is a damnable sin. This earth or
building, yesterday was profane; to-day, by the muttering
of certain words, it has become holy and sacred. Such
reflections as these, in the mouth of a philosopher, one
may safely say, are too obvious to have any influence;
because they must always, to every man, occur at first
sight; and where they prevail not, of themselves, they are
surely obstructed by education, prejudice, and passion, not
by ignorance or mistake.

150 It may appear to a careless view, or rather a too abstracted
reflection, that there enters a like superstition into all the
sentiments of justice; and that, if a man expose its object,
or what we call property, to the same scrutiny of sense
and science, he will not, by the most accurate enquiry, find
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any foundation for the difference made by moral sentiment,
I may lawfully nourish myself from this tree; but the fruit
of another of the same species, ten paces off, it is criminal
for me to touch. Had I worn this apparel an hour ago,
I had merited the severest punishment ; but a man, by pro-
nouncing a few magical syllables, has now rendered it fit for
my use and service. Were this house placed in the neigh-
bouring territory, it had been immoral for me to dwell in it ;
but being built on this side the river, it is subject to a different
municipal law, and by its becoming mine I incur no blame
or censure. The same species of reasoning it may be
thought, which so successfully exposes superstition, is also
applicable to justice; nor is it possible, in the one case
more than in the other, to point out, in the object, that
precise quality or circumstance, which is the foundation of
the sentiment.

But thereisthis material difference between sugersiifion and
Justice, that the former is frivolous, useless, and burdensome;
the latter is absolutely requisite to the well-being of man-
kind and existence of society. When we abstract from this
circumstance (for it is too apparent ever to be overlooked) it
must be confessed, that all regards to right and property,
seem entirely without foundation, as much as the grossest
and most vulgar superstition. Were the interests of society
nowise concerned, it is as unintelligible why another’s
articulating certain sounds implying consent, should change
the nature of my actions with regard to a particular object,
as why the reciting of a liturgy by a priest, in a certain habit
and posture, should dedicate a heap of brick and timber, and
render it, thenceforth and for ever, sacred .

! Tt is evident, that the will or consent alone never transfers property,
nor canses the obligation of a promise (for the same reasoning extends
to both) but the will must be expressed by words or sigos, in order to
impose a tie upon any man., The expression being omce bronght in

s subservient to the will, soon becomes the principal part of the
promise ; nor will a man be less bound by his word, though he secretly
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These reflections are far from weakening the obligations
of justice, or diminishing anything from the most sacred

give a different direction to his intention, and withhold the assent of
his mind. But thoogh the expression makes, oo most occasions, the
whole of the promise, yet it does not always so; and one who should
make use of any expression, of which he knows not the meaning, and
which bhe uses without any sense of the consequences, would not
certainly be bound by it. Nay, though he know its meaning, yet if he
use it in jest only, and with such signs as evidently show, that he has no
serious intention of binding himself, he would not lie under any obliga-
tion of performance; but it is necessary, that the words be a perfect
expression of the will, without any contrary signs. Nay, even this we
must not carry so far as to imagine, that one, whom, by our quickness
of understanding, we conjectare, from certain signs, to have an intention
of deceiving us, is not bound by his expression or verbal promise, if we
accept of it; but must limit this conclusion to those cases where the
signs are of a different natore from those of deceit. All these contra-
dictions are easily accounted for, if justice arise entirely from its useful-
ness to society ; but will never be explained on any other hypothesis.

It is remarkable, that the moral decisions of the Jerwits and other
relaxed casuists, were commonly formed in prosecution of some such
subtilties of reasoning as are here pointed out, and proceed as much
from the habit of scholastic refinement as from any corruption of the
heart, if we may follow the anthority of Mons, Bayle. See his Dic-
tionary, article LoyoLA. And why has the indignation of mankind
risen so high against these caspists; but because every one perceived,
that human society could not subsist were such practices authorized, and
that morals must always be handled with a view to public interest,
more than philosophical regularity? If the secret direction of the
intention, said every man of sense, could invalidate a contract ; where is
our security? And yet a metaphysical schoolman might think, that,
where an intention was supposed to be requisite, if that intention really
bad not place, no consequence ought to follow, and no obligation be
imposed. The casuistical subtilties mey pot be greater than the
subtilties of lawyers, hinted at above ; but as the former are pernicions,
and the latter smmocens and even mecessary, this is the reason of the very
different reception they meet with from the world.

It is a doctrine of the Church of Rome, that the priest, by a secret
direction of his intention, can invalidate any sscrament. This position
is derived from & strict and regular prosecution of the obvious truth,
that empty words slone, without any meaning or intention in the
speaker, can never be attended with any effect. If the same conclusion
be not admitted in reasonings concerning civil contracts, where the
affair is allowed to be of so much less consequence than the eternal
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attention to property. On the contrary, such sentiments
must acquire new force from the present reasoning. For
what stronger foundation can be desired or conceived for
any duty, than to observe, that human society, or even
human nature, could not subsist without the establishment
of it; and will still arrive at greater degrees of happiness
and perfection, the more inviolable the regard is, which
is paid to that duty?

1860 ‘The dilemma seems obvious: As justice evidently tends
to promote public utility and to support civil society, the
sentiment of justice is either derived from our reflecting on
that tendency, or like hunger, thirst, and other appetites,
resentment, love of life, attachment to offspring, and other
passions, arises from a simple original instinct in the
human breast, which nature has implanted for like salutary
purposes. If the latter be the case, it follows, that property,
which is the object of justice, is also distinguished by
a simple original instinct, and is not ascertained by any
argument or reflection. But who is there that ever heard
of such an instinet? Or is this a subject in which new
discoveries can be made? We may as well expect to
discover, in the body, new senses, which had before escaped
the observation of all mankind.

161  But farther, though it seems a very simple proposition to
say, that nature, by an instinctive sentiment, distinguishes
property, yet in reality we shall find, that there are required
for that purpose ten thousand different instincts, and these
employed about abjects of the greatest intricacy and nicest
discernment. For when a definition of groperty is required,

salvation of thousands, it proceeds entirely from men's sense of the
danger and inconvenience of the doctrine in the former case: And we
may thence observe, that however positive, arrogant, and dogmatical
any superstition may appear, it never can convey any thorongh per-
suasion of the reality of its objects, or put them, in any degree, on
% balance with the common incidents of life, which we learn from daily
observation and experimental reasoning.
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that relation is found to resolve itself into any possession
acquired by occupation, by industry, by prescription, by
inheritance, by contract, &c. Can we think that nature,
by an original instinct, instructs us in all these methods of
acquisition ?

These words too, inheritance and contract, stand for ideas
infinitely complicated; and to define them exactly, a hundred
volumes of laws, and a thousand volumes of commentators,
have not heen found sufficient. Does nature, whose instincts
in men are all simple, embrace such complicated and artificial
objects, and create a rational creature, without trusting any-
thing to the operation of his reason ?

But even though all this were admitted, it would not be
satisfactory. Positive laws can certainly transfer property.
It is by another original instinct, that we recognize the
authority of kings and senates, and mark all the boundaries
of their jurisdiction? Judges too, even though their sentence
be erroneous and illegal, must be allowed, for the sake of
peace and order, to have decisive authority, and ultimately
to determine property. Have we original innate ideas of
praetors and chancellors and juries? Who sees not, that all
these institutions arise merely from the necessities of human
society ?

All birds of the same species in every age and country,
built their nests alike: In this we see the force of instinct.
Men, in different times and places, frame their houses differ-
ently : Here we perceive the influence of reason and custom.
A like inference may be drawn from comparing the instinct
of generation and the institution of property.

How great soever the variety of municipal laws, it must be
confessed, that their chief out-lines pretty regularly concur ;
because the purposes, to which they tend, are everywhere
exactly similar. In like manner, all houses have a roof and
walls, windows and chimneys; though diversified in their
shape, figure, and materials. The purposes of the latter,
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directed to the conveniencies of human life, discover not
more plainly their origin from reason and reflection, than do
those of the former, which point all to a like end.

I need not mention the variations, which all the rules of
property receive from the finer turns and connexions of the
imagination, and from the subtilties and abstractions of law-
topics and reasonings. There is no possibility of reconciling
this observation to the notion of original instincts.

162  What alone will beget a doubt concerning the theory, on
which I insist, is the influence of education and acquired
habits, by which we are so accustomed to blame injustice,
that we are not, in every instance, conscious of any immme-
diate reflection on the pernicious consequences of it. The
views the most familiar to us are apt, for that very reason, to
escape us; and what we have very frequently performed
from certain motives, we are apt likewise to continue
mechanically, without recalling, on every occasion, the reflec-
tions, which first determined us. The convenience, or rather
necessity, which leads to justice is so universal, and every-
where points so much to the same rules, that the habit takes
place in all societies ; and it is not without some scrutiny,
that we are able to ascertain its true origin. The matter, how-
ever, is not so obscure, but that even in common life we
have every moment recourse to the principle of public utility,
and ask, What must become of the world, if such practices
prevail] How could sociely subsist under such disorders?
Were the distinction or separation of possessions entirely
useless, can any one conceive, that it ever should have
obtained in society?

168 Thus we seem, upon the whole, to have attained a know-
ledge of the force of that principle here insisted on, and can
determine what degree of esteem or moral approbation may
result from reflections on public interest and utility. The
necessity of justice to the support of society is the sole
foundation of that virtue; and since no moral excellence is
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more highly esteemed, we may conclude that this circum-
stance of usefulness has, in general, the strongest energy, and
most entire command over our sentiments. It must, there-
fore, be the source of a considerable part of the merit ascribed
to humanity, benevolence, friendship, public spirit, and other
social virtues of that stamp ; as it is the sole source of the
moral approbation paid to fidelity, justice, veracity, integrity,
and those other estimable and useful qualities and principles.
It is entirely agreeable to the rules of philosophy, and even
of common reason ; where any principle has been found to
have a great force and energy in one instance, to ascribe
to it a like energy in all similar instances. This indeed is
Newton’s chief rule of philosophizing *.

! Principia, Lib. ii.



SECTION 1IV.
OF POLITICAL SOCIETY.

164 Hap every man sufficient segacity to perceive, at all times,
the strong interest which binds him to the observance
of justice and equity, and strength of mind sufficient to
persevere in a steady adherence to a general and a distant
interest, in opposition to the allurements of present pleasure
and advantage ; there had never, in that case, been any such
thing as government or political society, but each man, follow-
ing his natural liberty, had lived in entire peace and harmony
with all others. What need of positive law where natural
justice is, of itself, a sufficient restraint? Why create magis-
trates, where there never arises any disorder or iniquity ?
Why abridge our native freedom, when, in every instance,
the utmost exertion of it is.found innocent and beneficial ?
It is evident, that, if government were totally useless, it never
could have place, and that the sole foundation of the duty of
allegiance is the advantage, which it procures to society, by
preserving peace and order among mankind.

1866 When a number of political societies are erected, and
maintain a great intercourse together, a new set of rules are im-
mediately discovered to be #sefw/ in that particular situation ;
and accordingly take place under the title of Laws of Nations.
Of this kind are, the sacredness of the person of ambassadors,
abstaining from poisoned arms, quarter in war, with others
of that kind, which are plainly calculated for the advantage
of states and kingdoms in their intercourse with each other.
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The rules of justice, such as prevail among individuals, are
not entirely suspended among political societies. All princes
pretend a regard to the rights of other princes; and some,
no doubt, without hypocrisy. Alliances and treaties are
every day made between independent states, which would
only be so much waste of parchment, if they were not found
by experience to have some influence and authority. But
here is the difference between kingdoms and individuals.
Human nature cannot by any means subsist, without the
association of individuals ; and that association never could
have place, were no regard paid to the laws of equity and
justice. Disorder, confusion, the war of all against all, are the
necessary consequences of such a licentious conduct. But
nations can subsist without intercourse. They may even
subsist, in some degree, under a general war. The observance
of justice, though useful among them, is not guarded by so
strong a necessity as among individuals; and the moral
obligation holds proportion with the wsefulness. All poli-
ticians will allow, and most philosophers, that reasons of state
may, in particular emergencies, dispense with the rules of
justice, and invalidate any treaty or alliance, where the strict
observance of it would be prejudicial, in a considerable
degree, to either of the contracting parties. But nothing
less than the most extreme necessity, it is confessed, can
justify individuals in a breach of promise, or an invasion of
the properties of others.

In a confederated commonwealth, such as the Achaean
republic of old, or the Swiss Cantons and United Provinces
in modern times; as the league has here a peculiar u#/izy,
the conditions of union have a peculiar sacredness and
authority, and a violation of them would be regarded as
no less, or even as more criminal, than any private injury
or injustice.

186 The long and helpless infancy of man requires the com-
bination of parents for the subsistence of their young; and
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that combination requires the virtue of chastity or fidelity to
the marriage bed. Without such a u#/i#y, it will readily be
owned, that such a virtue would never have been thought of*,

An infidelity of this nature is much more gernicious in
women than in men. Hence the laws of chastity are much
stricter over the one sex than over the other.

187 These rules have all a reference to generation; and yet
women past child-bearing are no more supposed to be
exempted from them than those in the flower of their youth
and beauty. General rules are often extended beyond the
principle whence they first arise; andthis in all mattersof taste
and sentiment. It is a vulgar story at Paris, that, during
the rage of the Mississippi, a hump-backed fellow went every
day into the Rue de Quincempoix, where the stock-jobbers
met in great crowds, and was well paid for allowing them to
make use of his hump as a desk, in order to sign their con-
tracts upon it. Would the fortune, which he raised by this
expedient, make him a handsome fellow ; though it be con-
fessed, that personal beauty arises very much from ideas of
utility? The imagination is influenced by associations of
ideas ; which, though they arise at first from the judgement,
are not easily altered by every particular exception that
occurs tous. To which we may add, in the present case of
chastity, that the example of the old would be pernicious

! The only solution, which Plato gives to all the objections that
might be raised against the community of women, established in his
imaginary commonwealth, is, KdAAtora ydp &) Tovre wal Aéyerar xal
Aehéferai, Bri 7O udv dpéhipor xahiv, To 8t BhaBepdy aloxpdv. Scite
enim istud el dicitur ef dicetur, 1d guod wiile 31t Ronestum esse, guod
aufem tnutile sit turpe esse. De Rep. lib. v, p. 457. ex edit. Ser.  And
this maxim will admit of no doubt, where public utility is concerned ;
which is Plato's meaning. And indeed to what other purpose do zll
the ideas of chastity and modesty serve ! MNisd wiile esf guod facimus,
Sfrustra est gloria, says Phaedrus. KaAdy rdv BAaBepdv ollév, says
Plutarch, de vitioso pudore. Nihil eorum quae damnosa sunt, puichrum
est. The same was the opinion of the Stoics. ®asly olw of Zranwol

dyafdy elvar dpédaar f) ol Erepov dpereias, dpbhear ulv Aéyorres i
dperfy xal iy owovdaiar wpafiv. Sept. Emp. lib. iii. cap. 0.
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to the young; and that women, continually foreseeing that
a certain time would bring them the liberty of indulgence,
would naturally advance that period, and think more lightly
of this whole duty, so requisite to society.

1868 Those who live in the same family have such frequent
opportunities of licence of this kind, that nothing could pre-
serve purity of manners, were marriage allowed, among the
nearest relations, or any intercourse of love between them
ratified by law andcustom. Incest, therefore, being gernicious
in a superior degree, hasalso a superior turpitude and moral
deformity annexed to it.

What is the reason, why, by the Athenian laws, one might
marry a half-sister by the father, but not by the mother?
Plainly this: The manners of the Athenians were so
reserved, that a man was never permitted to approach the
women’s apartment, even in the same family, unless where
he visited his own mother. His step-mother and her children
were as much shut up from him as the women of any other
family, and there was as little danger of any criminal corre-
spondence between them. Uncles and nieces, for a like
reason, might marry at Athens; but neither these, nor half-
brothers and sisters, could contract that alliance at Rome,
where the intercourse was more open between the sexes.
Public utility is the cause of all these variations,

188 To repeat, to a man’s prejudice, anything that escaped
him in private conversation, or to make any such use of his
private letters, is highly blamed. The free and social inter-
course of minds must be extremely checked, where no such
rules of fidelity are established.

Even in repeating stories, whence we can foresee no ill
consequences to result, the giving of one’s author is regarded
as a piece of indiscretion, if not of immorality. These
stories, in passing from hand to hand, and receiving all the
usual variations, frequently come about to the persons
concerned, and produce animosities and quarrels among
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people, whose intentions are the most innocent and in-
offensive.

To pry into secrets, to open or even read the letters of
others, to play the spy upon their words and looks and
actions ; what habits more inconvenient in society? What
habits, of consequence, more blameable?

This principle is also the foundation of most of the laws
of good manners; a kind of lesser morality, calculated for
the ease of company and conversation. Too much or too
little ceremony are both blamed, and everything, which
promotes ease, without an indecent familiarity, is useful and
laudable.

170 Constancy in friendships, attachments, and familiarities,
is commendable, and is requisite to support trust and good
correspondence in society. Butin places of general, though
casual concourse, where the pursuit of health and pleasure
brings people promiscuously together, public conveniency
has dispensed with this maxim ; and custom there promotes
an unreserved conversation for the time, by indulging the
privilege of dropping afterwards every indifferent acquaint-
ance, without breach of civility or good manners,

Even in societies, which are established on principles the
most immoral, and the most destructive to the interests
of the general society, there are required certain rules,
which a species of false honour, as well as private interest,
engages the members to observe. Robbers and pirates,
it has often been remarked, could not maintain their
pernicious confederacy, did they not establish a new
distributive justice among themselves, and recall those
laws of equity, which they have violated with the rest of
mankind.

I hate a drinking companion, says the Greek proverb,
who never forgets. The follies of the last debauch should
be buried in eternal oblivion, in order to give full scope to
the follies of the next.
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171 Among nations, where an immoral gallantry, if covered
with a thin veil of mystery, is, in some degree, authorized
by custom, there immediately arise a set of rules, calculated
for the conveniency of that attachment. The famous court
or parliament of love in Provence formerly decided all
difficult cases of this nature,

In societies for play, there are laws required for the
conduct of the game ; and these laws are different in each
game. The foundation, I own, of such societies is frivolous ;
and the laws are, in 2 great measure, though not altogether,
capricious and arbitrary. So far is there a material difference
between them and the rules of justice, fidelity, and loyalty.
The general societies of men are absolutely requisite for the
subsistence of the species; and the public conveniency,
which regulates morals, is inviolably established in the nature
of man, and of the world, in which he lives. The com-
parison, therefore, in these respects, is very imperfect. We
may only learn from it the necessity of rules, wherever men
have any intercourse with each other.

They cannot even pass each other on the road without
rules. Waggoners, coachmen, and postilions have principles,
by which they give the way; and these are chiefly founded
on mutual ease and convenience. Sometimes also they are
arbitrary, at least dependent on a kind of capricious analogy
like many of the reasonings of lawyers .

To carry the matter farther, we may observe, that it
is impossible for men so much as to murder each other
without statutes, and maxims, and an idea of justice and

! That the lighter machine yield to the heavier, and, in machines of
the same kind, that the empty yield to the loaded ; this rule is founded
oo convenience, That those who are goicg to the capital take place of
those who are coming from it; this seems to be fonnded on some idea of
the dignity of the great city, and of the preference of the future to the
past. From like reasons, among foot-walkers, the right-hand entitles
& man to the wall, and prevents jostling, which peaceable people find
very disagreeable aod inconvenient.
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honour. War has its laws as well as peace ; and even that
sportive kind of war, carried on among wrestlers, boxers,
cudgel-players, gladiators, is regulated by fixed principles.
Common interest and utility beget infallibly a standard of
right and wrong among the parties concerned.

P2



SECTION V.

WHY UTILITY PLEASES.

Part 1.

172 Ir seems so natural a thought to ascribe to their utility
the praise, which we bestow on the social virtues, that one
would expect to meet with this principle everywhere in
moral writers, as the chief foundation of their reasoning
and enquiry. In common life, we may observe, that the
circumstance of utility is always appealed to; nor is it
supposed, that a greater eulogy can be given to any man,
than to display his usefulness to the public, and enumerate
the services, which he has performed to mankind and
society. What praise, even of an inanimate form, if the
regularity and elegance of its parts destroy not its fitness for
any useful purpose! And how satisfactory an apology for
any disproportion or seeming deformity, if we can show the
necessity of that particular construction for the use intended!
A ship appears more beautiful to an artist, or one moderately
skilled in navigation, where its prow is wide and swelling
beyond its poop, than if it were framed with a precise
geometrical regularity, in contradiction to all the laws of
mechanics. A building, whose doors and windows were
exact squares, would hurt the eye by that very proportion ;
as ill adapted to the figure of a human creature, for whose
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service the fabric was intended. What wonder then, that
a man, whose habits and conduct are hurtful to society, and
dangerous or pernicious to every one who has an intercourse
with him, should, on that account, be an object of dis-
approbation, and communicate to every spectator the
strongest sentiment of disgust and hatred®.

But perhaps the difficulty of accounting for these effects
of usefulness, or its contrary, has kept philosophers from
admitting them into their systems of ethics, and has induced
them rather to employ any other principle, in explaining
the origin of moral good and evil. But it is no just reason
for rejecting any principle, confirmed by experience, that
we cannot give a satisfactory account of its origin, nor are
able to resolve it into other more general principles. And
if we would employ a little thought on the present subject,
we need be at no loss to account for the influence of utility,
and to deduce it from principles, the most known and
avowed in human nature.

! We ought not to imagine, becanse an inanimate object may be
useful as well as a man, that therefore it ought also, according to this
system, to merit the appellation of wéirfuwous. The sentiments, excited
by utility, are, io the two cases, very different; and the one is mixed
with affection, esteem, approbation, &c., and not the other. In like
marner, an inanimate object may have good colour and proportions as
well as & human figure. But can we ever be in love with the former?
There are a nomerous set of passions and sentiments, of which thinking
rational beings are, by the original copstitution of pature, the only
proper objects : and though the very same qualities be transferred to an
insensible, inanimate being, they will not excite the same sentiments.
The beneficial qualities of herbs and minerals are, indesd, sometimes
called their wérfuer; but this is an effect of the caprice of language,
which onght not to be regarded in reasoning. For thoogh there be
& species of approbation attending even inanimate cbjects, when bene-
ficial, yet this sentiment is so weak, and so different from that which is
directed to beneficent magistrates or statesmen ; that they ought not to
be ranked under the tame class or appellation.

A very small variation of the object, even where the same qualities
are preserved, will destroy a sentiment. Thus, the same beaaty, trans-
ferred to e different sex, excites no amorous passion, where nature is
et cxtremely perverted.
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178 From the apparent usefulness of the social virtues, it has
readily been inferred by sceptics, both ancient and modern,
that all moral distinctions arise from education, and were,
at first, invented, and afterwards encouraged, by the art of
politicians, in order to render men tractable, and subdue
their natural ferocity and selfishness, which incapacitated
them for society. This principle, indeed, of precept and
education, must so far be owned to have a powerful influence,
that it may frequently increase or diminish, beyond their
natural standard, the sentiments of approbation or dislike;
and may even, in particular instances, create, without any
natural principle, a new sentiment of this kind; as is
evident in all superstitious practices and observances: But
that a// moral affection or dislike arises from this origin,
will never surely be allowed by any judicious enquirer.
Had nature made no such distinction, founded on the
original constitution of the mind, the words, Aonourable
and shameful, lovely and edious, noble and desgicable, had
never had place in any language; nor could politicians,
had they invented these terms, ever have been able to
render them intelligible, or make them convey any idea
to the audience. So that nothing can be more super-
ficial than this paradox of the sceptics; and it were well,
if, in the abstruser studies of logic and metaphysics, we
could as easily obviate the cavils of that sect, as in the
practical and more intelligible sciences of politics and
morals.

The social virtues must, therefore, be allowed to have
a natural beauty and amiableness, which, at first, antecedent
to all precept or education, recommends them to the esteem
of uninstructed mankind, and engages their affections. And
as the public utility of these virtues is the chief circum-
stance, whence they derive their merit, it follows, that the
end, which they have a tendency to promote, must be some
way agreeable to us, and take hold of some natural affection.
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It must please, either from considerations of self-interest, or
from more generous motives and regards.

174 It has often been asserted, that, as every man has a
strong connexion with society, and perceives the impos-
sibility of his solitary subsistence, he becomes, on that
account, favourable to all those habits or principles, which
promote order in society, and insure to him the quiet
possession of so inestimable a blessing. As much as
we value our own happiness and welfare, as much must
we applaud the practice of justice and humanity, by
which alone the social confederacy can be maintained,
and every man reap the fruits of mutual protection and
assistance,

This deduction of morals from self-love, or a regard to
private interest, is an obvious thought, and has not arisen
wholly from the wanton sallies and sportive assaults of
the sceptics, To mention no others, Polybius, one of the
gravest and most judicious, as well as most moral writers of
antiquity, has assigned this selfish origin to all our senti-
ments of virtue!, But though the solid practical sense of
that author, and his aversion to all vain subtilties, render
his authority on the present subject very considerable; yet
is not this an affair to be decided by authority, and the
voice of nature and experience seems plainly to oppose the
selfish theory.

176  We frequently bestow praise on virtuous actions, per-
formed in very distant ages and remote countries; where

' Undutifuloess to parents is disapproved of by mankind, wpoopauévovs
70 péAdov, kal cwAAoyifopdrows Gri 70 maparAdjaiov dxcoTowr avrav ovy-
svpfion. Ingratitade for a like reason (though he seems there to mix
& more gencrous regard) gvrayavasroivras uiv TP wiles, dvapiporras ¥
ir' alrols vd raparidoior, I v bmoyiyveral nis ivvoa wop' Indore Tis
Tob wadixovros Buvdueas xal Beapias. Lib. vi. cap. 4 (ed. Groaovius).
Perbaps the historian only meaat, that our sympathy and humanity was
more ealivened, by our considering the similarity of our case with that of
the person suffering ; which is a just sentiment.
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the utmost subtilty of imagination would not discover any
appearance of self-interest, or find any connexion of our
present happiness and security with events so widely
separated from us.

A generous, a brave, a noble deed, performed by an
adversary, commands our approbation; while in its con-
sequences it may be acknowledged prejudicial to our
particular interest.

Where private advantage concurs with general affection
for virtue, we readily perceive and avow the mixture of
these distinct sentiments, which have a very different feeling
and influence on the mind. We praise, perhaps, with more
alacrity, where the generous humane action contributes to
our particular interest: But the topics of praise, which
we insist on, are very wide of this circumstance. And we
may attempt to bring over others to our sentiments,
without endeavouring to convince them, that they reap any
advantage from the actions which we recommend to their
approbation and applause.

