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IX 

THE 

INTRODUCTION. 

NATURE, the art whereby God hath made and goven1s 

the world, is by the art of man, as in many other things, 

so in this also imitated, that it can make an artificial 

animal. For seeing life is but a motion of limbs, the 

beginniug whereof is in some principal part within; 

why may we not say, that all auto111ata, (engines that 

move themselves by springs and wheels as doth a 

watch) have an artificial life? For what is the lteart, 

but a spring; and the ner·ves, but so many strings; 

and the joint~, but so many wlwels, giving motion to 

the whole body, such as wa.~ intended by the artificer? 

Art goes yet further, imitating that rational and most 

excellent work of nature, 111an. For by art is created 

that great LEVIATHAN called a COMMONWEALTH, or 

S TATE, in Latin CrvrTAS, which is but an artificial 

man ; though of greater stature and strength than the 

natural, for whose protection and defence it was in

tended ; and in which the sovereignty is an artificial 

soul, as giving life and motion to the whole body; the 
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nutgistrates, and other offlce1·s of judicature and exe

cution, artificial joints ; reward and punisliment, by 

which fastened to the seat of the sovereignty every 

joint and member is moved to perform his duty, are 

the nerves, that do the same in the body natural; the 

wealt!t and ricltes of all the particular members, are the 

strengt!t; salus populi, the people's srifety, its busi

ness; counselfors, by whom all things needful for it to 

know are suggested unto it, are the menwry; equity, 

and lwws, an artificial reason and will; concord, !tealtlt; 

sedit-ion, siclcness; and civil war, deatf Lastly, the 

pacts and covenants, by which the parts of this body 

politic were at first made, set together, and united, re

semble that fiat, or the let us make man, pronounced 

by God in the creation. 

To describe the nature of this artificial man, I will 

consider 

First, the matter thereof, and the artificer; both 

which is man. 

Secondly, !tow, and by what covenants it is made; 

what are the rigltts and just power or autltority of a ,M

vereign; and what it is that preservetli or dissolvetli it. 

Thirdly, what is a Cl1ri.rtian commonwealtlt. 

Lastly, what is the kingdom qf darkness. 

Concerning the first, there is a saying much usurped 

of late, that wisdom is acquired, not by reading of boo/cs, 
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but of men. Consequently whereunto, those persons, 

that for the most part can give no other proof of being 

wise, take great delight to show what they think they 

have read in men, by uncharitable censures of one 

another behind their backs. But there is another say

ing not of late understood, by which they might learn 

truly to read one another, if they would take the pains; 

that is, nosce teipsum, read tltyselj': which was not 

meant, as it is now used, to countenance, either the 

barbarous state of men in power, towards their infe

riors ; or to encourage men of low degree, to a saucy 

behaviour towards their betters; but to teach us, that 

for the similitude of the thoughts and passions of one 

man, to the thoughts and passions of another, whosoever 

looketh into himself, and considereth what he doth, 

when he does tllinlt, opine, reason, hope, fear, &c. and 

upon what grounds ; he shall thereby read and know, 

what are the thoughts and passions of all other men 

upon the like occasions. I say the similitude of passions, 

which are the same in all men, desire, fear, lwpe, &c; 

not the similitude of the objects of the passions, which 

are the things desired, feared, !toped, &c : for these 

the constitution individual, and particular education, do 

so vary, and they are so easy to be kept from our know- . 

ledge, that the characters of man's heart, blotted and 

confounded as they are ,,'i.th dissembling, lying, coun-
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terfeiting, and erroneous doctrines, are legible only to 

him that searcheth hearts. 'And though by rnen's ac

tions we do discover their design sometimes ; yet to do 

it without comparing them with our own, and distin

guishing all circumstances, by which the case may come 

to be altered, is to decypher without a key, and be for 

the most part deceived, by too much trust, or by too 

much diffidence; as he that reads, is himself a good or 

evil man. 

But let one man read another by his actions never so 

perfectly, it serves him only with his acquaintance, which 

are but few. He that is to govern a whole nation, must 

read in himself, not this or that particular man ; but 

mankind : which though it be hard to do, harder than 

to learn any language or science; yet when I shall have 

set down my o,vn reading orderly, and perspicuously, 

the pains left another, will be only to consider, if he 

also · find not the same in himself. For this kind of 

doctrine admitteth no other demonstration. 



PART I. 
10. 

Power. 

74 OF MAN. 

CHAPTER X. 

OF POWER, WORTH, DIGNITY, HONOUR, AND 

WORTHINESS. 

THE POWER ef a man, to take it universally, is his. 
pre!'lent means ; to obtain some future apparent 
good ; and is either original or instrumental. 

Natural power, is the eminence of the faculties. 
of body, or mind: as extraordinary strength, form, 
prudence, arts, eloquence, liberality, nobility. In
strumental are those powers, . which acquired by 
these, or by fortune, are means and instruments to 
acquire more : as riches, reputation, friends, aud 
the secret working of God, ,vhich men call good 
luck. For the nature of power, is in this point, 
like to fame, increasing as it proceeds ; or like the 
motion of heavy bodies, which the further they go, 
make still the more haste. 

The greatest of human powers, is that which is 
compounded of the powers of most men, united by 
consent, in one person, natural, or civil, that has 
the use of all their powers depending on his will ; 
such as is the power of a common-wealth : or de
pending on the wills of each particular ; such as is 
the power of a faction or of divers factions leagued. 
Therefore · to have servants, is power ; to have 
fri ends, is power : for they are strengths united. 

Also riches joined with liberality, is power; be
cause it procureth friends, and servants : without 
liberality, not so ; because in this case they defend 
not; but expose men to envy, as a prey. 

Reputation of power, is power; because it draweth 
with it the adherence of those that need protection. 

So is reputation of love of a man's country, called 
popularity, for the same reason. 
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Also, what quality soever maketh a man beloved, 
or feared of many ; or the reputation of such qua
lity, is power ; because it is a means to have the 
assistance, and service of many. 

Good success is power ; because it maketh repu
tation of wisdom, or good fortune ; which makes 
men either fear him, or rely on him. 

Affability of men already in power, is increase 
of power ; because it gaineth love. 

Reputation of prudence in the conduct of peace 
or war, is power; because to prudent men, we 
commit the government of ourselves, more willingly 
than to others. 

Nobility is power, not in all places, but only in 
those commonwealths, where it has priYileges : 
for in such privileges, consisteth their power. 

Eloquence is power, because it is seeming pru~ 
dence. 

Form is power ; because being a promise of good, 
it recommendeth men to the favour of women and 
strangers. 

The sciences, are small power ; because not emi
nent; and therefore, not acknowledged in any 
man; nor are at all, but in a few, and in them, but 
of a few things. For science is of that nature, as 
none can understand it to be, but such as in a good 
measure have attained it. 

Arts of public use, as fortification, making of 
engines, and other instruments of war ; because 
they confer to defence, and Yictory, are power : 
and though the true mother of them, be science, 

I 

11amely the mathematics ; yet, because they are 
brought into the light, by the hand of the artificer; 
they be esteemed, the .midwife passing ,vit.h the 
vulgar for the mother, as his issue. 

PART I , · 
10. 

Power. 

, 



PART I, 
10. 

76 OF. MA.N. 

The 1'alue, or WORTH of a man, is as of all other 
things, his price ; that is to say, so much as would 

Worth. be given for the use of his power : and therefore is 
not absolute ; but a thing dependant on the need 
and judgment of another. An able conductor of 
soldiers, is of great price in time of war present, or 
imminent; but in peace not so. A learned and un
corrupt judge, is much worth in time of peace ; but 
not so much in war. And as in other things, so in 
men, not the seller, but the buyer determines the 
price. For let a man, as most men do, rate them
selves at t·he highest value they can ; yet their true 
value is no more than it is esteemed by others. 

The manifestation of the value we set on one 
another, is that which is commonly called honour
ing, and dishonouring. To value a man at a high 
rate, is to honour him ; at a low rate, is to dis
ltonour him. But high, and low, in this case, is to 
be tinderstood by comparison to the rate that each 
man setteth on himself. 

The public worth of a man, which is the value 
set on him by the commonwealth, · is that which 

Digoity. men commonly call DIGNITY. And this value of 
him by the commonwealth, is understood, by 
offices of command, judicature, public employment ; 
or by names and titles, introduced for e.istinction 
of such value. 

To pray to another, for aid of any kind, is to 
RONOOR; because a sign we have an opinion he has 
power to help ; and the more difficult the aid is, 
the more is the honour. 

To hononr and To obey, is to honour, because no man obeys them, 
cii,honour. whom they think ·have no power to help, or hurt 

them. And consequently to disobey, is to dishon()IJ;r. 
To give great gifts to a man, is to honour him; 
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because it is buying of protection, and acknowledg- PART r: 
ing of power. To give little gifts, is to dishonour; 10

• 

because it is but alms, and signifies an opinion of,:o honour and 
dishonour. 

the need of small helps. 
To be sedulous in promoting another's good ; 

also to flatter, is to honour; as a sign we seek his 
protection or aid. To neglect, is to dishonour . 

To give way, or place to another, in any commo
dity, is to honour ; being a confession of greater 
power. To arrogate, is to dishonour. 

To show any sign of love, or fear of another, is 
to honour ; for both to love, and to fear, is to value. 
To contemn, or less to love or fear, than he expects, 
is to dishonour ; for it is undervaluing. 

To praise, magnify, or call happy, is to honour; 
because nothing but goodness, power, and felicity 
is valued. To revile, mock, or pity, is to dishonour. 

To speak to another with consideration, to ap
pear before him with decency, and humility, is to 
honour him ; as signs of fear to offend. To speak 
to him rashly, to do any thing before him obscenely, 
slovenly, impudently, is to dishonour. 

To believe, to trust, to rely on another, is to 
honour him ; sign of opinion of his virtue and 
power. To distrust, or not believe, is to dishonour. 

To hearken to a man's counsel, or discourse of 
what kind soever is to honour ; as a sign we think 
him wise, or eloquent, or witty. To sleep, or go 
forth, or talk the while, is to dishonour. 

To do those things to another, which he takes 
for signs of honour, or which the law or custom 

• makes so, is to honour ; because in approving the 
honour done by others, he acknowledgeth the power 
which others acknowledge. To refuse to do them, 
is to dishonour. 
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PA11.t,1. To agree with in opinion, is to honour; as being 
10

• a sign of approving his judgment, and wisdom. 
'I: honour and To dissent, is dishonour, and an upbraiding of 

honour. error ; and, if the dissent be in many things, of 
folly. 

To imitate, is to honour ; for it is vehemently to 
approve. To imitate one's enemy, is to dishonour. 

To honom: those another honours, is to honour 
him ; as a sign of approbation of his judgment. 
To honour his enemies, is to dishonour him. 

To employ in counsel, or in actions of difficulty, 
is to honour ; as a sign of opinion of his wisdom, 
or other power. To deny employment in the same 
cases, to those that seek it, is to dishonour. 

All these ways of honouring, are natural ; and 
es well within, as without commonwealths. But 
in commonwealths, whete he, or they that have 
the supreme authority, can make whatsoever they 
please, to stand for signs of honour, there be other 

·honours. 
A sovereign doth honour a subject, with what

soever title, or office, or employment, or action, 
that he himself will have taken for a sign of his will 
to honour him. 

The king of Persia, honoured :Mordecai, when he 
appointed be should be conducted through the 
streets in the king's garment, upon one of the king's 
horses, with a crown on his head, and a prince be;. 
fore him, proclaiming, tltus shall it be done t<J ltim 
that tlie king will lwno11,r. And yet another ·king 
of Persia,. or the same another time, to one that de· 
mantled for some great service, to wear one of the 
king's robesi gave him leave so to do; but with 
this addition, that he should wear it as the king's 
fool ; and then it was dishonour. So that of civil 
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honour, the fountain ·is in the. person ·of the com- P.AR1'·1 • 

monwealth, and dependeth on the will of the 
sovereign; and is therefore temporary, and called 
civil honour ; such as magistracy, offices, titles; 
and in some places coats and scutcheons painted i 
and men h.onour such as have them, as having so 
many signs of favour in the commonwealth ; which 
favour is power. 

. 10. 

Honourable is whatsoever possession, action, or Honourable. 

quality, is an argument and sign of power. 
And therefore to be honoured, loved, or feared 

of many, is honourable ; as arguments of power. 
To be honoured of few or none, dishonourable. 

Dominion, and victory is honourable ; because 
a~quired by power ; and servitude, fot need, or 
fear, is dishonourable. 

Good fortune, if lasting, honourable ; as a sign 
of the favour of God. Ill fortune, and losses, dis
honourable. Riches, are honourable ; for they are 
power. Poverty, dishonourable. ~Iagnanimity, 
liberality, hope, courage, confidence, are honour
able; for they proceed from the conscience of power. 
Pusillanimity, parsimony, fear, diffidence, are dis
honourable. 

Timely resolution, or determination· of what a 
man is to do, is honourable ; as being the contempt 
of small difficulties, and dangers. And irresolution, 
-dishonourable ; as a sign of too much valuing of 
little impediments, and little advantages : for when 
a man has weighed things as long as the time per
mits, and resolves not, the difference of weight is 
but little ; and therefore if he resolve not, he over~ 
values little things, which is pusillanimity. 

All actions, and speeches, that proceed, or seem 
to proceed, from much experience, science, discre~ 

Dishonourable. 
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PART·1. t-ion, or wit, .are honourable; f-0r all these are 
· to. powers. Actions, or words that proceed from 

~onourabl• & error, ignorance, or folly, dishonourable. 
Dahooourable. G . ~ ~ h . d fr • raVlty, as 1ar 1ort as 1t seems to procee om 

a mind employed on something else, is honourable ; 
because employment is a sign of power. But if it 
seem to proceed from a purpose to appear grave, it 
is dishonourable. For the gravity of the former, is 
like the steadiness of a ship laden with merchan
dize; but of the latter, like the steadiness of a ship 
ballasted with sand, and other trash. 

To be conspicuous, that is to say, to be known, 
for wealth, office, great actions, or any eminent 
good, is honourable ; as a sign of the power for 
which he is conspicuous. On the contrary, obscu
rity, is dishonourable. 

To be descended from conspicuous parents, is 
honourable ; because they the more easily attain 
the aids, and friends of their ancestors. On the 
contrary, to be descended from obscure parentage, 
is dishonourable. 

Actions proceeding from equity, joined with loss, 
are honourable; as signs of magnanimity: for mag
nanimity is a sign of power. On the contrary, 
craft, shifting, neglect of equity, is dishonourable. 

Covetousness of great riches, and ambition of 
great honours, are honourable ; as signs of power 
to obtain them. Covetousness, and ambition, of 
little gains, or preferments, is dishonourable. 

Nor does it alter the case of honour, whether an 
action, so it be great and difficult, and conse
'luently a sign of much power, be just or unjust: 
for honour consisteth only in the opinion of power. 
Therefore the ancient heathen did not think they 
dishonoured, but greatly honoured the Gods, when 
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they fotroduced them in their poems, committing PAllT 1. 

rapes, .thefts, and other great, but unjust, or un- 10· 

clean acts : insomuch as nothing is so much cele- Honourallc & 

brated in Jupiter, as his adulteries; nor in Mercury, Dishonourable 

as his frauds, and thefts : of whose praises, in a 
hymn of Homer, the greatest is this, that being 
.born in the morning, he had invented music at 
noon, and before night, stolen away the cattle of 
Apollo, from his herdsmen. 

