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PREFACE

Louis Blang summarized the central guestion considersd
by all of the ihinkere under examination in this study when
he wrute.iﬁ 1839;: "L'ordre social actuel est mauvais: comment
le changer?® The first half of the ninetesnth century saw
a gigantinefFart»nnﬂﬁba part of thinkers in Western Europe
to find'add‘ta develop their own salutions to this problem.

The gééision to terminate this study at about 1848 was
basad;un éinamber of factorss. In the development of
socialist thought in Western Europe, the period from 1848
to abuuh‘léSl marks an important watershed for the
movemant. Of those intellectuals who lived during the
first half of the century, each turned in his separate
way to new avenues and entarprises after midecentury;
that is to say, they had completed mogst of their major
works by that time. All of Robert Ouwen's major writings
wers done befare 1848, the only sxception being his
avtobiography. Saint-Simon and Charles Fourier were both
dead, and their followers split into warring factions.
Pierre Joseph Proudhon returned to writing in the late
1850's after a brief excursion into the realm of politics
and econamics in 1848} his most famous work came in 1840,

Etienna Cabet left the old world in 1848 to establish -
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an ideal community on the American frontier and died a
béupar's death inMsaint”£0uis. Louis Blane turnedhfrsm
nrgaﬁiiiﬁéﬂmnrkshnps to the writing of Franch hiét&r&, and
producad his multiauolume study of the Franch Revalutian.
G. 6. H. Cole, one uF the foremost authorities on modern
socialisn, has labeled the decade after 1868 as “almaat a
dead pariad for socialist thought.

o ns the t;tle indicates. this study has attampted to
gather and digaat the major thoughts of early nineteenth
cantury British and French socialists on but one main
squect:.individualism and the role of the individual,
Spécifiééllyltéis effort involves consiéeration of several
questions. MHow did each thinker contribute toward the
meahiég of the term individualism as it finally appeared
abdﬁi,miducentury?“ In what ways did they visuw theArala'of
thé.indibldual not only under the existing social order,
but in their respective alternativas‘to that order? As
writers the§ éaced the dilemma of indicating the fights
due to both the collective social body and of each individual
in it. How does one securs both the blessings of mankind,
and yot realize the wealth drawn from individual spontaneity?
bhat is, therefore, the true social contract? Furthermore,

to what extent were these various intellectuals influenced
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in their decisions by their own national expsriences? Clio
was sub jected to a great mény pressurss in order to “prove"
a number of vastly different social programs. Never, in
fact, was there such a pressing concern for the rights of
the most numerous and the poorer elements in society, All
of the thinkers examined here=~Owen, Fourier, Séint-ﬁimon,
Proudhon, Cabet and Blance=wers agreed that the sxisting
sysfsm of property relations génerated and pérpetuatad a
morally evil and inefficient social system. Western
industrislizatien had brought, or was.bringing, a social
order based upon dehumanizetion and automatism. :Thus,
the key question was, to guots Louls Blanc again, "houw to
change it?" Their persistent love of humanity ledDSuch
intellectuals to sesk out the real, not necessarily the
true,‘iams'of nature and history. Such 1aw5.‘£hey»as$umad,
existed a priori in the universe.

Individualism is a topic which has féceivad.but scant
'treatmeni»by modern scholars, although it {s a subject
dhich has prompted a great deal of commentary within the
socialist movement itself., Thers has not been thus far
any scholarly attempt to treat this topic as it relates
ta the Utopian Socialists of the sarly nineteenth century,
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The rols of the individual in the writings of this school
of socialist thought is a relatively untouched area of
invastigation. Althéugh rasparchers have sxamined many
sources for the term "individualism," none of them havse
used the numerous dictionaries of the period, 1800-1848,
to axplain thetr findings further. And. no study has
sought to place both of these problems, the origins and
history of individualism and the role of the individual,
together into one project. As will be developed in the
text, thess two problems were interrelated for the six
thinkers treated below,s

Throughout this study, 1 have adhered at all times
to the original defiﬁiticns found in the primary sourcas
referred to. Quotations from the French dictionaries have
been kept in their original wording in order to avoid the
possibility of misquotation and other etymological problems,
tihen suitable English translations of certain primary
materials of the major French works uwsre available, they
have been used after comparison with the original source
at the discretion of the author, Certain problems of
possible misleading translation havas hopafully been solved
also by citing both Engligh translation and the original

material in specific cases. Biographical information
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in the following chapters ig simply to sid the reader by way
of a brief introduction to the thinker under examination at
that point., There has not been any attempt here to pursus
guestions of biographical interpretation and bibliagraphy
further, since such excursions might distract attention
from the primary topic of thisfstudy. Also, throughout
this text all words and phrases in italics have been taken
directly from the original matsrials. 1In cases involving
extensive use of the italics, or in cases where there might
be some confusion as to their origin, reference has been
made in the appropriate footnote.

I wish to express my sincere gratitude to the many
paople who rendered assistance to me in this praject. The
following institutions were most helpful in providing me
with sources: University of Chicago, University of Colorado,
University of Nebraska at Lincoln, Nebraska Wesleyan
University and, of course, the University of Kansas, 1 am
particularly indebted to the efforts of Professor Ambrose
Saricks and other members of the Department of History at

the University of Kansas for their encouragement and advice,
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CHAPTER 1
AN INTRODUCTION TO THE TOPIC
"The Utopian," wrote thes Russian flarxist George
Plechanaff, vis one, who starting from an abstract principle
seeks for a.perfect social arganisatinn¢“1 Utopianism has
besn defined by a recent scholar as "a conception of social
improvemanﬁ elther by ideas and ideals themselves or embodied
in definite agencies of social change."z In their ssparate
pursuit of such an abstract principle and the improvement
of the sacial order by idsas and ideals, each of the six
thinkers examined in this study found it nscessary to
introduce various neologisms into his writing in order to
explain his principles. These principles wsre to be dise
coversd in the realms of morality and philosophy, which
meant that the vocabulary of such writers was automatically
given certain sthical connotations. Also, tha terms used
similarly assumad a great deal of . thelr meaning from the

pans of thaelr respective authors., They waere thsrefore

1
George Plechanoff, Anarchism And Socialism (Chicagot
Charles H, Kerr & Company, 1BG95)y Ps 21,

2
Joyce a. Hertzler, The History of Utopian Thought
(New York: The Macmillan Company, 19235, PRe 2=3,
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genarally regarded in somswhat a personal context depending
upon the individual writer who used them. It was undar
such conditinns-that "individualism” entered the languages
of Western Europe early in the nineteenth century. In this:
development the six thinkers treated here played key roles
by prouidimg,ceftaip'connataticés tu'the‘te?m;*-lndiv;dualism
was usad_pqpﬁlarly by a wide range of thinkers, which
in&ludédfiibarals”like~alexis-de'TGCQUeviilsﬂand thaocrats
suchVéa'Jﬁsébh:da“Maistras Howsver its usage by the six
intellectué;s involved in this studye-Owen, SainteSimon,
?buriér,hprOudhon,fEabét'and‘Biancuacahtributad measurably
to the definitions given to the term by mid-century. The
torm "individualism® accumulated mors sinister connotations
after it was paired with its antanym "socialism,®

It is the thesis of this study that, although the
term individualism was used by a number of critics, the
application of this tarm to specific secisl conditions
which ought to be changed cames from the pens of the six
Utopian Socialists treated here, It was they who provided
the main connotations given to individualism by various
dictionaries. For thls reason, only passing attention has
baan givav to the various schools founded in their behalf,

Within the chronological and geographical framework of
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this study, the writings of the six thinkers examinaed here
cnnstitutg the most important saurces in the esarly socialist
movement.

At the present time the term individualism generally
denotes at{lgasﬁ,twa,bégic7ideasz,"(a)‘a;poxitical theory
.whigh.,by[amphasizing,prqpartyfr&ghtsgas a necessary.
condition o?.libarty,.saéks tefsatAdefiﬁiﬁéﬂand;ﬁircume
scribed:limits to the ragulatpry,pnwers,§§sted in the
Governmant aver.sacial.and:aQOnomic_pracéésésg {b).tbﬁl
belisf that ths individual is an end ;n_himself,,and;ag
such- ought to realize his 'self! and cultivate his ouwn
judgement, notwithstanding the weight of pervasive social
pressurasjin-tha,disactian of canarmity.“s The first
problem undsr lnvestination hare is therefors to determine
the origin and meaning of individualism as it developed in
the major writings of tha most importent social theorists
-in the aarly nineteenth century socialist movement, the
"Utopian Socialists.” How did each of the six writers
discuss the fact that "freedom" for one individual, or

group of individuals, had in fact bscoma tyranny for others?

3

Julius Gould and William L. Kolb (eds.), A Dictionary of
th93§ggial Sciences (New Yorks: Cramell»ﬁaIT33;7'IgéhT:
Pr' 250 S ' .




Must ;ﬁé}fiﬁaﬁther words, concur with the late Professor R.

He Tawney's witty clich8 thats “Freedom for the pike is |
dsath fo:}the minnams?"4 Thus, ons must face the basic

issue of ﬁem to guide, toward some preconceived ideal of
sacialvhatmany,,tha frea and crqativg qualities of tha more
taleﬁted‘hambers_in‘a community., How does one provide, at

the same time, protectlon against the exploitation of one
individual or group by another individual or group? At

what ﬁbiﬁﬁﬁdues individual sovereignty become no longer

a blessing for the promotion of human pragresé, but rather

the very negation of whole groups of similarly "frea"
indtviduais"by others~~a concept so freguently expressed,

and later so vehemently attacked, by the formula of

laissez faire, laigsez passer? Historically, "individualists"
haua.rejaéted the concept of being responsible for others,

and regarded their actiaons as being their own private busi=-
ness. “A free man," wrote Thomas Hobbes in 1650, "is he

that in those things, which by his strength and wit he is

1 5
able to do, is not hindersd to do what ha has will to.,"

4

Re Ho Tawney, Egquality, Third Edition (London: Allen &
Unwin, 1938), p. 205

5

ThomafzgabbBSy Laviathan {Oxfords: Basil Blackwell, 1957),
Pe =X



S
for Hobbes, man-sunless curbed by some powsr--was anti-social
and mntivatéﬁ by ﬁhe rather uneabstract principle of simple
salénlovéyor sgoism, an early ingredient in what would soon
bs calleélﬁindividqaligm;"

1t wés not-i§ng before the argument advanced further
to hold that individual gain.was:in fact beneficial to the
whole of sﬁcieﬁy? Adam Smith has provided the classic
statement to this effect in his An Inquiry into the Nature

and Causes of the Wealth of Nations (1776). He wrote in
part thaty

As every individual, thersfore,endeavors as much as

he can both to azmploy his czpital in ths support of
domestic industrys...and by directing that industry

in such a manner as its produce may be of the greatest
value, he intends only his own gain, and he is in this,
as in many other cases, led by an invisible hand %o
promate an end which was no part of his intention. Nor
is it always the worse for the society that it was no
part of it. 8y pursuing his oun intersst he frequantly
-promates that of the society more effgctually,than
when he really intends to promote it,

Socieiy, therefore, was considered by tha students of
political economy as the vehicle far individual freedom,
Individuals strove here for prospariiy and happiness, and
the function of the state was to remove obstacles which

hampered‘SQCh individuals in the pursuit of their goals,

Adamfsmithg;ﬁnjlnguirz Into tha Nature and Cauges of the

L oeamad

Wealth of Nations (Londons Modern Library Edition, 1930),

if Pe 421_0
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Thus, in the day ta day relationships between squally free
individuals, the creative and progressive snergies of each
mamber wera_ultimately and naturally reconcilad. Any
attempt at arbitrary restriction on the part of government
was régarded as an unnecessary intrasion, As David Ricarda,
another of the Classical Economists, so succinctly expressed
the ideas "This pursuit of individual advantage is admirably
connected with the universal good of the mhole."7

The emphasas placed upon common sange and individual
good will were prime features which the early ninateenth
century socialist writers {nherited fram the cultural
movement known as the Enlightenment. Individual uwriters
of the period 1750-1850 disagreed quite sharply among
themselves, but they accepted the basic eightsenth century
view that snvironment was the main factor in shapling human
canduct.8 Such divergent figures in Great Britain as
William Godwin (1756-1836) and Robert Owen (1771.1858)

accepted similar postulates as: (1) the perfectibility of

?
DPavid Ricardo, Jhs Principles a? Political Econamy and
Jaxation (New Yorks E. Pe DULtOR & COey 1926)p Pe Bie

8
G« Do H, Cole, A History of Socialist Thought (New York:
St. Martin's Press, 155 0y 1s PPs a0m %T and J.

5alwyn Schapiro, mavements oP Social Dissant in Nodern
Europe (Mew York: D, Van Nostrand, 1962), Pps 12-l3e
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tha human race, (2) the gospel of inesvitable progress, (3)
the rational nature of man, (4) the simplicity of human
needs and wants, and (S5) the idea that the smaller the
government the better it could ssrve saciety@;vﬁeédless to
say, they differed in their conclusions as to what these
‘principles meant in terms of the social order, the former
chose anarchism whils the latter preferred collectivism.
In An Enguiry Concerning Political Justice (1793), Codwin's
philosophical radtcalismnlad him to repmat the Enlightenment's
premise that "Society is npothing more than an aggregation
ofaindiuiduazs;"g thile accepting the idea that individuals
composed soclety, Owen refused to accept the position that
this was all society was ecomposed of.

About the turn of the century, there developed among
certain intellectuals a determined sslf-consciousness and
an awaksned desire to alleviate the conditions of the poor
by means of democratic institutions and an enlightened
philosophys The six thinkers prasented in this study were
in the vanguard of the reforming zaeal. J. Ramsay MacDenald,
a modern leader in socialist ranks, has correctly captured

the spirit of the sarly nineteenth century socialists.

9 | .
William Godwin, An Enguiry Concerning Palitical Justice
{New Yorks A. A, Knopfy 10926)y LIp Ps L36e
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The Soclalist movement, as conceived by the presMarxian
Socialist, was not an incident in a social evolution in
which the whole of society was to glay a part;.Peason and
moral affection wers to bring the thange as an act of
individual will, Thus, Fourier, Robert Owsn and others
had no idea of affecting a great Socialist transformation
by organic change brought about, in the first instance
at any rate, by political action, but they spent their
‘sngrgies in attempting to found ideal communities wherein
righteousness was to dwell and {zom which enlightenment
“was to besm all over the world.,”™
“What distinguishes the six thinkers under discussion
in this study from such other "utopian®™ literary figures
as Plato, fore, fiably and forelly is the development of
modern capitalism and with it the problems of the Industrial
Ravolution, Social reform after the turn of the century
was simply the issue of the day. In the last half of the
eighteenth century, howsver, Jean Jacques Rousseau wrote in
1762 how he sought to find a solution to the problem of the
individual in society by "a form of association which will
defend and protect us with the whole common force of the
person and good of each associate, and in which sach, while
uniting himself with 2ll, may still obey himself alone, and
11

remain as free as before.® Toward the end of the century,

10 . - .
Js Ramsay flacDonald, The Socialist NMovement (Londont
Williems and Norgate, 1911)y Pe 90 - ‘

11

Jean Jacques Rousseau, The Soclal Contract (London:
Oxford University Press, 1946), pp» 25a=5de
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Frangois "Gracchus" Eabeuf only carried Rousseau's doctrins
of General Will to its legical conclusioni the aim of socisty
wasitnfﬁpumate’tﬁe happiness of all, end the best means, he
reasoned, fﬁ'achievelﬁhis was total equality. At his trial
in 1797 for treason, he reportedly stated that it was the
existing system of individual property ownership which
prevented the realization of social harmony by equality.
Dunership of more property than one needed was indeed theft.
Babsuf explained his position to the court at VendBmes
“Even someone who could prove that he is capable, by
the individual exertion of his own natural strength, of
‘doing the work of four men, and so lay claim to the
recompense of four, would be no less a conspirator against
society, because he would bes upsstting the equilibrium of
things by this alone, and would thus be dsstrnying the
precious principle of esquality, ,
'Q...ti.‘t‘l....."."‘QQQOOO.CC.."QC'.li..".".QQQOCQO
It is therefore nscessary that the social institutiaons
be such that they eradicate within every last individual
the hope that he might sver become richsy, more powsrful,
oy mora disf%nguisheﬁ beacause of his talents, than any of
his equals.*“ ‘ '
Both Rousseau and Babeuf had in mind an ideal state of
society in which the individuals who composed it would
cansider themselves as one will on matters relating to their

comman welfare-~an fdea that attracted many thinksrs.

12
francois Babeuf, as cited by Albert Fried and Ronald.