Frame the model of a praiseworthy character, consisting
of all the most amiable moral virtues: Give instances, in
which these display themselves after an eminent and extra-
ordinary manner: You readily engage the esteem and
approbation of all your audience, who never so much as
enquire in what age and country the person lived, who
possessed these noble qualities: A circumstance, however,
of all others, the most material to self-love, or a concern for
our own individual happiness.

Once on a time, a statesman, in the shock and contest
of parties, prevailed so far as to procure, by his eloquence,
the banishment of an able adversary; whom he secretly
followed, offering him money for his support during his
exile, and soothing him with topics of consolation in his
misfortunes. .4/as / cries the banished statesman, w7 what
regret must I leave my friends in this city, where even enemies
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are so generous | Virtue, though in an enemy, here pleased
him: And we also give it the just tribute of praise and
approbation ; nor do we retract these sentiments, when we
hear, that the action passed at Athens, about two thousand
years ago, and that the persons names were Eschines and
Demosthenes.

What is that to me? There are few occasions, when this
question is not pertinent: And had it that universal, in-
fallible influence supposed, it would turn into ridicule every
composition, and almost every conversation, which contain
any praise or censure of men and manners.

176 It is but a weak subterfuge, when pressed by these facts
and arguments, to say, that we transport ourselves, by the
force of imagination, into distant ages and countries, and
consider the advantage, which we should have reaped from
these characters, had we been contemporaries, and had any
commerce with the persons. It is not conceivable, how
a real sentiment or passion can ever arise from a known
imaginary interest ; especially when our rea/ interest is still
kept in view, and is often acknowledged to be entirely
distinct from the imaginary, and even sometimes opposite
to it

A man, brought to the brink of a precipice, cannot lock
down without trembling; and the sentiment of imaginary
danger actuates him, in opposition to the opinion and
belief of real safety. But the imagination is here assisted
by the presence of a striking object; and yet prevails not,
except it be also aided by novelty, and the unusual appear-
ance of the object. Custom soon reconciles us to heights
and precipices, and wears off these false and delusive terrors.
The reverse is observable in the estimates which we form
of characters and manners; and the more we habituate
ourselves to an accurate scruting of morals, the more
delicate feeling do we acquire of the most minute distinc-
tions between vice and virtue. Such frequent occasion,
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indeed, have we, in common life, to pronounce all kinds of
moral determinations, that no object of this kind can be
new or unusual to us; nor could any false views or pre-
possessions maintain their ground against an experience,
so common and familiar. Experience being chiefly what
forms the associations of ideas, it is impossible that any
association could establish and support itself, in direct
opposition to that principle.

177 Usefulness is agreeable, and engages our approbation.
This is a matter of fact, confirmed by daily observation,
But, us¢ful/? For what? For somebody’s interest, surely.
Whose interest then? Not our own only: For our appro-
bation frequently extends farther. It must, therefore, be
the interest of those, who are served by the character or
action approved of; and these we may conclude, however
remote, are not totally indifferent to us. By opening up
this principle, we shall discover one great source of moral
distinctions.

Part Il

178 Self-love is a principle in human nature of such extensive
energy, and the interest of each individual is, in general, so
closely connected with that of the community, that those
philosophers were excusable, who fancied that all our
concern for the public might be resolved into a concern
for our own happiness and preservation. They saw every
moment, instances of approbation or blame, satisfaction or
displeasure towards characters and actions; they deno-
minated the objects of these sentiments, virfues, or wvices;
they observed, that the former had a tendency to increase
the happiness, and the latter the misery of mankind ; they
asked, whether it were possible that we could have any
general concern for society, or any disinterested resentment
of the welfare or injury of others; they found it simpler to
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consider all these sentiments as modifications of self-love ;
and they discovered a pretence, at least, for this unity of
principle, in that close union of interest, which is so
observable between the public and each individual.

But notwithstanding this frequent confusion of interests,
it is easy to attain what natural philosophers, after Lord
Bacon, have affected to call the experimentfum orucis, or that
experiment which points out the right way in any doubt or
ambiguity. We have found instances, in which private
interest was separate from public; in which it was even
contrary : And yet we observed the moral sentiment to
continue, notwithstanding this disjunction of interests, And
wherever these distinct interests sensibly concurred, we
always found a sensible increase of the sentiment, and
a more warm affection to virtue, and detestation of vice, or
what we properly call, gratifude and revemge. Compelled
by these instances, we must renounce the theory, which
accounts for every moral sentiment by the principle of
self-lovee. ' We must adopt a more public affection, and
allow, that the interests of society are not, even on their
own account, entirely indifferent to us. Usefulness is only
a tendency to a certain end; and it is a contradiction in
terms, that anything pleases- as means to an end, where the
end itself no wise affects us. If usefulness, therefore, be
a source of moral sentiment, and if this usefulness be not
always considered with a reference to self; it follows, that
everything, which contributes to the happiness of society,
recommends itself directly to our approbation and good-will.
Here is a principle, which accounts, in great part, for the
origin of morality: And what need we seek for abstruse
and remote systems, when there occurs one so obvious and
natural!?

' It is needless to push our researches so far as to ask, why we have

bumanity or a fellow-feeling with others. It is sufficient, that this is
experienced to be a principle in human natore. We must stop some-
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1786 Have we any difficulty to comprehend the force of
humanity and benevolence? Or to conceive, that the very
aspect of happiness, joy, prosperity, gives pleasure; that of
pain, suffering, sorrow, communicates uneasiness? The
human countenance, says Horace }, borrows smiles or tears
from the human countenance. Reduce a person to solitude,
and he loses all enjoyment, except either of the sensual or
speculative kind ; and that because the movements of his
heart are not forwarded by correspondent movements in his
fellow-creatures. The signs of sorrow and mourning, though
arbitrary, affect us with melancholy; but the natural
symptoms, tears and cries and groans, never fail to infuse
compassion and uneasiness. And if the effects of misery
touch us in so lively a manner; can we be supposed
altogether insensible or indifferent towards its causes ;
when a malicious or treacherous character and behaviour
are presented to us?

We enter, I shall suppose, into a convenient, warm, well-
contrived apartment: We necessarily receive a pleasure
from its very survey; because it presents us with the
pleasing ideas of ease, satisfaction, and enjoyment. The
hospitable, good-humoured, humane landlord appears. This
circumstance surely must embellish the whole ; nor can we
easily forbear reflecting, with pleasure, on the satisfaction

where in onr examination of canses; and there are, in every science,
some peneral principles, beyond which we cannot hope to find any
principle more general. No man is absolutely indiffersnt to the happi-
ness and misery of others. The first has a patural tendency to give
pleasure ; the second, pain. This every one may find in himself. It
is not probable, that these principles can be resclved into principles
more simple and oniversal, whatever attempts may bave been made
to that parpose. Bat if it were possible, it belongs not to the present
subject ; and we may here safely consider these principles as original:
bappy, if we can render all the consequences sufficiently plain aad
peripicuons |
1 ¢ Uti ridentibus arrident, ita flentibus addent
Huomani veltes,'—Hor.
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which results to every one from his intercourse and good-
offices.

His whole family, by the freedom, ease, confidence, and
calm enjoyment, diffused over their countenances, suffi-
ciently express their happiness. Ihave a pleasing sympathy
in the prospect of so much joy, and can never consider the
source of it, without the most agreeable emotions.

He tells me, that an oppressive and powerful neighbour
had attempted to dispossess him of his inheritance, and had
long disturbed all his innocent and social pleasures. I feel
an immediate indignation arise in me against such violence
and injury.

But it is no wonder, he adds, that a private wrong
should proceed from a man, who had enslaved provinces,
depopulated cities, and made the field and scaffold stream
with human blood. I am struck with horror at the prospect
of so much misery, and am actuated by the strongest
antipathy against its author.

180 In general, it is certain, that, wherever we go, whatever
we reflect on or converse about, everything still presents
us with the view of human happiness or misery, and
excites in our breast a sympathetic movement of pleasure
or uneasiness. In our serious occupations, in our careless
amusements, this principle still exerts its active energy.

A man who enters the theatre, is immediately struck
with the view of so great a multitude, participating of
one common amusement; and experiences, from their
very aspect, a superior sensibility or disposition of being
affected with every sentiment, which he shares with his
fellowcreatures.

He observes the actors to be animated by the appearance
of a full audience, and raised to a degree of enthusiasm,
which they cannot command in any solitary or calm
moment.

Every movement of the theatre, by a skilful poet, is
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communicated, as it were by magic, to the spectators ; who
weep, tremble, resent, rejoice, and are inflamed with all the
variety of passions, which actuate the several personages of
the drama.

Where any event crosses our wishes, and interrupts the
happiness of the favourite characters, we feel a sensible
anxiety and concern. But where their sufferings proceed
from the treachery, cruelty, or tyranny of an enemy, our
breasts are affected with the liveliest resentment against the
author of these calamities.

It is here esteemed contrary to the rules of art to represent
anything cool and indifferent. A distant friend, or a con-
fident, who has no immediate interest in the catastrophe,
ought, if possible, to be avoided by the poet ; as communi-
cating a like indifference to the audience, and checking the
progress of the passions,

Few species of poetry are more entertaining than pasforal;
and every one is sensible, that the chief source ofits pleasure
arises from those images of a gentle and tender tranquillity,
which it represents in its personages, and of which it com-
municates a like sentiment to the reader. Sannazarius,
who transferred the scene to the sea-shore, though he pre-
sented the most magnificent object in nature, is confessed to
have erred in his choice. The idea of toil, labour, and danger,
suffered by the fishermen, is painful ; by an unavoidable
sympathy, which attends every conception of human happi-
ness or misery.

When I was twenty, says a French poet, Ovid was my
favourite : Now I am forty, I declare for Horace. We enter,
to be sure, more readily into sentiments, which resemble
those we feel every day: But no passion, when well repre-
sented, can be entirely indifferent to us ; because there is
none, of which every man has not, within him, at least the
seeds and first principles. It is the business of poetry to
bring every affection near to us by lively imagery and repre-
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sentation, and make it look like truth and reality: A certain
proof, that, wherever that reality is found, our minds are dis-
posed to be strongly affected by it.

181 Any recent event or piece of news, by which the fate of
states, provinces, or many individuals is affected, is extremely
interesting even to those whose welfare is not immediately
engaged. Suchintelligence is propagated with celerity, heard
with avidity, and enquired into with attention and concern.
The interest of society appears, on this occasion, to be in
some degree the interest of each individual. The imagina-
tion is sure to be affected ; though the passions excited may
not always be so strong and steady as to have great influence
on the conduct and behaviour,

The perusal of a history seems a calm entertainment ; but
would be no entertainment at all, did not our hearts beat
with correspondent movements to those which are described
by the historian.

Thucydides and Guicciardin support with difficulty
our attention ; while the former describes the trivial ren-
counters of the small cities of Greece, and the latter the
harmless wars of Pisa. The few persons interested and the
small interest fill not the imagination, and engage not the
affections, The deep distress of the numerous Athenian
army before Syracuse ; the danger which so nearly threatens
Venice; these excite compassion ; these move terror and
anxiety.

The indifferent, uninteresting style of Suetonius, equally
with the masterly pencil of Tacitus, may convince us of the
cruel depravity of Nero or Tiberius : But what a difference
of sentiment! While the former coldly relates the facts;
and the latter sets before our eyes the venerable figures of
a Soranus and a Thrasea, intrepid in their fate, and only
moved by the melting sorrows of their friends and
kindred, @ What sympathy then touches every human
heart! What indignation against the tyrant, whose cause-
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less fear or unprovoked malice gave rise to such detestable
barbarity !

182 If we bring these subjects nearer: If we remove all
suspicion of fiction and deceit: What powerful concern
is excited, and how much superior, in many instances, to
the narrow attachments of self-love and private interest !
Popular sedition, party zeal, a devoted obedience to
factious leaders; these are some of the most visible,
though less laudable effects of this social sympathy in
human nature.

The frivolousness of the subject too, we may observe, is
not able to detach us entirely from what carries an image of
human sentiment and affection.

When a person stutters, and pronounces with difficulty,
we even sympathize with this trivial uneasiness, and suffer
for him. And it is a rule in criticism, that every combina-
tion of syllables or letters, which gives pain to the organs of
speech in the recital, appears also from a species of sympathy
harsh and disagreeable to the ear. Nay, when we run over
a book with our eye, we are sensible of such unharmonious
composition ; because we still imagine, that a person recites
it to us, and suffers from the pronunciation of these jarring
sounds. So delicate is our sympathy !

Easy and unconstrained postures and motions are always
beautiful : Anair of health and vigour is agreeable : Clothes
which warm, without burthening the body; which cover,
without imprisoning the limbs, are well-fashioned. In every
judgement of beauty, the feelings of the person affected enter
into consideration, and communicate to the spectator similar
touches of pain or pleasure'. What wonder, then, if we

! ¢ Decentior egaus cujos astricta sunt ilia; sed idem velocior. Pulcher
aspectu sit athleta, cujus lacertos exercitatio expressit; idem certamini
paratior. Nunquam enim specier ab wailitate dividitor. Sed hoc
quidem discernere modici judicli est’—Quintilian, Jmsf. lib. wiil
cap. 3.
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can pronounce no judgement concerning the character and
conduct of men, without considering the tendencies of their
actions, and the happiness or misery which thence arises to
society? What association of ideas would ever operate,
were that principle here totally unactive ',

183 Ifany man from a cold insensibility, or narrow selfishness
of temper, is unaffected with the images of human happiness
or misery, he must be equally indifferent to the images of
vice and virtue : As, on the other hand, it is always found,
that a warm concern for the interests of our species is
attended with a delicate feeling of all moral distinctions ;
a strong resentment of injury done to men; a lively appro-
bation of their welfare. In this particular, though great
superiority is observable of one man above another ; yet none
are so entirely indifferent to the interest of their fellow-
creatures, as to perceive no distinctions of moral good and
evil, in consequence of the different tendencies of actions
and principles. How, indeed, can we suppose it possible in
any one, who wears 2 human heart, that if there be subjected
to his censure, one character or system of conduct, which is
beneficial, and another which is pernicious to his species ot

! In proportion to the station which a man possesses, according to
the relations in which be is placed; we always expect from him
a greater or less degres of good, and when disappointed, blame his
inutility ; and much more do we blame bim, if any ill or prejudice arise
from his conduct and bebaviour. When the interests of one country
interfere with those of another, we estimate the merits of a stntesman by
the good or ill, which results to his own eourtry from his measares and
councils, without regard to the prejudice which he brings oa its enemies
and rivals, His fellow-citizens are the objects, which lie nearest the
eye, while we determine bis character. And as nature bas implaated in
every one a superior affection to his own country, we never expect any
regard to distact nations, where a competition arises. Not to mention,
that, while every man consults the good of his own community, we are
sensible, that the general interest of mankind is better promoted, than
by aay loose indeterminate views to the good of a species, whence no
beneficial action conld ever result, for want of a duly limited object, on

which they could exert themselves.
Q
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community, he will not so much as give a cool preference to
the former, or ascribe to it the smallest merit or regard?
Let us suppose such a person ever so selfish ; let private
interest have ingrossed ever so much his attention ; yet in
instances, where that is not concerned, he must unavoidably
feel some propensity to the good of mankind, and make it an
object of choice, if everything else be equal. Would any
man, who is walking along, tread as willingly on another's
gouty toes, whom he has no quarrel with, as on the hard
flint and pavement? There is here surely a difference in
the case. We surcly take into consideration the happiness
and misery of others, in weighing the several motives of
action, and incline to the former, where no private regards
draw us to seek our own promotion or advantage by the
injury of our fellow-creatures. And if the principles of
humanity are capable, in many instances, of influencing our
actions, they must, at all times, have some authority over
our sentiments, and give us a general approbation of what
is useful to society, and blame of what is dangerous or
pernicious. The degrees of these sentiments may be the
subject of controversy; but the reality of their existence,
one should think, must be admitted in every theory or
system.

184 A creature, absolutely malicious and spiteful, were there
any such in nature, must be worse than indifferent to the
images of vice and virtue. All his sentiments must be
inverted, and directly cpposite to those, which prevail in the
human species. Whatever contributes to the good of man-
kind, as it crosses the constant bent of his wishes and desires,
must produce uneasiness and disapprobation ; and on the
contrary, whatever is the source of disorder and misery in
society, must, for the same reason, be regarded with pleasure
and complacency. Timon, who probably from his affected
spleen more than any inveterate malice, was denominated
the manhater, embraced Alcibiades with great {ondness.
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Go on my boy ! cried he, acquire the confidence of the people :
You will one day, I foresee, be the cause of great calamities fo
them', Could we admit the two principles of the Manicheans,
it is an infallible consequence, that their sentiments ot
human actions, as well as of everything else, must be totally
opposite, and that every instance of justice and humanity,
from its necessary tendency, must please the one deity and
displease the other. All mankind so far resemble the good
principle, that, where interest or revenge or envy perverts not
our disposition, we are always inclined, from our natural
philanthropy, to give the preference to the happiness ot
society, and consequently to virtue above its opposite.
Absolute, unprovoked, disinterested malice has never perhaps
place in any human breast ; or if it had, must there pervert
all the sentiments of morals, as well as the feelings ot
humanity, If the cruelty of Nero be allowed entirely
voluntary, and not rather the effect of constant fear and
resentment ; it is evident that Tigellinus, preferably to
Seneca or Burrhus, must have possessed his steady and
uniform approbation.

185 A statesman or patriot, who serves our own country in our
own time, has always a more passionate regard paid to him,
than one whose beneficial influence operated on distant
ages or remote nations ; where the good, resulting from his
generous humanity, being less connected with us, seems
more obscure, and affects us with a less lively sympathy.
We may own the merit to be equally great, though ocur
sentiments are not raised to an equal height, in both cases.
The judgement here corrects the inequalities of our internal
emotions and perceptions; in like manner, as it preserves
us from error, in the several variations of images, presented
to cur external senses. The same object, at a double
distance, really throws on the eye a picture of but half the

! Plutarch r» vita Ale.
Q 2
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bulk ; yet we imagine that it appears of the same size in both
situations ; because we know that on our approach to it, its
image would expand on the eye, and that the difference
consists not in the object itself, but in our position with
regard to it. And, indeed, without such a correction of
appearances, both in internal and external sentiment, men
could never think or talk steadily on any subject; while
their fluctuating situations produce a continual variation on
objects, and throw them into such different and contrary
lights and positions ',

186 The more we converse with mankind, and the greater
social intercourse we maintain, the more shall we be
familiarized to these general preferences and distinctions,
without which our conversation and discourse could scarcely
be rendered intelligible to each other. Every man’s interest
is peculiar to himself, and the aversions and desires, which
result from it, cannot be supposed to affect others in a like
degree. General language, therefore, being formed for
general use, must be moulded on some more general views,
and must affix the epithets of praise or blame, in conformity
to sentiments, which arise from the general interests of the
community, And if these sentiments, in most men, be not

! For a likzs reason, the tendencies of actions and characters, not their
real accidental consequences, are alone regarded in our moral determina-
tions or general judgements ; though in our real feeling or sentiment, we
cannot help paying greater regard to one whose station, joined to virtue,
renders him really useful to society, than to one, who exerts the social
virtues only in good intentions and bepevolent affections. Separating
the character from the fortune, by an easy aod necessary effort of
thonght, we pronounce these perscas alike, and give them the same
general praise. The judgement corrects or endeavours to correct the
appearance : But is not able entirely to prevail over sentiment.

Why is this peach-tree said to be better than that other; bat because
it produces more or better fruit? Axnd would not the same praise be
given it, though snails or vermin had destroyed the peaches, betore they
came to full maturity ? In morals too, is not the free known &y the
Jrwit#  And cannot we easily distinguish between nature aad sceident,
in the one case as well as in the other?
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so strong as those, which have a reference to private good ;
yet still they must make some distinction, even in persons
the most depraved and selfish ; and must attach the notion
of good to a beneficent conduct, and of evil to the contrary.
Sympathy, we shall allow, is much fainter than our concern
for ourselves, and sympathy with persons remote from us
much fainter than that with persons near and contiguous ;
but for this very reason it is necessary for us, in our calm
judgements and discourse concerning the characters of men,
to neglect all these differences, and render our sentiments
more public and social. Besides, that we ourselves often
change our situation in this particular, we every day meet
with persons who are in a situation different from us,
and who could never converse with us were we to remain
constantly in that position and point of view, which is
peculiar to ourselves. The intercourse of sentiments, there-
fore, in society and conversation, makes us form some
general unalterable standard, by which we may approve or
disapprove of characters and manners. And though the
heart takes not part entirely with those general notions, nor
regulates all its love and hatred by the universal abstract
differences of vice and virtue, without regard to self, or the
persons with whom we are more intimately connected ; yet
have these moral differences a considerable influence, and
being sufficient, at least for discourse, serve all our purposes
in company, in the pulpit, on the theatre, and in the
schools ',

VIt is wisely ordained by pature, that private connexions should
commonly prevail over universal views and considerations ; otherwise
our affections and actions would be dissipated and lost, for want of
1 proper limited object. Thus n small benelfit done to ourselves, or our
near friends, excites more lively sentiments of love and approbation than
s great benefit done to a distant commonwealth: But still we know
hete, as in 2ll the senses, to correct these inequalities by reflection, and
retain & general standard of vice and virtue, founded chiefly on genernl
usefulness.
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187 Thus, in whatever light we take this subject, the merit,
ascribed to the social virtues, appears still uniform, and
arises chiefly from that regard, which the natural sentiment of
benevolence engages us to pay to the interests of mankind
and society. If we consider the principles of the human
make, such as they appear to daily experience and observa-
tion, we must, @ prios7, conclude it impossible for such
a creature as man to be totally indifferent to the well or
ill-being of his fellow-creatures, and not readily, of himself,
to pronounce, where nothing gives him any particular bias,
that what promotes their happiness is good, what tends to
their misery is evil, without any farther regard or considera-
tion. Here then are the faint rudiments, at least, or out-
lines, of a genera/ distinction between actions ; and in propor-
tion as the humanity of the person is supposed to encrease,
his connexion with those who are injured or benefited, and
his lively conception of their misery or happiness ; his con-
sequent censure or approbation acquires proportionable
vigour. There is no necessity, that a generous action,
barely mentioned in an old history or remote gazette, should
communicate any strong feelings of applause and admiration.
Virtue, placed at such a distance, is like a fixed star, which,
though to the eye of reason it may appear as luminous as
the sun in his meridian, is so infinitely removed as to
affect the senses, neither with light nor heat. DBring this
virtue nearer, by our acquaintance or connexion with the
persons, or even by an eloquent recital of the case; our
hearts are immediately caught, our sympathy enlivened, and
our cool approbation converted into the warmest sentiments
of friendship and regard. These seem necessary and
infallible consequences of the general principles of human
nature, as discovered in common life and practice.

188 Again; reverse these views and reasonings : Consider the
matter @ gostertori ; and weighing the consequences, enquire
if the merit of social virtue be not, in a great measure,
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derived from the feelings of humanity, with which it affects
the spectators. It appears to be matter of fact, that the
circumstance of w/i/ity, in all subjects, is a source of praise
and approbation : That it is constantly appealed to in all
moral decisions concerning the merit and demerit of actions:
That it is the sole source of that high regard paid to
justice, fidelity, honour, allegiance, and chastity: That it is
inseparable from all the other social virtues, humanity,
generosity, charity, affability, lenity, mercy, and moderation:
And, in a word, that it is a foundation of the chief part of
morals, which has a reference to mankind and our fellow-
creatures.

188 It appears also, that, in our general approbation of char-
acters and manners, the useful tendency of the social virtues
moves us not by any regards to self-interest, but has an
influence much more universal and extensive. It appears
that a tendency to public good, and to the promoting of
peace, harmony, and order in society, does always, by
afiecting the benevolent principles of our frame, engage us
on the side of the social virtues. And it appears, as an
additional confirmation, that these principles of humanity
and sympathy enter so deeply into all our sentiments, and
have so powerful an influence, as may enable them to excite
the strongest censure and applause. The present theory is
the simple result of all these inferences, each of which seems
founded on uniform experience and observation.

180 Were it doubtful, whether there were any such principle
in our nature as humanity or a concern for others, yet when
we see, in numberless instances, that whatever has a tendency
to promote the interests of society, is so highly approved of,
we ought thence to learn the force of the benevolent prin-
ciple ; since it is impossible for anything to please as means
to an end, where the end is totally indifferent. On the other
hand, were it doubtful, whether there were, implanted
in our nature, any general principle of moral blame and
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approbation, yet when we see, in numberless instances, the
influence of humanity, we ought thence to conclude, that
it is impossible, but that everything which promotes the
interest of society must communicate pleasure, and what
15 pemicious give uneasiness. But when these different
reflections and observations concur in establishing the same
conclusion, must they not bestow an undisputed evidence
upon it?

It is however hoped, that the progress of this argument
will bring a farther confirmation of the present theory, by
showing the rise of other sentiments of esteem and regard
from the same or like principles.



SECTION VI
OF QUALITIES USEFUL TO OURSELVES.