Also amongst men, till there were constituted 
great commonwealths, it was thought no dishonour 
to be a pirate, or a highway thief; but rather a 
lawful trade, not only amongst the Greeks, but 
also amongst all other nations ; as is manifest by 
the histories of ancient time. And at this day, in 
this part of the world, private duels are, and always 
will be honourable, though unla,vful, till such time 
as there shall be honour ordained for them that 
refuse, and ignominy for them that make the chal
lenge. For duels also are many times effects of 
courage; and the ground of courage is always 
strength or skill, which are power; though for the 
most part they be effects of rash speaking, and of 
the fear of dishonour, in one, or both the combat
ants ; who engaged by rashness, are driven into the 
lists to avoid disgrace. 

Scutcheons, and coats of arms hereditary, where Coats or arms. 

they have any eminent privileges, are honourable; 
otherwise not : for their power consisteth either in 
such privileges, or in riches, or some such thing 
as is equally honoured in other men. This kind of 
honour, commonly called gentry, bath been derived 
from the ancient Germans. For there never was 
any such thing known, where the German customs 

VOL. III. G 
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PART 1. were unknown. Nor is it now any where in use, 
io. where the Germans have not inhabited. The 

Coai. of arms. ancient Greek commanders, when they we.nt to 
war, had their shields painted with such devices as 
they pleased; insomuch as an unpainted buckler 
was a sign of poverty, and of a common soldier; 
but they transmitted not the inheritance of them. 
The Romans transmitted the marks of their fami
lies : but they were the images, not the devices of 
their ancestors. Amongst the people of Asia, 
Africa, and America, there is not, nor was ever, 
any such thing. The Germans only had that cus
tom ; from whom it has been derived into England, 
France, Spain, and Italy, when in great numbers 
they either aided the Romans, . or made their own 
conquests in these western parts of the world. 

For Germany, being anciently, as all other coun
tries, in their beginnings, divided amongst an infi
nite number of little lords, or masters of families, 
that continually had wars one with another ; those 
masters, .or lords, principally to the end they might, 
when they were covered with arms, be known by 
their followers ; and partly for on1ament, both 
painted their armour, or their scutcheon, or coat, 
with the picture of some beast, or other thing; and 
also put some eminent and visible mark upon the 
crest of their helmets. And this ornament both of 
the arms, and crest, descended by inheritance to 
their children ; to the eldest . pure, and to the rest 
with some note of diversity, such as the old master, 
that is to say in Dutch, the Here-alt thought fit. 
But when many such families, joined together, 
made a greater monarchy, this duty of the Herealt, 
to distinguish scutcheons, was made a.private office 
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apart. And the issue of these lords, is the great PART 1• 

and ancient gentry ; which for the most part bear 10. 

living creatures, noted for courage, and rapine ; or 
castles, battlements, belts; weapons, bars, palisa-
does, and other notes of war ; nothing being then 
in honour, but virtue military. Afterwards, not 
only kings, but popular commonwealths, gave di-
vers manners of scutcheons, to such as went forth 
to the war, or returned from it, for encouragement, 
or recompense to their service. All which, by an 
observing reader, may be found in such ancient 
histories, Greek and Latin, as make mention of the 
German nation and manners, in their times. 

Titles of ltonour, such as a.re duke, count, mar- Titles or 

quis, and baron, are honourable ; as signifying the honour. 

value set upon them hy the sovereign power of the 
commonwealth : which titles, were in old time 
titles of office, and command, derived some from 
the Romans, some from the Germans and French : 
dukes, in Latin duces, being generals in war : 
cou11ts, comites, such as bear the general company 
out of friendship, and were left to govern and de-
fend places conquered, and pacified : marquises, 
mwrcliiones, were counts that governed the marches, 
or bounds of the empire. Which titles of duke, 
count, and marquis, came into the empire, about 
the time of Constantine the Great, from the CUS-

toms of the German militia. But baron, seems to 
have been a title of the Gauls, and signifies a great 
man; such as were the king's, or prince's men, 
whom they employed in war about their persons ; 
and seems to be derived from vir, to bl-r, and bar, 
that signified the same in the language of the 
Gauls, that vir in Latin ; and thence to bero, and 

G2 
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PART 1 • . b.aro: .so that such men were called berones, and 
10• after barones; and, ·in Spanish, varones. But he· 

that would know more particularly the original of 
titles of honour, may find it, as I have done this, 
in Mr. Selden's most excellent treatise of that sub 
ject . . In process of time these offices of honour, by 
occasion of trouble, and for reasons of good and 
peaceable government, were turned into mere titles ; 
serving for the most part, to distinguish the· pre
cedence, place, and order of subjects in the common
wealth : and men were made dukes, counts, mar
quises, and barons of places, wherein they had 
neither possession, nor command : and other titles 
also, were devised to the same end. 

Wor1hincas. W ORTHINESS, is a thing different from the worth, 
or value of a man ; and also from his merit, or 
desert, and consisteth in a particular power, or abi
lity for that, whereof he is said to be worthy : 

Fitnm. which particular ability, is usually named FITNESS, 
or aptitude. 

For he is worthiest to be a commander, to be a 
judge, or to have any other charge, that is best 
fitted, with the qualities required to the well dis
charging of it ; and worthiest of riches, that has 
the qualities most requisite for the well using of 
them : any of which qualities being absent, one 
may nevertheless be a worthy man, and valuable 
for something else. Again, a man may be worthy 
of riches, office, and employment, that nevertheless, 
qan plead no right to have it before another ; and 
therefore cannot be said to merit or deserve it. 
For merit presupposeth a right, and that the thing 
deserved i!\ due by promise : of which I shall say 
more hereafter, when I shall speak of contracts. 
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CHAPTER XI. 

OF THE DIFFERENCE OF MANNERS. 

BY MANKERS, I mean uot here, decency of beha- PART 1. 

viour; as how one should salute another, or how 11
• 

a man should wash his mouth, or pick his teeth :.;~:·.~···"' 
before company, and such other points of the small by manners. 

morals; but those qualities of mankind, that con-
cern their living together in peace, and unity. To 
which end we are to consider, that the felicity of 
this life, consisteth not in the repose of a mind 
satisfied. For there is no such.finis ultimus, utmost 
aim, nor su1mmwi bonum, greatest good, as is 
spoken of in the books of the old moral philoso-
phers. Nor can a man any more live, whose desires 
are at an end, than he, whose senses and imagina-
tions are at a stand. Felicity is a continual pro-
gress of the desire, from one object to another ; the 
attaining of the former, being still but the way to 
the latter. The cause whereof is, that the object 
of man's desire, is riot to enjoy once ouly, and for 
one instap.t of time; but to assure for ever, the way 
of his future desire. And therefore the voluntary 
actions, and inclinations of all men, tend, not only 
to the procuring, but also to the assuring of a con-
tented life; and differ only in the way: which 
ariseth partly from the diversity of passions, in 
divers men ; and partly from the difference of the 
knowledge, or opinion each one has of the causes, 
which produce the effect desired. 

So that in the first place I put for a "'eneral in- A restless de
. . ' . b sire of power 

clmabou of all mankind, a perpetual and restless in •II men. 
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PAR·r 1. desire of power after power, that ceaseth only in 
11: d eath. And the cause of. this, is not always that 

a man hopes for a more intensive delight, than he 
has already attained to ; or that he cannot be con
tent with a mnderate power : but because he can
not assure the power and means to live well, which 
he hath present, without the acquisition of more. 
And from hence it is, that kings, whose power is 
greatest, turn their endeavours to the assuring it 
at home by laws, or abroad by wars : and when 
that is done, there succeedeth a new desire ; in 
some, of fame from new conquest ; in others, of 
ease and sensual pleasure ; in others, of admiration, 
or being flattered for excellence in some art, or 
other ability of the mind. 

Love of con- Competition of riches, honour, command, or 
tention from 
co1np•tition. other power, inclinetb to contention, enmity, and 

war : because the way of one competitor, to the 
attaining of his desire, is to kill, subdue, supplant, 
or repel the other. Particularly, competition of 
praise, inclineth to a reverence of antiquity. For 
men contend with the living, not with the dead ; 
to these ascribing more than due, that they may 
obscure the glory of the other. 

ci,il obedience Desire of ease, and sensual delight, disposeth men 
:;;. love of to obey a common power : because by such desires, 

a man doth abandon the protection that might be 
From fear of hoped for from his own industry, and labour. Fear 
deatlt, or of death, and wounds, disposeth to the same ·, and wounds. 

for the same reason. On the contrary, needy men, 
and hardy, not contented with their present con
dition ; as also, all men that are ambitious of 
military command, are inclined to continue the 
causes of war ; and to stir up trouble and sedi-
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tion: for there is no ho11our military but by war; PART 1. 

nor any such hope to mend an ill game, as by ·U. 

causing a new shuffle. 
Desire of knowledge, and arts of peace, inclineth And from 

h d 
. love of art&. 

men to obey a common power : for sue es1re, 
containeth a desire of leisure ; and consequently 
protection from some other power than their own. 

Desire of praise, disposeth to laudable actions, Love of virtue 
. from Jove of 

such as please them whose Judgment they value; praise. 

for of those men whom we contemn, we contemn 
also the praises. Desire of fame after death does. 
the same. And though after death, there be no 
sense of the praise given us on earth, as being joys, 
that are either swallowed up in the unspeakable 
joys of Heaven, or extinguished in the extreme 
torments of hell: yet is not such fame vain; because 
men have a present delight therein, from the fore-
sight of it, and of the benefit that may redound 
thereby to their posterit y : which though they now 
see not, yet they imagine ; and anything that is 
pleasure to the sense, the same also is pleasure in 
the imagination. 

To have received from one, to whom we think Hd'ffiate,
1
fromr 

i cu tyo 
ourselves equal, greater benefits than there is hope requiting great 

. d" h ...c • l b ll benefits. to requite, 1sposet to counteue1t ove ; ut rea y 
secret hatred ; and puts a man into the estate of a 
desperate debtor, that in declining the sight of his 
creditor, tacitly wishes him there, where he might 
never see him more. For benefits oblige, and 
obligation is thraldom ; and unrequitable obliga-
tion perpetual thraldom; which is to one's equal, 
hateful. But to have received benefits from one, 
whom we acknowledge for superior, inclines to 
love; because the obligation is no new depression : 
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PART 1. and cheerful acceptation, which men call gratitude, 
11

' is such an honour done to the obliger, as is taken 
generally for retribution. Also to receive benefits, 
though from an equal, or inferior, as long as there 
is hope of requital, disposeth to lo.ve : for in the 
intention of the receiver, the obligation is of aid 
and service mutual ; from whence proceedeth an 
emulation of who shall exceed in benefiting; the 
most noble and profitable contention possible ; 
wherein the victor is pleased with his victory, and 
the other revenged by confessing it. 

Andf~m To have done more hurt to a man, than he can, 
C0ll8'l10DCO of • •11. . . 1. h h d l 
d .. e,ving 10 or 1s w1 mg to expiate, mc met t e oer to 1ate 
be bated. h .. Jr F h t e suuerer. or e must expect revenge, or for-