Sanders (sds.), Socialist Thought A Documentar History
(Garden City: Anchor Books, 196&7, DPe BG=0G7,
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Private intargsts,\acting under whatevsr guise of "public
good, " lost all concern for the peoplei Social institutions
&hich,éought tn protect certain individual interests'mugt
tharefore be sliminated. Social relationships Pounded on
ihe‘thebéias‘a? previous ages had resulted only in the
craation and'ﬁerpetuation_p? oigantic systems Ffar the exploie-
tét;pﬁvaf the many by,thé‘fsw: Philippe Buonarroti, ons of
Babanfﬁs co=conspirators, identified in 1836 those who still
blocked the way to aquality;_ "Exclusive enjeyments, solitary
pleasures, persenal ease and privileges, will cause polignant
regrats to some few individuals who are dead or callous to
tha”pangs_af‘utﬁgrs;“%s

'fhe systaﬁ}bf private property, or rathar'iﬁs most

visibleiand;repﬁgnant mani?estatiununaxcassivg”capitalism
and’the;explbitatiun associated with fteswas attaqkadAbnfat
broad fidht; Here also the six thinkers sslected for this
study made important contributionsi Thas existing system of
sconomic and social relationships--more precisely tha antiw
social relationshipse-came undar an ever increasing amount
of criticism from moralists. fan, reasoned many ldealists,
was a vital part of an erganic sacial,ordat;.he-ma$ §~9ac1a1

being produced by history and natural év@lution;f%Thé{baak

Philippe Buonnarati, as quoted by Frank and fritzie Manuel

sds.), French Utopias, An Anthology Of ldeal Societies
{Nam Yorks The ?FE%"E?ESs. I@EETT“%%’?KQ; e ——
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of the early socialists howsver went beyond sheer criticism
toward offering some alternatives, and for their efforts
they were subsequently rewarded with the labsl of "Utopians,"
The writers whe rallied to support the capitalist system of

laissez faire ware the Classical Economists, and their

philosophy was that of "liberalism.* For socialists, then
and now, libsralism appeared as the pseudowhumanitarian
program for the political, sconomic and moral axplaitatlog
by one group in society over the great masses of the popu=
latinn:;a In the last analy31s,‘the‘whole,dabatavbatmeen
the forces of liberalism and socialism boils down to the
basic issus of which program shows more concern for the
individual in practice, a system which permits each member
the maximum amount of individual freedom in society or a
system of social nréanizatinn which stresses a cooperative
commonweal? What, tharefore, is the most rational, natufal,
and historical human environment?: i
The last question is precisely thae one wﬁiﬂh tha:aixfé

thinkers under examination in this study’éttamptaé; at'soﬁe

14
Mex Heer, Social Shruogles and Socialxst FOTeruARErs.
1750-1860 (Londons L. Parsons, 1924), ppe L4=16, For
a current definition of liberallsm, see Gould and Kolb
(edse), Dictionarx of the Social Sciences, P 3&8.
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point in their career, to answer. Here, in fact, is where
the origin of the terms thesy used to express not only what
they opposed, but what they sought teo create, is of para=-
mount importance. The use of particular terms gives to each
writer a unique auality all his own, and one of the main
terms involved all of their various works was criticism of
what would be labeled "individualism.® All six thinkers
contributed to its definition in one way or another. There
was also their search for the answer to such questions
concerning the role of the individual, Hhat ought to be
the role of each individual ideally? How was the individual
to be an instrument of historical change and social bstters
ment? How, indsed, was each individual to be involved in
the transition from the ald 1hmoral social order to a new
one founded on correct péinciplas? And further, upon
achieving the desired new moral world, what would then bas
the role of the individual? All of the writers, as thay
developed their ideas in their major works, opposed the
capitalistic individuzlism of their day, but still they
sought to maintain something similar to the creative spirit
ga??ratad by it, What made capitalism so dynamic? Was
there, for example, the possibility of creating what one
might call "socialist individualism?" Or, perhaps, an
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"individualistic socialism?" This complicated issue, or
rathar series of issues, had to be faced, It is the way
in which ihe six writers under dis&usaion handled such a
dilemma théf:makés the topic so interesting, and allous
thg modern raa&er an opportunity to sees ths fartility of
their minds &in operation. Becausa it was, houwsver, a
moral questidn of "ought," iﬁe subjact was oneg on which a
wide range of intérpretatinns was offarad and very heated
debates held betwsen ths disciples of these six thinkers,
Early nineteenth ceniury moralists simply could not accept
the idga of either devouring one's fellow human bsihgs,
or eis@ of being devoured astsvery individual pursued his
nwn;privata interests. To of?er the hypothesis that such
;ndiuidualvaéfions‘as this constituteé a collective benefit
for suéiéty was absurd to them. With the beginning of the
ninsteenth gentury. gnd the alrsady observable evils of
the capiféiist system with its all too apparent lack of
acciaihresponsiﬁility; these thinkers sought to discover a
means ta.get sometﬁing done, Ffor this reason, they looked
at‘écciaty not as a collection of individuals warring with
one énaéﬁer, but as a living historical organism. They
accepted ths social nature of man,'henca thare only remained
to determine the best social arder in which man could

express himself. The love o? mankind was thug passed from
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the.eighgaeaﬁb to the nineteenth century. However was the
ansmef'to iﬁdividual tyranny collective despatism? UWas
there,nbt a "ga1den meaé“'ta social harmony? Bncs again
it must-be p$inted out thaﬁ.within:the_F:amgmoxk aof this
study, itvﬁés the six thinkerse-Owan, Saint-Simon, Fourier,
Proudhon, Cabet and'Bian;--wha emarged as the most important
of the éarly.sacialist_wfitars; They, with their dfsciples,
provided the basic cqnnaéatians for the term individualiem,
even though other writers also populerized the term,
Liberalism, which had crigiﬁally sought to emancipates the
individual from the fetters of tradition in all areas of
lifa.-haﬁ_becqma 8o harnesswd to the economic proagram of
laissez faire capitalism that soms critics echoed Voltaire's
baitle-gry "Ecrésez 1‘1nf$ma3“

1ﬁuw @asvaach individual within the social order to

realize hié greatast freedom and develop his individuality,
which més-not the same thing as "individualism," without
disturbing the community? Anti-social individuality was
attacked by many criﬁi¢35 The impotancy of individualiam
tpAhandle the social problems associated with a complex

and modern society meant that slements of collectivism and
individuaiism might both be necessary depending upon the

circumstances. As if to confound the issue further,
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Jo Ramsay MacDonald wrote that: "Socialism is itself a
theory of 1ndiv1dualism because socialists contend that
only under socialism will men be Free." e Louis Blanc
(1811-82), the politically active French socialist, noted
the necessity for certain individual distinctions in any
organized society, but minus private competition and its
resulting capitalist evils, Individualism Blanc regarded
as the necessary second stage in a historical triad that
led from authoritarianism through indfvidualism to, at
last, "la Fraternité.”le

Such doctrines as fraternity and associat;on evoked
responses from soms quarters that sought a solution not in
any moralistic egalitarian scheme, but in a responsible
democracy among squally free but socially responsible
associates. A charge made against social organization in
the sarly nineteenth century, and repeatedly heard thero-
after, was that such planning wobld lead to virtual cultural
sterility., Although many socialists have attempted to

assure critics that they need not fear such a develapment,

perhaps the most sloquent answer to the charge has been

15
MacDonald, OD. cit., po 27.

16

Louis Blanc, Organisation du travail, quatri®me Bdition
(Bruxelles: SociBt8 belge du Librairie Hauman, 1845),
p. 31, Hersafter cited as Organisation.
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only recently made by a modern socialist. "The plain fact
is that, on the contrary, Socialism aims at the emancipation
of the indiVidual; it desires to set him free from the
cripbliﬂg*gnd degré&ihg”fp:ceqlof modern capitalism, to
opsn tdlhiw,.for the ?irst tiﬁe in history, the fullggt
opportunity for the develepment of his peréonaliﬁy;“

Thare'ig no rejacéion involved, he puihted out further,
of \the rights of the individual under socialism; full
satisfactioh‘?ar‘aach individual's rights and interests
was, in ?aét; only possible in a socialist society.

Although they did not use these exact words, the
early hinefsenth century socialists with whom'ﬁhis”study
will deal sought to express-themselves in somewhat the
same fashion. Thelr strong moralist tradition would not
'permitlthémg‘homevar;'tb replace one system of tyranny by
another. ‘Robert Owen, probably one of the most dogmatic
and dictatorial of the sarly socialists, was too much of a
humanitarian to have "forced" his thasories by resorting to
violernce, Like so many other idsas in the socialist movement,
dogmatism also awaited the arrival of Karl fizrx., Aleng with

many contemporaries, Owen was outraged by the shocking

17

John Lewis, Socialism and the Individual (London:
Lawrence & Wishart, 1961)s ps 12.
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inhyman conditions of his day. He saw in an idealistic
co=-operative community, constructed rationally by good men
of common sensa, his sought-after salvation an earth through
social harmony ameng men. Thinkers at about the turn of the
century, and certainly during the first decades of ihe
ninsteenth century, teok to using some form of the stem
“individual® to express the mssence of all the deplorable
manifestations and the ruthless system of unbridled compe-
tiiiun inherent in contemporary capitaiism; Thus, "indie
vidualism" Finaliy emergad in the major writings of the
six thinkers presented here as the final expression of the
unnatural and unhistorical exploftation of man by man,

Such connutaiiens were soon to receive official sanction

by a variety of dictionaries, uhile "individualism" thus
developed and assumed fram tﬁa beginning asserted pedorative
connot;tiuns. ”socialism" was inyented as its antonym. In
the variety of socialisms which émerged, each of the six
thinkers again contributed. They all séught to integrate
the individual within a larger framework, the community.

But what was the community? These two ierms vied with

each other for the support of mankind. They were compeﬁédﬁ

by one sourca in 1895, which obviously suppurted»socialism.
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Individualism regards humanity as made up of discon-
nacted or warring atoms. Socialism regards it as an
organic wholei...Tha aim of Sacfalism is the fulfillment
-of service; the aim of individualism is the attainment
of some personal advantagee-riches, place, or fame,
Socialism smeaks such an organisation of 1life as shall .
gecure for avery ons the most complete develapmant of
his powsrsy individualism seasks primarily the satise
faction of the particular wants of each ons, in the hopse
that the pursuit of prigate interasts will, in the end,
secure public wnlfarae,”

The noted historian of scrialism e Do H.\Cola has
dnscribed socialists as: "those mhu,‘in uppasitinn to the
prevailing streas an the c’éiﬁs of the indiuidual, ampha-
sizad the social olement in human ralatiang and sought to
bring about the rights of man et laase'un}the world by the
Fransh Revolution and by the: accompanying revolutxun in the
sconomic Fialﬁ. 12 Héwaver, bafore praceedinq with: ‘any
further apininns ragardinq indiuidua}ism and socialism,
the origins oF tha term ”1ndividualism" must be mo re
carefﬁllygtraced and its connotatione placed in a histbricai
context,

fccording to one English ggctionary far 1815, there was

no such word as individualism, There wesre, howevar, seven

18 '

Sishop B. F. Westcott, "Address before Hull Congress," as
uoted by W. D. P. Bliss, A Handbook Of Socialism
Londons Swen Sonnenschein & COey 1895)y Pw 5.;,
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Cole, 0D, ?_%;E_o, Pe 24
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John Walker (ed.), A Critical Pronouncin Dictianqrx ‘And
Expositor OF The Enniish Lanquage {Philadelphias Edwar
wagﬁer ete al., s 1B15), p. 499, ’
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derivations of the noun stem "individual® offered to the
reader of the day. Used in this fashion, the noun simply
meants "Separate from others of the same species, single;
numerically, oney undivided, not to be parted or dis-
jointed;”21 The term "individuality"™ was rather abruptly
dafined as having a "separate or distinct existences“zz
In 1B26 the same definition of "separate or distinct
existence” was repeatad, and again there was no indie
vidualism}listed52$ Although the same entries were being
re-stated;.the base stem of the term was being so employed
in the writings of the day that the resulting changes
soon began to appear in the dictionaries,

'It was Robert Owen who first adopted the root "indie-
vidual® and thus altersd a neutral term into a convenient

word, or words, for labaling what he regarded as being a

basic evil in society. Man "is individualised,” he urote

22

Ibid, This was the term which was so attractive to ths
“writers of the Romantic movement, and which was also
sought after by the utopians {n their various programs.-

23
John Walker (ed.), A Critical Prounguncing Qictionary And

Expositor Of The Eng ish Lanquagas, Revised Edition
{Londons Ernest Flaischer, 13263. De 253.
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in 1817, "“and made openly or covertly, to oppose svery other
‘ 24
human being.," Some time later, Owen again altered the

base stem of the term "individual™ and created the word
25 :
"individualising." It was in an Ouwenite publication

also that there First”aﬁpaateﬂ the term "socialist" for
‘ o 26
any person wﬁg sought to create social harmony. Yet. 27

socialism did not appear until 1837 in Ouwen's publications,
Perhaps there is a great deal of truth to the idea offersd
byla modern psychologist: "The idea of socialism sprang
not so much from the physical distress of manual workers,
as from the moral distress of mental warkers.“za ;t”was

not until the early 1840's that tha stigma of subordination

24 .
Robert Owen, "Second Letter of August 7, 1817," A Supple=
mentary Appendix To The First Volume Of The Life OF
Robert Owen (LondontEffingham Wilson, 1B58), pe B6.
Hereafter referred to as A Supplementary Appendix,

25

Robert Owen, Owen's American Discourses... {London:
Lnngmans, 1825), p. 14,

26
The Co=Operative flagazine and flanthly Herald (November,
~1827), p. 509; later again in the Poor fan's Guardian
(August 24, 1833), p. 275; see also A, E. Bestor, "lhe
Evolution of the Socialist Vocabulary," Journal aof the
History of Ideas, IX, 3 (June, 1948), pp. 259-302,

27 , ,
The New Moral World, IXI (September 2, 1837), p. 364.

SRR BRSNS G

28

Henry de Man, The Psychology of Socialism (New Yorks
He Holt and Campany, 39283, pe 228,
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of the general interest of the community to that of personsl
gain was clearly aestablished in the English language with
the term "individualism." Webster's An American Dictienary
of the English Language for 1841 carried the term for the
First time and defined "individualism" ast "The state of
individual interest, or attachment to the interest of
individuals; in preference to the common interest of
sdpiety;"zg This definition was offered later in 1856 by
aﬁg§har dictianary.sa The stress placed on the interests
of_ghe comnunity led thinkers on both sides of the English
Channel to devise their plans toward this end. They
desperately wanted to rescue humanity from the evils
of laissez faire and its callous lack of social responsi-
'bilityg ?ﬁera“nnly remained to ascribe to a series of
conceptual notiuns the necaessary select terms which sesemed
somshow to capture the main points in their programs,
either positively or negatively., The terms finally arrived
atﬁby mid~century, and given final semantic sanction by a

variégy of dictionaries, were individualism and socialism.

29
Noah Webster (comp.), An American Dictionary of the English
Language (New Haven: B. L. Hamlin, 1841), I, P« 893,

30

Chauncey A. Goodrich (ed.), ﬁfé&gﬁﬁauncin And Defining
Dictionary Of The English Lanauzne (Philadslphiaz J. Be
Lippincott, 1856), p..22L.
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Like Great Britain or America, a leading French dice
tianar? for 1813 contained no entry for "1'individualisme,”
offering uhly-“l'indiuidu."s1 Saint-Simon, the first of
the Utopian Socialists from France to be examined hers,
used such rudimentary, but axpressive, terms as "les
int8r8ts individuels," "l'antagonisms," "l'associatian,”
and "l'aglisme." The first recorded use of the French term
was by Joseph de Maistre in 1820, who lamented in conversation
thexdivisivansss in society and bemsaned "le protestantisme
poligéqua pousse jusqu®™ 3 l'individualisme le plus absolu,
et Thus the expressioq of anti-social individuality,
or the willful separation and isoclation from society, was
introduced into French by a lsader of the reactionary
forces. However, it was the Saint-Simonians who first
popularized the term to the reading public eof France. In
their journal Le Producteur (1826), Saint-Simonian authors
attacked the perpetuation of outmoded thsories from the
past century, and suggested & need for a new social law to

achieve real social harmony among unequal men, As one of

31 L .
Acgdémie frangalse, Dictionnaire do 1l'Acadfmie frangaise,
S° (Paris: Bossange et Wasson, 1B13), I, Pe 730,

32
See the copy of a conversation held with Charles de Lavau
by Joseph de Maistre, in Deuvres compl®tes, nouvelle
8dition (Lyont Librairie gfnBral Catholique ot Classique,
18684-86), XIV, p. 286. This conversation of 1820 was not
entered in Maistre's works until July 20, 1876,
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them put it:s "Comment lier les unes aux autres, dans un but
et .un intéret universel, des forces isclBes portBes natg§aln
lement ¥ s'sxercer dans le cercle de 1'individualisme?"

If one would but censult history, this sama author continued,
ona would ses that an intellectual elite must lead socisty
away from the reign of individualism toward a social order
of peace and mutual assistances After the death of their
master in 1825, the SainteSimonians attempted to clarify
their interpretations of his doctrines in a series of

essays during 1828-29. Here they used the term individualism
widely., It must be pointed out here, howsver, that the

term was never used by SainteSimon himself, although he

was responsible for providing ths ssssntial meanings behind
the term as it was used by his students, In March, 1829,
one of them wrotes "The public listens indulgently to the
doctrines that teﬁd to individualize belisfs or interests

more and more. In short, egoism, expressed in political

33
Le Producteur, Journal de 1'Industris, ggg Sciences st
“das Boauxearts (Chicago: University of Chicago Ficrofilm
Collections, 1826), II, p. 535. This particular article
is concluded with only the initfals *p,M,L."; HenryeRané
d'ARllemagre guotes a portion of this article incompletely
and attributes its authorship to "Laurent," in Les
'Saint-S;mcnxeng 1827-1837 (Paris: Librairie Grlnd, 1930),
94, The author in guestion must be Paul«fathisu
Laurent. one of the lesser known members. Sse also
Koenraad W. Swart, "'Individualism' In The MideNineteanth
Century," Journal of the Historx of Ideas, XXIII, 1
(Jan.=iar., 1.9325, Pe



24
or religious terms, finds grace bhefere it in whatever form
it may appear."34 In June, 1829, ths author of the "Twelfth
Session™ used the ta:m’“i'ihdividuaiisms" for the first time
in this series. He wrote in part: "fhis formidable unanimity
of all the defenders of individualism: an questions of poli-
tics should suffice to prove to them that their social
beliefs are not logical daductians Prom their soecalled
philosnphic dactrines and should make them doubt the valuas
of their beliefs for this raason'alone.“qb In the sassion
for July, 1829, there was discussion ragarding the necessity
of leading mankind “out of a stats of isolation and egoism,"®
two of the central connotations given to individualism by
the early nineteenth éehtury socialists in genasral, and by
Saint=-Simon, Owen and Fburier in particular.  The pree
vailing view was neatly packaged in the “Sixteenth Session®
of late July, 1929, whan the YainteSimonian éuthnr stateds

34
Saint=Simanians, The Doctrine Of Saint-Simon: An Expositions
First Yoar, 1B28=1829 (Bostons Eeacon Press, 1058), p. 114,

As noted earlisr, whesn a suitable English translaticn of
major works is available, it has been used.