Part L

191 1T seems evident, that where a quality or habit is
subjected to our examination, if it appear in any respect
prejudicial to the person possessed of it, or such as in-
capacitates him for business and action, it is instantly
blamed, and ranked among his faults and imperfections.
Indolence, negligence, want of order and method, obstinacy,
fickleness, rashness, credulity; these qualities were never
esteemed by any one indifferent to a character ; much less,
extolled as accomplishments or virtues. The prejucice,
resulting from them, immediately strikes our eye, and gives
us the sentiment of pain and disapprobation,

No quality, it is allowed, is absolutely either blameable
or praise-worthy. It is all according to its degree. A due
medium, says the Peripatetics, is the characteristic of virtue.
But this medium is chiefly determined by utility. A proper
celerity, for instance, and dispatch in business, is com-
mendable. When defective, no progress is ever made in
the execution of any purpose: When excessive, it engages
us in precipitate and ill-concerted measures and enterprises:
By such reasonings, we fix the proper and commendable
mediocrity in all moral and prudential disquisitions; and
never lose view of the advantages, which result from any
character or habit.
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Now as these advantages are enjoyed by the person
possessed of the character, it can never be selfflove which
renders the prospect of them agreeable to us, the specta-
tors, and prompts our esteem and approbation. No force
of imagination can convert us into another person, and
make us fancy, that we, being that person, reap benefit
from those valuable qualities, which belong to him. Or
if it did, no celerity of imagination could immediately
transport us back, into ourseives, and make us love and
esteem the person, as different from us. Views and senti-
ments, so opposite to known truth and to each other, cculd
never have place, at the same time, in the same person.
All suspicion, therefore, of selfish regards, is here totally
excluded. It is a quite different principle, which actuates
our bosom, and interests us in the felicity of the person
whom we contemplate. Where his natural talents and
acquired abilities give us the prospect of elevation, ad-
vancement, a figure in life, prosperous success, a steady
command over fortune, and the execution of great or
advantageous undertakings; we are struck with such
agreeable images, and feel a complacency and regard
immediately arise towards him. The ideas of happiness,
joy, triumph, prosperity, are connected with every circum-
stance of his character, and diffuse over our minds a plieasing
sentiment of sympathy and humanity *,

! One may ventore to affirm, that there is po human creature, to
whom the appearance of happiness (where envy or revenge has no place)
does not give pleasure, that of misery, uneasiness. This seems insepar-
able from oor make and constitation. But they are only the more
generous minds, that are thence prompted to seek zealously the good of
cthers, and to have a real passion for their welfare. With men of
parrow and ungenerous spirits, this sympathy goes not beyond a slight
feeling of the imagination, which serves only to excite sentiments of
complacency or censure, and makes them apply to the object either
honourable or dishonourable appellations. A griping miser, for instance,
praises extremely fndustry and frugality even in others, and sets them,
in his estimation, above all the other virtues, He knows the good that
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102 Let us suppose a person originally framed so as to have
no manner of concern for his fellow-creatures, but to regard
the happiness and misery ¢{ all sensible beings with greater
indifference than even two contiguous shades of the same
colour. Let us suppose, if the prosperity of nations were
laid on the one hand, and their ruin on the other, and he
were desired to choose; that he would stand like the
schoolman’s ass, irresolute and undetermined, between
equal motives; or rather, like the same ass between two
pieces of wood or marble, without any inclination or
propensity to either side. The consequence, I belicve,
must be allowed just, that such a person, being absolutely
unconcerned, either for the public good of a community or
the private utility of others, would look on every quality,
however pernicious, or however beneficial, to society, or to
its possessor, with the same indifference as on the most
common and uninteresting object.

But if, instead of this fancied monster, we suppose
a man to form a judgement or determination in the case,
there is to him a plain foundation of preference, where
everything else is equal; and however cool his choice
may be, if his heart be selfish, or if the persons interested
be remote from him; there must still be a choice or
distinction between what is useful, and what is pernicious.
Now this distinction is the same in 2ll its parts, with the
moral distinction, whose foundation has been so often, and
so much in vain, enquired after. The same endowments
of the mind, in every circumstance, are agreeable to the
sentiment of morals and to that of humanity; the same
temper is susceptible of high degrees of the one sentiment
and of the other; and the same alteration in the objects,

results from them, and feels that species of happiness with & more lively
sympathy, than any other you could represent to him ; though perhaps
he would not part with a shilling to make the fortune of the industrious
man, whom he praises so highly.
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by their nearer approach or by connexions, enlivens the
one and the other. By all the rules of philosophy, there-
fore, we must conclude, that these sentiments are originally
the same ; since, in each particular, even the most minute,
they are governed by the same laws, and are moved by the
same objects, '

Why do philosophers infer, with the greatest certainty,
that the moon is kept in its orbit by the same force of
gravity, that makes bodies fall near the surface of the
earth, but because these effects are, upon computation,
found similar and equal? And must not this argument
bring as strong conviction, in moral as in natural disqui-
sitions ?

188 To prove, by any long detail, that all the qualities, useful
to the possessor, are approved of, and the contrary censured,
would be superfluous. The least reflection on what is every
day experienced in life, will be sufficient. We shall only
mention a few instances, in order to remove, if possible, all
doubt and hesitation.

The quality, the most necessary for the execution of any
useful enterprise, is discretion; by which we carry on a safe
intercourse with others, give due attention to our own and
to their character, weigh each circumstance of the business
which we undertake, and employ the surest and safest
means for the attainment of any end or purpose. To
a Cromwell, perhaps, or a De Retz, discretion may appear
an alderman-like virtue, as Dr, Swift calls it; and being
incompatible with those wvast designs, to which their
courage and ambition prompted them, it might really, in
them, be = fault or imperfection. But in the conduct
of ordinary life, no virtue is more requisite, not only to
obtain success, but to avoid the most fatal miscarriages
and disappointments. The greatest parts without it
as observed by an elegant writer, may be fatal to their
owner; as Polyphemus, deprived of his eye, was only the
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more exposed, on account of his enormous strength and
stature.

The best character, indeed, were it not rather too perfect
for human nature, is that which is not swayed by temper of
any kind ; but alternately employs enterprise and caution,
as each is xsefu/ to the particular purpose intended. Such
is the excellence which St. Evremond ascribes to Mareschal
Turenne, who displayed every campaign, as he grew older,
more temerity in his military enterprises ; and being now,
from long experience, perfectly acquainted with every
incident in war, he advanced with greater firmness and
security, in a road so well known to him. Fabius, says
Machiavel, was cautious; Scipio enterprising: And both
succeeded, because the situation of the Roman affairs,
during the command of each, was peculiarly adapted to
his genius ; but both would have failed, had these situations
been reversed. He is happy, whose circumstances suit his
temper ; but he is more excellent, who can suit his temper
to any circumstances.

104 What need is there to display the praises of industry,
and to extol its advantages, in the acquisition of power and
riches, or in raising what we call a forfune in the world?
The tortoise, according to the fable, by his perseverance,
gained the race of the hare, though possessed of much
superior swiftness. A man’s time, when well husbanded,
is like a cultivated field, of which a few acres produce
more of what is useful to life, than extensive provinces,
even of the richest soil, when over-run with weeds and
brambles.

But all prospect of success in life, or even of tolerable
subsistence, must fail, where a reasonable frugality is
wanting. The heap, instead of encreasing, diminishes daily,
and leaves its possessor so much more unhappy, as, not
having been able to confine his expences to a large revenue,
he will still less be able to live contentedly on a small one
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The souls of men, according to Plato', inflamed with impure
appetites, and losing the body, which alone afforded means
of satisfaction, hover about the earth, and haunt the places,
where their bodies are deposited ; possessed with a longing
desire to recover the lost organs of sensation. So may we
see worthless prodigals, having consumed their fortune in
wild debauches, thrusting themselves into every plentiful
table, and every party of pleasure, hated even by the vicious,
and despised even by fools,

The one extreme of frugality is avarice, which, as it
both deprives a man of all use of his riches, and checks
hospitality and every social enjoyment, is justly censured
on a double account. Prodigality, the other extreme, is
commonly more hurtful to a man himself; and each of
these extremes is blamed above the other, according to the
temper of the person who censures, and according to his
greater or less sensibility to pleasure, either social or sensual.

165 Qualities often derive their merit from complicated
sources. J[donesty, fidelity, trutk, are praised for their im-
mediate tendency to promote the interests of society; but
after those virtues are once established upon this founda-
tion, they are also considered as advantageous to the
person himself, and as the source of that trust and confi-
dence, which can alone give a man any consideration in
life, One becomes contemptible, no less than odious,
when he forgets the duty, which, in this particular, he owes
to himself as well as to society.

Perhaps, this consideration is one cAigf source of the
high blame, which is thrown on any instance of failure
among women in point of ckastity. The greatest regard,
which can be acquired by that sex, is derived from their
fidelity ; and a woman becomes cheap and vulgar, loses
her rank, and is exposed to every insult, who is deficient

' Phaedo,
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in this particular, The smallest failure is here sufficient
to blast her character. A female has so many opportunities
of secretly indulging these appetites, that nothing can give
us security but her absolute modesty and reserve; and
where a breach is once made, it can scarcely ever be fully
repaired. If a man behave with cowardice on one occasion,
a contrary conduct reinstates him in his character, But by
what action can a woman, whose behaviour has once been
dissolute, be able to assure us, that she has formed better
resolutions, and has self-command enough to carry them
into execution?

1968  All men, it is allowed, are equally desirous of happiness ;
but few are successful in the pursuit: One considerable
cause is the want of strength of mind, which might enable
them to resist the temptation of present ease or pleasure,
and carry them forward in the search of more distant profit
and enjoyment. OQur affections, on a general prospect of
their objects, form certain rules of conduct, and certain
measures of preference of one above another: and these
decisions, though really the result of our calm passions and
propensities, (for what else can pronounce any object eligible
or the contrary ?) are yet said, by a natural abuse of terms,
to be the determinations of pure 7eason and reflection. But
when some of these objects approach nearer to us, or acquire
the advantages of favourable lights and positions, which
catch the heart or imagination ; our general resolutions are
frequently confounded, a small enjoyment preferred, and
lasting shame and sorrow entailed upon us. And however
poets may employ their wit and eloquence, in celebrating
present pleasure, and rejecting all distant views to fame,
health, or fortune; it is obvious, that this practice is the
source of all dissoluteness and disorder, repentance and
misery. A man of a strong and determined temper adheres
tenaciously to his general resolutions, and is neither seduced
by the allurements of pleasure, nor terrified by the menaces
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of pain; but keeps still in view those distant pursuits, by
which he, at once, ensures his happiness and his honour.

107 Self-satisfaction, at least in some degree, is an advantage,
which equally attends the fool and the wise man: But it
is the only one ; nor is there any other circumstance in the
conduct of life, where they are upon an equal footing
Business, books, conversation; for all of these, a fool is
totally incapacitated, and except condemned by his station
to the coarsest drudgery, remains a wse/ess burthen upon
the earth. Accordingly, it is found, that men are extremely
jealous of their character in this particular; and many
instances are seen of profligacy and treachery, the most
avowed and unreserved; none of bearing patiently the
imputation of ignorance and stupidity. Dicaearchus, the
Macedonian general, who, as Polybius tells us?, openly
erected one altar to impiety, ancther to injustice, in order
to bid defiance to mankind; even he, I am well assured,
would have started at the epithet of foo/, and have meditated
revenge for so injurious an appellation. Except the affection
of parents, the strongest and most indissoluble bond in
nature, no connexion has strength sufficient to support the
disgust arising from this character. Love itself, which can
subsist under treachery, ingratitude, malice, and infidelity,
is immediately extinguished by it, when perceived and
acknowledged ; nor are deformity and old age more fatal
to the dominion of that passion. So dreadful are the ideas
of an utter incapacity for any purpose or undertaking, and
of continued error and misconduct in life!

108 When it is asked, whether a quick or a slow apprehension
be most valuable? Whether one, that, at first view, pene-
trates far into a subject, but can perform nothing upon
study ; or a contrary character, which must work out every-
thing by dint of application? Whether a clear head or

b Lib, xvil, cap. 35
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a copious invention? Whether a profound genius or a sure
judgement? In short, what character, or peculiar turn of
understanding, is more excellent than another? It is
evident, that we can answer none of these questions,
without considering which of those qualities capacitates
a man best for the world, and carries him farthest in any
undertaking.

If refined sense and exalted sense be not so wsefu/ as
common sense, their rarity, their novelty, and the nobleness
of their objects make some compensation, and render them
the admiration of mankind: As gold, though less service-
able than iron, acquires from its scarcity a value which is
much superior.

The defects of judgement can be supplied by no art or
invention; but those of memory frequently may, both in
business and in study, by method and industry, and by
diligence in committing everything to writing; and we
scarcely ever hear a short memory given as a reason for
a man’s failure in any undertaking. But in ancient times,
when no man could make a figure without the talent of
speaking, and when the audience were too delicate to bear
such crude, undigested harangues as our extemporary orators
offer to public assemblies; the faculty of memory was then
of the utmost consequence, and was accordingly much more
valued than at present. Scarce any great genius is men-
tioned in antiquity, who is not celebrated for this talent;
and Cicero enumerates it among the other sublime qualities
of Caesar himself’.

188  Particular customs and manners alter the usefulness of
qualities: they also alter their merit. Particular situations
and accidents have, in some degree, the same influence,
He will always be more esteemed, who possesses those

! Fuit in illo ingenium, ratio, memoria, literae, cura, cogitatio, dili.
gentia, &c. Philip. a.
R
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talents and accomplishments, which suit his station and
profession, than he whom fortune has misplaced in the part
which she has assigned him. The private or selfish virtues
are, in this respect, more arbitrary than the public and
social. In other respects they are, perhaps, less liable to
doubt and controversy.

In this kingdom, such continued ostentation, of late
years, has prevailed among men in acfive life with regard to
pubdic spirit, and among those in specwlative with regard to
bemevolence; and so many false pretensions to each have
been, no doubt, detected, that men of the world are apt,
without any bad intention, to discover a sullen incredulity
on the head of those moral endowments, and even some-
times absolutely to deny their existence and reality. In
like manner I find, that, of old, the perpetual cant of the
Stoics and Cynies concerning wirfue, their magnificent pro-
fessions and slender performances, bred a disgust in man-
kind ; and Lucian, who, though licentious with regard to
pleasure, is yet in other respects a very moral writer,
cannot sometimes talk of virtue, so much boasted, without
betraying symptoms of spleen and irony'. But surely this
peevish delicacy, whence-ever it arises, can never be carried
so far as to make us deny the existence of every species of
merit, and all distinction of manners and behaviour. Besides
discretion, caution, enterprise, fndustry, assiduily, frugality,
economy, good-sense, prudence, discernment; besides these
endowments, I say, whose very names force an avowal of
their merit, there are many others, to which the most deter-
mined scepticism cannot for a moment refuse the tribute of

V' Aperdy rova, kal dodpara, kal Afpovs peyidp 1) deny fuvepdvran.
Luc. Timon. ¢. Again, Kai owvayayfvres (ol piddoogol) elefamdryra
peipheia Thy Te ToAvpiAnTov pery rpaypdoiow  Tearo-men. In
another place, ‘H wob ~yap dorwv §) wohuBpidnros dperd, xal ¢uas, xal
dluapuéry, xal Tixm, drveslorara kal xevd wpaypdrow ovipara; Deor.

Concil. 13
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praise and approbation. ZTemperance, sobriely, palience,
consiancy, perseverance, forethought, considerateness, secrecy,
order, tnsinuation, address, presence of mind, gquickness of
conception, facilily of expression; these, and a thousand
more of the same kind, no man will ever deny to be
excellencies and perfections. As their merit consists in
their tendency to serve the person, possessed of them,
without any magnificent claim to public and social desert,
we are the less jealous of their pretensions, and readily
admit them into the catalogue of laudable qualities. We
are not sensible that, by this concession, we have paved the
way for all the other moral excellencies, and cannot con-
sistently hesitate any longer, with regard to disinterested
benevolence, patriotism, and humanity.

It seems, indeed, certain, that first appearances are here,
as usual, extremely deceitful, and that it is more difficult, in
a speculative way, to resolve into self-love the merit which
we ascribe to the selfish virtues above mentioned, than that
even of the social virtues, justice and beneficence. For
this latter purpose, we need but say, that whatever conduct
promotes the good of the community is loved, praised, and
esteemed by the community, on account of that utility and
interest, of which every one partakes; and though this
affection and regard be, in reality, gratitude, not self-love,
yet a distinction, even of this obvious nature, may not
readily be made by superficial reasoners ; and there is room,
at least, to support the cavil and dispute for a moment.
But as qualities, which tend only to the utility of their
possessor, without any reference to us, or to the community,
are yet esteemed and valued ; by what theory or system can
we account for this sentiment from self-love, or deduce it
from that favourite origin? There seems here a necessity
for confessing that the happiness and misery of others are
not spectacles entirely indifferent to us; but that the view
of the former, whether in its causes or effects, like sunshine

R 2
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or the prospect of well-cultivated plains (to carry our pre-
tensions no higher), communicates a secret joy and satis-
faction ; the appearance of the latter, like a lowering cloud
or barren landscape, throws a melancholy damp over the
imagination. And this concession being once made, the
difficulty is over; and a natural unforced interpretation of
the phenomena of human life will afterwards, we may
hope, prevail among all speculative enquirers.

Part II.

200 It may not be improper, in this place, to examine the
influence of bodily endowments, and of the goods of fortune,
over our sentiments of regard and esteem, and to consider
whether these phenomena fortify or weaken the present
theory. It will naturally be expected, that the beauty of
the body, as is supposed by all ancient moralists, will be
similar, in some respects, to that of the mind; and that
every kind of esteem, which is paid to a man, will have
something similar in its origin, whether it arise from his
mental endowments, or from the situation of his exterior
circumstances,

It is evident, that one considerable source of deanty in
all animals is the advantage which they reap from the
particular structure of their limbs and members, suitably to
tbe particular manner of life, to which they are by nature
destined. The just proportions of a horse, described by
Xenophon and Virgil, are the same that are received at
this day by our modern jockeys; because the foundation of
them is the same, namely, experience of what is detrimental
or useful in the animal.

Broad shoulders, a lank belly, firm joints, taper legs; all
these are beautiful in our species, because signs of force and
vigour. Ideas of utility and its contrary, though they do
not entirely determine what is handsome or deformed, are
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evidently the source of a considerable part of approbation
or dislike,

In ancient times, bodily strength and dexterity, being of
greater xse and importance in war, was also much more
esteemed and valued, than at present. Not to insist on
Homer and the poets, we may observe, that historians
scruple not to mention foree of dody among the other accom-
plishments even of Epaminondas, whom they acknowledge
to be the greatest hero, statesman, and general of all the
Greeks'. A like praise is given to Pompey, one of the
greatest of the Romans® This instance is similar to what
we observed above with regard to memory.

What derision and contempt, with both sexes, attend
tmpotence ; while the unhappy object is regarded as cne
deprived of so capital a pleasure in life, and at the same
time, as disabled from communicating it to others. Bar-
renness in women, being also a species of faufility, is
a reproach, but not in the same degree: of which the
reason is very obvious, according to the present theory.

There is no rule in painting or statuary more indis-
pensible than that of balancing the figures, and placing them
with the greatest exactness on their proper centre of gravity.
A figure, which is not justly balanced, is ugly; because it
conveys the disagreeable ideas of fall, harm, and pain 2,

V Cum alacribus, raliu; cum wvelocibus, curisu ] cum validis recte
certabat,  Sallust apud Veget.

¥ Diodorus Siculus, lib. xv. It may not be improper to give the
character of Epaminondas, as drawn by the historian, in order to show
the ideas of perfect merit, which prevailed in those ages. In other
illustrious men, says he, you will observe, that each possessed some
one shining quality, which was the foundation of his fame: Ia Epami-
nondas all the oirfwes are found united; force of body, eloguence of
expression, vigour of mind, contempt of riches, gentleness of disposition,
and what 45 chiefly to be regarded, courage and condoct in war,

¥ All mea are equally liable to pain and disease and sickness; and
may again recover health and ease. These circumstances, as they make
no distinction between one man and another, are no source of pride or
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201 A disposition or turn of mind, which qualifies a man to
rise in the world and advance his fortune, is entitled to
esteem and regard, as has already been explained. It may,
therefore, naturally be supposed, that the actual possession
of riches and authority will have a considerable influence
over these sentiments.

Let us examine any hypothesis by which we can account
for the regard paid to the rich and powerful; we shall
find none satisfactory, but that which derives it from the
enjoyment communicated to the spectator by the images of
prosperity, happiness, ease, plenty, authority, and the gratifi-
cation of every appetite. Self-love, for instance, which some
affect so much to consider as the source of every sentiment,
is plainly insufficient for this purpose. Where no good-will
or friendship appears, it is difficult to conceive on what we
can found our hope of advantage from the riches of others;
though we naturally respect the rich, even before they dis-
cover any such favourable disposition towards us.

We are affected with the same sentiments, when we lie so
much out of the sphere of their activity, that they cannot
even be supposed to possess the power of serving us.
A prisoner of war, in all civilized nations, is treated with
a regard suited to his condition; and riches, it is evident,
go far towards fixing the condition of any person. If birth
and quality enter for a share, this still affords us an argu-
ment to our present purpose. For what is it we call a man

bumility, regard or contempt. But comparing our own species to
superior ones, it is a very mortifying consideration, that we should sll
be so liable to diseases and infirmities; and divines accordingly employ
this topic, in order to depress sclf-conceit and vanity., They would
have more success, if the common bent of our thoughts were not
perpetually turned to compare ourselves with others. The infirmities of
old age are mortifying ; because a comparison with the young may take
place. The king's evil is industrionsly concealed, becanse it affects
others, mnd is often transmitted to posterity, The case is nearly the
same with such diseases as convey any pavseons or frightfal images;
the epilepsy, for instance, ulcers, sores, scabs, &c.
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of birth, but one who is descended from a long succession
of rich and powerful ancestors, and who acquires our esteem
by his connexion with persons whom we esteem? His
ancestors, therefore, though dead, are respected, in some
measure, on account of their riches; and consequently,
without any kind of expectation.

But not to go so far as prisoners of war or the dead,
to find instances of this disinterested regard for riches;
we may only observe, with a little attention, those phe-
nomena which occur in common life and conversation.
A man, who is himself, we shall suppose, of a competent
fortune, and of no profession, being introduced to a com-
pany of strangers, naturally treats them with different degrees
of respect, as he is informed of their different fortunes and
conditions ; though it is impossible that he can so suddenly
propose, and perhaps he would not accept of, any pecuniary
advantage from them. A traveller is always admitted into
company, and meets with civility, in proportion as his train
and equipage speak him a man of great or moderate fortune.
In short, the different ranks of men are, in a great measure,
regulated by riches; and that with regard to superiors as
well as inferiors, strangers as well as acquaintance.

202 What remains, therefore, but to conclude, that, as riches
are desired for ourselves only as the means of gratifying our
appetites, either at present or in some imaginary future
period, they beget esteem in others merely from their
having that influence, This indeed is their very nature or
offence: they have a direct reference to the commodities,
conveniences, and pleasures of life. The bill of a banker,
who is broke, or gold in a desert island, would otherwise be
full as valuable. When we approach a man who is, as we
say, at his ease, we are presented with the pleasing ideas of
plenty, satisfaction, cleanliness, warmth ; a cheerful house,
elegant furniture, ready service, and whatever is desirable in
meat, drink, or apparel.  On the contrary, when a poor man
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appears, the disagreeable images of want, penury, hard
labour, dirty furniture, coarse or ragged clothes, nauseous
meat and distasteful liquor, immediately strike our fancy.
What else do we mean by saying that one is rich, the other
poor? And asregard or contempt is the natural consequence
of those different situations in life, it is easily seen what
additional light and evidence this throws on our preceding
theory, with regard to all moral distinctions*.

A man who has cured himself of all ridiculous preposses-
sions, and is fully, sincerely, and steadily convinced, from
experience as well as philosophy, that the difference of
fortune makes less difference in happiness than is vulgarly
imagined ; such a one does not measure out degrees of
esteem according to the rent-rolls of his acquaintance. He
may, indeed, externally pay a superior deference to the great
lord above the vassal; because riches are the most con-
venient, being the most fixed and determinate, source of
distinction. But his internal sentiments are more regulated
by the personal characters of men, than by the accidental
and capricious favours of fortune.

In most countries of Europe, family, that is, hereditary
riches, marked with titles and symbols from the sovereign,
is the chief source of distinction. In England, more regard

! There is scmething extraordinary, and seemingly unaccountable in
the operation of our passions, when we consider the fortune and situation
of others, Very often another's advancement and prosperity produces
envy, which has a strong mixture of hatred, and arises chiefly {rom the
comparison of ourselves with the person. At the very same time, or at
least in very short intervals, we may feel the passion of respect, which is
a species of aflection or good-will, with a mixture of bamility. Oa the
other hand, the misfortunes of cur fellows often caunse pity, which bas in
it a strong mixture of good-will. This sentiment of pity is nearly allied
to contempt, which is a species of dislike, with a2 mixtare of pride.
1 only point out these phecomena, as a subject of specnlation to sach as
are curious with regard to moral enquiries. It is sufficient for the
present purpose to observe in general, that power and riches commonly
cause respect, poverty and meanness contempt, though particular views
and incidents may sometimes raise the passions of envy and of pity.
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is paid to present opulence and plenty. [Each practice has
its advantages and disadvantages. Where birth is respected,
unactive, spiritless minds remain in haughty indolence, and
dream of nothing but pedigrees and genealogies: the
generous and ambitious seek honour and authority, and
reputation and favour. Where riches are the chief idol,
corruption, venality, rapine prevail: arts, manufactures,
commerce, agriculture flourish. The former prejudice, being
favourable to military virtue, is more suited to monarchies.
The latter, being the chief spur to industry, agrees better
with a republican government. And we accordingly find
that each of these forms of government, by varying the
wtility of those customs, has commonly a proportionable
effect on the sentiments of mankind.



SECTION VIL

OF QUALITIES IMMEDIATELY AGREEABLE TO
OURSELYES.

203 WHOEVER has passed an evening with serious melancholy
people, and has observed how suddenly the conversation
was animated, and what sprightliness diffused itself over
the countenance, discourse, and behaviour of every one, on
the accession of a good-humoured, lively companion; such
a one will easily allow that cheerfulness carries great merit
with it, and naturally conciliates the good-will of mankind.
No quality, indeed, more readily communicates itself to all
around ; because no one has a greater propensity to display
itself, in jovial talk and pleasant entertainment. The flame
spreads through the whole circle ; and the most sullen and
morose are often caught by it. That the melancholy hate
the merry, even though Horace says it, I have some difficulty
to allow; because I have always observed that, where the
jollity is moderate and decent, serious people are so much
the more delighted, as it dissipates the gloom with which
they are commonly oppressed, and gives them an unusual
enjoyment.

From this influence of cheerfulness, both to communicate
itself and to engage approbation, we may perceive that
there is another set of mental qualities, which, without any
utility or any tendency to farther good, either of the
community or of the possessor, diffuse a satisfaction on the
beholders, and procure friendship and regard. Their imme-
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diate sensation, to the person possessed of them, is agreeable.
Others enter into the same humour, and catch the sentiment,
by a contagion or natural sympathy; and as we cannot
forbear loving whatever pleases, a kindly emotion arises
towards the person who communicates so much satisfaction.
He is a more animating spectacle; his presence diffuses
over us more serene complacency and enjoyment; our
imagination, entering into his feelings and disposition, is
affected in a more agreeable manner than if a melancholy,
dejected, sullen, anxious temper were presented to us,
Hence the affection and probation which attend the former :
the aversion and disgust, with which we regard the latter’,
Few men would envy the character which Caesar gives

of Cassius:
He loves no play,

As thou do’st, Anthony: he hears no music:
Seldom he smiles; and smiles in such a sort,
As if he mock'd himself, and scorn'd his spirit
That could be mov'd to smile at any thing.