giveness; both which are hateful. 
~~~~fr~~ . Fear of oppression, disposeth a man to antic1-
fear. pate, or to seek aid by society : for there is no 

other way by which a man can secure his life 
and liberty. 

~nd from Men that distrust their own subtlety, are, in tu-
d,atrust of 1 d di· b d" d" · · h their own wit. mu t an se t10n, etter 1spose ,or" victory, t au 

they that suppose themselves wise, or crafty. For 
these love to consult, the other, fearing to be cir
cumvented, to strike first. And in sedition, men 
being always in the precincts of battle, to hold to
gether, and use all advantages of force, is a better 
stratagem, than any that can proceed from subtlety 
of wit. 

Vai_n under- Vain-glorious men, such as without being con-
ta~rng from • h 1 f ffi · d l" h · uin-glory. scions to t emse ves o great su c1ency, e 1g t 1n 

supposing themselves gallant men, are inclined only 
to ostentation ; but not to attempt : because when 
danger or difficulty appears, they look for nothing 
but to have their insufficiency discovered. 
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Vain-glorious men, such as. estimate their suffi- PART 1• 

ciericy by the flattery of other men, or the fortune 11. 

of some precedent action, without assured ground 
of h-0pe from the true knowledge of themselves, are 
inclined to rash engaging ; and in the approach of 
danger, or difficulty, to retire if they can : because 
not seeing the way of safety, they will rather hazard 
their honour, which may be salved with an excuse ; 
than their lives, for which no salve is sufficient. 

:Men that have a strong opinion of their own Ambiti~"·. 
"d . t f d" d hm~ru~ w1s om 111 mat er o government , are 1spose to of sufficiency. 

ambition. Because without public employment in 
council or magistracy, the honour o~ their wisdom 
is lost. And therefore eloquent speakers are in-
clined to ambition ; for eloquence seemeth wisdom, 
both to themselves and others. 

Pusillanimity disposeth men to ir.resolution, and Irresolution, 
. from too great 

consequently to lose the occasions, and fittest op- valuing of 

portunities of action. For after men have been in '"'"11 
matrers. 

deliberation till the time of action approach, if it 
be not then manifest what is best to be done, it is 
a sign, the difference of motives, the one way and 
the other, are not great: therefore not to resolve 
then, is to lose the occasion by weighing of trifles ; 
which is pusillanimity. 

Frugality, though in poor meu a virtue, maketh 
a man unapt to atchieve such actions, as require 
the strength of many men at once : for it weakeneth 
their endeavour, which is to be nourished and kept 
in vigour by reward. 

Eloquence, with flattery, disposeth men to con- Confidence in 

fid · th h } . · b h c · others, from e Ill em t at la'\' e lt ; ecause t . e 1ormer IS ignorance of 

seeming wisdom the latter seeming kindlless. Add the marks or . , wisdom and 
to them military reputation, and it disposeth men ,kindness. 
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PART 1. to adhere, and· subject themselves to those men 
u. that have them. The ·two ·former having given 

them caution against danger from him ; the latter 
gives them caution against danger from others. 

~nd from Want of science, that is, ignorance of causes, 
1gnorance of • . 
uatural cau,ea. disposeth, or rather constrameth a man to rely on 

And from 
want of un
der1tanding. 

the advice, and authority of others. For all men 
whom the truth concerns, if they rely not on their 
own, must rely on the opinion of some other, whom 
they think wiser than themselves, and see not why 
he should deceive them. 

Ignorance of the signification of words, which 
is want of understanding, disposeth men to take 
on trust, not only the truth they know not ; but also 
the errors ; and which is more, the nonsense of them 
they trust : for neither error nor nonsense, can with
out a perfect understanding of words, be detected. 

From the same it proceedeth, that men give dif
ferent names, to one and the same thing, from the 
difference of their own passions : as they that ap
prove a private opinion, call it opinion; but they 
that mislike it, heresy : and yet heresy signifies no 
more than private opinion ; but has only a greater 
tincture of choler. · 

From tl1e same also it proceedeth, that men can
not distinguish, without study and great under
standing, between one action of many men, and 
many actions of one multitude ; as for example, 
between one action of all the senators of Rome in 
killing Cataline, and the many actions of a number 
of senators in killing Cresar ; and therefore are . 
disposed to take for th.e action of the people, that 
which is a multitude of actions done by a multitude 
of men, led perhaps by the persuasion of one. 
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Ignorance of the causes, and original constitu- PART 1. 

tion of right, equity, law, and justice, disposeth a 11· 

man to make custom and example the rule of his Adherence to 
. . h . b" k h . custom, from actions ; m sue manner, as to t lil t at un3ust igno,ance of 

which it hath been the custom to punish ; and that ~;h~·;;:~· 0
' 

just, of the impunity and _approbation whereof they wrong. 

can produce an example, or, as the law-yers which 
only use this false measure of justice barbarously 
call it, a precedent; like little children, that have 
no other rule of good and evil manners, but the 
correction they receive from their parents and 
masters ; save that children are constant to their 
rule, whereas, men are not so; because grown old, 
and stubborn, they appeal from custom to reason, 
and from reason to custom, as it serves their turn ; 
receding from custom when their interest requires 
it, and setting themselves against reason, as oft 
as reason is against them : which is the cause, that 
the doctrine of right and wrong, is perpetually 
disputed, both by the pen and the sword: whereas 
the doctrine of lines, and figures, is not so ; because 
men care not, in that subject, what be truth, as a 
thing that crosses no man's ambition, profit or lust. 
For I doubt not, but if it had been a thing contrary 
to any man's right of dominion, or to the interest 
of men that have dominion, tltat tlie tltree angles 
<if ti triangle, should be eq1ial to two angles <if a 
.,quare; that doctrine should have been, if not dis-
puted, yet by the burning of all books of geometry, 
suppressed, as far as he whom it concerned was · 
able. --

Ignorance of remote causes, disposeth men to Adherence to 

tt 'b l} h · d' d pnvate men, a n ute a events, to t. e causes 1mme mte, an fromignorance 

instrumental· for these are all the cause~ they per- ofth• cauoe, • -..; of peace. 
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PART 1. ceive. And hence it comes to pass, that in all 
11• places, men that are grieved with payments to the 

public, discharge their anger upon the publicans, 
that is to say, farmers, collectors, and other officers 
of the public revenue ; and adhere to such as find 
fault with the public gqvernment; and thereby, 
when they hav:e engaged themselves beyond hope of 
justification,fall also upon the supreme authority, for 
fear· of punishment, or shame of receiving pardon. 

cred~lity, Ignorance of natural causes, disposeth a man to 
from ignorance d 1. b 1. . . . b. 
ofna1ure. ere u 1ty, so as to e 1eve many times 1mposs1 1.-

Curiosity to 
know, from 
care. of future 
time. 

lities : for such know nothing to the contrary, but 
that they may be true; being unable to detect the 
impossibility. And credulity, because men like to 
be hearkened unto in company, disposeth them to 
lying: so that ignorance itself without malice, is 
able to make a man both to believe lies, and tell 
them; and sometimes also to invent them. 

Anxiety for the future time, disposeth men to 
inquire into the causes of things : because the 
knowledge of them, maketh men the better able to 
order the present to their best advantage. 

Natural Curiosity, or love of the knowledge of causes, 
religion from 
the same. draws a man from the consideration of the effect, 

to seek the cause; and again, the cause of that 
cause ; till of necessity be must come to this thought 
at last, that there is some cause, whereof there 
is no former cause, but is eternal ; which is it 
men call God. So that it is impossible to make 

· any profound inquiry into natural causes, without 
being inclined thereby to believe there is one God 
eternal ; though they cannot have any idea of him 
in their mind, answerable to his nature. For as a 
man tµat is born blind, hearing men talk of warm-
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ing themselves by the fire, and being brought to PART 1. 

warm himself by the same, may easily conceive, 11
• 

and assure himself, there is .somewhat there, which N
1
•.t~ral f 

• re 1g1on rom 
men call fire, and 1s the cause of the heat he the iame. 

feels ; but cannot imagine what it is like ; nor have 
an idea of it in his mind, such as they liave that 
see it: so also by the visible things in this world, 
and their admirable order, a man may conceive 
there is a cimse of them, which men call God; and 
yet not have an idea, or image of him in his mind. 

And they that make little, or no inquiry into 
the natural causes of things, yet from the fear that 
proceeds from the ignorance itself, of what it is 
that hath the power to do them much good or 
harm, are inclined to suppose, and feign unto them
selves, several kinds of powers invisible; and to 
stand in awe of their own imaginations ; and in 
time of distress to invoke them ; as also in the 
time of an expected good succe.ss, to give them 
thanks ; making the creatures of their own fancy, 
their gods. By which means it hath come to pass, 
that from the innumerable variety of fancy, men 
have created in the world innumerable sor ts of 
gods. And this fear of things invisible, is the 
natural seed of that, which every one in himself 
calleth religion; and in them that worship, or fear 
that power otherwise than they do, superstition. 

And this seed of religion, having been observed 
by many; some of those that have observed it, 
have been inclined thereby to nourish, dress, and 
form it into laws; and to add to it of their own in
vention, any opinion of the causes of future events, 
by which they thought they should be best able 
to govern others, and make unto themselves the 
greatest use of their powers. 

• 
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94 OP MAN. 

CHAPrER XII. 

OF RELIGION. 

SEEING there are no signs, nor fruit of religion, 
but in man only ; there it no cause to doubt, but 
that the seed of religion, is also only in man ; and 
consisteth in some peculiar quality, or at least in 
some eminent degree thereof, not to be found in 
any other living creatures. 

And first, it is peculiar to the nature of man, 
to be inquisitive into the causes of the events 
they see, some more, some less ; but all men so 
much, as to be curious in the search of the causes 
of their own good and evil fortune. 

!~::
1
t: :r· Secondly, upon ihe sight of anything that hatl~ 

the beginning a beginning, to think also it had a cause, which 
ofthiaga. determined the same to begin, then when it did, 

From his ob-
ac"ation of 
the aeque) of 
things. 

rather than sooner or later. 
Thirdly, whereas there is no other felicity of 

beasts, but the enjoying of their quotidian food, 
ease, and lusts ; as having little or no foresight of 
the time to come, for want of observation, and 
memory of the order, consequence, and dependence 
of the things they see ; man observeth how one 
event hath been produced by another ; and remem
bereth in'them antecedence and consequence; and 
when he cannot assure himself of the tn1e causes 
of things, (for the causes of good and evil fortune 
for the most part are invisible,} he supposes causes 
of thein, either such as his own fancy suggesteth; 
or trusteth the authority of other men, such as he 
thinks to be his friends, and wiser than himself. 
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The two first, make anxiety. For being assured PART 1. 

that there be causes of all things that have arrived 12· 

hitherto, or shall arrive hereafter; it is impossible The natural 

h . all d h eau .. ofre-for a man, w o contmu yen eavouret to secure ligion, the · 

himself against the evil he fears, and procure the =~·~ :!:. 
good he desireth, not to be in a perpetual solicitude 
of the time to come; so that every man, especially 
those that are over provident, are in a state like 
to that of Prometheus. For as Prometheus, which 
interpreted, is, tlte prudent man, was bound to the 
hill Caucasus, a place of large prospect, where, an 
eagle feeding on his liver, devoured in the day, as 
much as was repaired in the night: so that man, 
which looks too far before him, in the care of future 
time, hath his heart all the day long, gnawed on by 
fear of death, poverty, or other calamity ; and has 
no repose, nor pause of his anxiety, but in sleep. 

This perpetual fear, always accompanying man- Which maku 

ki d . h . f . . h them fear the n mt e ignorance o causes, as 1t were 1n t e powerofia-

dark, must needs have for object something. And visible thiag1. 

therefore when there is nothing to be seen, there 
is nothing to accuse, either of their good, or evil 
fortune, but some power, or agent invisible : in 
which sense perhaps it ,Yas, that some of the old 
poets said, that the gods were at first created by 
human fear : which spoken of the gods, that is to 
say, of the many gods of the Gentiles, is very true. 
But the acknowledging of one God, eternal, infinite, 
and omnipotent, may more easily be derived, from 
the desire men have to know the causes of natural 
bodies, and their several virtues, and operations ; 
than from the fear of what was to befall them in 
time to come. For he that from any effect he 
seeth come to pass, should reason to the next and 
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immediate · cause thereof, and from thence to the 
cause of that cause, · and plunge himself profoundly 
in the pursuit of causes ; shall at last come to this; 
that there must be, as even the heathen philoso
phers confessed, one first mover; that is, a first, 
and an eternal cause of all things; which is that 
which men mean by the name of God : and all this 
without thought of their fortune ; the solicitude 
whereof, both inclines to fear, and hinders them 
from the search of the causes of other things ; and 
thereby gives occasion of feigning of as many gods, 
as there be men that feign them. 

And for the matter, or substance of the invisible 
agents, so fancied ; they could not by natural cogi
tation, fall upon any other conceit, but that it was 
the same ·with that "of the soul of man ; and that 
the soul of man, was of the same substance, with 
that which appeareth in a dream, to one that sleep
eth; or in a . looking-glass, to one that is awake; 
which, men not knowing that such apparitions are 
nothing else but creatures of the fancy, think to be 
real, and external substances ; and therefore call 
them ghosts ; as the Latins called them imagines, 
and umbra1; and thought them spirits, that is, thin 
aerial bodies; a11d those invisible agents, which they 
feared, to be like them; save that they appear, and 
vanish when they please. But the opinion that 
such spirits were incorporeal, or immaterial, could 
never enter into the mind of any man by nature ; 
because, though men may put together words of 
contradictory signification, as spirit, and incor
poreal; yet they can never have the imagination of 
any thing answering to them ·: and .therefore, men 
that by their own meditation, arrive to the acknow-

.. .. ..... - . 

, 
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ledgment of one infinite, omnipotent, and eternal 
God, chose rather to confess he is incomprehensible, 
and above their understanding, than to define his 
nature by spi1'it incorpore<tl, and then confess their 
definition to be unintelligible: or if they give him 
such a title, it is not dog1natically, with intention 
to make tbe divine nature understood; but piously, 
to honour him with attributes, of significations, as 
remote as they can from the grossness of bodies 
visible. 

PART 'I. 
12. 

Then, for the ,vay by which they think these in- But know · 
. 'bl h h . a: b . not 1he way 

VISl e agents wrong . t t e1r e11eCtS; t at 1S to say, how they e.ffect 

what immediate causes they used, in bringing anything. 

things to pass, men that know not what it is that 
we call causing, that is, almost all men, have no 
.other rule to guess by, but by observing, and re
membering what they have seen to precede the 
like effect at some other tirne, or times before, with-
out seeing between the antecedent and subsequent 
event, any depeudence or connexion at all : and 
therefore from the like things past, they expect the 
like things to come ; and hope for good or evil 
luck, superstitiously, from things that have no part 
at all in the causing of it : as the Athenians did 
for their war at Lepanto, demand another Phorruio; 
the Pompeian faction for their war in Africa, ano-
ther Scipio ; and others have done in divers other 
occasions since. In like manner they attribute 
their fortune to a stander by, to a lucky or unlucky 
place, to words spoken, especially if the name of 
God be amongst them ; as charming and conjuring, 
the liturgy of witches ; insomuch as to believe, 
they have power to turn a stone into .bread, bread 
into :a man, or any thing into any thing. 

VOL, Ill. n 
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O·F M-AN. 

Thirdly, · for the worship which ·natur.ally men 
exhibit to powers invisible, it can be no other; 
but ,suclt· expressions of their reverence, as they 
would use towards men ; gifts, petitions, thanks, 
submission of body; considerate addresses, sober 
behaviour, premeditated words, swearing, that is, 
assuring one another of their promises, by invo