35
Ibid., pe 179, For the first use of the term, see the
“evact guotation as found in Doctrin®d da Saint-Simon
gramiére annBe, exposition, 182§ (ﬁarxs: au . Bursau de
1'0rganisateur, 1830), pe 2164 ‘

36

SainteSimonians, The Doctrine Of Saint-Simen, pp. 232,
237, 239,
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"Yes, my friend, the words ‘order,' '‘religion,' ‘associ-
atian,' and 'devotion' are a sequence of hypotheses correse
ponding to the sequence ‘disorder,' 'atheism,' 'individu=
alism,' and 'egaism;‘"37

With the change in governments from Charles X to that
of Louis Philippe in 1830, the forces of antieindividualism
reacted sharply to the laissez fairs orientation of the
naw Eegime; Plerre Learoux discussad the fragmentation in

thought and the fine arts in a lstter of Septambar, 1831,

to the Rgvue sncyclop¥diqus, He warned of a result in

which: 'C'est qus la philosophies a abouti au doute, 1a
politique 3 l'individualisma, l'art ¥ l'exaltation de
1'orgueil, égerudiﬁiﬂn ¥ 1a satisfaction d'une vaine
curingits.* As an editor of Le Globs, one of the
Saint-Simonian journals, he commentaed tha following year
thats 'I1 n'y...on politique qus deux systdmes, l'associe
ation st I'individualisme.'SQ In ths fall of 1833, Leroux
so used socialism and association as to make them synonomous

and, in the process, introduced "socialism" into French,

37
ibid., p. 247,

38 . . :
Quoted by P.=-F8lix Thomas, Biecrre Leroux, sa vie, san
gsuvre, gsa doctrine (Pariss r6lix Alcan, 1904), p, 40,

39 e
Quoted by Carl Grlinberg, "Der Ursprung der Worte 'Soziale
ismus' und 'Sozialist,'" Archiv flr dis Geschichte des

Sozialismus (Leipzig: Hirschfeld, 19:575 11, p« 376,
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'Ctotait un nBologisme alors, un nBologisme nfcessaire pour
faire opposition ¥ 1'indiv£dualisme.'40 Leroux then took
the final step and paired the two terms in 1833 as antonyms.
"Nous sommes pourtant aujourd'hui la proie de ces deux
syst¥mes exclusifs de l'individualisme et du socialisme,
repousses que nous sommes de la libert8 par celui qui
pr&tgnd la faire r&gner, et de l'assocfation par celui qui
la préche;"al

Individualism first entered a French dictionary in

1836, and only then in a supplement to the two volume set

. 42
issued by the French Academy the ysar befors. The

40 .
Quoted by David Owen Evans, Le Socialismes romantique

Pisrre Leroux st ses Contemporains (Pariss Marcel
RiviSre, 1948), p. 26.

41
Pierre Leroux, "De l'individualisme et du socialisme,"
Revus encyclop®dique, LX (octobre 1833), pp. 94-117,

42
The term used by the French Academy in 1835 was the verb
"individualiser® by which was meant: "7, de Philosaphie,
Considérer, présentsr une chosa quelconque isol8ment,
individuellement; ou: Faire qu'elle ait un caractdre
propre et qui la distingue de toutes les autres choses
g? sanéegp&ge;“ Agadémig Fgahggiie; pictionnaire de
1'Académie frangaise, sixiéme &dition (Paris: Didot,
1835y, 11, pr 29. This was the term employed by Karl
Marx in 18443 hs wrote that "ths estate is individualised
with its lord," in Economic And Philosophic Manuscripts

OFf 1844, Second Impression (Mlascow:s Foreign Languages
Publishing House, 1961), pp. 61, 62,
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definition providad by the Academy in its supplementary
publication of 1836 for "l'individualisme" was: "T. de
philasaphiég Systgme d'isolement dans lss travaux, les
efforts; 1l'opposé d’ggggggig'associatian.“as The Belgian
Society provided a shuftened varsion of tha 1836 entry in
their dictionary of 1837: ¥"Systdme d'isclement dans les
travaux, dans les a??urts.“éa The french Academy later
elahﬁtated further on the new term in 1842, "Systime
dtisolement dans les travaux, dans les 8tudes, dans
l'existence. L'individualisme est l'opposE de l'esprit
é‘asscciation«“as This last definition would be the ane
used through the midenineteenth century, in 1856 for example.
The 1842«56 definition shouwed its ttopilan Socialist origins
rather clsarlysds In the evolution of this term to about

midecentury, the six thinkers sxamined here all contributed.

43
Agﬁdémig.?rangaisei SupplBment au Dictionnairs de
1'Académie francaise, 6% (Parist: Barba, 1636), pe 455.

Itaiics in original,

44 )
Acad8mie frangaise, Dictionnaire des dictionnaires ou

vocabulaire universel gt complet de la Lanque frangaise
reproduissant le Dictionnaire de 1'AcadBmie fran a%se
Zsixi%ma et dernifre Bdition publifie en 1835) et le
Supplfment & ce dictionnairs %Bruxeiles: Societd8s de
Paris, Londres et Bruxelles, 1837), II, p. 193,

45

AcadBmie frangaise, Compl8ment du Dictionnaire ds
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The Utopian Socialists by no means had a monopoly on
the term individualism, other writers began to use the term
duiing the 1830%'s in,pariicular and all of them disfavorably,
The connptation of egoism attached to individualism was
well {llustrated by the remarks of Balzac's character
Benassis in “The Cqun£:y Bacto:” of 1833.47 In fact,
eggoism and‘indiéidualiSm were canfounded, and thg idea of
eqgoism wasg pérhaps the most popular sxpression of indie
vidualism, The full impact of this particular view is
fully apparent in ons of the most Qidely read political
studies of the day, Alexié de Tocqueville®s Democracy In
America, First published in 1835, it was not translated
-and published in English until 1840. The semantic diffie
culties involved in the use of the term "individualism"®
were explained at the time by Henry Reeve the translator,
"I know of no English word exactly eguivalent to the

exprassion." The passags in question reads in parts

47

Honor8 de Balzac, “"The Country Doctor," in Works (New
Yark and London: Harper & Brothers, 1977), X, p. 54.
The statement wast "The great man who shall save us
from the shipuwreck which is imminent will no doubt
avail himself of individualism when he makes a nation
of us once mores but until this regeneration comes, we
bide our time in a materialistic and utilitarian age."
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Indivzdualism is a novel expression to - which a novel
idea has given birth, Our fathers were nnly acquainted
with egotism. Egotism is a passionate and exaggsrated
love of self, which lsads a man to connect everything
with his oun person, and to prefer himself to everything
in the world, Individualism is a maturs and calm feeling,
which disposes sach member of the community to sever
himsalf from the mass of his fellowecreaturas, and to
draw apart with his family and his friendss; so that,
after he has thus formed 2 little circle of his ouwn,

“he willingly leaves society at large to itself. Egotism
originates in blind instinct: individualism procseds
from erronecus judgement more than from depraved .
feelingss it originates as such in the deficiencies of
the mind as in the perversity of the heart.

Egotism blights ths germ of all virtues individualism,
at first, only saps ths virtues of public 1ife; but, in
the long run, it attacks and destroys all othars, and
is at length absorbed in dounright egotism., Egotism is
a vice as o0ld as thz world, which does not belong to
one form of soclety more than to another: individualism
is of democratic arfgin, and it threatens to ggread in
ths same ratio as the equality of conditions.

Thug, de Tocqueville went to a great deal of effort
to disﬁingulsh betwqen the two terms "individualism" and
Yagotism.” A pnrfian of de Tocqusville's analysis was
in fact incorparated verbatim in an English language
dictionary of lasﬁsag 1t has generally been held that
Democracy In Amarica saw the Pirst appearance in English

48

Alexis de Tocqueville, Democracy Ia America (London:
Saunders and Otley, 18465, 111, ppe 202w03.
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John Oglilvis (ed.), The Imgerial Dictionary...(GClasgows
Blackie and Son, 1856), I, p. 1000,
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of “"individualism,® but Michael Chevalier®s account of his
travels appeared a year before de Tocqueville's study, and
he used the term to describe "“the Yankes"y "He is indi=
vidualism incarnate; in him the spirit of locality and
division is carried to the ut@ust;"sn Chevalier falt that
the "spirit of division and individualism® was most proe
nounced in the New England States;51 As previously noted,
the term(%oan)enterad the English language dictionaries of
the day shortly thereafter. The writers who thus used the
term individualism to describe the anti-social tendencies
of the day were very strange bsdfellows indeed, VYot the
fact remains that it was the Utopian Socialists who cone
sistently ascribed to "individualism® the pegorative connoe
tations, and thesse were incorporated inte the definitions
provided to the reading public of Western Europe by many
authoritative sources. Later dictionaries continued to
build on the earlier definitions for individualism. The
Larousse dictionary of 1B73 stated thats:s ®Le principe

d'individualisme est celui qui, prenant l'homme en dehors

50
Michael Chevalier, Society, Mannars And Politics In The .
United States; Being A Series Of Lotters On North America
trans, from the third french edition (Bostont: Weeks,
Jordan And Company, 1839), p. 116,

51
Ibid.y p. 407s
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de la socibt8, le rend juge de ce qui l'entoure et de
lui-m8ma, lui donne un sentiment exalt8 de ses droits sans
lui indiquer ses dewsirs, l'abandonne B ses propres Forggs,
et, pour tout gouvernement, proclame le laissez faire."
The following year, 1874, the Dictionnaire do la Langue
fraﬁgagse'éffered the followingt ﬁTefméjde‘philusbphia;
Systd¥me d‘isalement dans l'existence. L'indiuidualisme
est 1'opposé de l'esprit d'associstion, Théorie qui fait
prévaloir les droits de 1'individu sur ceux de 1a-scbi§té.“53
By the end of the nineteenth century, this latter definftion
was the most widely accepted in French.circlesssé‘ Thus,
the "individualist®™ was an autonomous being who was capable
of willfully isclating himself Ffrom society im order to
pursue his own egotistical ends at the expense of others.
However, individualism was, and is, a most difficult torm

to define precisely, As one scholar on the subject wrotes

52. .. - , -
Pierre Larousse {(ed.), CGrand Dictionnarie universal du

X1X® gidcle (Pariss: Administration du Grand Dictionnarie
universal, 1873), IX, p. 657,
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Emile Littr8 (ed.), Dictionnaire de la Lanque Frangaise
(Paris: Hachette, 1873), 111, pe. 76e
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Henry L&on Follin, “Quelle est la vBritehle d&8finition
de l'individualisme?," Journal des §conomistes, XXXVII
(janvier ¥ mars, 1899), pp. o=1B8. D
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From the very beginning *individualism® was used to
" designate at least thrae highly dissimilar clusters
of fdeas: first, the idealistic doctrine with squali-
~tarian implications of the rights of man, or what may
be called political liberalism; secondly, the anti=
.statist, largely utilitarian doctrine of laissez fairs,
or economic liberalismy thirdly, the arlstocggtic cult
ofindividuality, or Romantic individualism,””

It wagzhdtyuﬁtii wall after middnineﬁeanth'cantary,
‘1859é63;-tﬁé&féﬁyana'sougﬁt:tu‘use““individuélism"‘iﬁ a
posiﬁivarésbsa;f’Inﬂané'ﬂﬁ”the'must popular books of the
century,rsamualuSmIIGS'wrnta‘inVSelﬁdﬁalg'(IBSQ}'thats
"It is this-strang individualism which makes and keeps
'Engliéhmen raélly Free. and brings out fully the action of
the gocial”bady;"sﬁ So it was that during the first Pifty
years of the nineteenth century, terms which would later
play such important roles in the history of socialism were
given their respective definitions. VYot, it must be smphae
sized again, that what would be termed “individualism" or:
"gsocialism® were, in actuality, a multiplicity of complex
ideas and actions which were political, social, acanomical
and philoséphical;' Hér&, in fact, is precisely where the
six thinkers traata& in fhié study made their own contrie

butions to the history of individualism, and socialism.
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Swart, op. cit., ps 77,
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and Conduct zLan Ons Je MUTTY, 1859)s Pe 20



33

Although the following chapters will examine vafious
problems of individualism and the role of the individual as
presented in the major writings of the most important men
in Utphianusacia;ism.~a fow wards‘af general introduction.
are in order. The creative abilities of each thinker were
such‘that‘thay varied a great deal in their individual
solutions to the social system of the day, but they all
had some similarities worthy of note., All of them were
thinkers of saome fame; hence, their basic presentation was
designed toward presenting a convincing polemical discourse
and the winning of semantic battles with their collsagues,
They were, for the most part, conservative men i{in that they
did not regard social change by violence as tha answer to
the'prob;ems of the day. They gensrally accepted the
eighteenth century concept that only a gonod society could
possibly produce goecd men. They tended to look at the worker
with a rather romanticized notion in which each member of
saciéty*accepted an adequate amount of socliety's produce,
which they would determine, and lived happily with it., As
a vital part of their heritage, a strong antieclericalism
pervaded much of their writings, Certainly thay all, as
moralists, loved humanity and tended to idealize mankind.
All placed a great deal of emphasis upon a good system of

education for the masses as ons means of impravihg-saclety;
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They attempted to face squarely the issue of compensations
and rewards for individual initiative, while providing a
system of rules and regulations at the sams time which would
protect thes community itself, Some Utopian Socialists were
led to communismeeCabet and Owene=while othars found a
solution in another form of collectivism, or in the anarchism
of Proudhon,

At di?fering points in the desveloopment of their thought,
they attempted to resolve the basic problem of the indie
vidual's rights as npposed to those of the group., At what
point must the freedom of the individual be subordinatad to
the gensrzl interest of society? Uhet are the necessary
criteria for opposing "individusl® interassts in the name of
the community? Who is to select the criteria? Tt is the
answers to such questions as these, and same raised earlier,
that will bs sought in the major writings of COwer, Saint-Simon,
Fourier, Proudhon, Cabet and Blanc. These six figures
constituta a cross section of the “Utoplan® phass of modern
socialism In 8ritain and France bestwsen 1800.1848, For
all of them, "freedom” was something obtainable, but only
under different conditions than those under which they
themselves lived. As a maodern British sociellst put it:

"It is the contention of Socialists that sconomic india-
vidudlism leads ultimately to the negation of both freedom
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and ths individual, while the co-operative commonwealth
with its responsibilities and obligations makes for real
fresdom and real :esponsibllity."57

A golden mean betwean "individualism” and “communism®
was the prize @lhich they socught, excluding Cabet and Owen.
"Socialism," wrote the Fabian Socisty's Sidney Webb, "is,
indééd, nothing but the extension of demacratic selfegove
ernment from the political to the industrial world, and it
is hard to resist the conclusion that it is an inevitable
outcome af the joint effects of the sconomic and political
revolutions of the past csnturya"ﬁa Although these six
Utopian Socialists‘bpposad individualism in varying degrses,
they sought to maintaﬁn a healthy "individuality.” A
leading American soeiélist and labor leader, Daniel De
Leon, has described the sitbation in part as follous:

For the very reason that the soldiers must be individually
well trained, 2ll sf them must give up a certain portion
of their individualism to the whole, without which thers
could be no organization, Without altruism in tha army,
sach soldier would pull his own way, and you might have
anything you plesase, but an army you would not have, It

requiras individuality, plus the surrender of part of
yourself, and that is the point Socialism tsachasws

57 _ ‘
Lewis, op. cit., p. B,
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Sidney Webb, Socialism And Individualism (New York:
John Love Company, 1911, p. 22.
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man is a social being, and the real capabilities of hig
individuality cannot develop so long as he is not in
soqietgg merging part of his individuality in the
whole.

Thus, for any individual te have his proper role and
the nppcrtunity te assert his individuslity, it wss necesw
sary for the community to be organize& in soma éashicn.
"Social organisation,” wrote J. Ramsay MacDonald, "is the
condition, not the antithesis, of individual liberty.” e
The task nf oroganizing socisty was a chalishge ezgerly
accepted by the early ninetes nth century eocialists in
Britain and France, Individual creativity, operating in
an ;ntellectaél climate of real Freedom and responsibility,
could only express itself through the medium of an oreanic
commnniﬁy guidad‘by enlightened principles. However, first
it was nécessary‘to determine what thase enlightened
principles were., For this, one must turn to the major

writings of the individual writers.