Not only such men, as Caesar adds, are commonly dangerous,
but also, having little enjoyment within themselves, they can
never become agreeable to others, or contribute to social
entertainment. In all polite nations and ages, a relish for
pleasure, if accompanied with temperance and decency, is
esteemed a considerable merit, even in the greatest men;
and becomes still more requisite in those of inferior rank and
character. It is anagreeable representation, which a French
writer gives of the situation of his own mind in this particular,

1 There iz no man, who, on particular occasions, is not affected with
gll the disagreeable passions, fear, anger, dejection, grief, melancholy,
anxiety, &c, But these, so far as they are patoral, and wniversal, make
no difference between one man and another, and can never be the object
of blame, It is only when the disposition pives a frogessify to any of
these disagreeable passions, that they disfigure the characler, and by
giving uneasiness, convey the sentiment of disapprobation to the
spectator,
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Virtue I love, says he, without austerity: Pleasure without
efferninacy : And {ife, without fearing its end’.

Who is not struck with any signal instance of greatness
of mind or dignity of character ; with elevation of sentiment,
disdain of slavery, and with that noble pride and spirit,
which arises from conscious virtue? The sublime, says
Longinus, is often nothing but the echo or image of magna-
nimity ; and where this quality appears in any one, even
though a syllable be not uttered, it excites our applause and
admiration ; as may be observed of the famous silence of
Ajax in the Odyssey, which expresses more noble disdain
and resolute indignation than any language can convey*,

Were I Alexander, said Parmenio, J would accept of these
offers made by Darius. So would I too, replied Alexander,
were J Parmenio. This saying is admirable, says Longinus,
from a like principle®,

Go/ cries the same hero to his soldiers, when they
refused to follow him to the Indies, go #4 your countrymen,
that you left Alexander completing the conguest of the world.
‘ Alexander,’ said the Prince of Condé, who always admired
this passage, ‘abandoned by his soldiers, among barbarians,
not yet fully subdued, felt in himself such a dignity and
right of empire, that he could not believe it possible that
any one would refuse to obey him. Whether in Europe or
in Asia, among Greeks or Persians, all was indifferent to
him : wherever he found men, he fancied he should find
subjects.’

The confident of Medea in the tragedy recommends
caution and submission ; and enumerating all the distresses
of that unfortunate heroine, asks her, what she has to support
her against her numerous and implacable enemies. Jysef,

! {T'aime la vertu, sans rudesse;
J'aime le plaisir, sans molesse ;
Jaime la vie, et n'en crains point la fin.'—57. Evremond.

' Cap. 9. ! Idem.
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replies she; Myself I say, and it is enough. Boileau justly
recommends this passage as an instance of true sublime’.

When Phocion, the modest, the gentle Phocion, was led
to execution, he turned to one of his fellow-sufferers, who
was lamenting his own hard fate, Js §¢ not glory enough for
you, says he, that you die with Phocion??

Place in opposition the picture which Tacitus draws of
Vitellius, fallen from empire, prolonging his ignominy
from a wretched love of life, delivered over to the merciless
rabble ; tossed, buffeted, and kicked about ; constrained, by
their holding a poinard under his chin, to raise his head,
and expose himself to every contumely. What abject
infamy ! What low humilation! Yet even here, says the
historian, he discovered some symptoms of a mind not wholly
degenerate. To a tribune, who insulted him, he replied,
I am still your emperor®,

We never excuse the absolute want of spirit and dignity
of character, or a proper sense of what is due to one's
self, in society and the common intercourse of life. This
vice constitutes what we properly call meanness; when a
man can submit to the basest slavery, in order to gain his
ends ; fawn upon those who abuse him ; and degrade him-
self by intimacies and familiarities with undeserving inferiors,
A certain degree of generous pride or self-value is so requisite,
that the absence of it in the mind displeases, after the same
manner as the want of a nose, eye, or any of the most
material feature of the face or member of the body *.

! Réflexion 10 sur Longin. * FPlutarch in Phoe.

* Tacit, hist. lib, iii. The author entering upon the narration, says,
Laniata vests, fordum spectnculum ducebatur, mullis increpaniibus,
nmullo inlecrimante: deformitas exitus misericordiam abstulerat. To
enter thoroughly into this method of thinking, we must make allowance
for the ancient maxims, that no one ought to prolong his life after it
became dishonourable ; but, as he had always a right to dispose of it, it
then became a duty to part with it.

¢ The absence of virtue may often be a vice; and that of the highest
kind ; as in the instance of ingratitude, as well as meanpess, Where we
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@05 The utility of courage, both to the public and to the
person possessed of it, is an obvious foundation of merit,
But to any one who duly considers of the matter, it will
appear that this quality has a peculiar lustre, which it derives
wholly from itself, and from that noble elevation inseparable
from it. Its figure, drawn by painters and by poets, displays,
in each feature, a sublimity and daring confidence; which
catches the eye, engages the affections, and diffuses, by
sympathy, a like sublimity of sentiment over every spectator.

Under what shining colours does Demosthenes® represent
Philip ; where the orator apologizes for his own administra-
tion, and justifies that pertinacious love of liberty, with which
he had inspired the Athenians. ‘I beheld Philip,’ says he,
* he with whom was your contest, resolutely, while in pursuit
of empire and dominion, exposing himself to every wound ;
his eye gored, his neck wrested, his arm, his thigh pierced,
what ever part of his body fortune should seize on, that
cheerfully relinquishing ; provided that, with what remained,
he might live in honour and renown. And shall it be said
that he, born in Pella, a place heretofore mean and ignoble,
should be inspired with so high an ambition and thirst of
fame: while you, Athenians, &c.’ These praises excite
the most lively admiration; but the views presented by the
orator, carry us not, we see, beyond the hero himself, nor
ever regard the future advantageous consequences of his
valour.

The martial temper of the Romans, inflamed by continual
wars, had raised their esteem of courage so high, that, in

expect & beauty, the disappointment gives an uneasy semsation, and
prodaces a real deformity, An abjectness of character, likewise, is dis-
gustful and contemptible in another view. Where a man has no sense
of value in himself, we are not likely to bave any higher esteem of him.
And if the same person, who crouches to his superiors, is insolent to his
inferiors (as often happens), this contrariety of behaviour, instead of
correcting the former vice, aggravates it extremely by the addition of a
vice still more odious. See Sect. VIIL ! De Corona.
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their language, it was called pirfue, by way of excellence and
of distinction from all other moral qualities. Z/4¢ Suevi, in
the opinion of Tacitus', dressed their hair with a laudable
intent : not for the purpose of loving or being loved ; they
adorned themselves only for their enemies, and in order lo
appear more terrible. A sentiment of the historian, which
would sound a little oddly in other nations and other ages.

The Scythians, according to Herodotus®, after scalping
their enemies, dressed the skin like leather, and used it as
a towel ; and whoever had the most of those towels was
most esteemed among them. So much had martial bravery,
in that nation, as well as in many others, destroyed the
sentiments of humanity; a virtue surely much more useful
and engaging.

It is indeed observable, that, among all uncultivated
nations, who have not as yet had full experience of the
advantages attending beneficence, justice, and the social
virtues, courage is the predominant excellence; what is
most celebrated by poets, recommended by parents and
instructors, and admired by the public in general. The
ethics of Homer are, in this particular, very different from
those of Fénélon, his elegant imitator; and such as were
well suited to an age, when one hero, as remarked by
Thucydides *, could ask another, without offence, whether he
were a robber or not.  Such also very lately was the system
of ethics which prevailed in many barbarous parts of
Ireland ; if we may credit Spenser, in his judicious account
of the state of that kingdom *,

! De moribus Germ. * Lib. iv. * Lib. L

% It is a common use, says he, amongst their gentlemen’s sons, that,
25 soon as they are able to use their weapons, they strait gather to
themselves three or four stragglers or kem, with whom wandering
a while up and down idly the country, taking only meat, he at last
falleth into some bad occasion, that shall be offered ; which being once
made known, he is thencelorth counted a man of worth, in whom there

is courage.
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Of the same class of virtues with courage is that undis-
turbed philosophical tranquillity, superior to pain, sorrow,
anxiety, and each assault of adverse fortune. Conscious of
his own virtue, say the philosophers, the sage elavates him-
self above every accident of life; and securely placed in the
temple of wisdom, looks down on inferior mortals engaged
in pursuit of honours, riches, reputation, and every frivolous
enjoyment. These pretensions, no doubt, when stretched
to the utmost, are by far too magnificent for human nature.
They carry, however, a grandeur with them, which seizes
the spectator, and strikes him with admiration. And the
nearer we can approach in practice to this sublime tran-
quillity and indifference (for we must distinguish it from
a stupid insensibility), the more secure enjoyment shall
we attain within ourselves, and the more greatness of
mind shall we discover to the world. The philosophical
tranquillity may, indeed, be considered only as a branch
of magnanimity.

Who admires not Socrates; his perpetual serenity and
contentment, amidst the greatest poverty and domestic
vexations ; his resolute contempt of riches, and his mag-
nanimous care of preserving liberty, while he refused all
assistance from his friends and disciples, and avoided even
the dependence of an obligation? Epictetus had not so
much as a door to his little house or hovel ; and therefore,
soon lost his iron lamp, the only furniture which he had
worth taking. But resolving to disappoint all robbers for
the future, he supplied its place with an earthen lamp, of
which he very peacefully kept possession ever after,

Among the ancients, the heroes in philosophy, as well
as those in war and patriotism, have a grandeur and force
of sentiment, which astonishes our narrow souls, and is
rashly rejected as extravagant and supernatural. They, in
their turn, I allow, would have had equal reason to consider
as romantic and incredible, the degree of humanity, clemency,
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order, tranquillity, and other social virtues, to which, in the
administration of government, we have attained in modern
times, had any one been then able to have made a fair
representation of them. Such is the compensation, which
nature, or rather education, has made in the distribution
of excellencies and virtues, in those different ages.

207 The merit of benevolence, arising from its utility, and its
tendency to promote the good of mankind, has been already
explained, and is, no doubt, the source of a censideradle
part of that esteem, which is so universally paid to it. But
it will also be allowed, that the very softness and tender-
ness of the sentiment, its engaging endearments, its fond
expressions, its delicate attentions, and all that flow of mutual
confidence and regard, which enters into a warm attachment
of love and friendship : it will be allowed, I say, that these
feelings, being delightful in themselves, are necessarily
communicated to the spectators, and melt them into the
same fondness and delicacy. The tear naturally starts in
our eye on the apprehension of a warm sentiment of this
nature : our breast heaves, our heart is agitated, and every
humane tender principle of our frame is set in motion, and
gives us the purest and most satisfactory enjoyment.

When poets form descriptions of Elysian fields, where the
blessed inhabitants stand in no need of each other’s
assistance, they yet represent them as maintaining a con-
stant intercourse of love and friendship, and sooth our fancy
with the pleasing image of these soft and gentle passions.
The idea of tender tranquillity in a pastoral Arcadia is
agreeable from a like principle, as has been observed
above ',

Who would live amidst perpetual wrangling, and scolding,
and mutual reproaches? The roughness and harshness of
these emotions disturb and displease us: we suffer by

L Sect, v, Part 2.
B
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contagion and sympathy; nor can we remain indifferent
spectators, even though certain that no pernicious conse
quences would ever follow from such angry passions.

208 As a certain proof that the whole merit of benevolence is
not derived from its usefulness, we may observe, that in
a kind way of blame, we say, a person is #00 good ; when he
exceeds his part in society, and carries his attention for
others beyond the proper bounds. In like manner, we say
a man is foo Aigh-spirited, foo intrepid, too indifferent about
Jortune: reproaches, which really, at bottom, imply more
esteem than many panegyrics. Being accustomed to rate
the merit and demerit of characters chiefly by their useful
or pernicious tendencies, we cannot forbear applying the
epithet of blame, when we discover a sentiment, which rises
to a degree, that is hurtful ; but it may happen, at the same
time, that its noble elevation, or its engaging tenderness so
seizes the heart, as rather to increase our friendship and
concern for the person

The amours and attachments of Harry the IVth of
France, during the civil wars of the league, frequently hurt
his interest and his cause; but all the young, at least, and
amorous, who can sympathize with the tender passions, will
allow that this very weakness, for they will readily call it
such, chiefly endears that hero, and interests them in his
fortunes.

The excessive bravery and resolute inflexibility of
Charles the XIIth ruined his own country, and infested all
his neighbours; but have such splendour and greatness in
their appearance, as strikes us with admiration; and they
might, in some degree, be even approved of, if they
betrayed not sometimes too evident symptoms of madness
and disorder.

! Cheerfulness could scarce mdmit of blame from its excess, were it

not thst dissolute mirth, without a proper cause or subject, is a sure
symptom and characteristic of folly, and on that account disgustful.
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208 The Athenians pretended to the first invention of agricul-
ture and of laws: and always valued themselves extremely
on the benefit thereby procured to the whole race of man-
kind. They also boasted, and with reason, of their warlike
enterprises ; particularly against those innumerable fleets and
armies of Persians, which invaded Greece during the reigns
of Darius and Xerxes. But though there be no comparison
in point of utility, between these peaceful and military
honours; yet we find, that the orators, who have writ such
elaborate panegyrics on that famous city, have chiefly
triumphed in displaying the warlike achievements. Lysias,
Thucydides, Plato, and Isocrates discover, all of them, the

ame partiality ; which, though condemned by calm reason
and reflection, appears so natural in the mind of man.

It is observable, that the great charm of poetry consists in
lively pictures of the sublime passions, magnanimity, courage,
disdain of fortune; or those of the tender affections, love and

riendship; which warm the heart, and diffuse over it similar
sentiments and emotions. And though all kinds of passion,
even the most disagreeable, such as grief and anger, are
observed, when excited by poetry, to convey a satisfaction,
from a mechanism of nature, not easy to be explained : Yet
those more elevated or softer affections have a peculiar
influence, and please from more than one cause or principle,
Not to mention that they alone interest us in the fortune of
the persons represented, or communicate any esteem and
affection for their character.

And can it possibly be doubted, that this talent itself of
poets, to move the passions, this pathetic and sublime of
sentiment, is a very considerable merit ; and being enhanced
by its extreme rarity, may exalt the person possessed of it,
above every character of the age in which he lives? The
prudence, address, steadiness, and benign government of
Augustus, adorned with all the splendour of his noble birth
and imperial crown, render him but an unequal competitor

s 3
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for fame with Virgil, who lays nothing into the opposite scale
but the divine beauties of his poetical genius.

The very sensibility to these beauties, or a delicacy
of taste, is itself a beauty in any character; as conveying
the purest, the most durable, and most innocent of all
enjoyments.

210 These are some instances of the several species of merit,
that are valued for the immediate pleasure which they
communicate to the person possessed of them. No views
of utility or of future beneficial consequences enter into this
sentiment of approbation ; yet is it of a kind similar to that
other sentiment, which arises from views of a public or
private utility. The same social sympathy, we may observe,
or fellow-feeling with human happiness or misery, gives rise
to both; and this analogy, in all the parts of the present
theory, may justly be regarded as a confirmation of it.



SECTION VIIL
OF QUALITIES IMMEDIATELY AGREEABLE TO OTHERS',

211 As the mutual shocks, in soaesy, and the oppositions of
interest and self-love have constrained mankind to estab-
lish the laws of justice, in order to preserve the advan-
tages of mutual assistance and protection : in like manner,
the eternal contrarieties, in company, of men’s pride and
self-conceit, have introduced the rules of Good Manners
or Politeness, in order to facilitate the intercourse of minds,
and an undisturbed commerce and conversation. Among
well-bred people, a mutual deference is affected ; contempt
of others disguised ; authority concealed; attention given
to each in his turn; and an easy stream of conversation
maintained, without vehemence, without interruption, with-
out eagerness for victory, and without any airs of superiority.
These attentions and regards are immediately agreeable to
others, abstracted from any consideration of utility or bene-
ficial tendencies : they conciliate affection, promote esteem,
and extremely enhance the merit of the person who regulates
his behaviour by them.

' It is the natare and, indeed, the definition of virtue, that it s
a gqualily of the mind agrecable te or approved of by every ome who
considers or comtemploter it. But some qualities produce pleasore,
because they are useful to society, or useful or sgreesble to the person
himself; others produce it more immediately, which is the case with
the class of virtues here considered.
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Many of the forms of breeding are arbitrary and casual;
but the thing expressed by them is still the same. A
Spaniard goes out of his own house before his guest, to
signify that he leaves him master of all. In other countries,
the landlord walks out last, as a common mark of deference
and regard,

213 But, in order to render a man perfect good company, he
must have Wit and Ingenuity as well as good manners.
What wit is, it may not be easy to define; but it is easy
surely to determine that it is a quality immediately agree-
able to others, and communicating, on its first appearance,
a lively joy and satisfaction to every one who has any com-
prehension of it. The most profound metaphysics, indeed,
might be employed in explaining the various kinds and
species of wit; and many classes of it, which are now
received on the sole testimony of taste and sentiment,
might, perhaps, be resolved into more general principles.
But this is sufficient for our present purpose, that it does
affect taste and sentiment, and bestowing an immediate
enjoyment, is a sure source of approbation and afiection.

In countries where men pass most of their time in con-
versation, and visits, and assemblies, these companionable
qualities, so to speak, are of high estimation, and form
a chief part of personal merit. In countries where men
live a more domestic life, and either are employed in
business, or amuse themselves in a narrower circle of
acquaintance, the more solid qualities are chiefly regarded.
Thus, I have often observed, that, among the French, the
first questions with regard to a stranger are, Js ke polife]
Has ke wit? In our own country, the chief praise bestowed
is always that of a good-natured, sensible fellow.,

In conversation, the lively spirit of dialogue is agreealdle,
even to those who desire not to have any share in the dis-
course : hence the teller of long stories, or the pompous
declaimer, is very little approved of. But most men desire
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likewise their turn in the conversation, and regard, with
a very evil eye, that Joguasty which deprives them of a right
they are naturally so jealous of.

There is a sort of harmless /iars, frequently to be met
with in company, who deal much in the marvellous. Their
usual intention is to please and entertain; but as men are
most delighted with what they conceive to be truth, these
people mistake extremely the means of pleasing, and incur
universal blame. Some indulgence, however, to lying or
fiction is given in Aumorous stories; because it is there
really agreeable and entertaining, and truth is not of any
importance.

Eloquence, genius of all kinds, even good sense, and
sound reasoning, when it rises to an eminent degree, and
is employed upon subjects of any considerable dignity and
nice discernment ; all these endowments seem immediately
agreeable, and have a merit distinct from their usefulness.
Rarity, likewise, which so much enhances the price of every
thing, must set an additional value on these noble talents
of the human mind.

218 Modesty may be understood in different senses, even
abstracted from chastity, which has been already treated
of. It sometimes means that tenderness and nicety of
honour, that apprehension of blame, that dread of intrusion
or injury towards others, that Pudor, which is the proper
guardian of every kind of virtue, and a sure preservative
against vice and corruption. But its most usual meaning
is when it is opposed to impudence and arrogance, and
expresses a diffidence of our own judgement, and a due
attention and regard for others, In young men chiefly,
this quality is a sure sign of good sense; and is also the
certain means of augmenting that endowment, by preserving
their ears open to instruction, and making them still grasp
after new attainments. But it has a further charm to every
spectator ; by flattering every man’s vanity, and presenting
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the appearance of a docile pupil, who receives, with proper
attention and respect, every word they utter.

Men have, in general, 2 much greater propensity to over-
value than undervalue themselves; notwithstanding the
opinion of Aristotle’, This makes us more jealous of the
excess on the former side, and causes us to regard, with
a peculiar indulgence, all tendency to modesty and self-
diffidence ; as esteeming the danger less of falling into any
vicious extreme of that nature. It is thus in countries
where men’s bodies are apt to exceed in corpulency, per-
sonal beauty is placed in a much greater degree of slender-
ness, than in countries where that is the most usual defect.
Being so often struck with instances of one species of
deformity, men think they can never keep at too great
a distance from it, and wish always to have a leaning to
the opposite side. In like manner, were the door opened
to self-praise, and were Montaigne’s maxim observed, that
one should say as frankly, / Aave semse, I have learning,
7 have courage, beauty, or wit, as it is sure we often think
50 ; were this the case, I say, every one is sensible that
such a flood of impertinence would break in upon us, as
would render society wholly intolerable. For this reason
custom has established it as a rule, in common societies,
that men should not indulge themselves in self-praise, or
even speak much of themselves; and it is only among
intimate friends or people of very manly behaviour, that
one is allowed to do himself justice. Nobody finds fault
with Maurice, Prince of Orange, for his reply to one who
asked him, whom he esteemed the first general of the age,
The marguss of Spinola, said he, is the second. Though it is
observable, that the self-praise implied is here better implied,
than if it had been directly expressed, without any cover or
disguise.

He must be a very superficial thinker, who imagines

! Ethic ad Nicomachum.
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that 2ll instances of mutual deference are to be understood
in earnest, and that a man would be more esteemable for
being ignorant of his own merits and accomplishments.
A small bias towards modesty, even in the internal senti-
ment, is favourably regarded, especially in young people;
and a strong bias is required in the outward behaviour;
but this excludes not a noble pride and spirit, which may
openly display itself in its full extent, when one lies under
calumny or oppression of any kind. The generous con-
tumacy of Socrates, as Cicero calls it, has been highly
celebrated in all ages; and when joined to the usual
modesty of his behaviour, forms a shining character.
Iphicrates, the Athenian, being accused of betraying the
interests of his country, asked his accuser, Would you, says
he, kave, on a like occasion, been guiity of that crime? By no
means, replied the other. And can you then imagine, cried
the hero, tkat Iphicrates would be guilty?’ In short,
a generous spirit and self-value, well founded, decently
disguised, and courageously supported under distress and
calumny, is a great excellency, and seems to derive its merit
from the noble elevation of its sentiment, or its immediate
agreeableness to its possessor. In ordinary characters, we
approve of a bias towards modesty, which is a quality
immediately agreeable to others: the vicious excess of the
former virtue, namely, insolence or haughtiness, is im-
mediately disagreeable to others; the excess of the latter
is so to the possessor. Thus are the boundaries of these
duties adjusted.

214 A desire of fame, reputation, or a character with others, is
so far from being blameable, that it seems inseparable from
virtue, genius, capacity, and a generous or noble disposition.
An attention even to trivial matters, in order to please, is
also expected and demanded by society; and no one is
surprised, if he find a man in company to observe a greater

! Quinetil, lib. v. cap. 12,



266 AN ENQUIRY CONCERNING (Sect. ¥I11.

elegance of dress and more pleasant flow of conversation,
than when he passes his time at home, and with his own
family. Wherein, then, consists Vanity, which is so justly
regarded as a fault or imperfection. It seems to consist
chiefly in such an intemperate display of our advantages,
honours, and accomplishments; in such an importunate
and open demand of praise and admiration, as is offensive
to others, and encroaches too far on fhes» secret vanity and
ambition. It is besides a sure symptom of the want of true
dignity and elevation of mind, which is so great an orna-
ment in any character. For why that impatient desire of
applause ; as if you were not justly entitled to it, and might
not reasonably expect that it would for ever attend you?
Why so anxious to inform us of the great company which
you have kept; the obliging things which were said to you;
the honours, the distinctions which you met with; as if
these were not things of course, and what we could readily,
of ourselves, have imagined, without being told of them?
215 Decency, or a proper regard to age, sex, character, and
station in the world, may be ranked among the qualities
which are immediately agreeable to others, and which,
by that means, acquire praise and approbation. An effemi-
nate behaviour in a man, a rough manner in a woman ;
these are ugly because unsuitable to each character, and
different from the qualities which we expect in the sexes.
It is as if a tragedy abounded in comic beauties, or a comedy
in tragic. The disproportions hurt the eye, and convey
a disagreeable sentiment to the spectators, the source of
blame and disapprobation. This is that fndecorum, which
is explained so much at large by Cicero in his Offices.
Among the other virtues, we may also give Cleanliness
a place; since it naturally renders us agreeable to others,
and is no inconsiderable source of love and affection. No
one will deny, that a negligence in this particular is a fault;
and as faults are nothing but smaller vices, and this fault
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can have no other origin than the uneasy sensation which
it excites in others; we may, in this instance, seemingly so
trivial, clearly discover the origin of moral distinctions,
about which the learned have involved themselves in such
mazes of perplexity and error.

218 But besides all the agresadle qualities, the origin of whose
beauty we can, in some degree, explain and account for,
there still remains something mysterious and inexplicable,
which conveys an immediate satisfaction to the spectator,
but how, or why, or for what reason, he cannot pretend to
determine. There is a manner, a grace, an ease, a genteel-
ness, an I-know-not-what, which some men possess above
others, which is very different from external beauty and
comeliness, and which, however, catches our affection
almost as suddenly and powerfully, And though this
manner be chicfly talked of in the passion between the
sexes, where the concealed magic is easily explained, yet
surely much of it prevails in all our estimation of characters,
and forms no inconsiderable part of personal merit. This
class of accomplishments, therefore, must be trusted entirely
to the blind, but sure testimony of taste and sentiment ;
and must be considered as a part of ethics, left by nature
to baffle all the pride of philosophy, and make her sensible
of her narrow boundaries and slender acquisitions.

We approve of another, because of his wit, politeness,
modesty, decency, or any agreeable quality which he pos-
sesses ; although he be not of our acquaintance, nor has
ever given us any entertainment, by means of these accom-
plishments. The idea, which we form of their effect on his
acquaintance, has an agreeable influence on our imagination,
and gives us the sentiment of approbation. This principle
enters into all the judgements which we form concerning
manners and characters,



SECTION IX.
CONCLUSION.

Part L

217 It may justly appear surprising that any man in so late
an age, should find it requisite to prove, by elaborate
reasoning, that Personal Merit consists altogether in the
possession of mental qualities, wsefu/ or agreeable to the
person himself or to others. It might be expected that
this principle would have occurred even to the first rude,
unpractised enquirers concerning morals, and been received
from its own evidence, without any argument or disputation.
Whatever is valuable in any kind, so naturally classes itself
under the division of wseful or agrecable, the ufile or the
dulee, that it is not easy to imagine why we should ever
seek further, or consider the question as a matter of nice
research or inquiry. And as every thing useful or agreeable
must possess these qualities with regard either to the person
himself or to others, the complete delineation or description
of merit scems to be performed as naturally as a shadow is
cast by the sun, or an image is reflected upon water. If
the ground, on which the shadow is cast, be not broken
and uneven ; nor the surface from which the image is re-
flected, disturbed and confused ; a just figure is immediately
presented, without any art or attention. And it seems
a reasonable presumption, that systems and hypotheses
have perverted our natural understanding, when a theory,
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so simple and obvious, could so long have escaped the
most elaborate exarnination.