king them. Beyond that reason suggesteth no
thing ; but leaves them either to rest there ; or for 
further ceremonies, to rely on those they believe 
to be wiser than themselves. · 

Lastly, concerning how these invisible powers 
declare to men the things which shall hereafter 
come to pass, especially concerning their good or 
evil fortune in general, or good or ill success in any 
particular undertaking, men are natur.ally at a 
stand ; save that using to conjecture of-the time to 
come, by the tjme past, they are vet"¥ apt; not only 
to take casual things, after one or two encounters; 
for prognostics of the like encounter ever after, 
but also to believe the like prognostics from other 
men, of whom they have once conceived a good 
opinion. 

And in these four things, opinion-of ghosts, igno
rance of second causes, devotion towards what men 
fear, and taking of things casual for prognostics, 
consisteth the natural seed of religion; which by 
reason of the different fancies, judgments, and pas~ 
sions of several men, hath grown up into cere
monies so different, that those which are used by 
one man~ are for the most part ridiculous to another. 

Made different For these seeds have received culture from two 
by culture. sorts of men. One sort have been they, that have 

nourished, and ordered them, according to their 
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. own invention. The other have done it, oy God's PART I, 

commandment, and direction : but both sorts have 
done it, with a purpose to make those tnen that 
relied on them, the more apt to obedience, laws, 
peace, charity, and civil society. So that the reli-
gion of the former sort, is a part of human politics ; 
and teacheth part of the duty which earthly kings 
require of their subjects. And the religion of the 
latter sort is divine politics ; and containeth pre-
cepts to those that have yielded themselves subjects 
in the kingdom of God. Of the former sort, were 
all the founders of common-wealths, and the law-
givers of the Gentiles: of the latter sort, were 
Abraham, Moses, and our blessed Saviour; by 
whom have been derived unto us the laws of the 
kingdom of God. 

12. 

And for that part of religion, which consisteth The _absurrd 
opmion o 

in opinions concerning the nature of powers invi- Oentilism. 

sible, there is almost nothing that has a name, that 
has not been esteemed amongst the Gentiles, in one 
place or another, a god, or devil; or by their poets 
feigned to be inanimated, inhabited, or possessed 
by some spirit or other. 

The unformed matter of the world, was a god, 
by the name of Chaos. 

The heaven, the ocean, the planets, the fire, the 
earth, the winds, were so many gods. 

Men, women, a bird, a crocodile, a calf, a dog, a 
snake, an onion, a leek, were deified. Besides that, 
they filled almost all places, with spirits · called 
demons : the plains~ with Pan, and Panises, or Sa,.. 
tyrs ; the woods, with J<:a.wns, and Nymphs; the 
sea·, with Tritons, and other Nymphs ; every river, 
and fountain, with a ghost of his name, and with 

H2 
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Nymphs; every house V\>ith its Lares, or familiars l 
.every man with his .Genius,· hell with ghosts, and 
.spiritual officers, as Charon, Cerberus, and the 
Furies ; and in the night time, all places with 
larvm, lernures, ghosts of men deceased, and 11, 

whole kingdom of fairies and bugbears. They have 
also ascribed divinity, and built temples to meer 
-accidents, and qualities; such as are time, night, day, 
peace, concord, love, contention, virtue, honour, 
health, rust, fever, and the like ; which when they 
prayed for, or against, they prayed to, as if there 
were ghosts of those names hanging . over their 
heads, and letting fall, or withholding that good, 
or evil, for, or against which they prayed. They 
invoked also their own wit, by the name of Muses ; 
their own ignorance, by the name of Fortune ; their 
own lusts by the name of Cupid ; their own rage, 
by the name of Furies ; their own privy members, 
by the name of Priapus ; and attributed their pollu
tions, to Incubi, and Succubre: insomuch as there 
was nothing, which a poet could introduce as a 
person in his poem, which they did not make either 
a god, or a d-evil. 

The same authors of the religion of the Gentiles, 
observing the second ground for religion, which .is 
men's ignorance of causes ; and thereby their apt
ness to attribute their fortune to causes, on which 
there was no dependence at all apparent, took oc
casion to obtrude on their ignorance, instead of 
second causes, a kind of second and ministerial 
gods; ascribing the cause of fecundity, to Venus; the 
cause of arts, to Apollo; of subtlety .and craft, to 
Mercury; of tempests and storms, to lEolus; and 
of other. effects, to other .gods ; insomuch as there 
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was amongst the heathen almost as great variety of 
gods, as of business. 

And to the worship, which naturally men con
ceived fit to be used towards their gods, namely, 
oblations, prayers, thanks, and the rest formerly 
named ; the same legislators of the Gentiles have 
added their images, both in picture, and sculpture ; 
that the more ignorant sort, that is to say, the most 
part or generality of the people, thinking the gods 
for whose representation they were made, were 
really included, and as it were housed within them, 
might so much the more stand in fear of them : and 
endowed them with lands, and houses, and officers, 
and re·venues, set apart from all other human uses; 
that is, consecrated, and made holy to those their 
idols ; as caverns, groves, woods, mountains, and 
whole islands ; and have attributed to them, not 
only the shapes, some of men, some of beasts, some 
of monsters ; but also the faculties, and passions of 
men and beasts: as sense, speech, sex, lust, gene
ration, and this not only by mixing one with another, 
to propagate the kind of gods ; but also by mixiug 
with men, and women, to beget mongrel gods, and 
but inmates of heaven, as Bacchus, Hercules, and 
others; besides anger, reveuge, and other passions 
of living creatures, and the actions proceeding from 
them, as fraud, theft, adultery, sodomy, and any 
vice that may be taken for an effect of power, or a 
cause of pleasure ; and all such vices, as among8t 
men are taken to be against law, rather than against 
honour. 

Lastly, to the prognostics of time to come; which 
are naturally, but conjectures upon experience of 
time past; and supernaturally, divine revelation; 

l'ART J, 
12. 

The abswo 
opinion of 
Gentilisn, .. 
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the .same authors of the religion of the Gentiles, 
partly upon pretended experience, partly upon pre
tended revelation, have added innumerable other 
superstitious ways of divination ; and made men 
believe they should find their fortunes, sometimes 
in the ambiguous or senseless answers of the priests 
at Delphi, Delos, Ammon, and other famous oracles ; 
which answers, were made ambiguous by design, 
to own the event both ways ; or absurd, by the 
intoxicating vapour of the place, which is very fre
quent in sulphurous caverns : sqmetimes in the 
leaves of the Sybils ; of whose prophecies, like those 
perhaps of Nostradamus (for the fragments now 
extant seem to be the invention of later times), there 
were some books in reputation in the time of the 
Roman republic : sometimes in the insignificant 
speeches of madmen, supposed to be possessed with 
a divine spirit, which possession they called enthu
siasm ; and these kinds of foretelling events, were 
accounted theomancy, or prophecy: sometimes in 
t.he aspect of the stars at their nativity ; which was 
called horoscopy, and esteemed a part of judiciary 
astrology : sometimes in their own hopes and fears, 
called thumomancy, or presage: sometimes in the 
prediction of witches, that pretended conference 
with the dead; which is called necromancy, con-· 
juring, and witchcraft; and is but juggling and 
confederate knavery : sometimes in the casual flight, 
or feeding of birds ; called augury : sometimes in 
the entrails of a sacrificed beast; which was arus
picina: sometimes in dreams : sometimes in croak
ing of ravens, or chattering of birds : sometimes in 
the lineaments of the face ; which was called me
toposcopy ; or by palmistry in the lines of the 
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hand; in casual words, called omina: sometimes in PART 1• 

monsters, or unusual accidents; as eclipses, comets, 12. 

rare meteors, earthquakes, inundations, uncouth 
births, and the like, which they called portenta, 
and ostenta, because they thought them to portend, 
or foreshow some great calamity to come ; some-
times, in mere lottery, as cross and pile; counting 
holes in a sieve ; dipping of verses in Homer, and 
Virgil ; and innumerable other such vain conceits. 
Ro easy are men to be drawn to believe any thing, 
from such men as have gotten credit with them ; 
and can with gentleness, and dexterity, take hold 
of their fear, and ignorance. 

And therefore the first founders, and legislators The designs or 
. the autl\Ors of 

of commonwealths among the Gentiles, whose ends the reli~on or 

were only to keep the people in obedience, and the heat ea. 

peace, have in all places taken care ; first, to im-
print in their minds a belief, that those precepts 
which they gave concerning religion, might not be 
thought to proceed from their own device, but 
from the diet.ates of some god, or other spirit ; or 
else that they themselves were of a higher nature 
than mere mortals, that their laws might the more 
easily be received : so Numa Pompilius pretended 
to receive the ceremonies he instituted amongst 
the Romans, from the nymph Egeria: and the first 
king and founder of the kingdom of Pe111, pre-
tended himself and his wife to be the children of 
the Sun ; and Mahomet, to set up his new religion; 
pretended to have conferences with the Holy Ghost, 
in form of a dove. Secondly, they have had a care, 
to make it believed, that the same things were dis-
pleasing to the gods, :which were forbidden by the 
laws. Thirdly, to prescribe ceremonies, supplica-
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PART 1. tions, $acrifices,. and festivals, by which they were 
12· to believe, the anger of the gods might be appeased; 

The<lttlg•• or and that ill success in war, great contagions of sick-
the aoth""' ol h k d } , , , 
the religion of ness, eart qua es, an eac 1 mans private misery, 
the heathen. came from the anger of the gods, and their anger 

from the neglect of their worship, or the forgetting, 
or mistaking some point of the ceremonies required. 
And though amongst the ancient Romans, men were 
not forbidden to deny, that which in the poets is 
written of the pains, and pleasures after this life : 
which divers of great authority, and gravity in that 
state have in their harangues openly derided ; yet 
that belief was always more cherished, than the 
contrary. 

And by these, and such other institutions, they 
obtained in order to their end, which was the peace 
of the commonwealth, that the common people in 
their misfortunes, laying the fault on neglect, or 
error in their ceremonies, or on their own disobe
dience to the laws, were the less apt to mutiny 
against their governors ; and being entertained 
with the pomp, and pastime of festivals, and public 
games, made in honour of the gods, needed nothing 
else but bread to keep them from discontent, mur
muring, and commotion against the state. And 
therefore the Romans, that bad conquered the 
greatest part of the then known world, made no 
scruple of tolerating any religion whatsoever in 
the city of Rome itself; unless it had something in 
it, that could not consist with their civil govern
ment ; nor do we read, that any religion was there 
forbidden, but that of the Jews; who, being the 

. peculiar kingdom of God, thought it tmlawful to· 
acknowledge subjection to any mortal king or state 
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whatsoev.er. And thus you see how the religion of PART r. 
the Gentiles was a part of their policy. 12 

But where God himself, by supernatural revela- The true re

tion, planted religion ; there he also made to himself )~~:0

0 ;';;10:::: 
a peculiar kingdom : and gave laws not only of kingdom the 

' same. 
behaviour towards himself, but also towards one 
another; and thereby in the kingdom of God, the 
policy, and laws civil, are a part of religion; and 
therefore the distinction of temporal, and spiritual 
domination, hath there no place. It is true, that .· 
God is king of all the earth : yet may he be king 
of a peculiar, and chosen nation. For there is no 
more incongruity therein, than that he that hath 
the general command of tbe whole army, should 
have withal a peculiar regiment, or company of his 
ow'll. God is _king of all the earth by his power : 
but of his chosen people, he is king by covenant. 
But to speak more largely of the kingdom of God, 
both by nature, and covenant, I have in the follow
ing discourse assigned another place ( chapter :xx,.· . ..-v). 

From the propagation of religion, it is not hard The c••i••• or 
• change m re. 

to understand the causes of the resolution of the ligion. 

same into its first seeds, or principles ; which are 
only an opinion of a deity, aud powers invisible, 
and supernatural ; that can never be so abolished 
out of human nature, but that new religions may 
again he made to spring out of them, by the culture 
of such men, as for such purpose are in reputation. 

For seeing all formed religion, is fourided at first, 
upon the faith which a multitude hath in some. one 
person, whom they believe not only to he a wise 
man, and to labour to procure their happiness, 
-but also. to he a holy man, to whom God himself 
vouchsafetb to declare bis. will supernaturally; .it 
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.PART 1. followeth necessarily, when they that have the go-
12. vernment of religion, shall come to have either the 

wisdom of those men, their sincerity, or their love 
suspected ; or when they shall be unable to show 
any probable token of . divine revelation ; that the 
religion which they desire to uphold, must be sus
pected likewise ; and, without the fear of the civil 
sword, contradicted and rejected. 

!~i:}·~;!,_ That which taketh away the reputation of wis
po11ibilitie1. dom, in him that formeth a religion, or addeth to 

it when it is already formed, is the enjoining of a 
belief of contradictories : for both parts of a con~ 
tradiction cannot possibly be true : and therefore 
to enjoin the belief of them, is an argument of 
ignorance ; which detects the author in that; and 
discredits him in all things else he shall propound 
as from revelation supernatural : which revelation 
a man may indeed have of many things above, but 
of nothing against natural reason. 

Doing con- That which taketh away the reputation of sin-
trary to tho • • h d . . f h h. 
religi~n they cer1ty, 1s t e 01ng or saymg o sue t mgs, as 
estabh,h. b · h h h · h appear to e s1g11s, t at w at t ey require ot er 

men to believe, is not believed by themselves ; all 
which doings, or sayings are therefore called scan
dalous, because they be stumbling blocks, that make 
men to fall in the way of religion ; as injustice, 
cruelty, profaneness, avarice, and luxury. For who 
can believe, that he that doth ordinarily such actions 
as proceed from any of these roots, believeth there 
is any such invisible power to be feared, as he 
affrighteth other men withal, for lesser faults? 

That which taketh away the reputation of love, 
is the being detected of private ends : as when the 
belief they require of others, conduceth or seemeth 
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to conduce to the acquiring of dominion, riches, PART r. 
dignity, or secure pleasure, to themselves only, or 12• 

specially. For that which men reap benefit by to 
themselves, they are thought to do for their own 
sakes, and not for love of others. 

Lastlyi the testimony that men can render ofwantofthe 
divine calling, can be no other, than the operation :r:~:::: of 
of miracles; or true prophecy, which also is a 
miracle; or extraordinary felicity. And therefore, 
to those points of religion, which have been received 
from them that did such miracles ; those that are 
added by such, as approve not their calling by some 
miracle, obtain no greater belief, than what the 
custom and laws of the places, in which they be 
educated, have wrought into them. For as in na-
tural things, men of judgment require natural signs, 
and arguments ; so in supernatural things, they re-
quire signs supernatural, which are miracles, before 
they consent inwardly, and from their hearts. 

All which causes of the weakening of men's faith, 
do manifestly appear in the examples following. 
First, we have the example of the children of Israel; 
who when Moses, that had approved his calling to 
them by miracles, and by the happy conduct of 
them out of Egypt, was absent but forty days, re
volted from the worship of the true God, recom
mended to them by him ; and setting up (E:i:od. 
xxxiii. l, 2) a golden calf for their god, relapsed 
into the idolatry of the Egyptians ; from whom they 
had been so lately delivered. And again, after 
Moses, Aaron, Joshua, and that generation which 
had seen the great works of God in Israel, (Judges 
ii. 11) were dead ; another generation arose, and 
served .Baal. So that miracles failing, faith also 
failed. 
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Again, when the sons of Samuel, (l Sani. viii, 3)· 
being constituted by their father judges in Bersabee, 
received bribes, and judged unjustly, the people of 
Israel refused any more to have God to be their 
king, in other manner than he was king of other peo . 
pie ; and therefore cried out to Samuel, to chose 
them a king after the manner of the nations. So 
that justice failing, faith also failed: insomuch, as. 
they deposed their God, from reigning over them . 