. 89
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CHAPTER 11
ROBERT QUEN
ﬂlechéﬂoff's definition of the "ltopian" as one who

sougﬁt5Par{”perFact social organisation® from an abstract
principle applies best to Robert Owan (1771-1858) of Creat
Britain., However, his utoplan insights f{ncluded such modern
ideas:asbﬁhé sea as an inoxhaustible supply of food, educa=
tional reforms, public works projects and the, as yet,
misunderstood emotional and pyscholegical problems of mass
frustration and despair. Like Karl Marx later in the
cantury, Ouwen's observations were based upon both truth
‘and some half=-truths, but they both founded their res-
pective systama-an the basis af incorrect conclusions about
what these "iiuths“ wé;e‘ In addition to the national
differences with his French counterparts, Robert Owen had
other distinctions as well, After leaving home at the age
of ten and serving as an apprentice in a variety of manu-
facturing enterprises,; Owen and a qroup of partners took
over the management of a cotton mill at New Lanark in
Scotland, From the beginning of this large scale enterprise

in 1800, Owen proved himself a compstent supervisor and,



KE
almost at the same time, an energatic reformer. 0On his ouwn
initiative he introduced a benevolent paternalism among the
workers which sson made his millg famous. Owen personally
inaugurated a series of policiss which first remaved the
youngar children from the factory, then improved sanitation
facilities. He was an innovator also of limited hours of
work for adultss he diractedutha_establishing of a ;rua
co-operative stors, built a modszn education system for
batﬁﬁchil&ren and adults, advocataed religious toleration
and showed a profit while doing all of these projects.
Owsn's The Life 'of Robert Owen written during the 1850's,

published with a supplement in 1857-58, is a fascinating
account of the Welsh humanitarian's dreams Far4mank£nd.61
Owen's program of rational reform, as he developad
it, stemmed from his central doctrine of environmsntal
determinism~«"Train any population rationally, and they
wi;l.be rational,™ He believed that if mankind could
constructively transform fts institutional envirenment,

then man could reform society along totally new lines.

61
Robert Owen, The Lifa of Robert Dwen. Written Qz
Himself. (New Yorks Alfred A, Knopfs 1920), and

A sqggiementarx Appendix as previously cited.
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"Qur hopes for the future condition of the human race," the
Marquis de Condorcet had written previously along somewhat
similar lines in 1794, "can be subsumed under three impore
tant heads: the abolition of inequality between nations,

the progress of equality within each nation, and the true
62
parfection of mankind." Houwever, Robert Owen sinceraly

thought he was the first to discover certain laws operating
within the social arder. As one modern critic has observeds
"Because his ideas were based so directly on his personal

sxperience he held to them with immense tenacity, but he
63
never learnt to evaluate them properly.” Indead, Ouwen,

always referred to his program of reform in the most'parsonal
tonss.

The advantages of this general domestic arrangament
can only be known and appreciated by those who hava had
great expsrience in the beneficial results of extensive
combinations, in improving the condition of the working
classes: and whose minds, advancinl beyond the petty
range of individual and party interests, have been
calmly directed to consider what may now be attained by
8 wellwdsvised association of human powers, for the
benefit of all ranks., It i3 such individuals only, who
can detect the present total want of Porasight in the
conduct of society, and its gross misapplication of

e
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Arthur L. martan, The Life and ldeas of Robert Owsn
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the most valuable and abundant msans of securing pros-
perity. They can distinctly perceive, that the blind are
leading the blind from the dif?icult%&s to danger, which
they feel to increase at svery step.

Such a statement explains why Owsn always had 50 much
difficulty explaining his rational system to others in any=
thing other thanjggpersdnal.key; In the last analysis, one
had to-take,a great deal of his idees on trust or with
refefencevto New Lanark, and whenever these ideas failed
to make the séﬁiéfaciéry,1mpresslcn~which he desiraed on
hiénliSténe:,,amen nafvely replied thaﬁlit-was:only ignor=
uxiancé,which:p;eusnﬁéd'qné?s accepting his selfesvident
«prnpositiqnsés{nr, under different circumstances; he would
daclare»ﬁhat'vafiaUS'lnﬂividuals, parties and sects allowed
‘their oun personal interests to blind them to the truth,
This is what brought Gmen into the ranks of the anti-indi-
“vidualists.

64

Robert Owen, Report To The County OFf Lanark, O0F A Plan
for Religving Public Distress And Removing- Discontent,
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with publication of his essays on social reform in 1816,
basad.anvﬁiS'program at New Lanark, Owen launched his real
literary careser as a reformer. From about this point until
his death in 1858, Robert Dwene«"the Friend of Man"ewgnthusie
astically expounded his program of rational reform. He
even sought to transplant his system in the fertile soil
of New Harmcny,vindianag betwsen 1825 and 1828, but failed.
fhis unsuccess he attributed to the irrational pursuit of
individual gain, individual interests, certain individuals
and party or sect intsrests. He naver considered there
was anything intrinsically wrong with his program, since he
had seen it work before, He simply could not divorce himself
from his spectacular successes; perhaps toc spectacular, at
waw»Laharkiﬁs

fillenarianisme=making the globe "into an ever-improving
sarthly paradise=«was most definitsly an early ingredient
in Qwen's thought. It continued to grow stronger with the
passage of time, and took hold completely after his failure
as a.ﬁrada~uninnist in the mid=1830's, Yet, it was aluays

somewhere in his writings. He wrote in 1817 in part that:

65 ‘
Robert Owen, A Now Yisw of Gucietzt or, Easays on the
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Development of & Plan for gradually Ameliorating Ethe

Condition of Wankind, Third Edition (Londont: Longman
et. al,y 1817), p. 29
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"tven now the time is near at hande-ealmost arrivede-shen
swords shall be turned into ploughshares, and spears into
pruning hookse~yhen svery man shall sit under his cwn vina
and his oun figstrae, and nona sﬁall maka him afraid."ﬁs
Dniy ignorance prevented the realization of a world without
violence and exploitation, of poverty and misery being
alleviated for goods a world guided by intelligence toward
lﬂsting human happinqu for all mankind. Dweniam ultimataly
became a religiuus ctrusade far the spiritual reganaration
of man, "It is a familiar paradox," G. D. He Cole has
observed, “that men tend to act most vigeroualy whan thay
proclaim that they are doing what the nrder of the ‘Universe
bids them do, and will achiasve even in thair despita."67
‘This trait is particularly dominant among those elemgnts
in ihe intellectusl communiiy which seen prQBQQd'miﬁhﬁihe
desire to sacrifice sverything for the sake of the ganéEQI
interest. Ouen's love of mankind led him to think'aiwéis,
of soclety or humanity rather than of the ndividual, or

any grouping of individuals., "I cared, and I'do,stiliﬁéans.
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Uwen, A Supplementary Appendix, pp. 132-33,
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Ge Do He Cole, The Life of Robort Buwen (Londons
tacmillan and Company, 1930), Pe 3¢
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as little for the individual as any of his opponents did or
can, I make him, as they shall now be made, an instrument |
to forward measures far our mutual and the general benefit;“sa
for many a critic of socisty in early nineteenth cantury
Britain, Owenism provided a vision of a better werld for
the future based on experience in the past and the present;
it combinad idsalism and actual achievement into a program
of action which competed with the athar contemporary pro=
grams offered across the Channellﬁg "1t is time," formue
lated a proeOwenite writer of fictfon in 1828, "that
ignorance should be supersedsd by intelligences that
destitution, misery and vice, the bitter fruits of the
former, shogéd ba supplentad by abundance, happiness, and
virtueises"

How did Robert Owen contribute to the meanings given
the term individualism? As previously noted, it was Owen
who spoke in 1817 of mankind being "individualised, end

made openly or covertly, to oppose every other human

being." From the very beginning, Owen identified and attacked
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the obstacles which he saw on the path te true socisl har-
mony. He ﬁeécribed'hum they could only be removed "if those
who have influence in society" prevented, what be'termad.
“individéal;cons;dsréﬁions” from competing with and res-
trictingfimpertant practical bene?its.71 By the time Ouwen
puhlishad;hig fnyr early essays unﬂarithe,sihgig;title as
g,ﬁgg_ygggngglgbcietx, he had.very carefully used the term
“1nd£viduél“~ln such a way that it had lost its semantic
neutrality, From time to time ha did use the term in the
senss that ;t‘was currently found in the dictionaries, a
reference tﬁ“a*slngla person undaer any bircumsta;css; Jit
was his expansion of tha word into a verb form which created
the sinistsficnnnotatiansinated earlier: Likewise he used
the term as an adjective with pejorative meanings before
a variety:of nouns., Throughout his literary works, Owen
canstantly.employad derivations of the word "individual®y
ha most frequently used "individualising” or "individualised,"

_ | 72
but later hs also used "individualism® itself,

71
Owen, A Now View of Socisty, p. 20,
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Although "individualism" appeared in an English dice

tionary in the early 1840%'%s, Owen did not first use the term
itself until 1849, While discussing the anticipated probe
lems involved in getting a sufficient number of workers
for his communities, Owen attacked their apparent reluc-
tance to join him. *"But their present habits are those of
ignorant, selfish individualism, most injurious to all,
and thoy have no correct ideas of rational. social habits,
basad on the fundamental principle of truth, and of a life
in accordancs with it: in consequence, all their false
associations of ideas and injuricus practices, emanating
from them, must be changeﬁ;"73 Since 1817, however, the
ideas which he expressed hy the term individualism had been
implicit in his other terms and phrases cited earlisr. In
1857, Mr. Robert Coopar, one of Ouen's followers, read for
the aged humanitarian an address in which Dwen depicted
individualism as the scourge of the earth. "Let it also
be egually remamberad, that it may sink deep in your minds,
that individualism i3 another term for covert hatrsd,

competition, contests, gars, poverty, degradation, and
‘ 4 :

misery for the masses," At the same time, Owen informed
73 ,

Owen, The Revolution in the find, pp. 49=50,
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the Congraess of the Advanced fRinds of the World through fr.
Cooper that he was indeed a socialist, and paifed tha tuwo
terms "individualism" and "sdcialism® as opposites. "Let
it be now known to 211," Owen told the delegates, "that
individualism and true Christianity can never co-exist....

Individualism is, and sver has been, the Anti=Christ, or

oégdSer of truth over the world, in principle and practice,
in forming the character, and in gbverning tﬁé human
racas.“75 for Owen, a “Socialist" was a person who "in
spirit, mind, and practice, has love and charity for every
human being, who loves his neighbor, as shown by his
practice, as himself; who heartily and cardiéily‘deslres
and endeavours to promote the best permanaht’habpihaSsﬂbf
every one, without excepting gven the worst made human
character; who desires to be on an squality with his'Felluws,
but not higher in rank, station, privileges, or enjoyments,
than his equals in age, and one who will aaarifice-his'lifg

before he would deny the truth or any of these ail#imﬁértant

. 76 _ ‘ e
subjects.™ It took Owen some time to move voluntarily
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Ibid. s Do 87.
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This passage would suggest that Owen was influenced by
the inroads mads by the English Christian Sociallsts
during the mid«1850's, Certainly his statement thats
"A true Christian and a true Socialist are two namss
for the same thing." 1bid., pp. 87-88ff,
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into the general socialist ranks. Again, having created
his own_éystam and the necessary terminology to go with it,
Owen was reluctant to abandon portions of them for an impere
sanaltinté#national movement, In fact, he constantly pre-
ferred his own terms since thesy were more intimately linked
with his oun plans--a trait of all the Utoplan Socialists.
In a pamphlet of 1841, Ouen stated that what he had in
mind for socialism was his ouwn system, which ought always
to beuthaﬁght of as the "Ratiopal Stats of 8uciety."7?

Thrnughuut his writings; Owen used tﬁe term "indie
vidual" in a varisty of ways. When it was employsd simply
as a noun, “"individual® generally referred to a single
person placed in any particular context and with no
pejorative cannotations involved. However, whenaver it
was used in an adjectival way, it was always modifying
nouns such as "interest," "party," "ssct" or "gain,” Its
use as a verb of any kind was always malevolently inspired.
He frequently had recourse to the word “individuality" too,
by which Owen envisioned having more than just a separate

existence. This term involved having a distinct, but yet

7
Robert OQwen, "titlepage,"” What is Soclialism? And What
would be its Practical Effects upon Society? (Londont
The Home Colonization Society, 1841), a debate held in

Bristol, 5,6,7 January 1841,
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wholesome quality. Individuality seemed to capture tha
essence of that character trait which accepted the natural
and empirical differances among persons living together in
any social Ordér, but mhichldid pmt.lead to selfishness or
exploi%qtian by any ona element ouer'anofher. Robert Ouwen
there?oré“¢layedva key role in assignipg to ®individualism®
the 1dea,qf:1nvelvigg_a pa:gqnéfthe”?fﬁdividualist“e—in a
valuptar&i@iﬁhdramai from the édmmgnity'in order to pursus
his own interests at the gxpensa‘ﬁéhthe group. This was
the anti«socialﬁnature of ﬁindividuélism" and of the
"individualist.? in a sarias af obqervations presented to
Parliament in 1815, ﬂwen discussed the antiasocial character
of the manufacturing system and explained the origins of
such behaviui;

The acquisition of wealth, and the desire which it
naturally creates for a continued increasa, have pro-
duced a fondness for essentially injurious luxuries
among a numerous tlass of individuals who formerly
never thought of them, and they also generated a
‘disposition which strongly impels its possessors to

sacrifice the best Peglings of human nature to this
love of accumulation,’® '
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Robert Owen, "Observations on the effect of the Manue
facturing System: with hints for the improvement of
those parts of it which are most injurious to health
and morals," A Supplementary Appandix, p. 38.
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The spirit of competition was thersfore responsible
for sowing the sseds of disunity, of setting aone individual
off against another. Unbridled competition resulted only
in a very few receiving any benefits, while the massese=
"from whose labour this wealth {s nouw drawn"--sank Gurther
and further into poverty and despairs Thus, Owen contributed
also in his numerous writings to another connotation given
to individualism, the pursuit of individual interastse--
spacifically economic interestse~at the expense of society.

In his now famous plan which he offered to the inhabie
tants of New Lanark, Owen pointed out to them how the
exiéting system of political economy based on individual
interests and personal gain meant only continual "{gnorance,
poverty and uica.“?g If mankind would but accept his plan
for removing the forces of disunity, Owen predicted that
these evils would be removed from the world and soon each
individual would discover instead true "permanent happiness."
No one, he optimistically reasoned, would ever want to
return to the existing system of misery and ignorance once

. 80
they had seen paradise. For the individual, he slaborated
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upon what he called his "more perfect state of society.”
OQwen described in part that he had in mind a social orders

vssin which esvery individual shall be instructed, and
his powers of body and mind directed, by the wisdom
derived from ths bast experience,. so that neither bad
habits nor errcnsous sentiments shall be knouwnjeein
which age shall receive attention and respect, and in
which every injurious distinction shall be avoided,=«
even varisty of opinions shall not creats disorder or
any unpleasant feslingj=«a society in which individuals
shall acquire increased health, strangth, and intsllie
gencey==in which their labour shall be always advane
tageously dirscted,e-and ég which they will possass
every rational an;nyment
Duen was therefa:a meving_f:um a desquption of
society's current 1113 toward a full scele solution, from
attampting to find an immadiata remedy for the palitical,
economic and saaial problems of the first larga national
demabilization effort in history to a plan fq;‘craating an
entirsly new social order. This process took From abuut
1815 to 1820, Until 1817, Owen was still a ref‘nrming manae
gar, theraa?ter he became a managing re?armer. Certainly
a?tsr 182&. he was no longer the mild social critic, but
a man with a missiun. Armaed with the power of reason and
natural law, he set out not only to find the Holy Grail for

himself, but to lead all of humanity thers as well. He had

81 .
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bacome, in other words, a "utopian,® After his "Repori®
to the County of Lanark, most of his later writing and
speaking efforts wers but extensive commentaries upon his
earlier theoriss. The purpose here is to sxamine both what
these principles were, and how Owen envisioned ghg individual
I ”

The sssence of Ouen's snvironmental detéfmiﬁiém was
?ully dévéloped'ih';_ New g;gg'of Saciety, "hny‘charatier,
Fram the bast to tﬁa marst, from the most ignarant tc the
most enlightsned, may be given any cummunity, even to the
world at large, by applying cartain meansg which are to a
great axtapt at the cqmmand and“undsr the controul, or
easily made so, of those bha péssesa tha government of
néiioﬁsi”as' Tﬁete?éré.'ha repéatédly‘infarmad‘any‘and
all mho muuld 1isten that "human charactar is always formed
Fer, and not by, the inéividual. 8%; ﬂwsn';‘"plan" suught
to bring individuals into a ptcfitabla cu-aparative social

order "so ad to creata limited communities of individuals,
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on the prineciple of united labour and expenditure, having
their basis in agriculture, and in which 2ll should have
mutual and common interastst"es This agricultural community
created by Owen was the praduct of his romanticized notion
concerning the "comparatively happy simplicity” of the
peasant's 1ife.

for Owen, man was by nature a creature close to the

physical universs, and so an~egricu1tural 1ife was the
closest one could come to harmony with the universe. The
Industrial Revolution wes, therefore, in reality a most
unnatural phenomenon, and he wished only to return man to
shere he rightly belonged and to an environment which would
produce those character tralts which rightly belonged to
hims Ouwen's concerﬁ‘fqr-deveioping proper character traits
for mankind led him ta_spaauiata on the role of the indie
vidual under his program of rational reform. In 1817, he
wrote in part thats

All the labour of the individuals under this system

would be naturally and advantagecusly directed; first

to procure for themselvss abundance of all that was

nacessary for their comfortable subsistence; next, they

would obtain the mesans to enable them to unlearn many,
almost all indeed, of the bad habits which the present
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- defactive arrangements of socliety have forced upon them:
then, to give only the best habits and dispositions to
the rising generation, and thus withdraw those circum
stances from society which separate man from man, and
introduce others, whose entire tendancy shall be to
unite them in one general interest that shall be clearly
understaod by sachs. They will aftsrwards be enabled to
cultivate the far more valuable, the intellectual part
of their naturs; that part which, when prsperly directed,
will discover houw much ma¥ yet be put into practice to
produce human happinass,
| What, howsver, did Quwen mean by "when properly dirscted,"
since this involved the key issue of leadership? Who, in
Fact, was tq'lead_aﬂd who to follow? What wers the criteria
which he had in mind for leadership? All of these wers
vitally important questions, and problems upon which Ouen
was later forced to elaborate at some length.
One important question asked of Qwen was whethar or
not individuals would, under his system, be "as industrious
as when gmployed for their ihd&uidual gain?" Since this
would not be the last time that an advocate of a co-operative
community would be asked this guestion, it is wurth quoating
Ouwen's respanse.
The supposition that they will not, I apprehend to
be a common prejudice, and not at all founded on fact,
Wherever the expsriment has besn tried, the lahour of

sach hasz begen exerted cheerfully, It is found that when
men work together for a common interest, each performs

86 o
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his part more advantageously for himself and for society,
than when employed for others at daily wages or than
when working by the piece. Uhen employed by the day, they
feel no interest in their occupation, beyond the raceipt
of their wages; when they work by the piece, they fael
too much interest and frequently overwork themselves,

and occasion disease, premature old age, and death. When
employed with others in a community of interests, bath
these extremes are avoidedsy the labour becomes temperate,
but effective, and may be easily regulated and superine
tended., Besides, the principles and practices are now
‘quite obvious, by which any inclinations, from. indolant
ta the muata§ndustriaus, may be given to the rising
generation,

Of similar intersst to his public was Owen's viam an

the division of hana?ita derived from labor. wauld not,

‘they asksd, cammunity production result in community splits

concerning distribution of goods? Owen immadiately raplied

"Certa&nly not." Any such 1ndiviﬂua1 or party squabbling

was the praduct of selfishness and the ignorant system he

intendsd to change, and could not therefore, by defin;tgun,
be found in the New foral World. If mankind were but put

in a "moderate occupation,® they could obtain both necese
sities and comforts in zbundance and therefora~n6.one wn;ig
hoard or seek his oun personal interest at the expgqég bf

the communitys Thus, there would only be gdqd’tlmagj?d:iallé

ibid., ppe 71~72,
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"] might add, that under this plan sach individual would
soon discover that he possessed mora for his own enjoyment
without any anxiety, than he could have acquired under the.
existing system amongst the poor, with all the cares and
troubles they now exparience.“83

How were these communitiss to be directed by “men of
great talents and benavolence" when such individuals are
not very numersus? Once ggain, Owen draw on his years of
work at New tanark. "from my own experience, howsvar, I
can aver that such means and requlation may be adopted for
the management af these villages, as uwould snable any one
possessing fair talents, so to manage them as to give
entira satisfaction to all the parties under his direction
and care, with the grsatest pleasure to himself and with
unspeakable advantage to the cauntry;“ag He furthermorse

pradictad that any person animated by the proper spirit of

ca-operation and who followed the guide lines, which hs

88

Ibids In good eighteenth century style, Owen wrote in
1841 thats:s "! feel more for the working classes because
they suffer more, still I know but one family, and that
is the family of mankind." What is Socialism?, p. 26.