218 But however the case may have fared with philosophy,
in common life these principles are still implicitly main-
tained; nor is any other topic of praise or blame ever
recurred to, when we employ any panegyric or satire, any
applause or censure of human action and behaviour, If we
observe men, in every intercourse of business or pleasure,
in every discourse and conversation, we shall find them no-
where, except in the schools, at any loss upon this subject.
What so natural, for instance, as the following dialogue ?
You are very happy, we shall suppose one to say, addressing
himself to another, that you have given your daughter to
Cleanthes. He is a man of honour and humanity, Every
one, who has any intercourse with him, is sure of fair
and kind treatment’. I congratulate you too, says another,
on the promising expectations of this son-in-law; whose
assiduous application to the study of the laws, whose quick
penetration and early knowledge both of men and business,
prognosticate the greatest honours and advancement® You
surprise me, replies a third, when you talk of Cleanthes as
a man of business and application. I met him lately in
a circle of the gayest company, and he was the very life and
soul of our conversation : so much wit with good manners;
so much gallantry without affectation ; so much ingenious
knowledge so genteelly delivered, I have never before
observed in any one®. You would admire him still more,
says a fourth, if you knew him more familiarly, That
cheerfulness, which you might remark in him, is not a
sudden flash struck out by company : it runs through the
whole tenor of his life, and preserves a perpetual serenity
on his countenance, and tranquillity in his soul. He has

1 Qualities useful to others.

* Juslities useful to the person himself.
% Qualities immediately agreeable to others,
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met with severe trials, misfortunes as well as dangers; and
by his greatness of mind, was still superior to all of them ',
The image, gentlemen, which you have here delineated of
Cleanthes, cried I, is that of accomplished merit. Each of
you has given a stroke of the pencil to his figure; and
you have unawares exceeded all the pictures drawn by
Gratian or Castiglione. A philosopher might select this
character as a model of perfect virtue.

219 And as every quality which is useful or agreeable to our-
selves or others is, in common life, allowed to be a part of
personal merit; so no other will ever be received, where
men judge of things by their natural, unprejudiced reason,
without the delusive glosses of superstition and false religion.
Celibacy, fasting, penance, mortification, self-denial, humility,
silence, solitude, and the whole train of monkish virtues ;
for what reason are they everywhere rejected by men of
sense, but because they serve to no manner of purpose;
neither advance a man's fortune in the world, nor render
him a more valuable member of society ; neither qualify
him for the entertzinment of company, nor increase his
power of self-enjoyment? We observe, on the contrary,
that they cross all these desirable ends; stupify the under-
standing and harden the heart, obscure the fancy and sour
the temper. We justly, therefore, transfer them to the
opposite column, and place them in the catalogue of vices ;
nor has any superstition force sufficient among men of the
world, to pervert entirely these natural sentiments. A
gloomy, hair-brained enthusiast, after his death, may have
a place in the calendar ; but will scarcely ever be admitted,
when alive, into intimacy and society, except by those who
are as delirious and dismal as himself,

220 It seems a happiness in the present theory, that it enters
not into that vulgar dispute concerning the degrees of
benevolence or self-love, which prevail in human nature;

! Qualities immediately agreeable to the person himself.
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a dispute which is never likely to have any issue, both
because men, who have taken part, are not easily con-
vinced, and because the phenomena, which can be pro-
duced on either side, are so dispersed, so uncertain, and
subject to so many interpretations, that it is scarcely
possible accurately to compare them, or draw from them
any determinate inference or conclusion. It is sufficient
for our present purpose, if it be allowed, what surely,
without the greatest absurdity cannot be disputed, that there
is some benevolence, however small, infused into our bosom
some spark of friendship for human kind ; some particle of
the dove kneaded into our frame, along with the elements
of the wolf and serpent. Let these generous sentiments be
supposed ever so weak ; let them be insufficient to move
even a hand or finger of our body, they must still direct
the determinations of our mind, and where everything else
is equal, produce a cool preference of what is useful and
serviceable to mankind, above what is pernicious and
dangerous. A moral distinction, therefore, immediately
arises; a general sentiment of blame and approbation;
a tendency, however faint, to the objects of the one, and
a proportionable aversion to those of the other, Nor will
those reasoners, who so earnestly maintain the predominant
selfishness of human kind, be any wise scandalized at
hearing of the weak sentiments of virtue implanted in our
nature. On the contrary, they are found as ready to
maintain the one tenet as the other; and their spirit of
satire (for such it appears, rather than of corruption)
naturally gives rise to both opinions; which have, indeed,
a great and almost an indissoluble connexion together,

221 Avarice, ambition, vanity, and all passions vulgarly,
though improperly, comprised under the denomination of
se/f-love, are here excluded from our theory concerning the
origin of morals, not because they are too weak, but
because they have not a proper direction for that purpose.
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The notion of morals implies some sentiment common to
all mankind, which recommends the same object to general
approbation, and makes every man, or most men, agree in
the same opinion or decision concerning it. It also implies
some sentiment, so universal and comprehensive as to
extend to all mankind, and render the actions and conduct,
even of the persons the most remote, an object of applause
or censure, according as they agree or disagree with that
rule of right which is established. These two requisite
circumstances belong alone to the sentiment of humanity
here insisted on. The other passions produce in every
breast, many strong sentiments of desire and aversion,
affection and hatred ; but these neither are felt so much in
common, nor are so comprehensive, as to be the foundation
of any general system and established theory of blame or
approbation.

222 When a man denominates another his enemy, his rival,
his antagonist, his adversary, he is understood to speak the
language of self-love, and to express sentiments, peculiar to
himself, and arising from his particular circumstances and
situation. But when he bestows on any man the epithets
of wicious or odious or depraved, he then speaks another
language, and expresses sentiments, in which he expects
all his audience are to concur with him. He must here,
therefore, depart from his private and particular situation,
and must choose a point of view, common to him with
others; he must move some universal principle of the
human frame, and touch a string to which all mankind
have an accord and symphony. If he mean, therefore, to
express that this man possesses qualities, whose tendency
is pernicious to society, he has chosen this common point
of view, and has touched the principle of humanity, in
which every man, in some degree, concurs. While the
human heart is compounded of the same elements as at
present, it will never be wholly indifferent to public good,
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nor entirely unaffected with the tendency of characters and
manners. And though this affection of humanity may not
generally be esteemed so strong as vanity or ambition, yet,
being common to all men, it can alone be the foundation
of morals, or of any general system of blame or praise.
One man's ambition is not another’s ambition, nor will the
same event or cobject satisfy both; but the humanity of
one man is the humanity of every one, and the same
object touches this passion in all human creatures.

223  But the sentiments, which arise from humanity, are not
only the same in all human creatures, and produce the
same approbation or censure; but they also comprehend
all human creatures ; nor is there any one whose conduct or
character is not, by their means, an object to every one of
censure or approbation. On the contrary, those other
passions, commonly denominated selfish, both produce
different sentiments in each individual, according to his
particular situation ; and also contemplate the greater part
of mankind with the utmost indifference and unconcern,
Whoever has a high regard and esteem for me flatters my
vanity ; whoever expresses contempt mortifies and dis-
pleases me; but as my name is known but to a small part
of mankind, there are few who come within the sphere of
this passion, or excite, on its account, either my affec-
tion or disgust. But if you represent a tyrannical, insolent,
or barbarous behaviour, in any country or in any age of the
world, 1 soon carry my eye to the pernicious tendency of
such a conduct, and feel the sentiment of repugnance and
displeasure towards it. No character can be so remote as
to be, in this light, wholly indifferent to me. What is
beneficial to society or to the person himself must still be
preferred. And every quality or action, of every human
being, must, by this means, be ranked under some class or
denomination, expressive of general censure or applause.

What more, therefore, can we ask to distinguish the
T



374 AN ENQUIRY CONCERNING  (Sect.1X, Partl,

sentiments, dependent on humanity, from those connected
with any other passion, or to satisfy us, why the former are
the origin of morals, not the latter? Whatever conduct
gains my approbation, by touching my humanity, procures
also the applause of all mankind, by affecting the same
principle in them ; but what serves my avarice or ambition
pleases these passions in me alone, and affects not the
avarice and ambition of the rest of mankind. There is no
circumstance of conduct in any man, provided it have
a beneficial tendency, that is not agreeable to my
humanity, however remote the person; but every man, so
far removed as neither to cross nor serve my avarice
and ambition, is regarded as wholly indifferent by those
passions, The distinction, therefore, between these species
of sentiment being so great and evident, language must
soon be moulded upon it, and must invent a peculiar set of
terms, in order to express those universal sentiments of
censure or approbation, which arise from humanity, or from
views of general usefulness and its contrary. Virtue and
Vice become then known; morals are recognized ; certain
general ideas are framed of human conduct and behaviour;
such measures are expected from men in such situations.
This action is determined to be conformable to our ab-
stract rule; that other, contrary. And by such universal
principles are the particular sentiments of self-love frequently
controlled and limited .

! Tt seems certain, both from reason and experience, that a rude,
untaught savage regulates chiefly his love and hatred by the ideas of
private utility and injury, and bas but faint conceptions of a general rule
or system of behaviour, The maco who stands opposite to him in battle,
be bates heartily, not only for the present moment, which is almost
unavoidable, but for ever after; nor is he satisfied without the most
extreme punishment and vengeance. Botwe, accustomed to society, and
to more enlarged reflections, consider, that this man is serving his own
country and community ; that aoy man, in the same sitoation, would do

the same ; that we ourselves, in like circumstances, observe a like con-
duct ; that, in general, human socicty is best supporied on such maxims:



Sect, IX, Past 1) 7HE PRINCIPLES OF MORALS. 375

224 From instances of popular tumults, seditions, factions,
panics, and of all passions, which are shared with a multi-
tude, we may learn the influence of society in exciting
and supporting any emotion ; while the most ungovernable
disorders are raised, we find, by that means, from the
slightest and most frivolous occasions. Solon was no very
cruel, though, perhaps, an unjust legislator, who punished
neuters in civil wars; and few, I believe, would, in such
cases, incur the penalty, were their affection and discourse
allowed sufficient to absolve them. No selfishness, and
scarce any philosophy, have there force sufficient to support
a total coolness and indifference ; and he must be more or
less than man, who kindles not in the common blaze. What
wonder then, that moral sentiments are found of such
influence in life; though springing from principles, which
may appear, at first sight, somewhat small and delicate?
But these principles, we must remark, are social and
universal ; they form, in a manner, the par?y of human-
kind against vice or disorder, its common enemy. And as
the benevolent concern for others is diffused, in a greater or
less degree, over all men, and is the same in all, it occurs
more frequently in discourse, is cherished by society and
conversation, and the blame and approbation, consequent
on it, are thereby roused from that lethargy into which
they are probably lulled, in solitary and uncultivated nature,
Other passions, though perhaps originally stronger, yet

and by these suppositions and views, we correct, in some measure, our
ruder and parrower passions. Axnd though much of our friendship and
enmity be still regulated by private considerations of benefit and harm,
we pay, at least, this homage to general rules, which we are rccustomed
to respecl, that we commonly pervert our adversary's cooduct, by
imputing malice or injustice to bim, in order to give vent to those
passions, which arise from self-love and private interest. When the
heart is full of rege, it never wants pretences of this nature; though
sometimes as frivolous, as those from which Horace, being almost
crushed by the fall of a tree, affects to accuse of parricide the first
planter of it.

Ta
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being selfish and private, are often overpowered by its force,
and yield the dominion of our breast to those social and
public principles.

225 Another spring of our constitution, that brings a great
addition of force to moral sentiments, is the love of fame;
which rules, with such uncontrolled authority, in all generous
minds, and is often the grand object of all their designs and
undertzkings. By our continual and earnest pursuit of a
character, a name, a reputation in the world, we bring our own
deportment and conduct frequently in review, and consider
how they appear in the eyes of those who approach and
regard us. This constant habit of surveying ourselves, as
it were, in reflection, keeps alive all the sentiments of right
and wrong, and begets, in noble natures, a certain reverence
for themselves as well as others, which is the surest guardian
of every virtue. The animal conveniencies and pleasures
sink gradually in their value; while every inward beauty
and moral grace is studiously acquired, and the mind is
accomplished in every perfection, which can adorn or
embellish a rational creature.

Here is the most perfect morality with which we are
acquainted : here is displayed the force of many sympathies.
Our moral sentiment is itself a feeling chiefly of that nature,
and our regard to a character with others seems to arise
only from a care of preserving a character with ourselves ;
and in order to attain this end, we find it necessary to prop
our tottering judgement on the correspondent approbation
of mankind.

226 But, that we may accommodate matters, and remove if
possible every difficulty, let us allow all these reasonings to
be false. Let us allow that, when we resolve the pleasure,
which arises from views of utility, into the sentiments of
humanity and sympathy, we have embraced a wrong
bypothesis. Let us confess it necessary to find some other
explication of that applause, which is paid to objects, whether
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inanimate, animate, or rational, if they have a tendency to
promote the welfare and advantage of mankind. However
difficult it be to conceive that an object is approved of on
account of its tendency to a certain end, while the end
itself is totally indifferent: let us swallow this absurdity,
and consider what are the consequences. The preceding
delineation or definition of Personal Merit must still retain its
evidence and authority: it must still be allowed that every
quality of the mind, which is usefu/ or agrecable to the gerson
kimnself or to others, communicates a pleasure to the spectator,
engages his esteem, and is admitted under the honourable
denomination of virtue or merit. Are not justice, fidelity,
honour, veracity, allegiance, chastity, esteemed solely on
account of their tendency to promote the good of society ? Is
not that tendency inseparable from humanity, benevolence,
lenity, generosity, gratitude, moderation, tenderness, friend-
ship, and all the other social virtues? Can it possibly be
doubted that industry, discretion, frugality, secrecy, order,
perseverance, forethought, judgement, and this whole class of
virtues and accomplishments, of which many pages would
not contain the catalogue ; can it be doubted, I say, that the
tendency of these qualities to promote the interest and hap-
piness of their possessor, is the sole foundation of their merit ?
Who can dispute that a mind, which supports a perpetual
serenity and cheerfulness, a noble dignity and undaunted
spirit, a tender affection and good-will to all around;
as it has more enjoyment within itself, is also a more
animating and rejoicing spectacle, than if dejected with
melancholy, tormented with anxiety, irritated with rage,
or sunk into the most abject baseness and degeneracy ?
And as to the qualities, immediately agrecadle to others,
they speak sufficiently for themselves; and he must be
unhappy, indeed, either in his own temper, or in his
situation and company, who has never perceived the
charms of a facetious wit or flowing affability, of a
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delicate modesty or decent genteelness of address and
manner.

227 I am sensible, that nothing can be more unphilosophical
than to be positive or dogmatical on any subject ; and that,
even if excessive scepticism could be maintained, it would not
be more destructive to all just reasoningand inquiry. Iam
convinced that, where men are the most sure and arrogant,
they are commonly the most mistaken, and have there
given reins to passion, without that proper deliberation and
suspense, which can alone secure them from the grossest
absurdities. Yet, I must confess, that this enumeration
puts the matter in so strong a light, that I cannot, a# presens,
be more assured of any truth, which I learn from reasoning
and argument, than that personal merit consists entirely in
the usefulness or agreeableness of qualities to the person
himself possessed of them, or to others, who have any
intercourse with him. But when I reflect that, though the
bulk and figure of the earth have been measured and
delineated, though the motions of the tides have been
accounted for, the order and economy of the heavenly bodies
subjected to their proper laws, and Infinite itself reduced to
calculation ; yet men still dispute concerning the foundation
of their moral duties. When I reflect on this, I say, I fall
back into diffidence and scepticism, and suspect that an
hypothesis, so obvious, had it been a true one, would, long
ere now, have been received by the unanimous sufifrage and
consent of mankind.

ParT I

228 Having explained the moral egprodafion attending merit
or virtue, there remains nothing but briefly to consider our
interested abligation to it, and to inquire whether every man,
who has any regard to his own happiness and welfare, will
not best find his account in the practice of every moral
duty. If this can be clearly ascertained from the foregoing
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theory, we shall have the satisfaction to reflect, that we have
advanced principles, which not only, it is hoped, will stand
the test of reasoning and inquiry, but may contribute to the
amendment of men’s lives, and their improvement in
morality and social virtue, And though the philosophical
truth of any proposition by no means depends on its ten-
dency to promote the interests of society ; yet a man has but
a bad grace, who delivers a theory, however true, which, he
must confess, leads to a practice dangerous and pernicious.
Why rake into those cornersof nature which spread a nuisance
all around? Why dig up the pestilence from the pit in
which it is buried? The ingenuity of your researches may
be admired, but your systems will be detested; and man-
kind will agree, if they cannot refute them, to sink them, at
least, in eternal silence and oblivion. Truths which are
pernicious to society, if any such there be, will yield to
errors which are salutary and advanfageous.

But what philosophical truths can be more advantageous
to society, than those here delivered, which represent virtue
in all her genuine and most engaging charms, and makes
us approach her with ease, familiarity, and affection? The
dismal dress falls off, with which many divines, and some
philosophers, have covered her; and nothing appears but
gentleness, humanity beneficence, affability; nay, even at
proper intervals, play, frolic, and gaiety. She talks not of
useless austerities and rigours, suffering and self-denial. She
declares that her sole purpose is to make her votaries and
all mankind, during every instant of their existence, if
possible, cheerful and happy; nor does she ever willingly
part with any pleasure but in hopes of ample compensation
in some other period of their lives. The sole trouble
which she demands, is that of just calculation, and a steady
preference of the greater happiness. And if any austere
pretenders approach her, enemies to joy and pleasure, she
either rejects them as hypocrites and deceivers; or, if she
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admit them in her train, they are ranked, however, among
the least favoured of her votaries,

And, indeed, to drop all figurative expression, what hopes
can we ever have of engaging mankind to a practice which
we confess full of austerity and rigour? Or what theory of
morals can ever serve any useful purpose, unless it can show,
by a particular detail, that all the duties which it recom-
mends, are also the true interest of each individual? The
peculiar advantage of the foregoing system seems to be,
that it furnishes proper mediums for that purpose.

229 That the virtues which are immediately wsefie/ or agreeable
to the person possessed of them, are desirable in a view
to self-interest, it would surely be superfluous to prove.
Moralists, indeed, may spare themselves all the pains which
they often take in recommending these duties. To what
purpose collect arguments to evince that temperance is
advantageous, and the excesses of pleasure hurtful, when
it appears that these excesses are only denominated such,
because they are hurtful ; and that, if the unlimited use of
strong liquors, for instance, no more impaired health or the
faculties of mind and body than the use of air or water, it
would not be a whit more vicious or blameable ?

It seems equally superfluous to prove, that the com-
panionable virtues of good manners and wit, decency and
genteelness, are more desirable than the contrary qualities.
Vanity alone, without any other consideration, is a sufficient
motive to make us wish for the possession of these accom-
plishments. No man was ever willingly deficient in this
particular.  All our failures here proceed from bad education,
want of capacity, or a perverse and unpliable disposition.
Would you bave your company coveted, admired, followed ;
rather than hated, despised, avoided ? Can any one seriously
deliberate in the case? As no enjoyment is sincere, without
some reference to company and society ; so no society can
be agreeable, or even tolerable, where a man feels his
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presence unwelcome, and discovers all around him symptoms
of disgust and aversion.

230 But why, in the greater society or confederacy of mankind,
should not the case be the same as in particular clubs and
companies? Why is it more doubtful, that the enlarged
virtues of humanity, generosity, beneficence, are desirable
with a view of happiness and self-interest, than the limited
endowments of ingenuity and politeness? Are we appre-
hensive lest those social affections interfere, in a greater
and more immediate degree than any other pursuits, with
private utility, and cannot be gratified, without some im-
portant sacrifice of honour and advantage? If so, we are
but ill-instructed in the nature of the human passions, and
are more influenced by wverbal distinctions than by real
differences.

Whatever contradiction may vulgarly be supposed between
the se/ish and socia/ sentiments or dispositions, they are
really no more opposite than selfish and ambitious, selfishand
revengeful, selfish and vain. It is requisite that there be an
original propensity of some kind, in order to be a basis to
self-love, by giving a relish to the objects of its pursuit;
and none more fit for this purpose than benevolence or
humanity. The goods of fortune are spent in one grati-
fication or another : the miser who accumulates his annual
income, and lends it out at interest, has really spent it in
the gratification of his avarice, And it would be difficult
to show why a man is more a loser by a generous action,
than by any other method of expense; since the utmost
which he can attain by the most elaborate selfishness, is the
indulgence of some affection.

231 Now if life, without passion, must be altogether insipid
and tiresome ; let a man suppose that he has full power of
modelling his own disposition, and let him deliberate what
appetite or desire he would choose for the foundation of
his happiness and enjoyment. Every affection, he would
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observe, when gratified by success, gives a satisfaction pro-
portioned to its force and violence ; but besides this advan-
tage, common to all, the immediate feeling of benevolence
and friendship, humanity and kindness, is sweet, smooth,
tender, and agreeable, independent of all fortune and acci-
dents. These virtues are besides attended with a pleasing
consciousness or remembrance, and keep us in humour with
ourselves as well as others; while we retain the agreeable
reflection of having done our part towards mankind and
society. And though all men show a jealousy of our success in
the pursuits of avarice and ambition ; yetare we almost sure
of their good-will and good wishes, so long as we persevere
in the paths of virtue, and employ ourselves in the execution
of generous plans and purposes. What other passion is
there where we shall find so many advantages united; an
agreeable sentiment, a pleasing consciousness, a good repu-
tation ? But of these truths, we may observe, men are, of
themselves, pretty much convinced ; nor are they deficient
in their duty to society, because they would not wish to be
generous, friendly, and humane; but because they do not
feel themselves such.

232 Treating vice with the greatest candour, and making it all
possible concessions, we must acknowledge that there is
not, in any instance, the smallest pretext for giving it the
preference above virtue, with a view of self-interest ; except,
perhaps, in the case of justice, where a man, taking things in
a certain light, may often seem to be a loser by his integrity.
And though it is allowed that, without a regard to property,
no society could subsist; yet according to the imperfect
way in which human affairs are conducted, a sensible knave,
in particular incidents, may think that an act of iniquity or
infidelity will make a considerable addition to his fortune,
without causing any considerable breach in the social union
and confederacy. That Aonesty és the best policy, may be
a good general ‘rule, but is liable to many exceptions ; and
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he, it may perhaps be thought, conducts himself with most
wisdom, who observes the general rule, and takes advantage
of all the exceptions.

233 I must confess that, if a man think that this reasoning
much requires an answer, it would be a little difficult
to find any which will to him appear satisfactory and
convincing. If his heart rebel not against such pernicious
maxims, if he feel no reluctance to the thoughts of villainy
or baseness, he has indeed lost a considerable motive to
virtue ; and we may expect that this practice will be answer-
able to his speculation. But in all ingenuous natures, the
antipathy to treachery and roguery is too strong to be counter-
balanced by any views of profit or pecuniary advantage.
Inward peace of mind, consciousness of integrity, a satis-
factory review of our own conduct; these are circumstances,
very requisite to happiness, and will be cherished and
cultivated by every honest man, who feels the importance
of them.

Such a one has, besides, the frequent satisfaction of seeing
knaves, with all their pretended cunning and abilities,
betrayed by their own maxims ; and while they purpose to
cheat with moderation and secrecy, a tempting incident
occurs, nature is frail, and they give into the snare ; whence
they can never extricate themselves, without a total loss of
reputation, and the forfeiture of all future trust and con-
fidence with mankind.

But were they ever so secret and successful, the honest
man, if he has any tincture of philosophy, or even common
observation and reflection, will discover that they themselves
are, in the end, the greatest dupes, and have sacrificed the
invaluable enjoyment of a character, with themselves at least,
for the acquisition of worthless toys and gewgaws. How
little is requisite to supply the mecessities of nature? And in
a view to pleasure, what comparison between the unbought
satisfaction of conversation, society, study, even health and
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the common beauties of nature, but above all the peaceful
reflection on one’s own conduct; what comparison, I say,
between these and the feverish, empty amusements of
luxury and expense? These natural pleasures, indeed, are
really without price; both because they are below all price
in their attainment, and above it in their enjoyment.



APPENDIX L

CONCERNING MORAL SENTIMENT,

284 1Ir the foregoing hypothesis be received, it will now be
easy for us to determine the question first started’, con-
cerning the general principles of morals; and though we
postponed the decision of that question, lest it should then
involve us in intricate speculations, which are unfit for moral
discourses, we may resume it at present, and examine how
far either reasom or sentiment enters into all decisions of
praise or censure.

One principal foundation of moral praise being supposed
to lie in the usefulness of any quality or action, it is
evident that reason must enter for a considerable share in
all decisions of this kind ; since nothing but that faculty can
instruct us in the tendency of qualities and actions, and
point out their beneficial consequences to society and to
their possessor. In many cases this is an affair liable to
great controversy: doubts may arise; opposite interests
may occur; and a preference must be given to one side,
from very nice views, and a small overbalance of utility.
This is particularly remarkable in questions with regard to
justice ; as is, indeed, natural to suppose, from that species
of utility which attends this virtue®. Were every single
instance of justice, like that of benevolence, useful to society;
this would be a more simple state of the case, and seldom

' Sect. L * See App. IIL
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liable to great controversy, But as single instances of
justice are often pernicious in their first and immediate ten.
dency, and as the advantage to society results only from the
observance of the general rule, and from the concurrence
and combination of several persons in the same equitable con-
duct; the case here becomes more intricate and involved.
The various circumstances of society; the various conse-
quences of any practice ; the various interests which may
be proposed ; these, on many occasions, are doubtful, and
subject to great discussion and inquiry. The object of
municipal laws is to fix all the questions with regard to
justice : the debates of civilians; the reflections of politi-
cians ; the precedents of history and public records, are all
directed to the same purpose. And a very accurate reason
or judgemen! is often requisite, to give the true determina-
tion, amidst such intricate doubts arising from obscure or
opposite utilities.