And whereas in the planting of Christian religion, 
the oracles ceased in all parts of the Roman empire, 
and the number of Ch1istians increased wonder-. 
fully every day, and in every place, by the preaching 
of the Apostles, and Evangelists; a great part of 
that success, may reasonably be attributed, to the 
contempt, into which the priests of the Gentiles of 
that time, had brought themselves, by their un
clearu1ess, avarice, and juggling between princes. 
Also the religion of the church of Rome, was partly, 
for the. same cause abolished in England, and many 
other parts of Christendom ; insomuch, as the failing 
of virtue in the pastors, maketh faith fail in the 
people: and partly from bringing of the philosophy, 
and doctrine of Aristotle into religion, by the 
Schoolmen; from whence there arose so many con
tradictions, and absurdities, as brought the clergy 
into a reputation both of ignorance, and of fraudu
lent intention ; and inclined people to revolt from,. 
them, either against the will of their own princes, 
as in France and Holland; or with their will, as in 
England. 

Lastly, amongst the points by the church of 
Rome declared necessary for salvation, there be so . 
many, manifestly to the advantage of the Pope, and 
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of his spiritual subjects, residing in the territories of PART ,. 

other Christian princes, that were ·it not for the 12. 

mutual emulation of those princes, they might with- Want ofth• 

bl l d II 
.c • h . testimony of out war, or trou e, exc u e a 1ore1gn aut Qnty, miracles. 

as easily as it has been excluded in England. For 
who is there that does not see, to whose benefit it 
conduceth, to have it believed, tl1at a king hath not 
his authority from Christ, unless a bishop crown 
him? That a king, if·he be a priest, cannot marry? 
That whether a prince be born in la'IVful marriage, 
or not, must be judged by authority from Rome ? 
That subjects may be freed from their allegiance, 
if by the court of Rome, the king be judged an 
heretic ? That a .king, as Chilperic of France, 
may be deposed by a pope, as Pope Zachary, for 
no cause; and his kingdom given to one of his 
subjects ? That the clergy and regulars, in what 
country soever, shall be exempt from the jurisdic~ 
tion of their king in cases criminal? Or who does 
not see, to whose profit redound the fees of private 
masses, and vales of purgatory ; with other signs of 
private interest, enough to. mortify the most lively 
faith, if, as I said, the civil magistrate, and custom 
did not more sustain it, than any opinion they 
have of the sanctity, wisdom, or probity of their 
teachers ? So that I may attribute all the changes 
of religion in the world, to one and the same 
cause ; and that is, unpleasing priests ; and those 
not only amongst Catholics, but even in that church 
that hath presumed most of reformation, 
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CHAPTER XIII. 

OF THE NATURAL CONDITION OF MANKIND AS 

CONCERNING THEIR FELICITY, AND MISERY, 

PART I, NATURE hath made men so ,.equal, in the faculties 
13

· of the body, and mind; as that though there be 
Men by 

I 
found one man sometimes manifestly stronger in 

nature equa . 
body, or of quicker mind than another ; yet when 

. all is reckoned together, the difference between 
man, and man, is not so considerable, as that one 
man can thereupon claim to himself any benefit, to 
which another may not pretend, as well as he. For 
WI to the strength of body, the weakest has strength 
enough to kill the strongest, either by secret ma• 
chination, or by confederacy with others, that are 
in the same danger with himself. 
· And as to the faculties of the mind, setting aside 
the arts grounded upon words, and especially that 
skill of proceeding upon general, and infallible rules, 
called science ; which very few have, and but in 
few things; as being not a native faculty, born 
with us ; nor attained, as prudence,. while we look 
after somewhat else, I find yet a greater equality 
amongst men, than that of strength. For prudence, 
is but experience ; which equal time, .equally be
stows on all men, in those things they equally apply 
themselves unto. That which may perhaps make 
such equality incredible, is. but a vain conceit of 
one's own wisdom, which almost all men think they 
have in a greater degree, than the vulgar ; that is, 
than all men but themselves, and a few others, 
whom by fame, or for concurring with themselves, 
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they approve. For such is the nature of men, that PART 1. 

howsoever they may acknowledge many others to 13· 

be more witty, or more eloquent, or more leanied; 
yet they will hardly believe there be many so wise 
as themselves ; for they see their own wit at hand, 
and other men's at a distance. But this proveth 
rather that men are in that point equal, than un-

. equal. For there is not ordinarily a greater sign 
of the equal distribution of any thing, than that 
every man is contented with his share. 

From this equality of ability, ariseth equality of }'rom equ•

hope in the attaining of our ends. And therefore ~lfua:~~=~"· 
if any two men desire the same thing, which never-
theless they cannot both enjoy, they become en~ 
mies; and in the way to their end, which is· prin-
cipally their OVl'-U conservation, and sometimes their 
delectation only, endeavour to destroy, or subdue 
one another. And from hence it comes to pass, 
that where an invader hath no more to fear, than 
another man's single power; . if one plant, sow, 
build, or possess a convenient seat, others may pro-
bably be expected to come prepared with forces 
united, to dispossess, and deprive him, not only of 
the fruit of his labour, but also of his life, or liberty. 
And the invader again is in the like danger of 
another. 

And from this diffidence of one another, there is Fromdiffi, 
. de.nee war. 

no way for any man to secure himself, so reason-
able, as anticipation; that is, by force, or wiles, to 
master the persons of all men he can, so long, till 
he see no other power great enough to endanger 
him : and this is no more than his own conserva
tion requireth, and is generally allowed. Also be
cause there be some, that taking pleasure in con-
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templating their own power in the acts of conquesti 
which they pursue farther than their security re. 
quires ; if others, that otherwise would be glad to 
be at ease within modest bounds, should.not by in .. 
yasion increase their power, they would not be able, 
long time, by standing only on their defence, to 
subsist. And by consequence, ·such augmentation of 
dominion over men being necessary to a man's 
conservation, it ought to be allowed him. 

Again, men have no pleasure, but on the ~on
trary a great deal of grief, in keeping company, 
where there is no power able to over-awe them all. 
For every man looketh that his companion should 
value him, at the same rate he sets upon himself: 
and upon all signs of contempt, or undervaluing; 
naturally endeavours, as far as he dares, (which 
amongst them that have no common power to keep 
them in quiet, is far enough to make them destroy 
each other), to extort a greater value from his con
temners, by damage ; and from others, by the 
example. 

So that in the nature of man, we find three prin
cipal causes of quarrel. First, competition ; se
condly, diffidence ; thirdly, glory. 

The first, maketh men invade for gain ; the se
cond, for safety ; and the third, for reputation. 
The first ·use violence, to make themselves masters 
of other .men's persons, wives, children, and cattle; 
the second; to defend them ; the third, for trifles, 
as a word, a smile, a different opinion, and any 
other sign {)f undervalue, either direct in their per
sons, -0r by reflection in their .kindred, their friends, 
their nation, their ·prof~ion, or their name. 

H ereby it is manifest, :that during the time men 
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live without a c'Ommon power to keep them all in i>ART r. 
awe, they are iii that condition which is called war; !3. 

and such a war, as is of every man, against every Out or ci,il . · 
n • h . b l l states, there 10 man. i,or WAR, cons1stet not 111 att e on y, or always war of 

the act Of fiuhting ~· but in a tract Of time, Wherein CVC(Y OtOO 
t:> • ag-d1ns every 

the will to contend by battle is sufficiently known·: one. 

and therefore the notion of time, is to be considered 
in the nature of war ; as it is in the nature of wea
ther. For as the nature of foul weather, lieth not 
in a shower or two of rain ; but in an inclination 
thereto of many days together : so the nature of 
'war, consisteth not m actual fighting; but in the 
known disposition thereto, during all the time there 
is no assurance to the contrary. All other time is 
PEACE. 

-.... Whatsoever therefore is consequent to a time of The incommo-
. d1t1es of auch 

war, where every man 1s enemy to every man ; the a war. 

same is consequent to the time, wherein men live 
without other security, than what their own strength, 
and their own invention shall furnish them withal. 
In such condition, there is no place for industry ; 
because the fruit thereof is uncertain : and conse-
quently no culture of the earth; no navigation, nor 
use of the commodities that may be imported by 
sea ; no commodious building ; no instruments of 
moving, and removing, such things as require much 
force; no knowledge of the face of the earth ; no 
account of time ; no arts ; no letters ; no society ; 
and which is worst of all, contiimal fear, and dan~ 
ger of violent death; and the life of man, solitary, , 
poor, nasty, brutish, and short. 

,.- · It may seem strange to some man, that has not· 
well weighed these things ; that nature should thus 
dis·BMiate, and render inen apt to invade, and de-

VOL. III . 1 
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PAR'I' 1. ,stroy one another: · and he may therefore, not 
13

· trusting to this inference, made from the passions, · 
'l'.h.e incommo· desire perhaps to have the same confirmed by ex
d,uea of auch ·& 

'-· perience, Let him therefore consider with him-
self, when taking a journey, he arms himself, and 
seeks to go well accompanied ; when going to 
sleep, he locks his doors ; when even in his house 
he locks his chests ; and this when he knows there 
be laws, and public officers, armed, to revenge all 
injuries shall be done him ; what opinion he has of 

· his fellow-subjects, when he rides armed; of his 
.fellow citizens, when he locks his doors; and of 
his children, and servants, when he locks his chests. 
Does he not there as much accuse mankind by his 
actions, as I do by my words ? But neither of us 
.accuse man's nature in it. The desires, and other 
passions of man, are in themselves no sin. No 
more are the actions, that proceed from those pas
sions, till they know a law that forbids them : 
which till laws be made they cannot know : nor 
can any law be made, till they have agreed upon l 
the person that shall make it. · 

It may peradventure be thought, there was never 
such a time, · nor condition of war as this ; and I 

·believe it was never generally so, over all the 
world : but there are many places, where they live 
so now. For the savage people in many places of 
America, except the government of small families, 
the concord whereof dependeth on natural lust, 
have no government at all ; and live at this day in 
that brutish manner, as I said before. Howsoever, 
it may be perceived what · manner of life there 
wo:uld be, where there were no common pqwer to 
fear, by the manner of life, which men that have 
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formerly lived under a peaceful government, use to 
degenerate into, in a civil war. 

But though there had never been any time, 
wherein particular men were in a condition of war 
one against another ; yet in all times, kings, and 
persons of sovereign authority, because of their 
independency, are in continual jealousies, and in 
the state and posture of gladiators; having their 
weapons pointing, and their eyes fixed on one ano
ther ; that is, their forts, garrisons, and guns upon 
the frontiers of their kingdoms ; and continual 
spies upon their neighbours ; which is a posture of 
war. But because they uphold thereby, the indus~ 
try of their subjects ; there does not follow from it, 
that misery, which accompanies the liberty of par · 
ticular men. 

PART I, 
13. 

To this war of every man, against every man, rn such~ 

his I . h th. b . war nothing t a so 1s consequent ; t at no mg can e un1ust. is uaJu,t. 

The notions of right and wrong, justice and injustice 
have there no place. ,vhere there is no common 
power, there is no law: where no law, no injustice. 
Force, and fraud, are in war the two cardinal vir-
tues. Justice, and injustice are none of the facul-
ties neither of the body, nor mind. If they were, 
they might be in a man that were alone in the 
world, as well as his senses, and passions. They 
are qualities, that relate to men in society, not in 
solitude. It is consequent also to the same condi-
tion, that there be no propriety, no dominion, no 
mine and thine distinct ; but only that to be every 
man's, that he can get; and for so long, as he 
can keep it. And thus much for the ill condi-
tion, which man by mere nature is actually placed 
in ; though with a possibility to come out of it, 

I 2 
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consisting partly in the . passions, 'partly in his 
reason. 

The paaaiona The passions that incline men to peace, are fear 
that incline -u· h d . f h h. men to peace. v1 eat ; es1re o ·sue t mgs as are necessary to 

commodious living ; and a hope by their industry 
to obtain them. And reason suggesteth convenient 
articles of peace, upon which men may be drawn 
to agreement. These articles, are they, which 
otherwise are called 'the Laws of Nature: whereof I 
shall speak more particularly, in the two following 
(!bapters. 

CHAPTER XIV. 

OJ' THE FIRST AND SECOND NATURAL LAWS, AND 

OF 'CONTRACTS, 

Rightofnature THE RfGRT OF NATURE, which writers commonly 
what. call .fus natwrale, ·is the liberty each man hath, to 

use his own power, as he will himself, for the pre
servation of his own nature; that is to say, of his 
own life ; and consequently, of doing any thing, 
which in his own judgment, and reason, he shall 
conceive to be the aptest means thereunto. 

Liberty whaL By LIBERTY, is understood, according to the 

A law of nature 
what. 

proper signification of the word, the absence of ex
t~rual impediments : which impediments, may oft 
take away part of a man's power to do what he 
would ; but cannot hinder him from using the 
power left him, according as his judgment, and 
reason shall dictate to him. 

A LAW .OF N ATURE, lex naturalis, is a precept 
or · general rule, found out by reason, by which a 
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man is forbidden to. do that, which is destructive PART 1. 

of his. life, or taketh away the means of preserving 
the same ; and to omit that, by which he thinketh 
it may be best preserved. For though they that 
speak of this subject, use to confoundjus, and lex, 
riglit and law: yet they ought to be distinguished; 

14. 

because RIGHT, COilSiSteth in liberty to do, or to Difference of 
. l . d right and law. 

forbear; whereas LAW, determmetb, anc bin eth 
to one of them : so that law, and right, differ as 

. much, as obligation, and liberty; which in one and 
the same matter are inconsistent. 

And because the condition of man, as hath been Naturally 
d 1 d . h d h . di " feveryman ec are In t e prece ent c apter, IS a con tlon o has right to 

war of every one against every one ; in which case every thing. 

every one is goven1ed by his own reason ; and 
there is. nothing he can make use of, that may not 
be a help unto him, in presen'ing his life against 
his enemies ; it followeth, that in such a condition, 
every man has a right to every thing ; even to one 
another's body. And therefore, as long as this na-
tural right of every man to every thing endureth, 
there can be no security to any man, how strong 
or wise soever he be, of living out the time, which 
nature ordinarily alloweth men to live. And con
sequently it is a precept, or general rule. of reason, 
that l'Very man ought to endeavour peace as "ar The fun,lameo· 

' ' J ' t.al law of na-
as lie has liope ef obtaining it; and w lieti lte can- tore, 

not obtain it, tliat lie may seelc, and use, all ltel,ps, 
and advantages ef war. The first branch of which 
rule, containeth the first, and fundamental law of 
nature; which is, to seek peace, and follow it. 
The second, the sum of the right of nature; which 
is, by all means we can, to defend ourselves. 

From this fundamental law of :µature, by whie4 
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PART 1: men are commanded to endeavour peace, ls derived 
I+. this second law; that a man be willing, when 

Thr • aeeoodlaw others are so too, as +'ar-"ortk, as +'or peace, and 
o nature. J' ;,• J' 

defence of himself he shall think it necessary, to 

What it io to 
Jay down a 
right. 

lay down this right to all things; · and be con
tented with so muck liberty against other men, as 
he would allow other men agaiMt himself. For as 
long as every man holdeth this right, of doing any 
thing he liketh ; so long are all men in the condi
tion of war. But if other men will not lay down 
their right, as well as he ; then there is no reason 
for any one, to divest himself of his : for that were 
to expose himself to prey, which no man is bound 
to, rather than to dispose himself to peace. This 
is that law of the Gospel ; whatsoever you require 
that others should do to you, that do ye to them. 
And that law of all men, quod tibi fieri non vis, 
alteri ne f eceris. 

To lay down a man's right to any thing, is to 
divest himself of the liberty, of hindering another 