89
Owen, A Supplementary Appendix, p. 72.



56
would draft, could mansge the communities with nothing more
than good common sense., "Yet the principles being under=
stood," he explained in 1820, "a man of ordinary capacity
mould'superintend such arrangements with more .ease than
most large}dommefcial or manufacturing establishments are
now canducted.“ga Such a cammunity might be founded by
any individualeelandowner, or capitaliste-and by public
corporations, a county or even a parish. Regardless of
who founded them, they wers all to be "subject to the
rules of the founders;" Communities sstablished by middle
clasgs elgmgbts were entitled to govern themselves by their
own elected committee of citizens betwsen the ages of
thirtyeFiﬁe and fifty., Numerous sub-committess for
health, instruction, agriculture, manufacturing, domestic
ecbnémy and foreign relations were also to be created,

Owen diétinguisbedlall individuals by some four
classes of “associates" in his new order: first, the
payishipaarg second, the working classj fhird, the upper

tiers of the working class and the skilled artisans with
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praperty; and, fourth, thoseiﬁeaple with property who volun=
tarily jqinéd the association for the sheer betterment of
humanity. “Every individual, from the lowest to the highest,
will enjoy the greatest possible advantages of Instruction,
Health, Comfart, Liberty, and Recreatiant>a§§ all their
accomodations will be in proportion to the Capital they at
first advance, or may hersafter acquira.”gl Of the four
class diviéiqns_mhich'he usad, Owen subdivided the last two
alons iﬁﬁqﬁcétaga:iés depending upon thé amount of initial
Qapita;'iﬁvéatad; Each individual was therefore enrolled
by Elasé;;sébtaaﬁé Farty,,a combination effort which thus
totaled same one hundred and forty different possibilities.
Dwen théd:ized:tﬁat the origin of any "associate" would not
disturb the movement toward unity of interests, sinca none
would irrationally interfere with "the honours and pri?ilegas
of the existing higher orders." Every associate was to
remain'happy; and therefore content, with the benefits
derived from his own station in the village of co-operation.
Duen belisved just being in posssssion of the correct
principles was enough to insure social harmony among the
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members, regardless of any one individualt's status there.
The very removal of the Causas;aP disunion meant that only
harmony would prevail. Should, howsver, any individual’
associate change his mind or become dissatisfied with his
condition, he was fres to leave the communiﬁy and take his
property'with him;gz

Dna means of easing the transition to- ey batter socisty,
Qwen suggesvad. would ba to replace the metallic standard of
value fur-una based on labor. This step, he reasonsd, would
eliminate the desire for accumulation and selfishness.
floney was responsibls for making man "ignorantly, individe
vally selfishs placed him in opposition te his fellows;
engendered fraud and deceit; blindly urged himvfoggard to
create, but deprived him of the wisdom to enjoy." Thus,
the use of mﬁney, and with it individual gain, was not to
be found in Owen's ideal community. He constantly empha-
sized how his villages would be animated by the positive
values of "equity and justice, openness and fairness,”

These same principles which were to harmonize individual
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differences among associates would eventually lead mankind
into a new world order as well., He described what he meant
by writing in part that:

Peacs, good will, charity, and benevolence, have been
preached for centuries pasty nay, for thousands of years,
yet they no where existy on ths conirary, qualities, the
‘reverss of thess, have at 5ll tinmes constituted the
character, and influenced the conduct of individuals

and of nations, and must continue tn do so, while the

system of individual rewards, punishments, and campoe
‘tition i, permitted to constitute the basis of human

saciety,
As long as mankind continued to accept ths fallacy

that “thé‘character is formed Ry the individual," Quen
-warned, hatred, revenge and misery would plague it, "'That
the character is formed for and not by the individual,! is
a truth to which every fact connected with man's history
beatS'testimany. gnd of which the evidence of our senses
afferds us daily and hourly prao?.“gs Individual interests
and.thasa.of society under the prasent social structure
were at variance with each other, and for Owen the laws of

communities and of individuals must be made to operate in

complete harmony with one another, Therefore, ha relentlessly
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returned to attack the philosophy which perpetuated such
nonsense. It 1820, he assailed it again,

1t has been, and still is, a received opinion among
‘theorists in political ecaonamy, that man can provide
better for himself, and more advantageously for the
public, when left to his own individual sxarticns,
opposed to, and in competition with his fellous, than
when alded by any social arrangement, which shall unite
his interests individually and generally with society.
This principle of individual interest, opposed, as it
is perpetually, to the public gpood, is considsred, by
the most celebrated pnlitical sconomists, to be the
corner stone to the sncial system, and without which,
sacisty could not subsist..seFrom this principls of
individual interast have arisen all the divisions of
mankind, the endless errors and mischiefs of class,
sect, party, and of national antipathies, creating
the angry and malesveolant passions, and all the crimes
and misary with which the human racs have been hitherto
afflicted, In short, if there be ons closet doctirine
more contrary te truth than another, it is the notion
that individual interest, as that term is naw understood,
ias a more advantageous principle on which to found the
‘social system, for the benefit of all, or of any, than
the principle of union and mutual co-operation....The
principle on which thase sconomists proceed, instead
of adding to the wealth of nations or of individuals,
is itself the sole causs of povariyy and but for its
aoparation, wealth would long ago have ceased to ge a
subject of contention in any part of the world.?

When mankind shall be trained in principles "to act
in uniOn,“-Uwen predicted, then and only then could humanity
construct a new and happy social order for the benefit of
all, 1In the last analysis, he argued, the existing insti~

tutionalized social ordesr “ever will appear to be opposed
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to the intersats of those whom they govern,*® Laws and
policies of government were but the political and economic
instrumants of selfish sscts who sought to protect their
gpacial interests. Such policies only resulted in misery
and deagradation for the masses, "My aim,"™ announced Owen,
f§s therefore to withdraw the germ of party from 3nciety,”ga
Thus, government, as an institution, was not intrinsically
evil, only the petty factions which controlled, or scught
to control, it were, "The aim of government," Owen told
his audiences repeatedly, "is to make governed and the
governor: happy;“gg He never ceased to think of himsalf
as the selfeappointed champion of the pnvertynstricken‘Qasses
of humanity who had only to go forth armed with corract?
principles in order to slay the dragon of irrationality
and individual selfishness. Not the sword of violent |

revolution, however, but of truth was the means to real

happingsss. The entire system of individual interest was
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the logical result of a distorted environment and could be
remedied quite simply if one would but alter the evil fdeas
which had produced it. "All are individualised, cold, and
forbiddings each being compelled to take a hundred-fold
more care of himsal?ithan would be othsrwise nécesséry;
because the ignorance of society has placed him in direct
opposition to the thousands around him;"lan The very first
step was therefore to destroy the false notion thet indi-
viduals had free will and that they "form their own charace
ters," fiisery or happiness depsnded upon enviranment,

In political terms, Ousn Further elaborated his own
brand of utilitarianism when hs wrote inv1817z "That governe
ment then is the best, which in practice produces ths
greatest happiness to the greatest number; including thoss
who govern, and those who nbey."lal The realization of
Owen's plan required only the true principles being applied,
and then "“ignorance being removed, experience will soon

teach us how to form character, individually and generally,

80 2as to pive the greatest sum of happiness to the individual
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and to mankind,® However, until society could produce
ite ouwn laaders, who were men of aexperience and sufficiently
enlightenad, Owen felt éhligad to provide that leadership,

As a means of effecting the change from irrationality
«=from the "abodes of mental darkness"-sto rationality, he
felt the British Constitution could be "admirably adopted"
to the purpase of running society.laa Reason and common
sense, harnessed by rational men of good principles and
motiuafadfby‘a dasire to serve humanity, w;re the keys to
success. ’Liké so many of the early nineééénth century
aocialists, Owen abhorred violence of any kind, Ouwen's
1ndividuals wers therefore aluays men of peace.m4

Perhaps nothing distinguishes OQuwen's system, and the
role of the individual in it, From those of his conteme
poraries any more than the emphasis he placed on sducation.
For the individual in his association, education=--the means

to understanding and interpreting experienéé--mas the avenue
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to human progress: Ha therafors slaborately planned a
syatem of free sducation for each child in the community,
with 1nstruction to be given from factual materials only
in order to prevant the children Fram acquiring incarrect,
or irrational habits. In his educational scheme, as with
hzs palitical and social ideas, Bwan apacifiad that there
~was to be no cﬂaraion. and certainly no vinlence mated out
in the classroom, Teachers had to be eble to cunuince and
guideliheir.studants by-tha~?ina art of intellectual per=
suasion through rsason and common sense. Owen's entire
:éduéafinnéi aﬁruciura,saﬁgﬁtntu place pupils "under such
circumstances as shall remove them from unnecessary .
temptations, and closely unite their interest and ddty;Q1D5
Edﬁééﬁiun, as he so frequently stated in all of his ma jor
writings, was Owen's most important means to "reform man,
and to re-constitute society."

Thus armed with the true principles regarding the
Parmatiunﬁﬂf human character, Ouen's individual citizen
would be educated for a2 New mQral Worlds, Every iﬁdividual
would clearly understand from persunal experience and his

ouwn reasoning the trus value of real social harmony, Then
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sociaty would cease to be an intellectual ideal, and it
would in fact become a viable reality wherein each indi-
vidual would be deeply committed to the good of all. 1In
1836, Owsn ﬂescx&bed how £ha individual would react thers.

The knowledge which he will thus acquire of himself
and of natures, will induce and enable him through his
gsaif-intarest, or desire for happinesa, to form such
superior external arrangements as will place him within
a terraestrial paradise.

As in this New World, all will know, that far more
happiness can be obtajned by union than by disunion, all
opposition and contention betwsen man and man, and
nation against nation, for indiuidga& or national ade
uantages, o? any kind, will ceass,

At Lhis tima also. ﬁwen distinguished what he called
the five basic facts regarding the nature of any persons
(1) "man is a compound being," whose character was formed
at birth and developed throughout his 1ife by “external
circumstances“'écting upon himg (2) every individual
regeived his ”?eelingé and his conuictiens independently
of his will®; (3) feelings and convictions together
created the "will" which determined any action; (4) no

two human beings wers ever the same, nor could they be
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manufactured as suchy and (§) the character of avery indie
vidual “is.capable of being formed or matured" for gqond or
evil ﬁepehding upon the external circumstances;1D7 Owen,
now in thé_i&SO's; moved full speed toward millenarianism,
and his views of human nature reflected this trend. Human
nature was "a compound” which was camposed of animal proe
pensities, intellectual capabilities and moral valuas.lﬁa
In every individual these properties varied, and therefore
Owen ccnclﬁded that: "The different proportions of the
same general praopensities, faculties, and qualities, cone-
stitute the sole difference by which one individual is
distinguished from enathsr.”lug Differences are baeyond
the individual himself in their origin, Every person was
sub jected from the beginning tb the influsnces of many
external circumstances which impressed upon his character

different values, and "thus the local and national character
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is formed unknown to the individual.” Yet, each person
“aséimiiétéd:ﬁhéééwihfluencas diffarently. Dwen acceptad the
ampiricism of John Locka, and hence the reform of society
was impoasibls as long as childran wers giuen “false notions"
“from thgir first entry into the world, Was it any wonder
“then irrationality and ignorance ruled? "Each 1ndiviéua1
is so organizad, thah, when young, he may be trained to
acquira ;nguriaus habiislonly, or beneficial habits nnly;
1
or a mixture of bnth. In any sducational process, Owen
noted, aach individual 1£ked that which was pleasant and
disliked that which was disagreaable. His goal was to
pteéént a plan of rational reform which sought to alter
exterior canditians so as teo be cansistent with the laws
of nature and man. He summarized these viems in 1836.
'Each individual is so organized, that he is made to
receive a2 superior charactery when his original constie
tution containg the best proportion of the elements of
-human nature, and when the circumstances which surround
him from birth, and through 1life, ars of a character to
produce suparior sensations onlys or, in other words,

whan the laws, institutions, and customs, under which
he lives, are all in unison with the laws of his nature.
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These are fundamental laws of nature, not man's invene
tiong they exist without his knowledge or consent; they
change not by any effort he can makejy and, as they proe
ceed solely from a cause unknouwn and mysteriocus to him,
they are divine laws, in the only correct sense in which
that term can be applied. These laws, considered separ=
ately and unitedly, and viswed in all their bearings and
consequences, form a perfect foundation for a true Moral
Scienca~=for that science, the knowledge of mEiEh is
necessary to secure the happiness of mankind,
Whenever the individual was moldad by the irrational
system of bslieving in "froe wilgﬁ Owen labeled him as
*individualised,” However, any person who now, thanks to
Dwen, perceived that his character was-formad not by any
act of will, but by experience and then sought to act in
harmony with nature was demonstrating his'“individuality."
Each individual was indeed different, Qwen merely sought to
harness the potentially constructive qualitiss in every
psrson for the bettermant of humanity as a whole, However,
to better the individual, it was first necessary to begin
with the social erder fitself, or with the community of men.
'Robert Owen wanted to end the irrational evils in all
spheres of life, particularly the immediate economic evils.

12
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In both the fermation of grades of assoclates and in his
statements concerning "individuality," Owan clearly demon=
straked that what he had in mind was the creation of an
equality of condition and not an equality of person. %The
difference betwsen men exists by nature, and in aopposition
to all art, and is, tharafcra,_inevitable."lls Yet, without
the principle of "pecfect equality"™ Owen thsarized that there
*can be no justics, no unity, no virtue, no permanent hape
piness‘."n4 He therefare sought ﬁn‘resalve this dilemma
by the careful use of his "equallty of condition," Hare,
he reasoned, was the necessary mean betwaen absolutse sgali-
tarianism an the one hand, and ths tendency toward &
neo=individualism on the other. *No one varsed in this
knouwledge of hié nature," Owen wrote con?idently, "puill
'think more highly af himself than any of his fellowemens
salfishnass, thereforas, from personal considerations will

coass to axiatg and a new mind, in this respect, will be

: 115
formad," Such an understanding, that differences
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between individuals were not the result of any artificial
standards but of nature itself; would eventually lead each
person to simply regard their individual distinctions as a
wholesome part of nature's plan. "Egotism, also, of svery
description, and ignorant selfishness, the great banes of

sociaty, must disappear under the practice of a system,

116
founded on z knowledge of these fundamental facts."

For Oweny, natural diversity amaong the members of mankind
was a healthy necessity for man's total happiness and the
realization of his true "self," ar his individuality,

The knowledge of the facts that men are made to
differ ona from the ether in the proportions of all
the elements of their nature, and that this difference
is the source whance infinite excellence and happiness
may be derived, will induce thosa who shall, hereafter,
direct the public and private proceedings of mankind,
to adopt such general laws, regulations and arrangee
ments as will allow this natural diversity among men
to have its full scope of action, and to produce all
the endlsss benefits and enjoyments which must, neggg=
sarily, flow from its existence and encouragemant.