2356 But though reason, when fully assisted and improved, be
sufficient to instruct us in the pernicious or useful tendency
of qualities and actions ; it is not alone sufficient to produce
any moral blame or approbation.  Utility is only a tendency
to a certain end ; and were the end totally indifferent to us,
we should feel the same indifference towards the means.
It is requisite a senfiment should here display itself, in
order to give a preference to the useful above the pernicious
tendencies. This sentiment can be no other than a feeling
for the happiness of mankind, and a resentment of their
misery; since these are the different ends which virtue and
vice have a tendency to promote. Here therefore reason
instructs us in the several tendencies of actions, and
Aumanity makes a distinction in favour of those which are
useful and beneficial.

288 This partition between the faculties of understanding and
sentiment, in all moral decisions, seems clear from the
preceding hypothesis, But I shall suppose that hypothesis
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false: it will then be requisite to look out for some other
theory that may be satisfactory; and I dare venture to
affirm that none such will ever be found, so long as we sup-
pose reason to be the sole source of morals. To prove this,
it will be proper to weigh the five following considerations.
I. It is easy fora false hypothesis to maintain some appear-
ance of truth, while it keeps wholly in generals, makes use
of undefined terms, and employs comparisons, instead of
instances, This is particularly remarkable in that philosophy,
which ascribes the discernment of all moral distinctions to
reason alone, without the concurrence of sentiment. It is
impossible that, in any particular instance, this hypothesis
can so much as be rendered intelligible, whatever specious
figure it may make in general declamations and discourses.
Examine the crime of fmgrafitude, for instance ; which has
place, wherever we observe good-will, expressed and known,
together with good-offices performed, on the one side, and
a return of ill-will or indifference, with ill-offices or neglect
on the other: anatomize all these circumstances, and
examine, by your reason alone, in what consists the demerit
or blame. You never will come to any issue or conclusion.
287 Reason judges either of mafter of fact or of relations,
Enquire then, first, where is that matter of fact which we here
call arime ; pointit out; determine the time of its existence ;
describe its essence or nature ; explain the sense or faculty to
which it discovers itself. It resides in the mind of the person
who is ungrateful. He must, therefore, feel it, and be con-
scious of it. But nothing is there, except the passion of ill-will
or absolute indifference. You cannot say that these, of them-
sclves, always, and in all circumstances, are crimes. No,
they are only crimes when directed towards persons who have
before expressed and displayed good-will towardsus. Conse-
quently, we may infer, that the crime of ingratitude is not
any particular individual fasef; but arises from a com-
plication of circumstances, which, being presented to the
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spectator, excites the semfiment of blame, by the particular
structure and fabric of his mind.

238 This representation, you say, is false. Crime, indeed,
consists not in a particular faef, of whose reality we are
assured by rzason ; but it consists in certain moral relations,
discovered by reason, in the same manner as we dis-
cover by reason the truths of geometry or algebra.
But what are the relations, I ask, of which you here talk?
In the case stated above, I see first good-will and good-
offices in one person; then ill-will and ill-offices in the
other. Between these, there is a relation of contrariety.
Does the crime consist in that relation? But suppose
a person bore me ill-will or did me ill-offices; and I, in
return, were indifferent towards him, or did him good-offices.
Here is the same relation of confrariety; and vet my con-
duct is often highly laudable. Twist and turn this matter as
much as you will, you can never rest the morality on relation;
but must have recourse to the decisions of sentiment.

When it is affirmed that two and three are equal to the
half of ten, this relation of equality I understand perfectly.
I conceive, that if ten be divided into two parts, of which
one has as many units as the other; and if any of these
parts be compared to two added to three, it will contain as
many units as that compound number. But when you draw
thence a comparison to moral relations, I own that I am
altogether at a loss to understand you. A moral action,
a crime, such as ingratitude, is a complicated object. Does the
morality consist in the relation of its parts to each other?
How? After what manner? Specify the relation: be more
particular and explicit in your propositions, and you will
easily see their falsehood.

289 No, say you, the morality consists in the relation of
actions to the rule of right; and they are denominated
good or ill, according as they agree or disagree with it
What then is this rule of right? In what does it consist? How
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is it determined ? By reason, you say, which examines the
moral relations of actions, So that moral relations are
determined by the comparison of action to a rule. And
that rule is determined by considering the moral relations of
objects. Is not this fine reasoning ?

All this is metaphysics, you cry. That is enough ; there
needs nothing more to give a strong presumption of false-
hood. Yes, reply I, here are metaphysics surely; but they
are all on your side, who advance an abstruse hypothesis,
which can never be made intelligible, nor quadrate with any
particular instance or illustration. The hypothesis which
we embrace is plain. It maintains that morality is deter-
mined by sentiment. It defines virtue to be whaterer
mental action or quality gives fo a spectator the pleasing
sentiment of approbation ; and vice the contrary. We then
proceed to examine a plain matter of fact, to wit, what
actions have this influence. We consider all the circum-
stances in which these actions agree, and thence endeavour
to extract some general observations with regard to these
sentiments, If you call this metaphysics, and find anything
abstruse here, you need only conclude that your turn of
mind is not suited to the moral sciences.

240 II. When a man, at any time, deliberates concerning
his own conduct (as, whether he had better, in a particular
emergence, assist a brother or a benefactor), he must con-
sider these separate relations, with all the circumstances and
situations of the persons, in order to determine the
superior duty and obligation; and in order to determine the
proportion of lines in any triangle, it is necessary to examine
the nature of that figure, and the relation which its several
parts bear to each other. But notwithstanding this appear-
ing similarity in the two cases, there is, at bottom, an extreme
difference between them. A speculative reasoner concerning
triangles or circles considers the several known and given
relations of the parts of these figures, and thence infers

U
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some unknown relation, which is dependent on the former.
But in moral deliberations we must be acquainted before-
hand with all the objects, and all their relations to each
other; and from a comparison of the whole, fix our choice
or approbation. No new fact to be ascertained; no new
relation to be discovered. All the circumstances of the
case are supposed to be laid before us, ere we can fix any
sentence of blame or approbation. If any material circum-
stance be yet unknown or doubtful, we must first employ our
inquiry or intellectual faculties to assure us of it ; and must
suspend for a time all moral decision or sentiment, While
we are ignorant whether a man were aggressor or not, how
can we determine whether the person who killed him be
criminal or innocent? But after every circumstance, every
relation is known, the understanding has no further room to
operate, nor any object on which it could employ itself.
The approbation or blame which then ensues, cannot be
the work of the judgement, but of the heart; and is nota
speculative proposition or affirmation, but an active feeling or
sentiment, In the disquisitions of the understanding, from
known circumstances and relations, we inter some new and
unknown. In moral decisions, all the circumstances and
relations must be previously known ; and the mind, from
the contemplation of the whole, feels some new impression
of affection or disgust, esteem or contempt, approbation
or blame.

241 Hence the great difference between a mistake of fact
and one of right; and hence the reason why the one is
commonly criminal and not the other. When Oedipus
killed Laius, he was ignorant of the relation, and from
circumstances, innocent and involuntary, formed erroneous
opinions concerning the action which he committed.
But when Nero killed Agrippina, all the relations between
himself and the person, and all the circumstances of the
fact, were previously known to him; but the motive of
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revenge, or fear, or interest, prevailed in his savage heart
over the sentiments of duty and humanity. And when
we express that detestation against him to which he him-
self, in a little time, became insensible, it is not that we
see any relations, of which he was ignorant; but that,
for the rectitude of our disposition, we feel sentiments
against which he was hardened from flattery and a long
perseverance in the most enormous crimes. In these
sentiments then, not in a discovery of relations of any
kind, do all moral determinations consist. Before we can
pretend to form any decision of this kind, everything must
be known and ascertained on the side of the object or
action. Nothing remains but to feel, on our part, some
sentiment of blame or approbation ; whence we pronounce
the action criminal or virtuous,

242 III. This doctrine will become still more evident, if
we compare moral beauty with natural, to which in many
particulars it bears so near a resemblance. It is on the
proportion, relation, and position of parts, that all natural
beauty depends; but it would be absurd thence to infer,
that the perception of beauty, like that of truth in geo-
metrical problems, consists wholly in the perception of rela-
tions, and was performed entirely by the understanding or
intellectual faculties. In all the sciences, our mind from
the known relations investigates the unknown. But in
all decisions of taste or external beauty, all the relations
are beforehand obvious to the eye ; and we thence proceed
to feel a sentiment of complacency or disgust, according
to the nature of the object, and disposition of our organs.

Euclid has fully explained all the qualities of the
circle; but has not in any proposition said a word of
its beauty. The reason is evident. The beauty is not
a quality of the circle. It lies not in any part of the line,
whose parts are equally distant from a common centre,
It is only the effect which that figure produces upon the

U2
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mind, whose peculiar fabric of structure renders it sus-
ceptible of such sentiments. In vain would you look for
it in the circle, or seek it, either by your senses or by
mathematical reasoning, in all the properties of that figure.

Attend to Palladio and Perrault, while they explain
all the parts and proportions of a pillar. They talk of the
cornice, and frieze, and base, and entablature, and shaift
and architrave; and give the description and position
of each of these members. But should you ask the de-
scription and position of its beauty, they would readily
reply, that the beauty is not in any of the parts or members
of a pillar, but results from the whole, when that com-
plicated figure is presented to an intelligent mind, suscep-
tible to those finer sensations. Till such a spectator
appear, there is nothing but a figure of such particular
dimensions and proportions: from his sentiments alone
arise its elegance and beauty.

Again; attend to Cicero, while he paints the crimes
of a Verres or a Catiline. You must acknowledge that
the moral turpitude results, in the same manner, from
the contemplation of the whole, when presented to a being
whose organs have such a particular structure and formation.
The orater may paint rage, insolence, barbarity on the one
side ; meekness, suffering, sorrow, innocence on the other.
But if you feel no indignation or compassion arise in you
from this complication of circumstances, you would in vain
ask him, in what consists the crime or villainy, which he so
vehemently exclaims against? At what time, or on what
subject it first began to exist? And what has a few months
afterwards become of it, when every disposition and thought
of all the actors is totally altered or annihilated? No
satisfactory answer can be given to any of these questions,
upon the abstract hypothesis of morals; and we must
at last acknowledge, that the crime or immorality is no
particular fact or relation, which can be the object of the
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understanding, but arises entirely from the sentiment of
disapprobation, which, by the structure of human nature,
we unavoidably feel on the apprehension of barbarity or
treachery.

243 IV. Inanimate objects may bear to each other all the
same relations which we observe in moral agents; though
the former can never be the object of love or hatred, nor
are consequently susceptible of merit or iniquity, A young
tree, which over-tops and destroys its parent, stands in all
the same relations with Nero, when he murdered Agrippina ;
and if morality consisted merely in relations, would no
doubt be equally criminal.

244 V, It appears evident that the ultimate ends of human
actions can never, in any case, be accounted for by reason,
but recommend themselves entirely to the sentiments and
affections of mankind, without any dependance on the
intellectual faculties. Ask a man twhy Ae wses exercise;
he will answer, because he desives ¥o keep kis health, 1If you
then enquire, why ke desires health, he will readily reply,
because sicknmess €5 painful. If you push your enquiries
farther, and desire a reason why ke hates pain, it is im-
possible he can ever give any, This is an ultimate end,
and is never referred to any other object.

Perhaps to your second question, why ke desires health,
he may also reply, that ¢ is necessary for the exerase of his
calling. If you ask, why ke &5 anxious on that kead, he
will answer, because he desires fo get money, 1f you demand
Whyt It is the instrument of pleasure, says he. And
beyond this it is an absurdity to ask for a reason. It is
impossible there can be a progress ia fmfinifum ; and that
one thing can always be a reason why another is desired.
Something must be desirable on its own account, and
because of its immediate accord or agreement with human
sentiment and affection.

246 Now as virtue is an end, and is desirable on its own
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account, without fee and reward, merely for the immediate
satisfaction which it conveys; it is requisite that there
should be some sentiment which it touches, some internal
taste or feeling, or whatever you may please to call it, which
distinguishes moral good and evil, and which embraces the
one and rejects the other.

248 Thus the distinct boundaries and offices of reason and
of fasfe are easily ascertained. The former conveys the
knowledge of truth and falsehood: the latter gives the
sentiment of beauty and deformity, vice and virtue. The
one discovers objects as they really stand in nature, with-
out addition or diminution: the other has a productive
faculty, and gilding or staining all natural objects with
the colours, borrowed from internal sentiment, raises in
a manner a new creation. Reason being cool and dis-
engaged, is no motive to action, and directs only the impulse
received from appetite or inclination, by showing us the
means of attaining happiness or avoiding misery: Taste,
as it gives pleasure or pain, and thereby constitutes happi-
ness or misery, becomes a motive to action, and is the
first spring or impulse to desire and volition. From cir-
cumstances and relations, known or supposed, the former
leads us to the discovery of the concealed and unknown:
after all circumstances and relations are laid before us,
the latter makes us feel from the whole a new sentiment
of blame or approbation. The standard of the one, being
founded on the nature of things, is eternal and inflexible,
even by the will of the Supreme Being: the standard
of the other, arising from the eternal frame and con-
stitution of animals, is ultimately derived from that Supreme
Will, which bestowed on each being its peculiar nature,
and arranged the several classes and orders of existence,



247

APPENDIX IL

OF SELF-LOVE.

THERE is a principle, supposed to prevail among many,
which is utterly incompatible with all virtue or moral
sentiment; and as it can proceed from nothing but the
most depraved disposition, so in its turn it tends still
further to encourage that depravity. This principle is,
that all demevolence is mere hypocrisy, friendship a cheat,
public spirit a farce, fidelity a snare to procure trust and
confidence; and that while all of us, at bottom, pursue
only our private interest, we wear these fair disguises, in
order to put others off their guard, and expose them the
more to our wiles and machinations. What heart one
must be possessed of who possesses such principles, and
who feels no internal sentiment that belies so pernicious
a theory, it is easy to imagine: and also what degree
of affection and benevolence he can bear to a species whom
he represents under such odious colours, and supposes so
little susceptible of gratitude or any return of affection.
Or if we should not ascribe these principles wholly to
a corrupted heart, we must at least account for them from
the most careless and precipitate examination. Superficial
reasoners, indeed, observing many false pretences among
mankind, and feeling, perhaps, no very strong restraint in
their own disposition, might draw a general and a hasty
conclusion that all is equally corrupted, and that men,
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different from all other animals, and indeed from all other
species of existence, admit of no degrees of good or bad,
but are, in every instance, the same creatures under
different disguises and appearances.

248 There is another principle, somewhat resembling the
former; which has been much insisted on by philosophers,
and has been the foundation of many a system; that,
whatever affection one may feel, or imagine he feels
for others, no passion is, or can be disinterested; that
the most generous friendship, however sincere, is a modi-
fication of self-love; and that, even unknown to ourselves,
we seek only our own gratification, while we appear the
most deeply engaged in schemes for the liberty and
happiness of mankind. By a turn of imagination, by
a refinement of reflection, by an enthusiasm of passion,
we seem to take part in the interests of others, and imagine
ourselves divested of all selfish considerations: but, at
bottom, the most generous patriot and most niggardly
miser, the bravest hero and most abject coward, have, In
every action, an equal regard to their own happiness and
welfare,

Whoever concludes from the seeming tendency of this
cpinion, that those, who make profession of it, cannot
possibly feel the true sentiments of benevolence, or have
any regard for genuine virtue, will often find himself, in
practice, very much mistaken. Probity and honour were
no strangers to Epicurus and his sect. Atticus and Horace
seem to have enjoyed from nature, and culitivated by
reflection, as generous and friendly dispositions as any
disciple of the austerer schools. And among the modern,
Hobbes and Locke, who maintained the seifish system of
morals, lived irreproachable lives; though the former lay
not under any restraint of religion which might supply the
defects of his philosophy.

240 An epicurean or a Hobbist readily allows, that there is
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such a thing as a friendship in the world, without hypocrisy
or disguise; though he may attempt, by a philosophical
chymistry, to resolve the elements of this passion, if I may so
speak, into those of another, and explain every affection to
be self-love, twisted and moulded, by a particular turn of
imagination, into a variety of appearances. Butasthe same
turn of imagination prevails not in every man, nor gives the
same direction to the original passion ; this is sufficient even
according to the selfish system to make the widest difference
in human characters, and denominate one man virtuous and
humane, another vicious and meanly interested. I esteem
the man whose self-love, by whatever means, is so directed
as to give him a concern for others, and render him service-
able to society : as I hate or despise him, who has no regard
to any thing beyond his own gratifications and enjoyments,
In vain would you suggest that these characters, though
seemingly opposite, are at bottom the same, and that a very
inconsiderable turn of thought forms the whole difference
between them. Each character, notwithstanding these in-
considerable differences, appears to me, in practice, pretty
durable and untransmutable. And I find not in this more
than in other subjects, that the natural sentiments arising
from the general appearances of things are easily destroyed
by subtile reflections concerning the minute origin of these
appearances. Does not the lively, cheerful colour of a
countenance inspire me with complacency and pleasure;
even though I learn from philosophy that all difference of
complexion arises from the most minute differences of thick-
ness, in the most minute parts of the skin; by means of which
a superficies is qualified to reflect one of the original colours
of light, and absorb the others?

260 But though the question concerning the universal or partial
selfishness of man be not so material as is usually imagined
to morality and practice, it is certainly of consequence in the
speculative science of human nature, and is a proper object
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of curiosity and enquiry. It may not, therefore, be unsuit-
able, in this place, to bestow a few reflections upon it’,
The most obvious objection to the selfish hypothesis is,
that, as it is contrary to common feeling and our most unpre-
judiced notions, there is required the highest stretch of phi-
losophy to establish so extraordinary a paradox. To the
most careless observer there appear to be such dispositions
as benevolence and generosity; such affections as love, friend-
ship, compassion, gratitude. These sentiments have their
causes, effects, objects, and operations, marked by common
language and observation, and plainly distinguished from
those of the selfish passions. And as this is the obvious
appearance of things, it must be admitted, till some hypo-
thesis be discovered, which by penetrating deeper into
human nature, may prove the former affections to be nothing
but modifications of the latter. All attempts of this kind
have hitherto proved fruitless, and seem to have proceeded
entirely from that love of simplicity which has been the
source of much false reasoning in philosophy. I shall not
here enter into any detail on the present subject. Many able
philosophers have shown the insufficiency of these systems.
And I shall take for granted what, I believe, the smallest
reflection will make evident to every impartial enquirer.
251 But the nature of the subject furnishes the strongest
presumption, that no better system will ever, for the future,

! Benevolence naturally divides into two kinds, the general and the
particular. The first is, where we bave no friendship or connexion or
esieem for the person, but feel only a general sympathy with him or
a compassion for his pains, and a congiatulation with his pleascres.
The other species of benevolence is founnded on as opinicn of virtue, on
services done us, or on some particular connexions. DBoth these senti-
merts must be allowed real in human natore: but whether they will
resolve into some rice considerations of self-love, is & question more
curious than important, The former sentiment, to wit, that of general
benevolence, or humanity, or sympathy, we shall have occasion fre-
quently to treat of in the course of this enquiry ; and I assume it as real,
from general experience, without any other proof,
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be invented, in order to account for the origin of the bene-
volent from the seifish affections, and reduce all the various
emotions of the human mind to a perfect simplicity. The
case is not the same in this species of philosophy as in physics.
Many an hypothesis in nature, contrary to first appearances,
has been found, on more accurate scrutiny, solid and satis-
factory. Instances of this kind are so frequent that a judi-
cious, as well as witty philosopher?, has ventured to affirm,
if there be more than one way in which any phenomenon
may be produced, that there is general presumption for its
arising from the causes which are the least obvious and
familiar, But the presumption always lies on the other side,
in all enquiries concerning the origin of our passions, and
of the internal operations of the human mind. The simplest
and most obvious cause which can there be assigned for
any phenomenon, is probably the true one. When a philo-
sopher, in the explication of his system, is obliged to have
recourse to some very intricate and refined reflections, and
to suppose them essential to the production of any passion or
emotion, we have reason to be extremely on our guard against
so fallacious an hypothesis. The affections are not susceptible
of any impression from the refinements of reason or imagina-
tion ; and it is always found that a vigorous exertion of the
latter faculties, necessarily, from the narrow capacity of
the human mind, destroys all activity in the former. Our
predominant motive or intention is, indeed, frequently con-
cealed from ourselves when it is mingled and confounded
with other motives which the mind, from vanity or seli-
conceit, is desirous of supposing more prevalent : but thereis
no instance that a concealment of this nature has ever arisen
from the abstruseness and intricacy of the motive. A man
that has lost a friend and patron may flatter himself that
all his grief arises from generous sentiments, without any
mixture of narrow or interested considerations: but a man that
' Mons, Fontenelle,
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grieves for a valuable friend, who needed his patronage and
protection ; how can we suppose, that his passionate tender-
ness arises from some metaphysical regards to a self-interest,
which has no foundation or reality? We may as well imagine
that minute wheels and springs, like those of a watch, give
motion to a loaded waggon, as account for the origin of
passion from such abstruse reflections,

263 Animals are found susceptible of kindness, both to their
own species and to ours; nor is there, in this case, the
least suspicion of disguise or artifice, Shall we account
for all #zeir sentiments, too, from refined deductions of self-
interest 7 Or if we admit a disinterested benevolence in the
inferior species, by what rule of analogy can we refuse it in
the superior?

Love between the sexes begets a complacency and
good-will, very distinct from the gratification of an appetite.
Tenderness to their offspring, in all sensible beings, is com-
monly able alone to counter-balance the strongest motives of
self-love, and has no manner of dependance on that affection.
What interest can a fond mother have in view, who loses
her health by assiduous attendance on her sick child, and
afterwards languishes and dies of grief, when freed, by its
death, from the slavery of that attendance ?

Is gratitude no affection of the human breast, or is that
a word merely, without any meaning or reality? Have we
no satisfaction in one man's company above another's, and
no desire of the welfare of our friend, even though absence
or death should prevent us from all participation in it? Or
what is it commonly, that gives us any participation in it, even
while alive and present, but our affection and regard to him?

These and a thousand other instances are marks of a
general benevolence in human nature, where no r¢a/ interest
binds us to the object. And how an fmaginary interest
known and avowed for such, can be the origin of any passion
or emotion, seems difficuit to explain. No satisfactory
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hypothesis of this kind has yet been discovered; nor is
there the smallest probability that the future industry of
men will ever be attended with more favourable success.
258 But farther, if we consider rightly of the matter, we shall
find that the hypothesis which allows of a disinterested bene-
volence, distinct from self-love, has really more simplicity in
it, and is more conformable to the analogy of nature than
that which pretends to resolve all friendship and humanity
into this latter principle. There are bodily wants or appetites
acknowledged by every one, which necessarily precede all
sensual enjoyment, and carry us directly to seck possession
of the object. Thus, hunger and thirst have eating and
drinking for their end ; and from the gratification of these
primary appetites arises a pleasure, which may become the
object of another species of desire or inclination that is
secondary and interested. In the same manner there are
mental passions by which we are impelled immediately to seek
particular objects, such as fame or power, or vengeance with-
out any regard to interest; and when these objects are attained
a pleasing enjoyment ensues, as the consequence of our in-
dulged affections, Nature must, by the internal frame and
constitution of the mind, give an original propensity to
fame, ere we can reap any pleasure from that acquisition, or
pursue it from motives of self-love, and desire of happiness.
If I have no vanity, I take no delight in praise: if I be
void of ambition, power gives me no enjoyment: if I be not
angry, the punishment of an adversary is totally indifferent
to me. In all these cases there is a passion which points
immediately to the object, and constitutes it our good or
happiness; as there are other secondary passions which
afterwards arise and pursue it as a part of our happiness,
when once it is constituted such by our original affections,
Were there no appetite of any kind antecedent to
self-love, that propensity could scarcely ever exert itself;
because we should, in that case, have felt few and slender
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pains or pleasures, and have little misery or happiness to
avoid or to pursue,

254 Now where is the difficulty in conceiving, that this may
likewise be the case with benevolence and friendship, and
that, from the original frame of our temper, we may feel
a desire of another’s happiness or good, which, by means of
that affection, becomes our own good, and is afterwards
pursued, from the combined motives of benevolence and
self-enjoyments? Who sees not that vengeance, from the
force alone of passion, may be so eagerly pursued, as to
make us knowingly neglect every consideration of ease,
interest, or safety ; and, like some vindictive animals, infuse
our very souls into the wounds we give an enemy'; and
what a malignant philosophy must it be, that will not allow
to humanity and friendship the same privileges which are
undisputably granted to the darker passions of enmity and
resentment ; such a philosophy is more like a satyr than
a true delineation or description of human nature ; and may
be a good foundation for paradoxical wit and raillery, but is
a very bad one for any serious argument or reasoning,

! Animmsque in vulnere ponunt. VIRG. Dum alteri noceat, sui
pegligens, says Seneca of Anger. De Ira, 1. 1.



APPENDIX III.

SOME FARTHER CONSIDERATIONS WITH REGARD
TO JUSTICE.

265 THE intention of this Appendix is to give some more
particular explication of the origin and nature of Justice,
and to mark some differences between it and the other
virtues,

The social virtues of humanity and benevolence exert
their influence immediately by a direct tendency or instinct,
which chiefly keeps in view the simple object, moving the
affections, and comprehends not any scheme or system, nor
the consequences resulting from the concurrence, imitation,
or example of others. A parent flies to the relief of his
child ; transported by that natural sympathy which actuates
him, and which affords no leisure to reflect on the senti
ments or conduct of the rest of mankind in like circum-
stances. A generous man cheerfully embraces an oppor-
tunity of serving his friend ; because he then feels himself
under the dominion of the beneficent affections, nor is he
concerned whether any other person in the universe were
ever before actuated by such noble motives, or will ever
afterwards prove their influence. In all these cases the
social passions have in view a single individual object, and
pursue the safety or happiness alone of the person loved
and esteemed. With this they are satisfied: in this they
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acquiesce. And as the good, resulting from their benign
influence, is in itself complete and entire, it also excites the
moral sentiment of approbation, without any reflection on
farther consequences, and without any more enlarged views
of the concurrence or imitation of the other members of
society. On the contrary, were the generous friend or
disinterested patriot to stand alone in the practice of
beneficence, this would rather inhance his value in our eyes,
and join the praise of rarity and novelty to his other more
exalted merits,

256 The case is not the same with the social virtues of justice
and fidelity. They are highly useful, or indeed absolutely
necessary to the well-being of mankind: but the benefit
resulting from them is not the consequence of every
individual single act; but arises from the whole scheme or
system concurred in by the whole, or the greater part of
the society, General peace and order are the attendants
of justice or a general abstinence from the possessions of
others; but a particular regard to the particular right of one
individual citizen may frequently, considered in itself, be
productive of pernicious consequences. The result of the
individual acts is here, in many instances, directly opposite
to that of the whole system of actions ; and the former may
be extremely hurtful, while the latter is, to the highest
degree, advantageous. Riches, inberited from a parent, are,
in a bad man’s hand, the instrument of mischief. The right
of succession may, in one instance, be hurtful. Its benefit
arises only from the observance of the general rule ; and it is
sufficient, if compensation be thereby made for all the ills
and inconveniences which flow from particular characters
and situations,

Cyrus, young and unexperienced, considered only the
individual case before him, and reflected on a limited fitness
and convenience, when he assigned the long coat to the tall
boy, and the short coat to the other of smaller size. His
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governor instructed him better, while he pointed out more
enlarged views and consequences, and informed his pupil
of the general, inflexible rules, necessary to support general
peace and order in society.