of the benefit of his own right to the same. For 
he that renounceth, or passeth away his right, 
giveth not to any other man a right which he had 
not before ; because there is nothing to which 
every man had not right by nature : but only 
standeth out of his way, that he may enjoy his own 
original right, without hindrance from him ; not 
without hindrance from another. So that the 
effect which redoundeth to one man, by another 
man's defect of right, is but so much diminution of 
impediments to the use of his own right original. 

=~'::!:ft; Right is laid aside, either by simply renouncing 

1 
it ; or by transferring it to another. By simply 

: l\BNOUNCING ; when he cares not to whom the 
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benefit thereof redoundeth. By TRANSFERRING ; PART•·I. 

when he intendeth the benefit thereof to some cer- 14· 

tain person or persons. And when a man hath in Tran,ferring 
, ' , right what. 

either manner abandoned, or granted away his Obligation. 

right; then is he 1:,aid to be OBLIGED, or BOUND, 

not to hinder those, to whom such right is granted, 
or abandoned, from the benefit of it : and that he 
ougltt, and it is his DUTY, 11ot to make void that Duty. 

voluntary act of his own : and that such hindrance 
is INJUSTICE, and INJURY, as being sine jure;-Injustice. 

the right being before renounced, or transferred. 
So that injury, or injustice, in the controversies of 
the world, is somewhat like to that, which in the 
disputations of scholars is called ab,Yur<lity. For 
as it is there called an absurdity, to contradict 
what one maintained in the beginning : so in the 
world, it is called injustice, and injury, voluntarily 
to undo that, which from the beginning he had 
voluntarily done. The way by which a man either 
simply renounceth, or transferreth his right, is a 
declaration, or signification, by some voluntary and 
sufficient sign, or signs, that he doth so renounce, 
or transfer ; or hath so renounced, or transferred 
the same, to him that accepteth it. And these 
signs are either words only, or actions only; or, 
as it happeneth most often, both words, and ac-
tions. And the same are the BONDS, by which 
men are bound, and obligecl : bonds, that have 
their strength, not from their own nature, for no-
thing is more easily broken than a man's word, but 
from fear of some evil consequence upon the 
rupture. 

Whensoever a man transferreth his right, or re
nounceth it ; it is either in .consideration of some 
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PAR·T 1. right reciprocally transferred to himself; .or for 
l_+. some other good he hopeth for thereby. For it is 

NQt an rigbta e. volUI!-tary act: and of the voluntary acts of every 
are alienable. 

man, the object is some good to him:1eif. And 
therefore there be some rights, which no man can 
be understood· by any words, or other signs, to 
have abandoned, or transferred. As first a man 
cannot lay down the right of resisting them, that 
assault him by force; to take away his life ; because 
he cannot be understood to aim thereby, at any 
good to himself. The same may be said of wounds, 
and chains, and imprisonment ; both because there 
is no benefit consequent to such patience ; as there 
is to the patience of suffering another to be wounded, 
or imprisoned : as also because a man cannot tell, 
when he seeth men proceed against him by vio: 
lence, whether they intend his death or not. And 
lastly _the motive, and end for which this renoun
cing, and transferring of right is introduced, i~ 
nothing else but the security of a man's person, in 
his life, and in the means of so preserving life, as 
not to be weary of it. And therefore if a man by 
:words, or other signs, seem to despoil himself of 
the end, for which those signs were intended ; _he 
is ;not to be understood as if he meant it, or that it 
was his will ; but that he was ignorant of how such 
words and actions were to be interpreted. 

Contract what. The mutual transferring of right, is that whic~ 
men call CONTRACT, 

There is difference between transferring of right 
to J,he thing; and transferring, or tradition, that is 
delivery of the thing itself. For the thing may be 
de).iyered together with the translation of the right; 
as in b~yiµg and selling with ready-money ; or ex:-
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change of goods, or lands : and it may be delivered PART r. 
some time .after. 14. 

Again, one of the contractors, may deliver th~ 
rhing contracted for on his part, and leave the 
other to perform his part at some determinate time 
after, and in the mean time be trusted; and then 
the contract on his part, is called PACT, Or COVE- Coveuaot1,bat. 

N ANT : or both parts may contra.ct now, to perform 
hereafter : in which cases, he that is to perform in 
time to come, being trusted, his performance is 
called lteeping of promise, or faith ; and the fail-
ing of performance, if it be voluntary, violati01f qf 
faith. . 

'\o\7hen the transferring of right, is not mutual : 
but one of the parties transferreth, in hope to gain 
thereby friendship, or service from another, or from 
his friends ; or in hope to gain the reputation of 
charity, or magnanimity ; or to deliver his mind 
from the pain of compassion ; or in hope of reward 
in heaven; this is not contract, but GTFT, FREE- Frcc.-gift. 

GIFT, GRACE: which words signify one and the 
same thing. 

Signs of contract, are either express, or by in- Signs of con-

j . E l k , h d tract exprc•• · erence. xpress, are wore s spo en wit un er-
standing of what they signify : and such words are 
either of the time present, or past; as, / give, I 
grmit, I liave given, I ltave granted, I will tltat 
tltis be yours: or of the future; as, I will give, I 
will grant : which words .of the future are called 
PROMISE. Promise. 

Signs by inference, are sometimes the conse- Signs or 
f d , h f contract by quence o wor s ; sometunes t e consequence o inference, 

silence ; sometimes the consequence of actions ; 
sometimes .the consequence of forbearing an acti?n: 
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PART r. and generally a sign by inference, of any contract, 
It. is whatsoever sufficiently argues the will of the 

contractor. 
Freo gil\ pas&- • Words alone if they be of the time to come and 
eth by words ' ' 
oftbe present contain a bare promise, are an insufficient sign of 
or past. a free-gift, and therefore not obligatory. For if 

they be of the time to come, as to-morrow I will 
give, they are a sign I have not given yet, and 
consequently that my right is not transferred, but 
remaineth till I transfer it by some other act. But 
if the words be of the time present, or past, as, I 
leave given, or, do give to be delivered to-morrow, 
then is my to-morrow's right given away to day ; 
and that by the virtue of the words, though there 
were no other argument of my will. And there is 
a great difference in the signification of these 
words, volo hoc tu1t1n esse era:,·, and crM dabo ; 
that is, between I will that this be thine to
morrow, and, I will give it thee to-morrow: for 
the word I will, in the former manner of speech, 
signifies an act of the will present ; but in the 
latter, it signifies a promise of an act of the will to 
come : and therefore the former words, being of 
the present, transfer a future right ; the latter, that 
be of the future, transfer nothing. But if there be 
other signs of the will to transfer a right, besides 
words; then, though the gift be free, yet may the 
right be understood to pass by words of the future : 
as if a man propound a. prize to him that comes 
first to the end of a race, the gift is free ; and 
though the words be of the future, yet the right 
passeth : for if he would not have his words so be · 
understood, he should not have let them run. 

In contracts, the right passeth, not only where 
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the words are of the time present, or past, but also rART r. 
where they are of the future : because all contract I+. 

is mutual translation, or change of right; and Sign• orcon-

h 
. l tract ore words 

therefore e that prom1seth Oily, because he hath bothofthe 

already received the benefit for which he promiseth, !!d\!:;;:·1• 

is to be understood as if he intended the right 
should pass : for unless he had been colltent to 

· have his words so understood, the other would llOt 
have performed his part first. And for that cause, 
in buying, and selling, and other acts of contract, 
a promise is equivalent to a covenant ; and there
fore obligatory. 

He that performeth first in the case of a COil- Meiit what. 

tract, is said to MERIT that which he is to receive 
by the performance of the other ; and he hath it as 
due. Also when a prize is propounded to many, 
which is to be given to him only that winneth; or 
money is thrown amongst many, to be enjoyed by 
them that catGh it ; though this be a free gift ; yet 
so to win, or so to catch, is to merit, and to have it 
as DUE. For the right is transferred in the pro
pounding of the prize, and in throwing down the 
money; though it be not determined to whom, 
but by the event of the contention. But there is 
between these two sorts of merit, this difference, 
that in contract, I merit by virtue of my own power, 
and the contractor's need; but in this case of free 
gift, I am enabled to merit only by the benignity 
of the giver : in contract, I merit at the contractor's 
hand that he should depart with his right; in t~is 
case of gift, I merit not that the giver should part 
with his right; but that when he has parted with 
it, it should be mine, rather than another's. And 
this I think to be the meaning of that distinction 
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of th~ Schools, between meritum congrui, and. 
meritum condigni. For God Almighty, having 
promised Paradise to those men, hoodwinked Vl-ith 
carnal desires, that can walk through this world 
according to the precepts, and limits prescribed by 
him; they say, he that shall so walk, shall merit 
Paradise ex congr11,0. But because no man can: 
demand a right to it, by his own righteousness, or· · 
any other power in himself, but by the free grace 
of God only; they say, no man can inerit Paradise 
ex condigno. This I say, I think is the meaning 
of that distinction ; but because disputers do not 
agree upon the signification of their own terms of 
art, longer than it serves their turn ; I will not 
affirm any thing of their meaning : only this I say ; 
when a gift is given indefinitely, as a prize to be 
contended for, he that winneth meriteth, and may, 
claim the prize as due. 

If a covenant be made, wherein neither of the 
parties perform presently, but trust one another; 

. in the condition of mere nature, w bich is a condi
tion of war of every man against every man, upon 
any reasonable suspicion, it is void : but if there be 
a common power set over them both, .Vl-ith right 
and force . sufficient to compel performance, it is 
not void. For he that performeth first, has no as
surance the other ·will perform after ; because the 
bonds· of words are too weak to bridle men's am
bition, avarice, anger, and other passions, without. 
the fear of some coercive power ; which in the con
dition of mere nature, where all men are ~qual, and 
judges of the justness of their own fears, cann9t 
possibly be • supposed. And therefore he which. 
performeth first, does. but betray himself · to his; 

• 
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enemy; contrary to the right, he can never aban~ PART I. 

:don, of defending his life, ahd means of living. i4. 1 
But in a civil estate, where there is a power ·set 

·up to constrain those that would otherwise violate 
their faith, that fear is no more reasonable; and 
for that cause, he which by the covenant is to per
form first, is obliged so to do. 

The cause of fear, which maketh such a covenant 
invalid, must be always something arising after the 
covenant made ; as some new fact, or other sign of 
the will not to perform : else it cannot make the 
covenant void. For that which could not hinder a 
man from promising, ought not to be admitted as 
a hindrance of pelforming. 

He that transferreth any right, transferreth the Rightto t~• 
· f , . . f: l' h . hi end, conta10eth means o en Joying 1t, as ar as 1et 1n s power. right 10 111, 

As he that selleth land, is understood to transfer mean,. 

the herbage, and whatsoever grows upon it : nor 
can he that sells a mill turn away the stream that 
drives it. And they that give to a man the tight 
of government in sovereignty, are understood to 
give him the right of levying money to maintain 
soldiers ; and of appointing magistrates for the 
administration of justice. . 

To make covenants with brute beasts, is impossi- No covenan t 

ble; because not understanding our speech, they with bea,ta. 

understand not, nor accept of any translation of 
right ; nor can translate any right to another : and 
without mutual acceptation, there is no covenant. 

To make covenant with God, is impossible, but Nor with God 

by mediation of such as God speaketh to, either by ;.i!~~~'.01.ecial 

revelation supernatural, or by his lieutenants that 
govern under him, and in his name : for otherwise 
we know not whether our covenants be accepted, 
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PAB.T· 1• .or not. And therefore they that vow anything 
.,,,, ~~·- __ . contrary to any law of nature, vow in vain ; as

being a thing unjust to pay such vow. And if it 
. be a thing commanded by the law of nature, it is 
not the vow, but the law that binds them. 

Noco•enant, The matter, or subject of a covenant is always 
but of po11ible · : , .' 
and futuro. something that falleth under deliberation ; for to 

covenant, is an act of the will; that is to say, an 
act, and the last act of deliberation ; and is there
fore always understood to be something to come ; 
and which is judged possible for him that cove

. nanteth, to perform. 
And therefore, to promise that which is known 

to be impossible, is no covenant. But if that prove 
impossible afterwards, which before was thought 
possible, the covenant is valid, and bindeth, though 
not to the thing itself, yet to the value; or, if that 
.also be impossible, to the unfeigned endeavour of 
performing as much as is possible : for to more no 
man can be obliged. 

~:i_:·~:i~. how Men are freed of their covenants two ways ; by 
performing ; or by being forgiven. For perform
ance, is the natural end of obligation ; and forgive
ness, the restitution of liberty ; as being a retrans
ferring of that right, h1 which the obligation con-

Covenants ex
torted by fear 
are valid.· 

sisted. 
Covenants entered into by fear, in the condition 

of mere nature, are obligatory. For example, if I 
covenant to pay a ransom, or service for my life,. 
to an enemy; I am bound by it: for it is a contract, 
wherein one receiveth the benefit of life ; the other 
is to receive money, or service for it; and conse
.quently, where no other law, as in the condition 
of mere nature, forbiddeth the performance, the 
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covenant is valid. Therefore prisoners of war, if PART 1. 

·trusted with the payment of their ransom, are 
obliged to pay it : and if a weaker prince, make a 
~lisadvantageous peace with a stronger, for fear ; 
he is bound to keep it ; unless, as hath been said 
.)Jefore, there ariseth some new, and just cause of 
fear, to renew the war. And even in common-
wealths, if I be forced to redeem myself from a 
thief by promising him money, I am bound to pay 
it, till the civil law discharge me. For whatsoever 
I may lawfully do without obligation, the same I 
may lawfully covenant to do through fear : and 

H. 

what I lawfully covenant, I cannot lawfully break. 
A former covenant, makes void a later. For a The former co-

b h h d h
. . h venant to one, 

man t at at passe away 1S rig t to one man makes void the 

to-day, hath it not to pass to-morrow to another : \~:·:. to ano

and therefore the later promise passeth no right, 
but is null. 

A covenant not to defend myself from force, by A man's cove-
. . nant not to de-

force, IS always void. For, as I have showed be- fend himaclf is 

fore, no man can transfer, or lay down his right to void. 

save himself from death, wounds, and imprison-
. ment, the avoiding whereof is the only end of laying 
down any right ; and therefore the promise of not 
resisting force, in no covenant transferreth any 
right; nor is obliging. For though a man may 
covenant thus, unless I do so, or so, kill rne; he 
cannot covenant thus, unless I do so, or so, I will 
·not resi,vt you, w!ten you come to kill me. For 
man by nature chooseth the lesser evil, which is 
·danger of death in resisting ; rather than the 
greater, which is certain and present death in not 
resisting. And this is granted to be true by all 
·men, in tl1at they lead criminals to execution, and 
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. prisori, with armed inen, notwithsta.nding that such' 

.criminals have consented to the law, by which they 
are condemned. 

!bu ~.f'to ao- A covenant to accuse oneself, without assurance 
cu,! himself. _of pardon, is likewise invalid. For in the condition 

of nature, where every inan is judge, there is no 
place for accusation : and in the civil state, the ac
cusation is followed ·with punishment; which being 
force, a man is not obliged not to resist. The 
same is also true, of the accusation of those, by 
whose condemnation a man falls into misery ; as of 
a father, wife, or benefactor. For the testimony 
of such an accuser, if it be not ·willingly given, is 
presumed to be corrupted by nature ; and therefore 
not to be received : and where a man'.s testimony 
is not to be credited, he is not bound to give it. 
Also accusations upon torture, are not to be re
puted as testimonies. For torture is to be used 
but as means of conjecture, and light, in the fur
ther examination, and search of truth: and what 