The individual was therefors a product of nature and
environment, He could ba fashioned elther fer good, or
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evile=for intslligence or ignorance--by the society in which
118
he lived, The transition from the existing system of

"Evil®™ to that of "Good" would ultimately change "all indi=

vidualities into uniuersalizies, and 21l individual interests
119 -
into universal interests.” The existing social order had

an obligation to provide its children with enly.the best
possible external circumstances. Such "external circume
stances" as New Lanark in Scotland proved it could be done.
In 1837, Qwen explained his views further when he wrote in
parts’

The axisting generation may with this knowledgs decide,
bafore. the next shall be baorn, what character they shall
possess, what conduct they shall pursue....0r, with this
divine knowledge of human naturs, the existing gensration
‘may decids, that their offspring to be born, shall be
‘surrounded from their birth, by so new a combination of
external objects, that they shall ene and all be fillaed

owith truth only and with the most valuable knowledgs
becoms. wealthy, kind, charitable, without mative to
commit vice or crimey; their minds shall be formed of an
entirely new association of ideas, of the most useful
and elevating character; their thoughts, feelings and
conduct, will be, therefore, i%ﬂays consistent with each
othaer and uniformly rational,
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Wwhat, therefore, was the role assigned by Ouwen to the
1ndiviéual-in,h;s pa:alleiugfams of prosperity? Formed as
they were in a large square, thess co<operative facilities
were to serve as lodging quarters for families, mess halls,
school rooms, lecture halls, and private apartﬁenta for
visitorss Each one was a selfwgoverning tounship oriented
tcmard.aahiaving ﬁaximam_agticultural prcductiunﬁ Every
person, Dwen assured his readsrs, would then produce more
than he individually requireds With one bold stroke of
the pen, he sliminated the desire to'hoatd; selfishness
and individual'ithéestf 1f one accepts the premises upon
which be'&peratad-and'the definition af his tarms, Qmen's
"Plan® follows only too logically. His fdealistic view of
these cowoperativa communities scattered across the countrys
'éide,’wiﬁﬁ‘tbeizlgaxdensiin bloom and home production at
maximum afficiency, reflected Owen's concept of the historic
English yeomanry, Everyone would be well«fed, welleclothed,
wellehoused, wellwsducated, fully employed in constructive
labor and, therefore, happy.

'Of all the individuals located in his conmunitys-or
suffering more under the existing system of his dayweOwen

was most concerned ebout the fate of women and’éhiidren;
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Every individual child in his propasal would attend a public
school after thes age of three: They would sleep in dormi=-
tories and eat in a public mess during their sarly childhood
in order to cleanse them of their parent's faults. UWomen
were to care for the very small infants, tend to the domestic
chores, work in the family gardens and they were forbidden
in fact to work at any "manufacturing enterprise" for more
than four or five hours a day. For the men, Dwen thaught an
sight hour day at such labor was enough, Other important
provisions he planned to provide for svery individual
includeds attention and care for the sick, public care for
orphang; vqcational'txaining for all so that thes community
would be "the sbode of abundance" and he thus concluded
that one would find thers only "active intelligence, correct
conduct, and happiness.” He described this environment in part
further:

Every one from birth to death will be amply provided with
every comforts: and, according to the justice of these
arrangements, sach individual having occupied his youth
in the performance af the duties develving upon him,
according to his age and progress, will at a fitting
period find himself entitled to repose, and required only
to aid his younger brethren with advice. Thes morning,
noon, and evening of life will thus alike pass pleasantly
away, amidst the relatives and associates who have become
endeared to all by mutual ingathias, and the continual
manifestation of kindness. '

R
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All of the angeyr and misery producaed by the forces of
disunion would soon wither away before the triumphant march
of an enlightensad mankind. "To divide riches among indie
viduals in uﬁaqual proportions, or ts hoard it for individual
purpogss, will be perceived to be as useless and as injurious
as it would be to divide water or air into unequal quanti-
ties for different indiuiduais,.ar that they should hoard
theml?drifufars usa.“lzz As Owen explained his program ip
laﬁer}yéars, bafmnﬁad‘ma:a toward complete economic egalie
tarianism. He decided that much of the individual hoarding
he so detested was due to privete property in general, and
thus he sought to eliminate the source of so many problems
altogether, Private property was therefore attacked as
"the cause of so muph injustice, crime and misery." It
was simply a "demoralising" farceilzz

What then was the role of the individual in Owen's
eummqnity? The British humanitarian continued to adhere
to his central doctrine of each individual's differing
"propensities and qualities" which he regarded as similer
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to a chemical formula in nature. For sach person to express
his own "individuality" was not only permissible, it was
only natural, In the intellectual sphere;, where Ouen put
so much reliance, equality was impossible, B8y tha normal
processes of birth and experience, the labor of some indie
viduals would be more valuable than athérs.m4 So the
dilemma remainss how does one palr»amen's-writingsynn ths
equality of condition with the inherent diffsrences among
individuals? How, thersfors, can one achieve self=reali=-
zation without disrupting equality? In answer to such
guestions, Owen replied that every rational individual
would willingly accept the distinctions due: to nature,
since truth was only to be found there. ”The~divers;§y
of the human race is necessary to the hzppiness of man....
This diversity is, then, enly a necessary result of the
organization of man, but should be found, and in a rational
state of society will be found, a potentisl cause of his
greatast happiness;"lzs It was requisite to take Quwen's.

word for it at this point; such a ihesis could not be praven
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because no rational saciety as yat existed to demonstrate it.
For this sams reason, Owen could not envision any problems
regarding individual differences in his communities of
co-operation. In fact, the existance of "individualism®
there was, by definition, a contradictior in terms!

Howevar, in éase any individual created a schism in

the community while exercising his right of individuality,

who was then to judge the merits of the casa? Yhat were

the criteria one must follow in such casas? ,what, in

other words, constituted freedom for the individual in a

collectivist society? And, would the emphasis given to

the group not stifle the individual's creativity? Bwen,

with hisrusual.qptimism, predicted just ths opposite aof

any dull uniformity., His position here is worth quoting

-at some length,

It eppears tc me that quite the reverse of all this

will followy that the means provided in these estabe
lishments will give svery stimulus te bring forth and
ta perfect the best parts only of every character, by
furnishing the inhablitants with such veluable instruction
as they could not acquire any other means, and by affarding
sufficient leisure and frezedom from anxiety to promote the
natural dirsction of their powers....As for the probability
of a dull uniformity of character being produced, let us
for a moment imagine individuals placed as the inhabi-
tants of thaese villages will be, and contemplate the

characters that must be formed solely by the circumstances
that will surround thems From the hour they are borm,
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treated with uniform kindness, directed by resason, and
not mere caprice, weakness, and imbecility; not one habit
acquired to be again unlearnedy their physical powers
trained and cultivated to attain their natural strength
and healthy the mental faculties furnished with asccurate
data, by all the useful facts that the ingsnuity and
experience of the world have acquired and demonstrated,
alded by the power of minds trained to draw only just
and consistent conclusions, and each left to declare
freely those conclusions, to compare them with othsrs,
and thus in the most easy and rapid manner to correct
any srrors that might otherwise arisej-~children so
trained, men so circumstanced, would soon become, not a
dull uniform race, but beings full of health, activity,
and energys endowsd by means of instruction with the
most kind and amiable dispositions, and who, being
trained fres from maf%ges, would not form one exclusive
wigh for themselves. '

If any disputes arose between associates, Dwen felt
the correct course of action could easily be determinsd by
a committes on the basis of justice for all: He always
maintained that his communities would be run by a consensus
of opinion, As ane of his biagraphars observed: "He was,
moreover, so fundamentally convinced that the rulers, like
the ruled, were good at heart, only so {lleeducated under
existing social conditions that they occasionally made

disastrous mistakes, that he came to bslisve that there
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toward the end of his careers “Reason and common ssnse are
the only weapons which can ever succeed."mE Owen affirmed
throughout his life that one could anly cnnvinca others by
"making the subgact clear tu the understanding" and that
unless one could do this, every attempt at reform was doomed
to failure. Only, in fact, by the free exchangs of ideas
and freedom of individual axpression cuuld a free community
move toward a new sucial arganizatian wherain all rational
bainge workad harmoninusly toqethar For thair own mutual
benefit, and at the same tima the bana?it of all mankind.
True liberty, Cwen stated, “can exist unly in a society
basad on a true knowleége of humanity. and constructed to
be consistent with that foundation, 1n all its parts and
as a wholes“zzg Such would conatituta a rational systenm
of socisty and would give the greatest ambuntyn?findividual
liberty pﬁésible; "Bocause it will of ﬁecassity,“ Owen
reascned, "make each ane good, wiss and happyz.and such only

can ever be trustsd with the full amount of individual

130 . ~ : -
liberty." .Each person would always be perfectly frese
128 o . .
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to express himself "withdﬂt'hi?dranca from any of their
. 31
fellow men, singly or united."

One of the more interasting aspects 6?;Bwen’s.carear
is the debate regarding his ouwn handling of this béry diffim
;cult problem af ?reedam. Ge Do é; Cols has written that

Owen was always too much of a Whenevolent autocrat" to ba
132
at home ln any damacratic mavementq Owen was indeed

wcharged on mura than ane occassian with the inability to
‘take . crihicism.: ln ana particular case, 4nvolving him
and the ahartist ‘leadar william anatt, Arthur mgrton
has quoted Lovett‘s descriptian of the incident.

'I began by telling him of his having submittad an
‘amendment to our circular, of tha committés having
rojected it by a large majority, and of his taking it
upon himself to suthorize its insertion in the circular
notwithstandings and concluded by asking him whether such
conduct was not highly despotic? With the greatest of
composure he answared that it evidently was despotic;
but as wey as well as the committee that sent us, were
all ignorant of his plans, and of the objects he had
in. visu, we must consent to be ruled by despots till
we had asquired sufficisnt knowledgs to govarn ourselves,
After such a.vaineglorious avowal, what could we say but
to report=-in the phraseology of one ofsgha deputatione-
that we had been flabbergasted. by him

13

Owen, Millennial Gazette, p. 2.
132 | |

Gs, Do He Cole,y Tha Life of Robert Owen, p. 9.
133

w1111am Lovett, as quoted by Arthur Morton in The
Life and Ideas of Raobert Quwen, pp. A%gl%g; see also

1bid. ? p. 45.
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Robert Ouwan, who optimistically alabcrated;ﬁis visus
to any and all who would listen, naver lost faith in either
his program or in his personal right to direct its implee
mentation, He could never forgast he was "fire Owen® of
New Lanark;} He alone had actuéily superintended worksrs
to thair“avégall benefit, and, as he managed people in the
manufacturing sphere, so hs sought to manage them in the
intellectual realm as well. Although the principles he
espausaé_mé:etpgtp;§1 and universal, qu'the time being
Roberi"bwen hadvé mdnopal#?ﬂn them! If this most rational
of men was himself subjeci_ta a,banevolantM¢1Q$atership, then
one can only imagine the hazards of his sysiam itself,

Dwen's "Plan® oPffered the best of all posaible worlds
to the besf’af all possible individuals-wthe anlightened
English yeomanry of the preeindustrial era. Although he
Frequant1y~spake of humanity or mankind in gsneral, Ouwen
really:maé?thinking in British terms. Thus, for the
inﬁiyidual‘xn hisg 99qial.structure, thers was available
unlimited happiness if he would but grasp Lte-however it
was always Ouen's definition of happiness. Exactly what
part emotional responses to suffering and frustration play
in the human psychs are still a mystery; however they do

undoubtedly effect the totality of human life. To assign
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such conditions to the existing irrationszl state of society
was a gross over-simplificatien of the problem on thse part
of Owen, fhen mankind understood the principles which detere
mined character, than misery, poverty, human degradation and
egotism would all be removed by rational individuals working
together toward construction of a new world. Perhaps, one
might even say, the heavenly city of tha nineteenth tentury
Utopian Socialists.

Individualism was therefore a product of the sxisting
social order anly, and must ba eliminated. The role of the
individual, as Owen interpreted it, was to act as the instrue
ment of changea from an evil system of social organization
basad on individual intsrests to ons based upon principles
for social harmony drauwn from nature and reason. Each
individual was thus obligated to follow the dictates of
common sense and the need of humanity. If each person
honestly understood the principles upon which true social
harmony ultimately rested, then there was no doubt in Owen's
mind that 2 rational individual would always take the best
course. And since his program was entirely ratiomal, Owen
never doubted for a minute the rightecusness of his cause.

Owen's individual was therefore rational, charitable, patient,
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psrsgvprant,, tolerant and loved humanity. Accepting the
thesis that man lived in a natural world eorder, Owen's
individual sought to create a society most consistent with
it. After about the mid~183ﬁ's, Owen increasingly turned
away from the individual among the masses to his ouwn dis-
ciples. The Dwenites, bearing proudly their spiritual gold
medals, were confident that the follies of mankind under the
existing irrational system would sooner or latsr bring man
to grasp the significance of their "first principles."”
They sought to lead all mankind to an earthly paradise if
men would but abandon their Yindividualism®" of the day.
flan, they sincersly believed, was a rational crdature and
ought, therefore, to live rationally, In the last analysis,
it was their fundamental view of human nature which deceived

them, and their master.
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CHAPTER 111
HENRI DE SAINT-SIMON
If Claude=Henri de Rouvroy, Comte de Saint=-Simon (1760~
1825), had written nothing more than any one of his major
single works, he would have contributed a great dsal toward
understanding the era in which he lived. In a number of
important publications, his fertile mind end imagination
traversed a wide range of subjects, even if he was not
always consistent or clear.ls4 Saint-Simon was not, like
Robert Owen, a successful manufacturer; therefors he was
not familiar as an activa participant with the Industrial
‘Reuolution, still in its inFancy in France. Although both
he and Owen lived through the chgotic years of the French
Revolution, the latter did not have any personal contacts
with the Reign of Terror as Saint-Simon dide-an experiencs
which would cause any philosopher to reflect deeply on
human nature. Yet, both thinkers would have agrased that:
",v.c'est sur l'avenir que 1'homme doit principalement

135
fixer son attention.”
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Saint-Simon's personal life resembles a great adventurs
story. As a young man he commanded elements of the French
forces in America during the Revolutionary War. He returned
to France after the cencluding of peacse, and from there he
trava;ed,widaly drafting plans for canals and other specta-
culare-=~and expensive~-projects in Europe and Panama.  During
the early stages of the French Revelution, Saint-Simon made
a fortune in land speculation but soon lost it., He was
nearly beheaded during the executions of 1794 in a case of
migtaken identity. After gquestionable activities bshind
tha.acénes during the secret negotiations for peace at
Lille in 1797, he "exchanged the r8le of financisr for thet
of philosopher and prophet" in 1798.136 His first literary
effort came shortly after the turn of the century, his

137
Letters from an Inhabitant of Ceneva to his Contemporaries,

From about this time, 1803, until the Congress of Vianna,
Saint-Simon was reduced to povertyeea fate which generally
awaite socialists wha would save mankind, Yet he did manage

to continue wriﬁing some autobiographical fragments and his
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Henri Comte de Saint~-Simon, Sslected mritinqs {New Yorks
The Macmillan Company, 1952), p. xiv.
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1966), I, pp. B=60. Hereafter cited as Osuvres.
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Introduction to the Philosophy of the Nineteenth Century in

1808.;38 In 1814 he collaborated with his secretary Augustin

Thierry, the future historian, on a traﬁtise entitled On
39

the Reorganisation of European Society. After Thierry

departed in 1817, August Comte served as sacretary until
18243 the last of his secretaries was 0Olinde Rodrigues, a

rich young Jew, who had joined him only about a year before
140

in 1823, In his final year, 1825, Saint~Simon wrote

three gajor works, of which the most famous is New Christie
41

anity. His death at this time provided Saint-Simon's

followers with the opportunity to develop their master's

doctrines as they saw fit, and in the process they changed
142
them,
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In bhis first published work of 1803, Letters from an

Inhabitant of Gensva to his tontsmograriss, SainteSimon

proposed that the world's educated leaders assemble "beforas
.the-grave of Newton" and debate the evils of socisty and
also propose how to remady them. One of the consistent
points in his numercus writings was his belief in the natural
16éduélity of things in general and men in particular, Ouwen
sought to provide an equality of conditions wherein each
individual could develop himself: Saint-Simon ratained the
necessity of social stratification, Thus, in his Lettars,
Sainte~Simon divided society into three classes: the haves,.
tha have-nots, and the men of science., Leadership would
come mainly from the last element, the scientists, In
1803 he described the situation he had in mind by writing
in parﬁz
For this purpose I address my remarks to different
sections of humanity, in which I distinguish three
classes. The first, te which you [the imaginary corres~
pondan@L and I have thes honour te belong, marches bee
neath the banner of human progress: it consists of the
sclentists, the artists, and of all men of liberal
ideas., 0On the banner of the second class is inscribed
'No innovation,t All the property-owners who do not
qualify for the first class bslong to the second. The

third class, which rallies to t?zsward fequality,!
comprises the rest of humanity,

143 :
.Saint=Simon, Selscted Writings, p. 2.
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In a tone reminiscent of the Encyclopedists, he urged
in the Letters also: "Let the mathematicians, who are in ths
vanquard, begin!"lda for a person who had neither training
nor experience in the sciencess this whaole idea of scientific
elitism was somewhat bizarrse. Nonetheless, Saint«Simon
procesded to explain to the haveenots aof the world why
enlightenment meant prosperity for all, "A scientist, my
friends, 1s a man who predicts. It is because science has
the msans of prediction that it is useful, and makes
scisntists superiox to all other man.“las Referring in
1808 to the scientist's idealized conduct, SainteSimon
stated that science was the "véritable source de la sagesse,"
1f, however, mors proef wes nesded, he pointed out furthere--
with the usual overesimplification typical af Frenchmen
writing about Great Britain«ethat: "The aducated classass in

England have mors respect for sclentists than for kingsjy

Iblide, pe 6. "I ask the reader to reflsct on this obsere
vation: the haves govern the haveenots, not because they
own propertys they ocun property and govern because, cole
lectively, they ars supsrior in enlightenment to the
have«nots." Ibid.,, p. 2.
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evarybody in England knows how to read, write, and add.
welly my friends, in that country the workers in touns and
even in the country eat meat avery day;“laﬁ Throughout his
many works, Saint=Simon placed the mantle of leadership on
the men of enlightenment and science, although this burden
was distributed from time to time to industrial leaders and
intellsctuals., Even when he included the industrialists,
after about 1816 to 1819-20, he carefully informed his
readars that in any collaborative effcrt the scientific
method must constantly sarve as the guide, *"The mathed
of the experimental sciences should be applied to bblitics-»
reason and exparience are the elements of this mefhod."1¢7
SainteSimon automatically assumed that leadership in society
would have to be by the most educated persons. Ths succass
registered depended upon “the degree of activity that
persons of great influence gver humanity would choose ta
exart on this occasion,™ which may or may not at the moment

o . 148
ba sciantists, but would certainly be the mast enlightened.
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"Great men;# he wrote in 1B08, “are formed by great moral
crises.“ldg The “"great men" Seint«Simon had in mind were
"les industriels,” by whom he meant merely the most productive
amang the enlightened leaders in socisty in thelr respective
fields,

Moral crises are produced in social environments, and
for SainteSimon institutions were but tangible mani?estgtions
of the philosophical system which underlay any given snéial
ordgr. Correct ideas rould only be discovered and correctly
interpreted by an enlightened elite qf progressive indiﬁ
viduals for the mass of mankind. Thersfore, politics
rested upon morality and ethics. ising a seisntific analoay,
he wrote in 1808: "L'installetion du prircipe de la gravie
tation universelle en premid¥re ligne, a d8terming un grand
changement dans la coordination des id8es de physiqus; La
mémg‘effet sera produigadans la morale par le installation

du nouvsau principe.® Any system in the uniua:sa? ha

reasonad, was composad of certain principles, and it becams

149
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still mure perfect whenhreduced ﬁo cne.lsl Like his col=
leagues;in the early nihetegnth century socialist movement,
Saint-Simon mssumed he had discovered the solution ts the
perplaxing éonditions of the day.