The happiness and prosperity of mankind, arising from
the social virtue of benevolence and its subdivisions, may
be compared to a wall, built by many hands, which still
rises by each stone that is heaped upon it, and receives
increase proportional to the diligence and care of each
workman. The same happiness, raised by the social
virtue of justice and its subdivisions, may be compared to
the building of a vaul:, where each individual stone would,
of itself, fall to the ground; nor is the whole fabric
supported but by the mutual assistance and combination of
its corresponding parts.

All the laws of nature, which regulate property, as well as
all civil laws, are general, and regard alone some essential
circumstances of the case, without taking into consideration
the characters, situations, and connexions of the person
concerned, or any particular consequences which may result
from the determination of these laws in any particular
case which offers. They deprive, without scruple, a bene-
ficent man of all his possessions, if acquired by mistake,
without a good title; in order to bestow them on a selfish
miser, who has already heaped up immense stores of
superfluous riches. Public utility requires that property
should be regulated by general inflexible rules ; and though
such rules are adopted as best serve the same end of public
utility, it is impossible for them to prevent all particular
hardships, or make beneficial consequences result from
every individual case. It is sufficient, if the whole plan
or scheme be necessary to the support of civil society,
and if the balance of good, in the main, do thereby pre-
ponderate much above that of evih Even the general
laws of the universe, though planned by infinite wisdom,

X
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cannot exclude all evil or inconvenience in every particular
operation.

@57 It has been asserted by some, that justice arises from
Human Conventions,and proceeds from the voluntary choice,
consent, or combination of mankind, If by conventicn be
here meant a promise (which is the most usual sense of the
word) nothing can be more absurd than this position. The
observance of promises is itself one of the most considerable
parts of justice, and we are not surely bound to keep our
word because we have given our word to keep it. But if by
convention be meant a sense of common interest; which
sense each man feels in his own breast, which he remarks in
his fellows, and which carries him, in concurrence with
others, into a general plan or system of actions, which tends
to public utility; it must be owned, that, in this sense,
justice arises from human conventions. For if it be 2llowed
(what is, indeed, evident) that the particular consequences
of a particular act of justice may be hurtful to the public
as well as to individuals ; it follows that every man, in em-
bracing that virtue, must have an eye to the whole plan or
system, and must expect the concurrence of his fellows in
the same conduct and behaviour. Did all his views termi-
nate in the consequences of each act of his own, his
benevolence and humanity, as well as his self-love, might
often prescribe to him measures of conduct very different
from those which are agreeable to the strict rules of right
and justice.

Thus, two men pull the oars of a boat by common
convention for common interest, without any promise or
contract : thus gold and silver are made the measures of
exchange ; thus speech and words and language are fixed
by human convention and agreement. Whatever is advan-
tageous to two or more persons, if all perform their part;
but what loses all advantage if only one perform, can arise
from no other principle. There would otherwise be no
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motive for any one of them to enter into that scheme of
conduct’,

2568 The word safural is commonly taken in so many senses
and is of so loose a signification, that it seems vain to
dispute whether justice be natural or not. If selflove,
if benevolence be natural to man ; if reason and forethought
be also natural ; then may the same epithet be applied to
justice, order, fidelity, property, society. Men's inclination,
their necessities, lead them to combine ; their understanding
and experience tell them that this combination is impossible
where each governs himself by no rule, and pays no regard
to the possessions of others: and from these passions and
reflections conjoined, as soon as we observe like passions
and reflections in others, the sentiment of justice, through-
out all ages, has infallibly and certainly had place to some
degree or other in every individual of the human species. In
so sagacious an animal, what necessarily arises from the
exertion of his intellectual faculties may justly be esteemed
natural?,

! This theory concerning the origin of property, and consequently of
justice, is, in the main, the same with that hinted at and adopted by
Grotius. “Hinc discimus, quae fuerit causa, ob quam & primaeva
commeunione rerum primo mobilium, deinde et immobilinm discessum
est: nimirum quod cum non contenti homines vesci sponte patis, antra
habitare, corpore aut nudo agere, aut corticibus arborum ferarumve
pellibus vestito, vitae genus exquisitius delegissent, industria opus fuit,
quam singuli rebus singulis adhiberent: Quo minus sutem froctus in
commune conferrentur, primum obstitit locorum, in quaes homines
discesserunt, distantia, deinde justitiac et amoris defectus, per quem
fiebat, ut nec in labore, nec in consumtione fructunm, quae debebat,
aequalitas servaretar. Simul discimus, quomodo res in proprietatem
iverint; non animi actn solo, neque enim scire alii poterant, quid alii
sunm esse vellent, ut eo abstinerent, et idem velle plures poterant; sed
pacto quodam aut expresso, ut per divisionem, aut tacito, ut per occupa-
tionem.' D¢ jure belli ef pacis. Lib. ii. cap. 2. § 2. art. 4 and §.

¥ Natoral may be opposed, either to what is wnuswal. miraculous, or
ariificial. In the two former senses, justice and property are undoobt-
edly natural. But as they suppose reason, forethought, design, and
s socizl upion and confederacy among men, perbaps that epithet cannot

Xz
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2590 Among all civilized nations it has been the constant
endeavour to remove everything arbitrary and partial from
the decision of property, and to fix the sentence of judges
by such general views and considerations as may be equal to
every member of society. For besides, that nothing could
be more dangerous than to accustom the bench, even in the
smallest instance, to regard private friendship or enmity;
it is certain, that men, where they imagine that there was
no other reason for the preference of their adversary but
personal favour, are apt to entertain the strongest ill-will
against the magistrates and judges. When natural reasen,
therefore, points out no fixed view of public utility by which
a controversy of property can be decided, positive laws are
often framed to supply its place, and direct the procedure
of all courts of judicature. Where these too fail, as often
happens, precedents are called for; and a former decision,
though given itself without any sufficient reason, justly
becomes a sufficient reason for a new decision. If direct
laws and precedents be wanting, imperfect and indirect ones
are brought in aid; and the controverted casz is ranged
under them by analogical reasonings and comparisons, and
similitudes, and correspondencies, which are often more
fanciful than real. In general, it may safely be affirmed
that jurisprudence is, in this respect, different from all the
sciences ; and that in many of its nicer questions, there
cannot properly be said to be truth or falsehood on either
side. If one pleader bring the case under any former law
or precedent, by a refined analogy or comparison; the
opposite pleader is not at a loss to find an opposite analogy
or comparison: and the preference given by the judge is
strictly, i the last seuse, be applied to them. Had mea lived without
society, property bad ncver been kuown, and neither justice nor injustice
had ever existed, But society among human creatures had been impos-

sible without reason and forethought. Inferior animals, that unite, are
guided by instinct, which sopplies the place of reason. Eut all these

disputes are merely verbal
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often founded more on taste and imagination than on any
solid argument. Public utility is the general object of all
courts of judicature; and this utility too requires a stable
rule in 2ll controversies: but where several rules, nearly
equal and indifferent, present themselves, it is a very slight
turn of thought which fixes the decision in favour of either

party .

* That there be & teparation or distinction of possessions, and that this
separation be steady and constant; this is absolutely required by the
interests of society, and hence the origin of justice and property. 'What
possessions are assigned to particalar persons; this is, generally speak-
ing, pretty indifferent ; and is often determined by very frivolous views
and considerations, We shall mention a few particulars.

Were 2 society formed among several independent members, the most
obvicus rule, which could be agreed on, would be to annex property to
prisent possession, and leave every one a right to what he at present
enjoys. The relation of possession, which takes place between the
person and the object, naturally draws on the relation of property.

For a like reason, occupation or first possession becomes the founda-
tion of property.

Where a man bestows labour and industry upon any object, which
before belonged to no body ; as in cutting down and sbaping a tree, in
cultivating a field, &c., the alterations, which he prodoces, causes
a relation between him and the object, and naturally engages us to aozex
it to him by the new relation of property. This cause here concurs with
the public utility, which consists in the encouragement given to indastry
and labour.

Perhaps too, private homacity towards the possessor concars, in this
instance, with the other motives, and engages us to leave with him what
he has acquired by his sweat and labour; and what he has flattered
bimself in the constant enjoyment of For though private humanity
can, by no means, be the origin of justice; since the latter virtue
3o often contradicts the former; yet when the rule of separate and
constant possession is once formed by the indispensable pecessities
of society, private bumanity, and an aversion to the doing a bardship
to another, may, in a particular instance, give rise to a particolar rule
of property.

1 am much inclined 1o think, that the right of soccession or inherit-
ance much depends on those conpexions of the imagination, and that
the relation to m former proprietor begetting a relation to the object,
is the cause why the property is transferred to a man after the death
of bis kinsmao. It is true; industry is more encoursged by the
rransference of possession to children or near relations: but this con-
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We may just observe, before we conclude this subject,
that after the laws of justice are fixed by views of general
utility, the injury, the hardship, the harm, which result to
any individual from a violation of them, enter very much
into consideration, and are a great source of that universal
blame which attends every wrong or iniquity. By the laws
of society, this coat, this horse is mine, and oug#s to remain
perpetually in my possession: I reckon on the secure
enjoyment of it: by depriving me of it, you disappoint my
expectations, and doubly displease me, and offend every
bystander. It isa public wrong, so far as the rules of equity
are violated : it is a private harm, so far as an individual is
injured. And though the second consideration could have

sideration will only have place in a cultivated society; whereas the
right of succession is regarded even among the greatest Barbarians,

Acquisition of property by accession can be explained oo way but by
baving recourse to the relations and connexions of the imagioation.

The property of rivers, by the laws of most natiors, and by the
natural torn of ouor thoughts, is attriboted to the proprietors of their
banks, excepting such vast rivers as the Rhine or the Danube, which
seem too large to follow as an accession to the property of the peigh-
bouring fields. Yet even these rivers are considered as the property of
that nation, throngh whose dominions they run; the idea of a nation
being of a suitable bulk to correspond with them, and bear them such
a relation in the fancy.

The accessions, which are made to land, bordering upon rivers,
follow the land, say the civilians, provided it be made Ly what they
call allwvion, that is, insensibly and imperceptibly ; which are circum-
stances, that assist the imagination in the conjunction.

Where there is any considerable portion torn at once from one bank
aad added to another, it becomes not Ads property, whose land it falls
on, till it unite with the land, and till the trees aad plants have spread
their roots into both, Before that, the thought does not sufficiently join
them.

In short, we must ever distinguish between the necessity of a separa-
tion and constancy in men's possession, and the rules, which assign
particalar objects to particular persons. The first necessity is obvious,
strong, and invincible: the latter may depend on a public utility more
light and frivolous, on the sentiment of private humanity and aversion
to private hardship, on positive laws, on precedents, analogies, and very
fine connexions and turns of the imagination.



App. 111.) THE PRINCIPLES OF MORALS, 311

no place, were not the former previously established: for
otherwise the distinction of mime and #hine would be
unknown in society : yet there is no question but the regard
to general good is much enforced by the respect to particular,
What injures the community, without hurting any individual,
is often more lightly thought of. But where the greatest
public wrong is also conjoined with a considerable private
one, no wonder the highest disapprobation attends so
iniquitous a behaviour,
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ESSAY IIIL
THAT POLITICS MAY BE REDUCED TO A SCIENCE,

It is a question with several, whether there be any
essential difference between one formn of government
and another ? and, whether every form may not be-
come good or bad, according as it is well or ill admi-
nistered 7 * Were it once admitted, that all govern-
ments are alike, and that the only difference consists in
the character and conduct of the governors, most poli-
tical disputes would be at an end, and all Zeal for one
constitution above another must be esteemed mere bi-
gotry and folly. But, though a friend to moderation,
I cannot forbear condemning this sentiment, and should
be sorry to think, that human affairs admit of no great-
er stability, than what they receive from the casual
humours and characters of particular men.

It is true, those who maintain that the goodness of
all government consists in the goodness of the admi-
nistration, may cite many particular instances in histo-
ry, where the very same government, in different hands,
has varied suddenly into the two opposite extremes of
good and bad. Compare the French government un-

* For forms of government let fools contest,
Whate'er is best administered is best,
Essav ox May, Book 3
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der Henry II1. and under Henry IV. Oppression, le-
vity, artifice on the part of the rulers; faction, sedition,
treachery, rebellion, disloyalty on the part of the sub-
jects : These compose the character of the former mi-
serable era. But when the patriot and heroic prince,
who succeeded, was once firmly seated on the throne,
the government, the people, every thing, seemed to be
totally changed; and all from the difference of the
temper and conduct of these two sovereigns. * Instan-
ces of this kind may be multiplied, almost without num-
ber, from ancient as well as modern history, foreign
as well as domestic.

But here it may be proper to make a distinction.
All absolute governments must very much depend on
the administration ; and this is one of the great incon-
veniences attending that form of government. But a
republican and free government would be an obvious
absurdity, if the particular checks and controls, provid-
ed by the constitution, had really no influence, and made
it not the interest, even of bad men, to act for the pub-
lic good. Such is the intention of these forms of go-
vernment, and such is their real effect, where they are
wisely constituted : As, on the other hand, they are the
source of all disorder, and of the blackest crimes, where
either skill or honesty has been wanting in their ori-
ginal frame and institution.

So great is the force of laws, and of particular forms
of government, and so little dependence have they on
the humours and tempers of men, that consequences
almost as general and certain may sometimes be deduc-

4 An equal difference of a contrary kind may be found in comparing
the reigns of Elisabeth and James, at least with regard to foreign af-
fairs—~Epgrions A, C, D, N,
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ed from them, as any which the mathematical sciences
afford us.

The constitution of the Roman republic gave the
whole legislative power to the people, without allowing
a negative voice either to the nobility or consuls. This
unbounded power they possessed in a collective, not in
a representative body. The consequences were: When
the people, by success and conquest, had become very
numerous, and had spread themselves to a great dis-
tance from the capital, the city tribes, though the most
contemptible, carried almost every vote: They were,
therefore, most cajoled by every one that affected po-
pularity: They were supported in idleness by the
general distribution of corn, and by particular bribes,
which they received from almost- every candidate: By
this means, they became every day more licentious, and
the Campus Martius was a perpetual scene of tumult
and sedition : Armed slaves were introduced among
these rascally citizens, so that the whole government
fell into anarchy ; and the greatest happiness which the
Romans could look for, was the despotic power of the
Camsars. Such are the effects of democracy without a
representative.

A Nobility may possess the whole, or any part of
the legislative power of a state, in two different ways.
Either every nobleman shares the power as a part of

“the whole body, or the whole body enjoys the power
as composed of parts, which have each a distinct power
and authority. The Venetian aristocracy is an instance
of the first kind of government; the Polish, of the
second. In the Venetian government the whole body
of nobility possesses the whole power, and no noble-
man has any authority which he receives not from the
whole. In the Polish government every nobleman, by
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means of his fiefs, has ‘a distinct hereditary authority
over his vassals, and the whole body has no authority
but what it receives from the concurrence of its parts.
The different operations and tendencies of these two
species of government might be made apparent even a
priori. A Venetian nobility is preferable to a Polish,
let the humours and education of men be ever so much
varied. A nobility, who possess their power in com-
mon, will preserve peace and order, both among them-
selves, and their subjects; and no member can have au-
thority enough to control the laws for a moment. The
nobles will preserve their authority over the people, but
without any grievous tyranny, or any breach of private
property; because such a tyrannical government pro-
motes not the interests of the whole body, however it
may that of some individuals. There will be a distine-
tion of rank between the nobility and people, but this
will be the only distinction in the state. The whole
nobility will form one body, and the whole people an-
other, without any of those private feuds and animosi-
ties, which spread ruin and desolation every where. It
is easy to see the disadvantages of a Polish nobility in
every one of these particulars.

It is possible so to constitute a free government, as
that a single person, call him a doge, prince, or king,
shall possess a large share of power, and shall form a
proper balance or counterpoise to the other parts of the
legislature. This chief magistrate may be either elec-
tive or kereditary ; and though the former institution
may, to a superficial view, appear the most advantage-
ous; yet a more accurate inspection will discover in it
greater inconveniences than in the latter, and such as
are founded on causes and principles eternal and im-
mutable. The filling of the throne, in such a govern-

VOL. 111. B
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ment, is & point of too great and too general interest,
not to divide the whole people into factions: Whence
a civil war, the greatest of ills, may be apprehended,
almost with certainty, upon every vacancy. The prince
elected must be either a Foreigner or a Native : The
former will be ignorant of the people whom he is to
govern ; suspicious of his new subjects, and suspected
by them; giving his confidence entirely to strangers,
who will have no other care but of enriching themselves
in the quickest manner, while their master’s favour and
authority are able to support them. A native will carry
into the throne all his private animosities and friend-
ships, and will never be viewed in his elevation without
exciting the sentiment of envy in those who formerly
considered him as their equal. Not to mention that a
crown is too high a reward ever to be given to merit
alone, and will always induce the candidates to employ
force, or money, or intrigue, to procure the votes of the
electors: So that such an election will give no better
chance for superior merit in the prince, than if the state
had trusted to birth alone for determining the sovereign.

It may, therefore, be pronounced as an universal ax-
iom in politics, That an kereditary prince, a nobility
without vassals, and a peaple voting by their representa-
1ives, form the best MONARCHY, ARISTOGRACY and DEMO-
cracyY. DBut in order to prove more fully, that politics
admit of general truths, which are invariable by the
humour or education either of subject ar savereign, it
may not be amiss to observe some other prineiples of
this science, which may seem to deserve that character.

It may easily be observed, that though free govern-
ments havé been commonly the most happy for those
who partake of their freedom; yet are they the most
ruinous and oppressive to their provinces: And this ob-

:
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servation may, I believe, be fixed as a maxim of the kind
we are here speaking of. 'When a monarch extends his
dominions by conquest, he soon learns to consider his
old and his new subjects as on the same footing; be-
cause, in reality, all his subjects are to him the same,
except the few friends and favourites with whom he is
personally acquainted. He does not, therefore, make
any distinction between them in his general laws; and,
at the same time, is careful to prevent all particular acts
of oppression on the one as well as the other. Buta
free state necessarily makes a great distinction, and
must always do so, till men learn to love their neigh-
bours as well as themselves. The conquerors, in such
a government, are all legislators, and will be sure to
contrive matters, by restrictions on trade, and by taxes,
s0 as to draw some private, as well as public advantage
from their conquests. Provincial governors have also
a better chance, in a republic, to escape with their
plunder, by means of bribery or intrigue; and their
fellow-citizens, who find their own state to be enrich=
ed by the spoils of the subject provinces, will be the
more inclined to tolerate such abuses. Not to men-
tion, that it is a necessary precaution in a free state to
change the governors frequently ; which obliges these
temporary tyrants to be more expeditious and rapa-
cious, that they may accumulate sufficient wealth be-
fore they give place to their successors. What cruel
tyrants were the Romans over the world during the
time of their commonwealth | It is true, they had
laws to prevent oppression in their provincial magis-
trates ; but Cicero informs us, that the Romans could
not better consult the interests of the provinces than
by repealing these very laws. For, in that case, says

€, our magistrates, having entire impunity, would

B 2
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plunder no more than would satisfy their own rapa-
ciousness ; whereas, at present, they must also satisfy
that of their judges, and of &ll the great men in Rome,
of whose protection they stand in need. Who can
read of the cruelties and oppressions of Verres without
horror and astonishment? And who is not touched
with indignation to hear, that, after Cicero had ex-
hausted on that abandoned criminal all the thunders
of his eloquence, and had prevailed so far as to get
him condemned to the utmost extent of the laws, yet
that cruel tyrant lived peaceably to old age, in opu-
lence and ease, and, thirty years afterwards, was put
into the proscription by Mark Antony, on account of
his exorbitant wealth, where he fell with Cicero him-
self, and all the most virtuous men of Rome? After
the dissolution of the commonwealth, the Roman yoke
became easier upon the provinces, as Tacitus informs
us;* and it may be observed, that many of the worst
emperors, Domitian, * for instance, were careful to pre-
vent all oppression on the provinces. In Tiberius’s®
time, Gaul was esteemed richer than Ttaly itself: Nor
do 1 find, during the whole time of the Roman monar-
chy, that the empire became less rich or populous in
any of its provinces; though indeed its valour and mi-
litary discipline were always upon the decline. The
oppression and tyranny of the Carthaginians over their
subject states in Africa went so far, as we learn from
Polybius, * that, not content with exacting the half of
all the produce of the land, which of itseif was a very

* Aupn. lib. i. cap. 2 b Suet. in vita Domit

¢ Egregium resumendae libertati tempus, si ipsi florentes, quam inops
Italia, quam imbellis urbana plebs, nihil validum in exercitibus, nisi
quod externum cogitarent.—Tacit. Ann. lib. iil

4 Lib, i. cap. T2,
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high rent, they also loaded them with many other
taxes. If we pass from ancient to modern times, we
shall still find the observation to hold. The provinces
of absolute monarchies are always better treated than
those of free states. Compare the Pais conguis of
France with Ireland, and you will be convinced of this
truth ; though this latter kingdom, being in a good
measure peopled from England, possesses so many
rights and privileges as should naturally make it chal-
lenge better treatment than that of a conquered pro-
vince. Corsica is also an obvious instance to the same
purpose,

There is an observation of Machiavel, with regard
to the congquests of Alexander the Great, which, 1
think, may be regarded as one of those eternal politi-
cal truths, which no time nor accidents can vary. It may
seem strange, says that politician, that such sudden
conquests, as those of Alexander, should be possessed
so peaceably by his successors, and that the FPersians,
during all the confusions and civil wars among the
Greeks, never made the smallest effort towards the re-
covery of their former independent government. To
satisfy us concerning the cause of this remarkable event,
we may consider, that 8 monarch may govern his sub-
jects in two different ways. He may either follow the
maxims of the Eastern princes, and stretch his authori-
ty so far as to leave no distinction of rank among his
subjects, but what proceeds immediately from himself’;
no advantages of birth ; no hereditary honours and pos-
sessions; and, in a word, no credit among the people,
except from his commission alone. Or a monarch may
exert his power afier a milder manner, like other Eu-
Topean princes; and leave other sources of honour, be-
side his smile and favour: Birth, titles, possessions,.
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valour, integrity, knowledge, or great and fortunate
achievements. In the former species of government,
after a conquest, it is impossible ever to shake off the
yoke ; since no one possesses, among the people, so
much personal credit and auwthority as to begin such
an enterprise: Whereas, in the latter, the least misfor-
tune, or discord among the victors, will encourage the
vanquished to take arms, who have leaders ready to
prompt and conduct them in every undertaking.

* I have taken it for granted, according to the supposition of Machia-
vel, that the ancient Persians had no nobility ; though there is reason ta
suspect, that the Florentine secretary, who seems to have been better
acquainted with the Roman than the Greek authors, was mistaken in
this particular. The more ancient Persians, whose manners are describ-
&d by Xenophon, were a free people, and had nobility. Their cmar:ue
were preserved even after the extending of their conquests and the con-
sequent change of their government. Arrian mentions them in Darius’s
time, Dle exped. Aler. lib. ii. Historans also speak often of the per-
sons in command as men of family. Tygranes, who was general of the
Medes under Xerzes, was of the race of Achmanes, Heriod. lib. vii.
cap. 62. Artachesus, who directed the cutting of the capal about Mount
Athos, was of the same family. Jd. cap. 117. Megabysus was one of
the seven eminent Persians who conspired ngainst the Magi. His son,
Zopyrus, was in the highest command under Darius, and delivered Ba-
bylon to him. His grandson, Megabyzus, commanded the army de-
feated at Marathon. His great-grandson, Zopyrus, was also eminent,
and was banished Persia. Herod, lib. iii. Thue, lib. i, Hosaces, who
commanded an army in Egypt under Artaxerxes, was also deccended
from une of the seven conspirators, Diod. Sic. lib. xvi. Agesilaus, in
Xenophon. Hist. Greec. lib. iv. being desirous of making a marriage
betwizt king Cotys his ally, and the daughter of Spithridates, 8 Persian
of rank, who had deserted to him, first asks Cotys what family Spi-
thridates is of. ©One of the most considerable in Persla, says Cotys,
Arieus, when offered the sovereignty by Clearchus and the ten thousand
Greeks, refusad it as of too low a rank, and said, that so many emi-
nent Persians would never endure his rule. Jfd. de exped, lib. 1i, Some
of the families descended from the seven Persiuns above mentioned re-
mained during Alexander’s successars; and Mithridates, in Antiochius's
time, is said by Polybius t¢ be descended fram one of they, lib. v. enp,
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Such is the reasoning of Machiavel, which seems
solid and eonclusive; though I wish he had not mixed
falsehood with truth, in asserting that monarchies, go-
verned according to Eastern policy, though more easily
kept when once subdued, yet are the most difficult to
subdue ; since they cannot contain any powerful sub-
ject, whose discontent and faction may facilitate the en-
terprises of an enemy. For, besides, that such a ty-
rannical government enervates the courage of men, and
renders them indifferent towards the fortunes of their
sovereign ; besides this, I say, we find by experience,
that even the temporary and delegated authority of the
generals and magistrates, being always, in such govern-
ments, as absolute within its sphere as thatof the prince
himself, is able, with barbarians accustomed to a blind
submission, to produce the most dangerous and fatal
revolutions. So that in every respect, a gentle govern-
ment is preferable, and gives the greatest security to
the sovereign as well as to the subject.