is in that case confessed, tendeth to the ease of him 
that is tortured ; not to the informing of the tortu
rers : and therefore ought not to have the credit of 
a sufficient testimony': for whether he deliver him
self by true, or false accusation, he does it by the 
right of preserving his own life. 

The end or The force of words, bemg:, as I have formerly 
an oath. '-' 

noted, too weak to hold men to the performance of 
their covenants; there are in man's nature, but 
two imaginable helps to strengthen it. And those 
are either a fear of the consequence of breaking 
their word; or a glory, or pride in appearing not 
to need to break it. This latter is a generosity too 
rarely found to be presumed on, especially in the 

• 
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pursuers of wealth, command, or sensual pleasure; PART 1. 

which are the greatest part of mankind. The pas- u. · 
sion to be reckoned upon, is fear ; whereof there 
be two very general objects: one, the power of 
spirits invis.ible; the other, the power of those men 
they shall therein offend. Of these two, though 
the former be the gre.ater power, yet the fear of the 
latter is commonly the greater fear. The fear of 
the former is in every man, his own religion: which 
hath place in the nature of man before civil society. 
The latter hath not so; at least not place enough, 
to keep men to their promises ; because in the 
condition of mere nature, the inequality of power 
is not discerned, but by the event of battle. So 
that before the time of civil society, or in the in
tem1ption thereof by war, there is nothing can 
strengthen a covenant of peace agreed on, against 
the temptations of avarice, ambition, lust, or other 
strong desire, but the fear of that invisible power, 
which they every one worship as God ; and fear as 
a revenger of their perfidy. All therefore that can 
be done between two men not subject to civil 
power, is to put one another to swear by the God 
he feareth · which swearing or OATH is a +'orm orTh• form or · ' ' , J ~ :J an oath. 
speech, added to a promise; by which he that 
promiseth, signifietlt, tlu1,t unless he peifor11t, lte 
renouncetlt the mercy qf his God, or calleth to 
hi11tjor vengeance on hi111,Se{f Such was the hea
then form, L et J upiter lcill me else, as I lcill this 
beast. So is our form, I sltall do tltus, and tlw.s, 
so ltel,p me God. And this, with the rites and cere
monies, which every one useth in his own religion, 
that the fear of breaking faith might be the greater. 

By this it appears, that an oath taken according 
VOL. III. K 

-,._ ,__,:. ...... . - - ·-- ..-·- ··· ·-
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PAI\T .J. to any other form, or rite, than his, that sweareth, 
n. is in vain ; and no oath : and that there is no 

No oath swearing by any thing which the swearer thinks 
but b7 Goel. not God. For though men have sometimes used to 

swear by their kings, for fear, or flattery ; yet they 
would have it thereby understood, they attributed 
to them divine honour. · And that swearing un
necessarily by God, is but prophaning of his name : 
and swearing by other things, as men do in com
mon discourse, is not swearing, but ·an impious 
custom, gotten by too much vehemence of talking. 

An ~·th add., It appears also, that the oath adds nothing to 
nothmg to the h bli . F 'f 1 wful b' ds . obligation. t e o gation. or a covenant, 1 a , m m 

the sight of God, without the oath, as much as with 
it: if . unlawful, bindeth not at all ; though it be 
confirmed with an oath. 

CHAPTER XV. 
OF OTHER LAWS OF NATURE, 

The third law FROM that law of nature, by which we are obliged 
:~:.ature, jus- to transfer to another, such rights, as being re

tained, hinder the peace of mankind, there follow-
. eth a third ; which is this, th.at 1J1en perform their 

covenants 1nade: without which, covenants are in 
vain, and but empty words ; and the right of all 
nien to all things remaining, we are still in the 
condition of war . 

• 1u11ice and in- And in this law of nature, consisteth the fountain 
justice wbat. and original of JUSTICE. For where no covenant 

hath preceded, there hath no right been transferred, 
and every man has right to every thing ; and con
sequently, no action can be unjust. But when a 
covenant is· made, then to break it is unjiist: and 
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the definition of 'INJUSTICE, is no other than tlie PART r. 
not performance qf covenant. And whatsoever is is. 
not unjust, is jw,t. 

But because covenants of mutual trust, where Ju,tiee and 

there is a fear of not performance on either part p~oprietyb,gin , with the coo-

as hath been said in the former chapter, are in- stitution oealf h 
. . . . . • commonw t 

valid ; though the onginal of Justice be the makmg 
of covenants ; yet injustice actually there can be 
none, till the cause of such fear be taken away ; 
which while men are in the natural condition of 
war, cannot be done. Therefore before the names 
of just, and unjust can have place, there must be 
some coercive power, to compel men equally to the 
performance of their covenants, by the terror of 
some punishment, greater than the benefit they 
expect by the breach of their covenant ; and to 
make good that propriety, which by mutual con• 
tract men acquire, in recompense of the universal 
right they abandon : and such power there is none 
before the erection of a commonwealth. And this 
is also to be gathered out of the ordinary definition 
of justice in the Schools: for they say, that justice 
i.~ tlie constant will qf giving to every man liis 
own. And therefore where there is no own, that is 
no propriety, there is no injustice ; and where there 
is no coercive power erected, that is, where there 
is no commonwealth, there is no propriety ; all 
men having right to all things : therefore where 
there is no commonwealth, there nothing is unjust. 
So that the nature of justice, consisteth in keeping 
of valid covenants : but the validity of covenants 
begins not but with the constitution of a civil power, 
sufficient to compel men to keep them : and then 
it is also that propriety begins. 

K2 



P.ART.l. 
16. 

Justice not 
contrary to 
reason . . 

{32 OF MAN; 

. The fool hath said in his heart, there is no such 
thing as justice ; and sometimes also with his 
tongue; seriously alleging, that every man's conser
vation, and contentment, being committed to his 
own care, there could be no reason, why every man 
might not do what he thought conduced thereunto : 
and therefore also to make, or not make; keep, or 
not keep covenants, was not against reason, when 
it conduced to one's benefit. He does not therein 
deny, that there be covenants ; and that they are 
sometimes broken, sometimes kept ; and that such 
breach of them may be called injustice, and the 
observance of them justice : but he questioneth, 
whether injustice, taking away the fear of God, for 
the same fool hath said in his heart there is no God, 
may not sometimes stand with that reason, which 
dictateth to every man his own good ; . and particu
larly then, when it conduceth to such a benefit, as 
shall put a man in a condition, to neglect not only 
the dispraise; and revilings, but also the power of 
other men. The kingdom of God is gotten by vio
-lence : but what if it could be gotten by unjust 
--riolence? were it against reason so to get it, when ·it 
is impossible to receive hurt by it? and if it be not 
against reason, it is not against justice ; or else 
justice is not to be approved for good. From such 
reasoning as this, successful wickedness hath ob
tained the name of virtue : and some that in all 
other things have disallowed the violation of faith; 
Jet have allowed it, when it is for the getting of a 
kingdom. And the heathen that believed, that 
Saturn was · deposed by his son Jupiter, believed 
nevertheless the same Jupiter to be the avenger of 
injustice: somewhat like to a piece of law in Coke's 
Commentaries on Littleton; where he says, if th 
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right heir of the crown be attainted of treason; PAR.T 1. 

yet the crown shall descend to him, and eo instante IS . . 

the attainder be void : from which instances a man Ju,tico not 
contrary to 

will be very prone to infer ; that when the heir reason. 

apparent of a kingdom, shall kill him that is in 
possession, though his father ; you may call it in-
justice, or by what other name you will ; yet it can 
never be against reason, seeing all the voluntary 
actions of men tend to the benefit of themselves ; 
and those actions are most reasonable, that conduce 
most to their ends. This specious reasoning is 
nevertheless false. 

For the question is not of promises mutual, 
where there is no security of performance on either 
side ; as when there is no civil power erected over 
the parties promising ; for such promises are no 
covenants: but either where one of the parties has 
performed already ; or where there is a power to 
make him perform ; there is the question whether 
it be against reason, that is, against the benefit of 
the other to perform, or not. And I say it is not 
ag-ainst reason. For the manifestation whereof, we 
are to consider ; first, that when a man doth a 
thing, which notwithstanding any thing can be 
foreseen, and reckoned on, tendeth to his own des
truction, howsoever some accident which he could 
not expect, arriving may turn it to his benefit; yet 
such events do not make it reasonably or wisely 
done. Secondly, that in a condition of war, wherein 
every man to every man, for want of a common 
power to keep them all iti awe, is an enemy, there 
is no man who can hope by his own strength, or wit, 
to defend himself from destruction, without the 
help of confederates; where every one expects the 
same defence by the confederation, that any one else 
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dotiS : and therefore he which declares he thinks it 
r~I\SOll tQ dece\ve those that help him, can in rea
l!Oll expect JlO other means of safety, than what 
can be bad from his own single power. He there
fore that breaketh his covenant, and consequently 
declareth that he thinks he may with reason do so, 
cannot be received into any society, that unite 
themselves for peace and defence, but by the error 
of them that receive him; nor when be is received, 
be retained in it, without seeing the danger of 
t:)leir error ; which errors a man cannot reasonably 
reckon upon as the means of his security : and 
therefore if he be left, or cast out of society, he 
perisheth; and if he live in society, it is by the 
en-ors of other men, which he could not foresee, 
nor reckol\ upon ; and consequently against the 
reason of bis preservation ; and so, as all iµen that 
contribute not to bis destruction, forbear him only 
out of ignorance of what is good for themselves. 

As for the instance of gaining the secure and 
perpetual felicity of heaven, by any way; it is fri,. 
volous : there being but one way imaginable ; and 
that is not breaking, but keeping of covenant. 

And for the other instance of attaining sovea 
reignty by rebellion ; it is manifest, that though the 
event follow, yet because it cannot reasonably be 
expected, but rather the contrary ; and because by 
gaining it so, others are taught to gain the same 
in like manner, the attempt thereof is against rea., 
son. Justice therefore, that is to say, keeping of 
covepant , is a rule of reason, by which we are for
bidden to do any thing destructive to our life; and 
consequently a law of nature. 

'J'here be some that proceed further ; and ·will 
not have the law of nature, to be those rules which 
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conduce to the preservation of man's life on earth; PART 1. 

but to the attaining of an eternal felicity after 15• 

death ; to which they think the breach of covenant 
may conduce ; and consequently be just and rea
sonable ; such are they that think it a work of 
merit to kill, or depose, or rebel against, the sove-
reign power constituted over them by their own 
consent. But because there is no natural know-
ledge of man's estate after death; much less of the 
reward that is then to be given to breach of faith; 
but only a belief grounded upon other men's saying, 
that they know it supernaturally, or that they know 
those, that knew them, that knew others, that 
knew it supernaturally ; breach of faith cannot be 
called a precept of reason, or nature. 

Others, that allow for a Jaw of nature, the keep- Covenants not 
. ff:, h d h J k . f di<ehargcdby mg o a1t , o nevert e ess ma e exception o cer- the vice orth• 

, } , d h t t person to whom tam persons ; as 1eret1cs, an sue as use no o they are m•de. 

perform their covenant to others : and this also is 
against reason. For if any fault of a man, be suffi-
cient to discharge our covenant made; the same 
ought in reason to have been sufficient to have 
hindered the making of it. 

The names of just, and injust, when they are a~ Justi_ce ~rmen 
'b d · 'fy hi d h h and Just1oe or tn ute to men, s1gm one t ng ; an W en t ey actions what. 

are attributed to actions, another. When they are 
attributed to men, they signify conformity, or in
conformity of manners, to reason. But when they 
are attributed to actions, they signify the conform-
ity, or inconformity to reason, not of manners, or 
manner of life, but of particular actions. A just 
man therefore, is he that taketh all the care he 
can, that his actions may be all just : and an un-
just man, is he that ueglecteth it. Aud imch men 
are more often in our language styled by the names 
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PART 1. of righteous, and unrighteous ; than just, and on-· 
16.' . just; though the meaning be the same. Therefore 

a righteous man, does not lose that title, by ·one, 
or a few unjUJ!t actions, that proceed from sudden 
passion, or mistake of things, or persons : nor does 
an unrighteous man, lose his character, for such 
actions, as he does, or forbears to do, for fear: 
because his will is not framed by the justice, but 
by the apparent benefit of what he is to do. That 
which gives to human actions the relish of justice, 
is a certain nobleness or gallantness of courage; 
rarely found, by which a man scorns to be beholden 
for the contentment of his life, to fraud, or 
breach of promise. This justice of the manners, 
is that which is meant, where justice is called a 
virtue ; and injustice a vice. 

But the justice of actions donominates men, not 
just, but guiltless: and the injustice of the same, 
which is also called injury, gives them but the 
name of guilty. 

Justice or man- Again, the injustice of manners, is the disposi-
ners, and JUS· • • d d • · d ' · · · b · 
uceofactions. tJ.on, or apt1tu e to o IDJury; an 1s lDJUSt1ce e-

fore it proceed to act ; and without supposing any 
individual person injured. But the injustice of an 
action, that is to say injury, supposeth an individµal 
person injured; namely him, to whom the cove
nant was made : and therefore many times the in
jury is received by one man, when the damage re
doundeth to another. As when the master com
mandeth his servant to give money to a stranger; 
if it be not done, the injury is done to the master, 
whom be had before covenanted to obey; but the 
damage redoundeth to the stranger, to whom he 
had no obligation; and therefore could not injure 
him. And so als9 in commonwealths, private men 
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may remit to one another their debts; but not PART ,. 

robberies or other violences, whereby they are en
damaged; because the detaining of debt, is an in-
jury to themselves ; but robbery and violence, are 
injuries to the person of the commonwealth. 

1.s. 

Whatsoever is done to a man, conformable to Nothing done 

h, will . ifi d t th d , . . . to to a man by his IS OWn Sign e O e Oer, IS no IDJury own con«nt 

him. For if he that doeth it, hath not passed can be injury. 

away his original right to do what he please, by 
some antecedent covenant, there is no breach of 
covenant; and therefore no injury done him. And 
if he have; then his will to have it done being 
signified, is a release of that covenant : and so 

. again there is no injury done him. 
Justice of actions, is by writers divided into Justic~ com-

. d a· 'b d h ,, mutative and conmmtative, an istri ittive: an t e 1onner distributive. 

they say consisteth in proportion arithmetical ; the 
latter in proportion geometrical. Commutative 
therefore, they place in the equality of value of the 
things contracted for ; and distributive, in the dis
tribution of equal benefit, to men of equal merit. 
As if it were injustice to sell dearer than we buy ; 
or to give more to a man than he merits. The. 
value of all things contracted for, is measured by 
the appetite of the contractors : and therefore the 
just value, is that which they be contented to give. 
And merit, besides that which is by covenant, 
where the performance on one part, meriteth the 
performance of the other part,and falls under justice 
commutative, not distributive, is not due by justice ; 
but is rewarded of grace only. And therefore 
this distinction, in the sense wherein it useth to be 
expounded, is not right. To speak properly, com
mutative justice, is the justice, of a contractor ; 
that is, a performance of covenant, in buying, and 
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PART 1. l!e]ling ; hiring, and letting to hire ; lending, and 
15·• borrowing ; exchanging, bartering, and other acts 

of contract. 
And distributive justice, the justice of an arbi

trator; that is to say, the act of defining what is 
just. Wherein, being trusted by them that make 

. him arbitrator, if he perform his trust, he is said 
to distribute to every man his own: and this is in
deed just distribution, and niay be called, though 
improperly, distributive justice; but more properly 
equity ; which also is a law of nature, as shall be 
shown in due place. 

The fourth law As justice dependeth on antecedent covenant; 