Saint=-Simon's proposal for the reorganization of Europe,
a plan which placed Britain and France in the fcrafrunt of
the Europsean cammunity, was ong attempt to utilize a new
prlnciple for xnternatxonal relatiana. Thia~new principle
was the march of an enlightaned humaniuy toward a Futﬁﬁe
world urder oF national harmony and goodwill among states.
It was to be a world order in which the desires of each
individual nation, and each individual w;th;n it, qxﬁ not
conflict with the gengral Eu#upean interasté. Eu:npe ought
to be organized for progress. "La philusaphie du dérnier‘
sidcle a2 été rBvolutionnaire; celle du XIX siécle dozt
dtre organlsatrise.“lsz Fer the politically censarvative
Saint-siman, it uzs better to lead the sacial order onuard
than to weit to be dragged thers.

Il viendra sans deute un temps ol tous les peuplss de

1'Europs sentiront qu'il faut rBgler les paints d'int8rét
g&nBral, avant de descendre aux int8r8ts nationaux; alers

151
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152
Ibido, II' pe 256,



gl

leq mau commencernond 2 devgninr moindrae, las troubles 3

s'apaiser, les guerras % s'Bteindre; clest la que nous

tondons sans cesse, c'est la que le cours de llesprit

humain nous emportel Nais lequel est le plus digns de 153

la prudspce de l'homme ou de s'y trainer, ou d'y courir?

Saint=Simon's plan for a general harmgny of interests
betwesn Europesan peogles, 2 harmony he thought could be
achisvaed by instituting a Eurupgan parlianant with an impar~
tial exccutive, was mersly the First etap;:he toak on the
road to abandoning the Neswionian principles of science for
those of universal brotherheod among wen. "Miith a unlon of
paoples as with a union of individuals, common institutions
and an organizstion are recuired. Uithout thess everything
is decided by ?crpe.“154 Throughout his writings, he defined
thie bratherhbdd in exclusively European terms, As he dig
in so many ather ways, aint-Simon forshadowsd a development
which came later in the century, namaly, racism.lss
During the F;rat few ysars follawing the fetutn‘o?

peace ofter Waterlos, Saint-Simon courted the support of

various bourgenis elements in France. His programe-as he

153
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elaborated it in L'Industrie (1816-17)-=advanced the increased
importance of the technological and commercial elements in
suciaty.ls6 He repeatedly announced that the industrial
clagss-«doomad to obscurity by Owen's planseewas bound to
dominate the social order because of its advanced knouledgse.
"Jur intention," he wraie an Americen friend in 1817, "is
simply ta promote and explain a development which is inevie
table. Our desire is that men should henceforth do cona
sciously, and with bettsr directed and more useful effort,
what they have hitherto done unconsciousiy, slowly, inde-
cisively and too ineffectiuely.”ls? Saint-Simon therefore
concluded: “Une nation n'est autre chose qulune grande
socift8 d‘industrie;”lﬁs He regarded as necessary tha frae
interplay of individual interasts oparating in a free busie
nass environment. In terms of the political relations in
suéh a society, he told the American carrespondent Purthers

Yes, sir, in my opinion, the sole aim of our thoughts
and our exertions must be the kind of erganization most
favorable to industryeeindustry understood in the widest
sense, including every kind of useful activity, theo-

retical as well as practical, intellectual as well as
manual. The kind of organization most.favourable to

156
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pp. 13=173, ' '
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industry consists in a government in which the political
powsr has no more force or activity than is necessary to
see that useful work is not hindered; a government so
arranged that the workers, who together form the resl
community, can exchange dirsctly and with complete freedom
the products of their labours; a government under which -
the community which alone knows what i{s good for it, what
it wishes and prefers, willlg%sa be the judge of the worth

and utlility of its labours.

Accepting the theory that the principal duty of the
individual in any secial order was to work, Saint-Simon
assumed the philesopher's duty was to supervise and show )
him the way, Only if socialism means "the conscious direc;}
tion and planning of ths ecunamic system Frnn the center" B
could SainteSimon be called a "socialist® at all.lﬁa in
fact, the social order he envisioned would have been led
by a bourgeoils scisntific hierarchy, “lés industriels,*®
rather than any proletarian party of the most numerous and
poorest individuals in it, For Saint~Simon, mankind was
composed of two parts: (1) the productive workers, both
employers and embloyees: and (2) the fdle rich and parasite.
nobility, whom he termed "les oisifs."

159 o .
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In the years betuween 1817«<21, SainteSimon gradually

alienated many of his former middls class supporters as a
result of his attacks first on inheritance in 1B17, and,
second, on organized religion in 1819;16} He still maintained
the necessity of an elite; however, hs returned his emphasis
from the industrialists to a more intellsctual slement, It
was at this time that he began to change his earlier visuws
on the intrinsic value of individual efforts, and began to
write against what his disciples would later call individe ...
ualism. Yet, he continued to lament that men of abiilt&,
"hard working and thrifty,"® were relegated by fignorance and
superstition to inferior positiuns;lsz At first, hs had
falt that any competition between individuals would produce
only long range benefits, Having lived through the era of
the French Revolution, with all its notions of equality and
the use of plebiscites, Saint~51mon could not, like Ouwen,
put sublime faith in the massss. Hs was by choice a
monarchist and could never have conceived of society being
run by republicans.163 Like so many of his Utopian Socialist

colleagues, he was somewhat a social radical but a political

congervative.
161
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Arocund 1819-20, he began to write more with reference
to the "social body itself" or seciesty "taken collectively.®
However, he retained social stratification and was neaver an
egalitarian, He believed such arrangements would be accepted
without gquestion since svery intelligent individual knew
that these divisions wers both natural and more efficient
than the present system: Only an:enlightened leadsrship
‘could determine the correct course of action.

Dans une socifté organisBe pour le but positif de
travailler 2 sa prospfrit8 par les sciences, lss beaux-
arts gt les arts et m8tiers, l'acte politique le plus
impartant, celuil qui consiste ¥ fixer la direction dans
laquelle la soci8tf doit marcher, n'appartient plus aux
hommes investis des fonctions sociales, il est exarcé
par le corps social luiemdme; ctest de cette manilre
que la socift8, prise collsctivement, peut résllement
exarcer la souverainet8, souverainet8 qui ne consiste
point alors dans une opinion arbitraire 8rigfe in loi
par la masse, mais dans un principe dérivé de la naturs
méme des choses et dont les hommes n'ont fait que . pecon=
naftre la justesse ot proclamer la necessit@....

If society were only erganized along the lines which
he proposed, SainteSimon thought it would need but one
article in any constitution to achisue "la solidarité&,”
"LYabjit. de l'association politique des Frandais: est de

prosp8rer par des travaux pacifiques, d'une utilit8

165
positive." It was to "les industriels" that Saint-Simon
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looked for leadership toward the most productive system of
production and the best political organization in human
history. Thus, he went to great lengths to define such
peopls.

Un industriel est un homme qui travaille ¥ produire
ou ¥ mettre ¥ la port8e des difffrents membres de la
soci&t8, un ou plusieurs moyens mat8riels de satisfaire
lours besoins ou leurs golits physiques; ainsi, un culti-
vateur qui s&me du bl8, qui £1® des volailles, des
bestiaux, est un industriel} un charron, un mar8chal,
un serrurler, un menuisier, son des industrielss un
fabricant de souliers, de chapeaux, de teiles, de traps,
de cachemires, est 8galement, un industriel; un nBgociant,
un roulier, un marin employ8 sour des vaisseaux merchands,
sont des indugstrisls, Tous les industriels rBunis tra=
vaillent % produire et & mettre % la port8e de tous les
. membres de la socifté, tous les moyens matfriels de
satisfaire leurs besoins ou leurs goiits physiques, et
ils ?orment.trOLSmgrandesuclaSsas,qu?an.appallalégs
cultivateurs, les fabricants et les rfgiriants.’
It was evident to Saint=Simon that only ”;e‘}égime
industriel“-couldfprocuréfboth“thajgteaﬁest amount of
productivity;andHSQCial,tranﬁuiiity.vwhile'ét:ﬁhe-same tikmes
permitting the maximum amount'of individual liberty. The
industrial leaders alene undéﬁsﬁoad the complexity of modern
socisty, and knaw how to organize it in arder that "toutes

las parties contribuent d'une manidte different ¥ la marche

le7 _ S
de l'ensemble.® = Saint=Simon therafore planned for an
166 .
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apportioning of tasks on the basis of individual merit or
ability so that sociely would operate at maximum efficiency
as a veritable social machine. This goal prompted him to
search for the bast means to eliminate the plight of the
poor. SainteSimon thought the most direct method of ime
proving society would be a system of full employment, since
"1'homms doit travailler." Then, ideas of "positive scienca"
could create true enlightenment among the majority of the

population, Saint-Simon's socialism wasitherefore aluays
. 68 :
a means to an end, not an end in itself.  The best social

organization was one which satisfisd the needs of the
majority, was open to talent, protected the psople and
fostered enlightenment., He urote in 1825 that:

La meilleure organisation sociale est celle qui rend
la condition des hommes composant la mejorité de la
soci&t& la plus heureuse posaible, en lui procurant le
plus de moyens et de facilitBs pour satisfaire ses
premiers besoins,

C'est cellse dans laguelle las hommes qui posstdent
la plus do mBrite, et dont la valeur intrinsdque est
le plus grande, ont le plus de facilit8 ¥ parvenir au
premier rang, quelle que soit la pesition dans laquelle
le hasard de la naissance les ait placés, o

C'est encore celle qul rBunit dans une méme sociBt§
la population le plus nombreuse et qui lui procure les
plus grands moyens de resistance contre l'8tranger,

Enfin, c'est celle qui donne pour resultat des travaux
qu'elle prot8ge, les dBcouvertes les plus importantass
et les plygggrandes progrés en civflisation st en
lumiBres.
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The management of something such as national wealth was
a matter of extreme care. Like so many theorists whose sole
criteria for success is of ficiency, Saint-S5imon wrote in
1825 that only by allowing men of proven ability to direct
social organization could society move forward at all. As
if he did not want to believe that scientists might also be
subjsct to indiuidualfinterESts, he returned to them again
on the eve of suggesting a now religion.
It follows from what I have said that the ambiticn
of scientists, artists and industrialists, to participate
in the administration of national intarests, is not dane
gerous to the community, It is advantageous rather, since
they can only succeed in their ambition through solid
achiesvemsnts; while the ambition which aims at a place
in the uouernment ig harmful te the community, because
the most incapabla men may be consumsed by such an ambi-
tion and, in order to jg;&ify {t, strive to overthrow
the whole soclal order.
SainteSimon reasoned further that it was easy for any
man to svaluate the merits of another in the sciences or
in the arts, and when sosiety was guided by the same values
then it would be easy to persuade any individual that he.
elther did or did not have the necessary talents to govern,
Errors would soon be brought to the notice of the guilty
party by his neighbors, and, unlass the individual in
' ' , ' 171
question was blinded by vanity, he would correct them,
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Wag this not, however, the road to some form of scientific
despotism? As with so many intellectuals absorbed in their
own system making, Saint«Simon replied that such a fear was
absurd and he continued to do as he pleased. "La crainte
de voir s'etablir un jour un despaotisme fond8 sur les
sciences serait un chimdre aussi qu'absgrde, elle ne saurait
naftre que dans des eaprits absclument &trangers 3 toute

172 '

id&e positive," Certainly with his sbhorrence of vieolence
of any kind, thare was never any idez in hig mind to force
his plans on anyona, Iﬁ’?act, SainteSimon thought his
program would minimize class conflicts and other forms of
social disturbances.

I1 na peut résulter aucun trouble d'une mouvement
dirigh par les savants le plus distingus et par les
industriels les plus importants, car les savants et
los industriels sont de toute la socifté les membres
les plus int8éressbs au maintien de ltordre; ils sont
geux qui ont le plus d'aversion pour tout acte de vioe

ence.
_Les savants et les industriels seront certainement
obligés de développer une grande force pour epfrer le

changenent de syst&me; mais ce sera la ferce moralal?3
qutils emploieront, la force de l'opinion publique,
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Authority The Political Philosophy OF The Saint-Simonians
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Saint-Simon also discussed the problem of equality, but
the egalitarianism he had in mind was pot that of the
Babouvians, He wished to creats equality based on the
absence of abuses which s@ammad from unearned privilegé.

Thig was an equality of opportunity only, for he retained
social stratification. Sﬁcial divisions would be based on
individuai talént and enlightenmant. Thaoretically, the

way was always open to those individuals of talaent and merit.
What man :sbelled against, he noted, was not the principle
of inequality itself, but rather against inequelity based

on sterile or artificial standards}eF value,

Tﬁs‘snlution to Franca's ills, which seemed acute to
Saint«Simon after about 1820, was a new religion~-a "Nouveau
Christianisme.“ With a preface quoting the Biblae~"Thou
shalt lave thy neighbour as thyself"~-ﬁe putlined his new
system by using the ancient device of a dialogue betusen
speakers, "Theology," he uwrete in 1825, "needs to be brought
up to date ai different periods, just like physics, chemistry,
and ::al'tysit:lcn;m."1’M Saint-Simon's "New Christianity" would

have temporal institutions as well as spiritual principles.,
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Hoth would be directed toward “the improvement of the welle
being of the poorest class."l75 Since "opinion governs the
world," Saint-Simon re-emphasized that there would be no
resort to inguisitional methods in ordsr to realize his new
nrder;l76 While Owen turned to the great realm of nature
for his principles, SainteSimon was the first Utopian
Soclalist to pléce any emphasis on history within the soc-
ialist movement. It was an emphasis on the importance of
history which pased him into the Romantic movement also.

Actually, he had begun to think about the role of the
individual in his historical setting sometime earliers this
pracess had simply matured over a number af years and ripensd
with his New Christianity. His views on the reorganization
of European society in 1814 were bassd on history rather
than on Newtonian principles. Like ths Romantice, he too
thought the medieval Catholic Church had fulfilled a nead
in the Western world. Howsver, he felt this need disappeared
when the clergy, at first the intellectual leaders af Europe,
Pailed to use science for the advancement of mankind and

even attempted to curb those who sought to use it. *The

attack on the religious system of the Middle Ages has rsally
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proved only this, that it was no longer in harmony with the
positive sciances."l77 Thus, he concluded that religion does
not disappear "only that it should adjust itself to scisne
tific prograss;"175 At no point did SainteSimon advocate
the ovsrthrow of religion completaly; he merely wanted to
modernize and expand it for a progressive world, Rsligion,
he believed, should conform to its historical goal, to
promote social unity and fintellectual progress. "Redemption
would come not through Christ," wrote one recent biographer,
"but through sciance."lvg Saint-Simon, like so many thinkers
earlisr in the Enlightenment, regarded religion as a cone
venient tool by which to kesp the masses in check, whils the
snlightened man had no real need for it. "La religion est
la collection des applications da ia scisnce gfn8rale au
moyen desquelles les hommes BclairBs r8girent les hommes
ignnrants;“laﬂ God, thereforas, was viswsd as a necessary

symbol for maintaining order. In 1808 he uwrote:
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Ibidey pe xvils see also ibid., pp. 13=-20,
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I say, and I claim to have shewn - [sicl, that the idea

of God should not be used in the physical sciences, but
1 do not say that it should not be used in political
matters, at any rate for a long time, since it is the
best means that has been discoveygg of managing the
fundamental political relations.