Legislators, therefore, ought not to trust the future
government of a state entirely to chance, but ought te
provide a system of laws to regulate the administration
of public affairs te the latest posterity. Effects will al=

43. Artabazus was esteemed as Arrian SAYS, v Tolf wparoty IMeprow,
lib. iii. And when Alexander married in one day 80 of his captains to
Persian women, his intention plainly was to ally the Macedonians with
the most eminent Persian families. Id. lib. vii. Diodorus Siculussays,
they were of the most noble birth in Persia, lib. zvii. The government
of Persia waa despotic; and eonducted in many respects after the Eastern
manner, but was not carried so far as to extirpate all nobility, and con-
found all ranks and orders. It left men who were still great, by them-=
selves and their family, independent of their office and commission. And
the reason why the Macedonians kept so easily dominion over them, wna
owing to other causes easy to be found in the historians ; though it must
be owned that Machiavel’s rensoning is, in itself, just, however doubtﬁzt
its application to the present case.
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~ways correspond to causes; and wise regulations, in
"any commonwealth, are the most valuable legacy that
can be left to future ages. In the smallest court or
. office, the stated forms and methods by which busi-
ness must be eonducted, are found to be a consider-
able check on the natural depravity of mankind. Why
should mot the case be the same in public affairs?
Can we ascribe the stability and wisdom of the Vene-
tian government, through so many ages, to any thing
but the form of government? And is it not easy to
point cut those defects in the original comnstitution,
which produced the tumultuous governments of Athens
and Rome, and ended at last in the ruin of these
two famous republics? And so little dependence has
this affair on the humours and education of particular
men, that one part of the same republic may be wisely
conducted, and another weakly, by the very same men,
merely on account of the differences of the forms and
institutions by which these parts are regulated. His-
torians inform us that this was actually the case with
Genoa. For while the state was always full of sedition,
and tumult, and disorder, the bank of St George,
which had become a considerable part of the people,
was conducted, for several ages, with the utmost in-
tegrity and wisdom. *

The ages of greatest public spirit are not always
most eminent for private virtue. Good laws may beget

" Esempio veramente raro, et da’ filosofi in tante loro immaginate e
vedute Repubbliche mai non trovate, vedere dentro ad un medesimo cer-
chio, fra medesimi cittadini, la libertd e la tirannide, la vita civile ¢ la
corrotta, la giustizia e la licenza ; perche quello ordine solo mantiene
quella cittd piena di costumi antichi e venerabili. E s'egli avvenisse,
che ol tempo in ogni modo avverrd, che San Giorgio tutta gquella
citid occupasse, sarebbe quella una Bepubblica pid che la Veneziana me-
morabile.—Delle Istorie Fiorentine, lib. vili. 437. —Florent. 1782,
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order and moderation in the government, where the
manners and customs have instilled little humanity or
justice into the tempers of men. The most illustrious
period of the Roman history, considered in a political
view, is that between the beginning of the first and
end of the last Punic war; the due balance between
the nobility and people being then fixed by the con-
tests of the tribunes, and not being yet lost by the
extent of conquests. Yet at this very time, the horrid
practice of poisoning was so common, that, during
part of the season, a Preior punished capitally for
this erime above three thousand " persons in a part of
Italy; and found informations of this nature still mul-
tiplying upon him. There is a similar, or rather a
worse instance, " in the more early times of the com-
monwealth ; so depraved in private life were that
people, whom in their histories we so much admire. I
doubt not but they were really more virtuous during
the time of the two Zriwmuvirates; when they were
tearing their common country to pieces, and spreading
slaughter and desolation over the face of the earth,
merely for the choice of tyrants. ©

Here, then, is a sufficient inducement to maintain,
with the utmost zeal, in every free state, those forms
and institutions by which liberty is secured, the public
good consulted, and the avarice or ambition of parti-
cular men restrained and punished, Nothing does
more honour to human nature, than to see it susceptible
of so noble a passion ; as nothing can be a greater in-

® 'F. Livii, lib. x1. cap. 45
B T, Livii, lib. viii. cap. 18.
" L':;ngle contre 1' Aigle, Romains contre Romains,
Combatans seulement pour le choix de tyrans.
' CoRFEILLE,
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dication of meanness of heart in any man than to see
him destitute of it. A man who loves only himself|
without regard to friendship and desert, merits the se-
verest blame ; and a man, who is only susceptible of
friendship, without public spirit, or a regard to the
community, is deficient in the most material part of
virtue.

But this is a subject which needs not be longer in-
sisted on at present. There are enow of zealots on
both sides, who kindle up the passions of their parti-
sans, and, under pretence of public good, pursue the
interests and ends of their particular faction. For my
part, I shall always be more fond of promoting moder-
ation than zeal; though perhaps the surest way of pro-
ducing moderation in every party is to increase our zeal
for the public. Let us therefore try, if it be possible,
from the foregoing doctrine, to draw a lesson of moder-
ation with regard to the parties into which our country
is at present divided ; at the same time, that we allow
not this moderation to abate the industry and passion,
with which every individual is bound to pursue the
good of his country.

Those who either attack or defend a minister in
such a government as ours, where the utmost liberty is
allowed, always carry matters to an extreme, and ex-
aggerate his merit or demerit with regard to the pub-
lic. His enemies are sure to charge him with the
greatest enormities, both in domestic and foreign ma-:
nagement ; and there is no meanness or crime, of
which, in their account, he is not capable. Unneces-~
sary wars, scandalous treaties, profusion of public trea-
sure, oppressive taxes, every kind of mal-administra-
tion is ascribed to him. To aggravate the charge, his
pernicious conduct, it is said, will extend its baneful
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influence even to posterity, by undermining the best
constitution in the world, and disordering that wise
system of laws, institutions and customs, by which our
ancestors, during so many centuries, have been so hap-
pily governed. He is not only a wicked minister in
himself, but has removed every security provided a-
gainst wicked ministers for the future.

On the other hand, the partisans of the minister
make his panegyric run as high as the accusation a-
gainst him, and celebrate his wise, steady, and mode-
rate conduct in every part of his administration. The
honour and interest of the nation supported abroad,
public credit maintained at home, persecution restrain-
ed, faction subdued ; the merit of all these blessings is
ascribed solely to the minister. At the same time, he
crowns all his other merits by a religious care of the
best constitution in the world, which he has preserved
in all its parts, and has transmitted entire, to be the
happiness and security of the latest posterity.

‘When this accusation and panegyric are received by
the partisans of each party, no wonder they beget an
extraordinary ferment on both sides, and fill the nation
with violent animosities. But I would fain persuade
these party zealots, that there is a flat contradiction
both in the accusation and panegyric, and that it were
impossible for either of them to run so high, were it
not for this contradiction. If our constitution be real-
ly that noble fabric, the pride of Britain, the envy of our
neighbours, raised by the labour of so many centuries, re=-
paired at the expense of so many millions, and cemented
by such a profusion of blood ; * I say, if our constitution
does in any degree deserve these eulogies, it would

" * Dipsertation on Parties, Letter X,
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never have suffered a wicked and weak minister fo go-
vern triumphantly for a course of twenty years, when
opposed by the greatest geninses in the nation, who ex-
ercised the utmost liberty of tongue and pen, in parlia-
ment, and in their frequent appeals to the people.
But, if the minister be wicked and weak, to the degree
so strenuously insisted on, the constitution must be
faulty in its original principles, and he cannot consist-
ently be charged with undermining the best form of
government in the world. A constitution is only so
far good, as it provides a remedy against mal-admini-
stration ; and if the British, when in its greatest vigour,
and repaired by two such remarkable events as the Re-
volution and Acecession, by which our ancient royal fa-
mily was sacrificed to it; if our constitution, I say,
with so great advantages, dees not, in fact, provide any
such remedy, we are rather beholden to any minister
who undermines it, and affords us an opportunity of
erecting a better in its place.

I would employ the same topics to moderate the zeal
of those who defend the minister. JIs our constitution
so excellent 7 Then a change of ministry can be no
such dreadful event; since it is essential to such a con-~
stitution, in every ministry, both to preserve itself from
violation, and to prevent all enormities in the adminis-
tration. JIs our comstitution very bad 7 'Then so ex-
traordinary a jealousy and apprehension, on account
of changes, is ill placed ; and a2 man should no more be
anxious in this case, than a husband, who had married
a woman from the stews, should -be watchful to prevent
her infidelity. Public affairs, in such a government,
must necessarily go to confusion, by whatever hands
they are conducted ; and the zeal of pe#riots is in that
case much less requisite than the patience and submis~
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sion of pkilosophers. The virtue and good intention of
Cato and Brutus are highly laudable; but to what
purpose did their zeal serve? Only to hasten the fatal
period of the Roman government, and render its con-
vulsions and dying agonies more violent and painful,

I would not be understood to mean, that public af-
fairs deserve no care and attention at all. Would men
be moderate and consistent, their claims might be ad-
mitted ; at least might be examined. The country party
might still assert, that our constitution, though excel-
lent, will admit of mal-administration to a certain de-
gree; and therefore, if the minister be bad, it is pro-
per to oppose him with a suitable degree of zeal. And,
on the other hand, the court party may be allowed, up-
on the supposition that the minister were good, to de-
fend, and with some zeal too, his administration. I
would only persuade men not to contend, as if they
were fighting pre aris et focis, and change a good con-
stitution into a bad one, by the violence of their fac-
tions.

I have not here considered any thing that is person-
al in the present controversy. In the best civil con-
stitution, where every man is restrained by the most
rigid laws, it is easy to discover either the good or bad
intentions of a2 minister, and to judge whether his per-
sonal character deserve leve or hatred. But such
questions are of little importance to the public, and lay
those, who employ their pens upon them, under a just
suspicion either of malevolence or of flattery. $

5 What our awthor’s opinion was of the fumous stinister here potnied
aiy; may de learned from that Esray, printed in the former edition, under
the title of ¢ A Character of Bir Robert Walpcle.” [N was as follows :—
There never was a man whose actions and character have been more
=armestly and openly canvassed than those of the present minister, who,
haring governed m learned and free nation for so long & time, amidst

&>
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such mighty opposition, may make a large library of what has bheen
wrote for and againat him, and is the subject of above half the paper
that bhas been blotted in the nation within these twenty years. 1 wish,
for the honour of our country, that any one character of him had been
drawn with such judgment and impartiality as to have some cradit with
posterity, and to show that our liberty bigs, once at least, been employed
to good purpose. I am only afraid of failing in the former quality of
judgment : But if it should be so, it is but one page more thrown away,

after an hundred thousand upon the same subject, that have perished
In the mean time, I shall Aatter myself with the’

and become useless,’
pleasing imagination, that the following character will be adopted by fu-
ture historians. ; ;

Sir Robert Walpole, Prime Minister of Great Britein, is a man of

ability, not a genius; good natured, not virtuous; constant, not mag-
manimous ; moderate, not equitable. * His virtues, in some instances,
are free from the allay of those wieces which usually accompany such
virtues: He is a generous friend, without hcing_- a bitter enemy. His
vices, in other instances, are not compensated by those virtues which are
nearly allied to them : His want of enterprise is not attended with fru-
gality. The private character of the man is better than the public: His
virtues more than his vices: His fortune greater than his fame.  With
many good gualities, he has incurred the public hatred : With good ca-
pacity, he has not escaped ridicule. He would have been esteeamed more
worthy of his high station, had he never possessed it; and is better qua-
lified for the second than for the first place in any government: His mi-
nistry has been miore advantageous to his family than to the public, bet-
ter for this age than for posterity ; und more pernicious by bad prece-
dents than by real grievances. During his time trade has fourished, li-
berty declined, and learning gone to ruin. As I am & man, I love him;
as I am a scholar, I hate him ; as I am a Briton, I calimy wish his fall,
And were 1 a member of either House, I would give my vote for re-
moving him from 5t James's; but should be glad to sce him retire to
H.ughton- Hall, to pass the remainder of his days in ease and pleasure,
. The author is pleased to find, that after animasilies are Iloid, and ca-
lumny has coaped, the whole nation almost have veturned lo the same mo-
derate sentimends with regr:r'&' to this great man ; if they are not rather
become more fuvourable to him, by a very natural transition, from ene ex-
treme o another. The author would not oppose thege humane sentiments
towards the dead ; though he cannot forbear observing, that the not paying
more of our public debis was, as hinted in this charagter, o great, and the
only great, error in that long.administration.—Nore 1¥ Epimions I and
N, and published as a separate Essay in Edition B.

- Iqadorate in the exercise of power, not cquitable in cngrossing it
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ESSAY IV.

OF THE FIRST FRINCIFLES OF GOVERNMENT.

NowHING appears more surprising to those whe
consider human affairs with a philosophical eye, thaa
the easiness with which the many are governed by the
few; and the implicit submission, with which men re-
sign their own sentiments and passions to those of their
rulers. When we inquire by what means this wonder
is effected, we shall find, that, as Force is always on
the side of the governed, the governors have nothing
to support them but opinion. It is, therefore, on
opinion only that government is founded; and this
maxim extends to the most despotic and most military
governments, as well as to the most free and most
popular. The soldan of Egypt, or the emperor of
Rome, might drive his harmless subjects, like brute
beasts, against their sentiments and inclination. DBut
he must, at least, have led his mamalukes or pratorian
bands, like men, by their opinion.

Opinion is of two kinds, to wit, opinion of iNTEREST,
and opinion of r1cET. By opinion of interest, I chief~
ly understand the sense of the general advantage which
is reaped from government; together with the persua-
sion, that the particular government which is establish-
ed is equally advantageous with any other that could
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easily be settled. "'When this opinion prevails among
the generality of a state, or among those who have the
force in their hands, it gives great security to any go-
vernment.

Right is of two kinds; right to Power, and right to
Property. What prevalence opinion of the first kind
has over mankind, may easily be understood, by ob-
serving the attachment which all nations have to their
ancient government, and even to those names which
have had the sanection of antiquity. Antiquity always
begets the opinion of right; and whatever disadvanta-
geous sentiments we may entertain of mankind, they
are always found to be prodigal both of blood and
treasure in the maintenance of public justice.® There
is, indeed, no particular in which, at first sight, there
may appear a greater contradiction in the frame of the
human mind than the present. When men act in a
faction, they are apt, without shame or remorse, to
neglect all the ties of honour and morality, in order to
serve their party; and yet, when a faction is formed
upon a point of right or principle, there is no occasion
where men discover a greater obstinacy, and a more
determined sense of justice and equity. The same so-
cial disposition of mankina is the cause of these con-
tradictory appearances.

It is sufficiently understood, that the opinion of right
to property is of moment in all matters of government.
A noted author has made property the foundation of
all government ; and most of our political writers seem
inclined to follow him in that particelar. This is car-

8 This passion we may denominste enttmsiasm, or we may give it
what appellation we please ; but a politician who should overlook its in-
fluence on human affairs, would prove himself to have but a very limit-
ed understanding. —Euvitions, A, C, D, N,
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rying the mmatter too far; but still it must be owned,
that the opinden of mght to property has a great influ-
emce in this subject.

Upon these three opinions, therefore, of public ix-
ferest, of right teé power, and of riglt #o property, are
all pevernments founded, and all authority of the few
over the mrany. There are imndeed other principles
which add force to these, and determyine, limit, or alter
their ‘operation ; sach as selfSinteress, fear, and qffec-
¢iom. But stil we mmy assert, that these other princi-
ples can have no influence alone, but suppose the an-
tecedent influence of those opinions above mentioned.
They are, therefore, to be esteemed the secondary, not
the original, principles of government.

For, first, as to self~interest, by which I mean the
expectation of particular rewards, distinct from the
genernl protection whieh we receive from government,
it is evident that the magistrate’s authority muast be an-
tecedently established, at least be hoped for, in order
to produce this expectation. The prospect of reward
may augment his authority with regard to some parti-
cular persons, but can never give birth to it, with re-
gard to the public. Men naturally lock for the great-
est favours from their friends and acquaintance; and
therefore, the hopes of any considerable number of the
state would mever centre in any particular set of men,
if these men had no other title to magistracy, and had
no separate influence over the opinions of maﬁkind.
The same observation may be extended to the other_
two principles of fear and affection. No man w@d-
have any reason to jfear the fury of a tyrant, if heé had
no authority over any but from fear ; since, as a smgle
man, his bodily force can reach but a small way, and

VOL. III. c



a4 ESSAY 1V.

all the farther power he possesses must be founded ei-
ther on our own opinion, or on the presumed opinion
of others. And though gfféection to wisdom and virtue
in a sovereign extends very far, and has great influ-
ence, yet he must antecedently be supposed invested
with a public character, otherwise the public esteem
will serve him in no stead, nor will his virtue have any
influence beyond a narrow sphere.

A government may endure for several ages, though
the balance of power and the balance of property do
not coincide. This chiefly happens where any rank or
order of the state has aequired a large share in the
property ; but, from the original constitution of the go-
vernment, has no share in the power. Under what
pretence would any individual of that order assume
authority in public affairs? As men are commonly
much attached to their ancient government, it is not to
be expected, that the public would ever favour such
usurpations. But where the original constitution al-
lows any share of power, though small, to an order of
men who possess a large share of property, it is easy
for them gradually to stretch their authority, and bring
the balance of power to coincide with that of property.
This has been the case with the House of Commons in
England.

Most writers that have treated of the British govern-
ment, have supposed, that, as the Lower House repre-
sents all the Commons of Great Britain, its weight in
the scale is proportioned to the property and power of
all whom it represents. But this principle must not
be received as absolutely true. For though the people
are apt to attach themselves more to the House of
Commons than to any other member of the constitu~
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tion, that House being chosen by them as their repre-
sentatives, and as the public guardians of their liberty :
yet are there instances where the House, even when in
opposition to the crown, has not been followed by the
people, as we may particularly observe of the Zory
House of Commons in the reign of King William.
Were the members obliged to receive instructions from
their constituents, like the Dutch deputies, this would
entirely alter the case; and if such immense power and
riches, as those of all the Commons of Great Britain,
were brought into the secale, it is not easy to ¢onceive,
that the crown could either influence that multitude of
people, or withstand that balance of property. It is
true, the crown has great influence over the collective
body in the elections of members; but were this influ«
ence, which at present is only exerted once in seven
years, to be employed in bringing over the people to
every vote, it would soon be wasted, and no skill, po-
pularity or revenue, could support it. I must, there-
fore, be of opinion, that an alteration in this particular
would introduce a total alteration in our government,
and would soon reduce it to & pure republic; and, per-
haps, to a republic of no inconvenient form. For
though the people, collected in a body like the Roman
tribes, be quite unfit for government, yet, when dis=«
persed in small bodies, they are more susceptible both
of reason and order; the force of popular currents and
tides is in a great measure broken; and the public in-
terest may be pursued with some method and constan-
cy. But it is needless to reason any farther concern-
ing a form of government which is never likely to have
place in Great Britain, and which seems not to be the
aim of any party amongst us. Let us cherish and im-
prove our ancient government as much as possible,
c2
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without enconraging a passion for suweh dangerous no-
velties, 7

7 I shall conclonde. this subject with observing, that the present poli-
tical controversy with regard to instructions, is a very frivolous one, and
can never be brought to any dereision, as it is managed by both parties.
“The country party do not pretend that a member is absolutely bound to
follow instructions ds an ambassador or genersl is confined by his orders,
and that his vote is pot to be received in the House but so far as it is
conformable to them, The court party, again, do mot pretend that the
sentiments of the people ought to have no weight with every member ;
‘much less that be ought te despise the sentiments of' those whom he re-
presents, end with whom he is more particularly cormected. And if
their sentiments be of weight, why ought they not to expreas these sen~
timents? The gquestion then is only concerning the degrees of weight
which ought to be placed on instruetions. But such is the nature of
Ianguage, that it is impossible for it to express distinctly these different
degrees ; and if men will carry on a controversy on this head, it may
well happen that they differ in the language, and yet agree in their senti-
ments; or differ in their sentiments, and yet agree in their language.
Besides, how is it possible to fix these degrees, considering the variety
‘'of affiirs that come before the House, and the variety of places which
members represent ?  Ouoght the instructons of Toiness to have the
same weight as those of London ? or instructions with regard to the
Conrention which respected foreign politics, to have the same weight as
those with regard to the Ezcise, which respected only our domestic af-
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ESSAY V.°*
OF THE ORIGIN OF GOVERNMENT.

Max, born in a family, is compelled to maintain so-
ciety from necessity, from natural inclination, and from
habit. The same creature, in his farther progress, is
engaged to establish political society, in order to admi-
nister justice, without which there can be no peace a-
mong them, nor safety, nor mutual intercourse. We
are, therefore, to look upon all the vast apparatus of
our government, as having ultimately no other object
or purpose but the distribution of justice, or, in other
words, the support of the twelve judges. Kings and
parliaments, fleets and armies, officers of the court and
revenue, amnbassadors, ministers and privy-counsellors,
are all subordinate in their end to this part of admini-
stration. Ewven the clergy, as their duty leads them to
inculcate morality, may justly be thought, so far as re-
gards this world, to have no other useful object of their
institution.

All men are sensible of the necessity of justice to
maintain peace and order ; and all men are sensible of
the necessity of peace and order for the maintenance
of society: Yet, notwithstanding this strong and ob-

® This Essay is not published in any of the Editions prior to Edi-
tion O.
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vious necessity, such is the frailty or perverseness of
our nature ! it is impossible to keep men faithfully and
unerringly in the paths of justice. Some extraordi-
nary circumstances may happen, in which a man finds
his interests to be more promoted by fraud or rapine,
than hurt by the breach which his injustice makes in
the social union. But much more frequently he is se-
duced from his great and important, but distaut inte-
rests, by the allurement of present, though often very
frivolous temptations. This great weakness is incur-
able in human nature.

Men must, therefore, endeavour to palliate what they
cannot cure. They must institute some persons under
the appellation of magistrates, whose peculiar office it
is to point out the decrees of equity, to punish trans-
gressors, to correct fraud and violence, and to oblige
men, however reluctant, to consult their own real and
permanent interests. In a word, obedience is a new
duty which must be invented to support that of justice,
and the ties of equity must be corroborated by those
of allegiance,

But still, viewing matters in an abstract light, it may
be thought that nothing is gained by this alliance, and
that the factitious duty of obedience, from its very na-
ture, lays as feeble a hold of the human mind, as the
primitive and natural duty of justice. Peculiar inte-
rests and present temptations may overcome the one as
well as the other. They are equally exposed to the
same inconvenience ; and the man who is inclined to be
a8 bad neighbour, must be led by the same motives,
well or ill understood, to be a bad citizen or subject.
Not to mention, that the magistrate himself may often
be negligent, or partial, or unjust in his administration.

Experience, however, proves that there is a great difs
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ference between the cases. Order in society, we find,
is much better maintained by means of government;
and our duty to the magistrate is more strictly guarded
by the principles of human nature, than our duty to our
fellow-citizens. The love of dominion is so strong in
the breast of man, that many not only submit to, but
court all the dangers, and fatigues, and cares of govern-
ment; and men, once raised to that station, though oft-
en led astray by private passions, find, in ordinary cases,
a visible interest in the impartial administration of jus-
tice. The persons who first attain this distinction, by
the consent, tacit or express, of the people, must be
endowed with superior personal qualities of walour,
force, integrity, or prudence, which command respect
and confidence ; and, after government is established,
a regard to birth, rank, and station, has a mighty in-
fluence over men, and enforces the decrees of the ma-
gistrate. The prince or leader exclaims against every
disorder which disturbs his society. He summons all
his partisans and all men of probity to aid him in cor-
recting and redressing it; and he is readily followed by
all indifferent persons in the execution of his office.
He soon acquires the power of rewarding these ser-
vices; and in the progress of society, he establishes
subordinate ministers, and often a military force, who
find an immediate and a visible interest in supporting
his authority. Habit soon consolidates what other prin-
. ciples of human nature had imperfectly founded:; and
men, once accustomed to obedience, never think of de-
. parting from that path, in which they and their ances-
tors have constantly trod, and to which they are con-
fined by so many urgent and visible motives.

‘But though this progress of human affairs may ap-
pear certain and inevitable, and though the support
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which allegiance brings to justice be founded on obyi-
eus prineiples of human mature, i camnet be expeected
that men should beforehand be able to discover them,
or foresee their eoperation. Covernmeat commences
more essually and more imperfectly. It is probable,
that the first ascendant of one man over multitudes
begun during a state of war; where the superiority of
courage and of genius discovers itself most visibly,
where unanimity and concert are most requisite, apd
where the pernicious effects of disorder are most sen-
sibly felt. The long continuance of that state, an inei-
dent common among savage tribes, inured the people
to submission; and if the chieftain possessed as much
equity as prudence and valowr, he becanre, even during
peace, the arbiter of all differences, and comld gradu-
ally, by a mixture of farce and comsemt, estahlish bis
aunthority. The benefit sensibly felt from his influence,
made it be cherished hy the people, at least by the
peaceable and well-disposed among them; and if his
son enjoyed the same good qualities, government advan-
ced the sooner to maturity and perfection ; but was stil
in a feeble state, till the farther progress of improve-
ment procured the magistrate a revenue, and emabled
him to bestow rewards on the several instruments of his
administration, and to inflict punishments on the re-
fractory and disobedient. Before that period, each ex-
ertion of his influence must have been particular, and
founded on the peculiar circamstances of the case. Af-
ter it, submission was no longer a matter of cheice in
the bulk of the community, but was rigorousty exacted
by the authority of the supreme magistrate.

In all governments, there is a perpetnal mtestine
struggle, open ar secret, between Authority and Li-
berty; and neither of them cam ever absolutely preveil
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in the contest. A great sacrifice of liberty must neces-
sarily be made in every government; yet even the au-
thority, which confines liberty, can never, and perhaps
ought never, in any constitution, to become quite entire
and uncontrollable. The sultan is master of the life and
fortune of any individual ; but will not be permitted to
impose new taxes on his subjects: a French monarch
can impose taxes at pleasure; but would find it dan-
gerous to attempt the lives and fortunes of individuals.
Religion also, in most countries, is commonly found to
be a very intractable principle; and other principles
or prejudices frequently resist all the authority of the
civil magistrate; whose power, being founded on opi-
nion, cam mever subvert other opinions equally rooted
with that ef hkis title to dominion. The govermment,
whiek, in ceimmon appellation, receives the appellation
of free, is that which admits of a pertition of power
among several members, whese united authority is no
less, or is cemmenly greater, than that of any monarch;
but who, in the usual course of administration, must
act by general and equal laws, that are previously
known to all the mesmbers, and to all their subjects.
In this semse, it must be owned, that liberty is the per-
fection of civil soctety ; but still authority must be ac-
knowledged essential to its very existence: and in those
contests which so oftem take place between the one and
the other, the latter may, on that account, challenge
the preference. Unless perhaps one may say (and it
may ke sald with some reasan) that a circumstance,
which is essemtial te the existence of civil society, must
always support itself, and needs be guarded with less
jealousy, than one thgt contributes anly tQ its perfec~
tion, which the indolence of men is so apt to neglect,

or their ignorance to overlook.