of nature gra• d d d d tltude. ' so oes GRATITUDE epen on antece ent grace; 

that is to say, antecedent free gift : and is the 
fourth law of nature ; which may be conceived in 
this form, that a man which receiveth benefit 
from anotlier ef mere grace, endeavour that lte 
which giveth it, have no reasonable cause to re
pent him ef !tis good will. For no man giveth, 
but with intention of good to himself ; because 
gift is voluntary ; and of all voluntary acts, the ob
ject ·is to every man his own good ; of which if men 
see they shall be frustrated, there will be no be
ginning of benevolence, or trust ; nor consequently 
of mutual help ; nor of reconciliation of one man 
to another ; and tlierefore they are to remain still 
in the condition of war; which is contrary to the 
first and fundamental law of nature, which com
mandeth men toseek peace. The breach of this law, 
is calledingratitude; and hath the same relation to 
grace, that injustice hath to obligation by covenant. 

The fifth mu- A fifth law of nature, is COMPLAISANCE ; that 
:;:(.:~:,·::,:: is to say, tltat every man .strive to accommodate 
plaiaance. hi1»self to tlte 1·est. For the understanding where-
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of, we may consider, that there is in men's aptness PART 1. 

to society, a diveraity of nature, rising from their 10· 

diversity of affections ; not unlike to that we see 
in stones brought together for building of an edi-
fice. For as that stone which by the asperity, and 
irregularity of figure, takes more room from others, 
than itself fills; and for the hardness, cannot be 
easily made plain, and thereby hindereth the build-
ing, is by the builders cast away as unprofitable, 
and troublesome: so also, a man that by asperity 
of nature, will strive to retain those things which 
to himself are superfluous, and to others necessary ; 
and for the stubbornness of his passions, cannot be 
corrected, is to be left, or cast out of society, as 
cumbersome thereunto. For seeing every man, 
not only by right, but also by necessity of nature, 
is supposed to endeavour all he can, to·obtain that 
which is necessary for his conservation; he that 
shall oppose himself against it, for things super
fluous, is guilty of the war that thereupon is to 
follow ; and therefore doth that, which is coutrary 
to the fundamental law of nature, which command-
eth to .,eek peace. The observers of this law, 
may be called socIABLE, the Latins call them 
com11wdi; the contrary, stubborn, insociable, fro
ward, intractable. 

A sixth law of nature, is this, tliat upon catt- The sixth, 

tion qf the future time, a man ougltt to parwm ;:l~!.'0 

the qffence., past ef them tliat repcniting, desire it. 
For PARDON, is nothing but granting of peace; 
which though granted to them that persevere in 
their hostility, be not peace, but fear; yet not 
granted to them that give caution of the future 
time, is sign of an aversion to peace ; and there-
fore contrary to the law of nature. 
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The·acrrentb, 
that in re
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Mope<! only 
the f11turc 
good. 

The eighth, 
agaiost con· 
tumely. 

The oinU,. 
against pride. 
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A seventh is, tkat in revenges, that is, retribn~ 
tion,of evil for evil, men look not at the greatne88 
qf the evil past, but the greatness qf the good to 
follow. ,\Thereby we are forbidden to inflict pu
i:µshment with any other design, than for correction 
of the offender, or direction of others. For this 
law is consequent to the next before it, that com
mandeth pardon, upon security of the future time. 
Besides, revenge without respect to the example, 
and profit to come, is a triumph, or glorying in the 
hurt of another, tending to no end ; for the end is 
always somewhat to come; and glorying to no 'end, 
is vain-glory, and contrary to reason, and to· hurt 
without reason; tendeth to the introduction of war; 
which is against the law of nature ; and is com~ 
monly styled by the name of cruelty. 

And because all signs of hatred, or contempt, 
provoke to fight; insomuch as most men choose 
rather to hazard their life, than not to be revenged ; 
we may in the eighth place, for a law of nature; 
set down this precept, that no man by deed, ward; 
countenance, or gesture, declare ltatred, or con
tempt qf another. The breach of which law, is 
commonly called contU'mely. 
· The question who is the better man, has no 

place in the condition of mere nature ; where, as 
has been shewn before, all men are equal. The 
inequality that now is, has been introduced by the 
laws civil. r know that Aristotle in the first book 
of his Politics, for a foundation of his doctrine, 
m·aketh men by nature, some more worthy to com
mand, meaning the wiser sort, such as he thought 
himself·to be for his philosophy ; others to serve, 
meaning those that had strong bodies, but were 
not philosophers as he ; as if master and servant 
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were not introduced by consent of men, but by PART I. 

difference of wit : which is not only against reason; 16• 

but also against experience. For there are very 
few so foolish, that had ·not rather govern them
selves, than be governed by others : nor when the 
wise in their own conceit, contend by force, ·with 
them who distrust their own wisdom, do· they al-
ways, or often, or almost at any time, get the vic-
tory. If nature therefore have made men equal, 
that equality is to be acknowledged : or if nature 
have made men unequal ; yet because men that 
think themselves equal, will not enter into condi-
tions of peace, hut upon equal terms, such equality 
must be admitted. And therefore for the ninth 
law of nature, I put this, tltat every rnan acknow-
ledge another.for liis equal by nature. The breach 
of this precept is pride. 

On this law, dependeth another, tltat at the Th~ tenth, 
· t ., · · ,.J' • ngamst arro-·entrance in o con<i,itions q_, peace, no man require gancc. 

·to reserve to liim.Yeif any right, wlticli .lie is not 
content sliould be reserved to every one ef the 
r·est. As it is necessary for all men that seek 
peace, to lay down certain rights of nature ; that 
is to say, not to have liberty to do all they list : so 
is it necessary for man's life, to retain some ; as 
-right to govern their own bodies ; enjoy air, water, 
motion, ways to go from place to place ; and all 
things else, without which a man cannot live, or 
not live well. If in this case, at the making of 
peace, men require for themselves, that which they 
.would not have· to be granted to others, they do 
contrary to the precedent law, that commandeth 
the acknowledgment of natural equality, and there-
fore also against the law of nature. The observers 
of this law, are those we call modest, and the 
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:PMlT·h breakers arro'gant men. The Greek.s·call the vio• 
16• lation of this law 'lrAEovt(la; that is, a desire of 

more than their share. 
The e1...,..lh, Also if a man be trusted to judge between man 
"'ultJ· and man, it is a precept of the law of nature, that 

ke deal equally between them. For without that, 
the controversies of men cannot be determined but 
by war. He therefore that is partial in judgment, 
doth what in him lies, to deter men from the use of 
judges, and arbitrators ; and consequently, against 
the fundamental law of nature, is the cause of war. 

The l1rolfth, 
t!qUal UH 
oflbingo 
conh:non. 

The observance of this law, from the equal dis
tribution to each man, of that which in reason be
longeth to him, is called EQ.UITY, and, as I have 
said before, distributive justice : the violation, ac-
ception <if persons, .,,.poowTroArr,1,la. 

And from this followeth another law, that suck 
things as cann()t be divided, be enjoyed in common, 
if it can be; and if the quantity of the tliing per
mit, withqut ,Ytint; otherwise proportionably to tlte 
nu11iber qf them tltat have·right. For otherwise the 
distribution is unequal, and contrary to equity. 

The thirteenth, But some things there be, that can neither be 
ofloL divided, nor enjoyed in common. Then, the law 

of nature, which prescribeth equity, requireth, tltat 
tlte entire right; or else, making tlte use alter
nate, the fir.,t possession, be determined by wt. 
For equal distribution, is of the law of nature; and 
other means of equal distribution cannot be ima
gined . . 

Tbefonrteenth, Of wts there be two sorts, arbitrary, and flatU
~!,t:.:~g:~i; ral. Arbitrary, is that which is agreed on by the 
iei•ing. competitors : natural, is either primogeniture, 

which the Greek calls KA11povoµla, which signifies, 
give'll by wt ~· or first seizure. 
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And therefore those things' which cannot be en- PAllT ·1. 

joyed in common, nor divided, ought to be ad- 16• 

judged to the first possessor ; and in some cases to 
the first born, as acquired by lot. 

It is also a law of nature, that all men that The fifteenth, · 

mediate peace, be allowed sqfe conduct. For the ofmediatcn: · 

law that commandeth peace, as the end, command-
eth intercession, as the means; and to intercession 
the means is safe conduct. 

And because, though men be never so willing to The sut.ec~th, 

h l h l 
. or snbm1ss1on 

observe t ese aws, t ere may neverthe ess anse ,o arbicrement. 

questions concerning a man's action ; first, whether 
it were done, or not done ; secondly, if done, 
whether against the law, or not against the law ; 
the former whereof, is called a question ef ./ act ; 
the latter a question ef right, therefore unless the 
parties to the question, covenant mutually to stand 
to the sentence of another, they are as far from 
peace as ever. This other to whose sentence they 
submit is called an ARBITRATOR. And therefore 
it is of the law of nature, tltat tliey that are at 
controversy, submit tlieir rig/it to tlte judgment ef 
an arbitrator. 

And seeing every man is pre.sumed to do all The seven-
. . . . te:enth, no 

things m order to his own benefit, no man 1s a fit ruan _i• hi, 
arbitrator in his own cause; and if he were never own;udge. 

so fit ; yet equity allowing to each party equal 
benefit, if one be admitted to be judge, the other is 
to be admitted also; and so the controversy, that is, 
the cause of war, remains, against the law of nature. 

F tl · h Theeigh. or 1e same reason no man m any cause oug t teeoth, no 

to be received for arbitrator, to whom greater!"~ to hh• 
JU~e, t at 

profit, or honour, or pleasure apparently ariseth has in him a 

f h . natural cause 
out o t e victory of one party, than of the other: ofpartialit1• 

- - -·-.. ·-· ·--·-··- ·- - -- ···-- ------- -····- .... - ... 
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PART J. for he hath taken,. though an unavoidable bribe, 
1$: . yet a·bribe; and no man can be obliged to trust him. 

And thus also the. controversy, and the condition of 
war remaineth, contrary to the law of nature. 

rr·~neteenth And in a controversy of fact, the judge being to 
o mtneuce. . . 

· give no more credit to one, than to the other, if 

A rule, by 
'Which tbe 
laws of 
naturt. may 
euily be 
examined. 

there be no other arguments, must give credit to a 
third ; or to a third and fourth ; or more : for else 
the question is undecided, and left to force, con
trary· to the l!lw of nature . 

. These . are the laws of nature, dictating peace, 
for a means of the conservation of men in multi~ 
tudes; and which only concern the doctrine of 
civil society. There be other things tending to the 
destruction of particular men ; as drunkenness, 
and all other parts of intemperance; which may 
therefore also be reckoned amongst those things 
which .the law of nature hath forbidden ; but are 
not necessary to be mentioned, nor. are pertine~t 
enough to this place. . 

And though this may seem too subtle a deduc
' tion of the laws of nature, to be taken notice of by 
all men ; whereof the most part are too busy i'n 
getting food, and the rest too negligent to under-
stand; yet to leave all men inexcusable, they have 

· been contracted into one easy sum, intelligible 
even to the meanest capacity ; and that is, Do not 
that to another, which thou ivouldest not have 
done to thyself; which sheweth him, that he has 
no more to do in learning the laws of nature, but, 

· when weighing the actions of other men with his 
own, they seem too heavy, to put them into the 
other part of the balance, and his own into their 
place, that his own passions, and self-love, may 
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add nothing to the weight ; and then there is none PART r. 
of these laws of nature that will not appear unto 
him very reasonable. 

1 :;, 

The lmvs of nature oblige in Joro inter-no ; Tho laws 

h b. d d . h h Id of nah,re that is to say, t ey m to a esire t ey s ou oblig~ in 

I b · .r. h · h con,c,ence take p ace : Ut in JOTO externo ; t at l S, to t e always, but 

putting them in act, not always. For he that ;~.:ff: ;Y 
should be modest, and tractable, and perform all when there 

. h . d l h ,s security. he promises, 1n sue time, an p ace, w ere no 
man else should do so, should but make himself a 
prey to others, and procure his own certain nun, 
contrary to the ground of all laws of nature, which 
tend to nature's preservation. And again, he that 
having sufficient security, that others shall observe 
the same laws towards him, observes them not 
himself, seeketh not peace, but war ; and con
sequently the destruction of his nature by vio-
lence. 

And whatsoever. laws bind in foro interno, may 
be bro~eu, not only by a fact contrary to the law, 
but also by a fact according to it, in case a man 
think it contrary. For though his action in this 
case, be according to the law ; yet his purpose was 
against the law; which, where the obligation is in 
foro interno, is a breach. 

The laws of nature · are immutable and eternal · The laws of 
. ' nator~ are 

for injustice, ingratitude, arrogance, pride, iniquity, ctornal. 

acception of persons, and the rest, can never be 
made lawful. For it can never be that war shall 
preserve life, and peace destroy it. 

The same laws, because they oblige only to a And yet •••Y· 

desire, and endeavour, I mean an unfeigned an<). 
constant endeavour, are easy to be obser.verl. For 
in that they require nothing but endeavour, he 

VOL. 111. L 
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PART,. that endeavoureth their performance, fulfilleth 
15• them ; and he that fulfilleth the law, is just. 

The science of And the science of · them, is the true and only 
theeo laws, is al hil h F al b'l . h . the true moral mor p osop y. or mor p 1 osop y IS no-
philoaopby. thing else but the science of what is gQOd, and 

tt>il, in the conversation, and society of mankind. 
Good, and evil, are names that signify our appe
tites, and aversions ; which in different tempers, 
customs, and doctrines of men, are different: and 
divers men, differ not only in their judgment, on 
the senses of what is pleasant, and unpleasant t<;> 
the taste, smell, hearing, touch, and sight; but also 
of what is conformable, or disagreeable to reason, 
in the actions of common life. Nay, the same man, 
in divers times, differs from himself ; and one time 
praiseth, that is, calleth good, what all-Other time 
he dispraiseth, and calleth evil: from whence arise 
disputes, controversies, and at last war. And 
therefore so long as a man is in the condition of 
mere nature, which is a condition of war, as pri
vate appetite is the measure of good, and evil : and 
consequently all men agree on this, that peace is 
good, and therefore also the way, or means of 
peace, which, as I have shewed before, are ju.vtice, 
gratitude, modesty, equity, me-re'!/, and the rest of 
the laws of nature, are good ; that is to say ; 
moral virtues; and their contrary vices, evil. Now 
the science of virtue and vice, is moral philosophy ; 
and therefore the true doctrine of the laws of 
nature, is the true moral philosophy. But the 
writers of moral philosophy, though they acknow
ledge the same virtues and vices ; yet not seeing 
wherein consisted their goodness ; nor that they 
come to be praised, as the meaRs of peaceable, 
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~iable, and comfortable living, place them in a PAR'l' ·J. 

mediocrity of passions : as if not the cause, but the 15. 

degree of daring, made fortitude; or not the cause, The science_of 

b h . f "ft d l"b li these laws, 1• Qt t e quantity O a g1 , ma e I era ty. the t rue moral 

These dictates of reason, men used to call by the philosophy. 

name of laws, but improperly: for they are ·but 
conclusions, or theorems concerning what con-
duceth to the conservation and defence of them-
selves; whereas law, properly, is the word of him, 
that by right hath command over others. But yet 
if we consider the same theorems, as delivered in 
the word of God, that by right commandeth all 
things; then are they properly called laws. 

CHAPTER XVI. 

OF PERSONS:, AUTHORS, ANO THINGS 

PERSONA TED. 

A PERSON, is he, wlto.~e words or actions are con~ A person what. 

sidered, either as liis own, or as representing tlw 
words or actions qf another mat~, or qf any otlier 
tlting, to wltom tl,ey are attributed, wlietlier truly 
or by fiction. 

"\Vhen they are considered as his own then is he Personoaturol, 
' and artificial. called a natural person: and when they are con-

sidered as representing the words and actions of 
another, then is he a feigned or artiji,cial person. . 

The word person is Latin : instead whereof the The word per-

G k h , h" h . "fi h I'. sou, whence. · ree s ave 1rpocrw1rov, w 1c s1gn1 es t e J ace, as 
persona in Latin signifies the disgwise, or outward 
appearance of a man, counterfeited on the stage ; 
and sometimes more particularly that part of it, 
which disguiseth the face, as a mask or vizard : 
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