As previously noted, SainteSimon did not use the term
"individualism" in any of his writings. In fact, esarly in
his career he ﬁhaught enlightened self=intsrest a healthy
things He could only see ganeral beneflit from it to the
whole social fabric. He always considered that "in tﬁe
general interest, dominatiun shuuld be proportionate to
enlightsnment.“182 As with Charles Fourier, Saint-Simon
theorized that out o? diveraity came harmany. "To gathar
up and unite all these forces acting in diFFerent,-éﬁd
often contrary, directifons;y to direct them as far éé.'
possible to the single purposa'uf impra#ing the lot of
humanity-«I do not think a bettsr msans can be found than
the one I propose." 183 Toward the end af his 1life, he
recognized that these different and contrary forces wers
operating virtually unchecked and would,églassvconﬁrqlléd

by some element, not improve man's 1ife the wéy he wantad,

181
Saint«Simon, Sslectsd Writings, p. 20.

182
Ibidss pe 8o

183
...Qé.?.ﬂ ppe. 9«10,



104
Therefore, he began to write against what he most frequently
chose to call "l'zgofame.® “There are twa routes," he had
written as early as 1803, "by which a man may reach a position
of éuperioritx@'pne of them‘cambiﬁés the individual and the

ganeral‘intereéti mylaim is to 1mprove this way. and scatter
? 84
thorns on the other." Yet, then he procaedad to look at

tha problem of eqotism in individuals.

ﬂpinions are still divided on tha qusstinn of egaism.
Although discussion has hotly continued on this subject
since the beginning of the uworld, the solution of the
problem liss in opaning up a path, which is tha same for
the individual and for the common interest. Egolsm is
sssential to the security of arganisms; svery effort to
combine the interests af individuals is a step in the
right direction, but every argument of the moralists
which goes beyond the cenciliation of intsrests and
tries to destroy sgoism, is an srrar which is easily
recognizable, Moralists often mistake words for things,
the fFirst generations of humanity were those in which
there was the greatest individual agoism, beg@gse
individuals did not combine their interests.

Until about 1819, Sainte~Simon soughtltalharmnniza‘
"les intBr8ts priv8s® with the general interest, , There-
after he began to see some new developments, and he
respondad to them. "Jusqu'd pr8sent, les hommes n‘ont
exerc8, pour ainsi dire, sur la nature que des efforts

la6
purement individusls at isolés.* In 1821 he attacked
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egoism as "la gangrdne moral de l%espBce humaine.® = He also
termed certain incividuals who attempted to dominate others,
whils not belng suitably snlightensd themselves but anly
188 A o :
greedy, as "les egofstes.* SainteSimon was particularly
instrumental in popularizing the idea of "isolation" and
"agoism" and in attaching them to individual interests dise
dainfully, 1In 1825 he assailed the rampaging esgoism of his
days he wmrote in parts
It is to this agoism that we must attributs the political
malady of our own age, a malady which afflicts all the
workers who serve the community; which allows kings to
waste a great proportion of the wages of the poor on their
personal expsnses, and those of their courtiers and scle
diers; which allows monarchy and hereditary aristocracy
to usurp much of the esteem which should go to the scien=
tists, artists, and industrialists, in virjyg of their
direct positive services to ths community. ‘
Thus, "Hew Christianity," Saint=Simon announced proudly,
"is callsd upon to achieve the triumph of the principles of
universal morality in the struggle which is going on with
the forces aiming at ths individual instead of public ine

190 ;
tarsst," These farces wers not the forces of the naw
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industrial order which Saint-Simon wantsd to lead mankind
forward, but "des nobles et bourgeois oisifs." Thus, his
socialism was prompted by a negative response to forces
which he discovered might possibly be limited only by an
opposite, Although he did not use the term, Salnt-Simon
clearly had in mind the very phenomsnon his disciples and
other critics called "individualism." At the same time,
he maintained his belief that the most enlightsned indi-
viduals would always use their knowledge and talents to
eliminate false privilegs. In 1822 he wrotes.

Tous les privil¥ges seront anéahtis, et igs ne pour-
ront plus se reproduire, puisque leo systB3me ‘d'8galit8
le plus complet qui puisse exister sera constitue, les
hommes qui montreront le plus da capacit® dans les
sciencas positives, dans les beauxe-arts st dans l'in-
dustrie, &tant appeles par le nouveau systdme & jouir
du premier degr8 de consid8ration sociale et & 8tre
changfs de la direction des affaires publiques, dise
position fondamentale qui destine tous les hommes
possidant un talent transcendant 3 &lever au premier
rang, quelle que soit la position danslbiquelle le
hasard de la naissance les ait plac8s.

In the early 1820's, SainteSimon sought individuals

who would help him in his effort to serve humanity and act

191
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as the vanguard of a new social ordsr. There was no longer
any appeal te the laws of sclence as such; rather Sainte-Simon
inaugurated a religious crusade of prograsé. He called upon
his followers "3 terminer cette sainte entrepris®.® He urged
all men to regard thamselves as brothers, The honor of
organizing the temporal powar confarming to his divine axioms
was reserved by Saint-Simon to thosa who understood them. The
appeal concluded'with his appeal for a renswed commitment in.
order to save mankind. He wrote in.part:
Vous avez 8t8& destinfBs de toute &ternité 3 demontrer aux
princes qufil est de leur intér8t et de leur devoir de
donner & leur sujets la constitution qui psut tendre le
plus directment & l'am8lioration de l'esistence sociale
de la classe le plus nombreuse; vous avez 8t8 destings. 3
determiner ces chefs des nations & soumettre leur p°1§§2
tique au principe fondamental ds la moral chr&tienne. -
At no point did Saint-Simon ever abandon the idea of

an intellectual elite lsading mankind, he merely redistri=

buted the importance attached to various kinds of leadsrse-

from scientists, industrialists, bankers, artists, thinkers

and philosophers to all individuals capabia of rising on the

basis of merit, He never doubted for a moment that the

same resasons which had assured outstanding scientists the

esteem of the scientific world could easily be applied te

society as a whole. "la méme confiance gqui a tant fait
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admettre aux gens du monde l'analyse de 1'air et de 1l'eau,
la loi de la gravihatioh universeilg. la dBcomposition deA
la lumidre, et tant d'autres d8couvertes astronomiques,
physiques, chimiques et physinlogiques, 1eswPera 8galement
accébter par fe peuple un peu plus tard."w3 The drdam of
anuestioned confidence of the lower classes in their
intellectual leaders was ona of the most consistent pitfalls
into which not aonly the Utepians, but other writerse-sven
ineluding "ascientific® socialists--fgll, This dilemma was,
in fact, only corrected by the later revisionist tactics of
Wlestern European social democracy.

It was in the realm of history that Saint-Simonts
individual operated, His interest in history came "despite
the fact that he had no historical traiqing. wrote abome
inable history, made no pretensions to historical scholare
ship, was, indeed, not to put too fine a point on the
matter, no historian, but rather a philosopher of history,

to whom it never occurred that the two vocations were inde-
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History, for Saint-Simon, was the progressive march of
enlightenment through the advancgment of science and ﬁhe*ﬁen
of science, ‘During periods of féiative peace and stability,
it operated organically; during periods of stress, or of
crisis, a critical peint was'reaChed,aqﬁ»disharmony-dpromptad
by conflicting systems of idéas~berap£ad and tore society
apart. From the fifteenth century to the French Revelution,
he viswed history as striking at the roots of the feudal
order in preparation for the crisis which occurred in 1789,
Saint-Simon added the idea of inevitability to his history.
In 1814, while discussing revolutions in states and the
breakdouwn oF'tha old order, he described how the preceding
era of the French Revolution had preﬁareﬁ the way for a
better organization. "This reorganization cannot be achiesved
suddenly, at one stroke; for outworn institutions only grad-
‘ually bcllapsa, and bstter ones ars only g§ggually builts
they rise and fall slowly and insensibly.* Now, he
concluded, it was time for history to return to her organic
development, and it was by a New Christianity that hé hoped

to achieve this meve. In this most important epoch, he
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believed the. most enlightened individuals would emerge to
guide mankind, This new order, which he and his snlightenad
leaders sought, was clearly an industrial onealgﬁ YLes
industriels" held the position in SainteSimon's thought
similar‘tﬂ that raserved for the dictatorship of the prole=
taniat'in communist theory,

La rBcapitulation du pass® de la soci8t8 nous a prouvd
que la classe industrielle avant continusllement acquis
da l'importance, tandis que les autres en avaient toujours
perduj et nous devons conclure de la que la classe indus-
trislle)dai§7F£nir par se constituer la plus importante
de toutes. _ «

Hista:y was therefore the means mhereby any individual
ciaarly graspad where he and his society had bean; where
they prasently were, and--much more importantlya-wﬁéra thsy
were going. Historya-like sciencay, and because scisnce was .
the histnrical catéiyst-awas therefors valuable too because
it was predictable. Histﬁry was the birth; maturity Qnd
death of idea8¢1 For SainteSimon, the enlightenéd person
recognized that history Operatad organically. and he led
the way forward by knowledge to an averuincreaaing amount

of human progress. In order to achiava this goal, it was
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necessary for an enlightensd individual to have complete
fresedom of action. However, whenevar discussion centered
around the role oé the individual, it was prudent to define
which individual.. Was it the enlightened person only? Or,
Just an individual aiong any of the various rungs in his
ladder of social stratification? Each individual's acts
depended upon his place in the new indusﬁrial'atdeé because
all persons had different duties depending upon their tier
of placement,

Regardless of ths rank one held in society, Saint-Simon
envisionsd a social order divided into two basic classes:
(1) the masses who sought merely comfort and physical
happiness; and (2) “"les industriels" who sought to lead
all of mankind toward a bstter world, Control of the
formsr class was exarcised‘by:the'progressive'andzenlightened
leadership of the second, but classes there definitsly were.
Every individual was guarantead aicertain‘ambuntrof what
might bs termed "equality." However, it was an equality of
work opportunity only, depending upon the individual's
enlightenmant ar training in science. Science, the means

of enlightenment for humanity, was the absolute value by
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which all other values and accumpliShmants were to be judged,
all persons classified and society itself managed. New
Christianity was in itself a secular theory of applied science
based upon a moral commitment to the betterment of mankind,
The fact that such é’tharoughly scientific system had no real
attraction beyond the confines of a very small slement in
society was simply never considersd by SainteSimon, Man,
individually and collsctively, was a rational animal who
sought securily and harmony in his social relationships.
SainteSimon's sublime Faith in the sclentisteartistetechno-
cratic leader was a gross oversimplification of what cone
stitutes efficiency. The very Individuals who ssemingly
have the strongest tendency toward "individualism” uwere
charged by Saint~Simon to create a socially viabls systam,
when in fact thsy are the very slements mast prone to
squabbling,

In the changes which he went through, from being an
advocate of individual freedom to the rsstricting of the
individual and harmonizing of his intesrests with the good
of the community, SainteS5imon was a pigneer. His ideas on
egoism and the isclation of this individuale-ane who sought

his ouwn interests at the expense of otherse~gave two of the
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early connotaticns to the idea which one of Saint-Simon's
followers called "individualism™ only a year after the
master died, Baint-Simon clearly dermonstrated {n his later
writings, after about 1819, the transition more clearly and
became a fos of unbridled individualism, Likewiss, he
attributad this pursult of individual interests to certain
elemants in society, elements which he felt ought to be
replaced, For both Owen and Saint«Simon, certain groups
perpatuated an inefficient and irratianal)l system for their
own gain at the exponse of the majority., Both of these
early nineteenth century socialists wsed their pen to
attack such practices, and in the process contributed

meanings to individualism,
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CHAPTER 1V
CHARLES FOURIER

The high priority given by Saint-Simon to "les indus-
triels" was met by stiff resistance from a fellow Frenchman,
Charles Fourier (1772-1837). Fourier did not oppose organ=-
izing society on the basis of certain principles, he just
simply disagreed with Saint-Simon, and the Saint-Simonians,
as to the naturs of such principles and in the conclusions
he drew fram fhem. Like Saint-Simon, he too was arrested
and narrnwly escaped doath during the Reign of Terrer in a
case of mistaken fdentity., 1In the performance of his later
business activities, as a travelling salesman for the cloth
industry, he learned a great deal about human naturs. His
numarous conversations with people in all walks of life led
him to have a very intimate understanding of the desires and
frustrations of mankind, Travelling by coach and stopping
at inns and small town taverns, Fourier talked with the
people and obtained firsthand information on a variety of
subjects. For the great literary and moralist thinkers of

the past, man was often an abstraction; for Fourier, "man"®
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involved persons with whom he wes personally familiar. A
sympathetic french biographer has written that: YFourier ne
fut pas 1'8rudit, le savant, l'omniscient que figurent cartain
critiques; les connaissances qu'il prit dans les livres
furent superficielles et confuses: elles n'ajoutdrent gue
peu da choses % celles qu'il acquit par l'cbssrvation et
l'expariance¢"lgg Fourier's entire life was that of the
average bourgeois Frenchman, except that he spent his hours
after mork_attempt;ng to construct a social order in harmany
with man's real nature.

Fourier's first publishedzggauscript was his Theory

of the Four Movements in IBDB.h_ The real essence of his

thought was developed sometime later in 1822-23, with his

Treatise on Domestice-fAqricultural Association published in
201 ‘
two volumes and one synopsis. One further commentary
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was written on the organization of society in 1829§282 After
about this date, howsver, Fourisr concentrated more on
attacking the systems of his rivals than on developing his
own program further. All of the Utopian socialists seemed
to have this characteristic in common, they lacked the
intellectual flexibility to reinterpret their ouwn doctrines
in light of fresh evidenca or certain contradictions, It
was always easier to charge -others with deceiving péaple;zps

In his first work of 1808, Fourier explained his idea
that the driving force behind every individual was tuelve
passions. Thus, he reasoned that: "All those philosophical
whims called duties have mo relation whatever to Natures;
duty proceeds from men, Attraction proceeds from God; now,
if we desire to know the designs of God, we must study

204 o
Attraction,” While Saint«Simon had drawn his theories
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from science, Fouriesr belisved he had unlocked tho secret of
nature in his law of "attraction.” 1In the opesration of the
four movements sof nature-ematerial, sacial, animal and
organice~it was necessary, Fourier argued, to grasp the
importance of ths fact that: "Disu sesul sst investi du
pouvoir da distribuer l'attraction;;;;"zgs Every person
had tuelve passions which might combins in ovar eight hundred
possible ways. They were eplit into three categoriss: five
sensory passions of sight, haaring,'smsll; taste and tcuch;
four affective passions of friendship, love, ambition and
paternity; and, three distributive passions which he ecalled
cabalist, composit and "butterfly." Faurisr,méintained{thai
these twelve passions were not the arbitrary classi?icat;egi
system of ons man, they ware rather the fngredients praviéeg
for all men by God himself., *"L'atiraction," he wrote: in |
1829, "sat le moteur de l'homme, vlle est l'agent aue Dieu
emploie pour mouveir l'universa st lthomme; on ne pouvait

donc Studier l'homme, 1'univers et Disu, gu' en 8tudiant

1'attraction gans.son entidr, en passionnel comme en
206
mat8riel,"
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Fourier believed that for more than three thousand years
the study of, and search for, unity in the universs had nege
lected to comprehend tho obvious natural links between man,
universs and God, The divarse.bodyvnv passions in each
individual was God's way of extending his rule tn the world
of men, Jjust as he had created and extended his-ruls_tu the
natural world by laws of attraction, "La probldma Stait,"®
according to Fourier, "de dfcouvrir la voie d'applicatiani”ZG?
Here was where hes propased his naw secience of mans Tha
harmony between the slements in the natural world indicatsd
that such could happen alsewhere as wsll., “L'6quilibre des
pagseions doit se fonder sur la mdme rdgle, s'il y a unitB
dans 1'univers mat&riel et passionnel,“at cette rdnle doit
8tre appliquBe ¥ la branche fondamentale de 1l'8tat soci-
taire,..."zas As with his contemporaries, Fourier snught
to find a theory of stability and order amid the.chaotice
world of the early ninesteenth century. Although his doctrine
was taken From nature and God, it was expressed by a range
of terminology taken from the world of contemporary science

and mathematics. In fact, the great figures of science uwere
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still being invoked by lesser men to suppert their own plans,
"Je reconnus bisnt8t qua les lois de l'attraction passionné
Gtaient en tout point conformes % celles de l'attraction
matérielleg expliquBes par Newton et Lelbnitz; et,qu';l y
avait UNITE DU SYSTEME DE MOUVEMENT POUR LE MOMDE MATERIEL
ET SPIRITUEL.“ZDQ Fourler, in fact, took an 2lmost childish
delight in comparing himself to the great minds of the age of
scisnce. ""Newton, e d8montrant gque l'attraction mat8ziells
a la proprifie de r&gir ltunivers en harmonie, deonnait ¥
présumer que 1'Attraction passionnelle dont on n'a jamais
fait aucune Stude, couvrelt aussi quelque grand mystdra,
Clest de quol 1'on va prendie conneissance dans la théorle
de 1'Association, qui n'est autre chose que le caleul .
‘analytique et synth&tique de I’Attractton‘passionnellei"Zlﬂ
Thus, Charles Fourier reserved credit for himself in dise
covering the laws of passicnate attraction in the universe.
The constant rafarencas to the scisntific minds of passt

ages in his works is ceortainly interssting also in that

Fourier was asssntially antieintellactual,
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The novelty of his theory is the notion that from appare
ent disunity came harmony, by way of passionats attraction.
Thus, Fourier asserted that: "L'art d'associer se fonds sur
1'amploi des discords autant que des accords;“le in the
existing social order, he concluded that the origin of the
chaotic system of social relations was dus to arbitrary
restrictions placed upon the exercise of individual passions,
Fourisr therefore argued that the more passions wers frsed
from the prohibitive fetters of civilization, ths grsater
would be their tendency toward what he termed "Unit8isme,"
or harrony with the world of Goc and rature. "LYAttraction
passionn® est 1'impulsion dohnéé'parila nature ant8risurement
2 la r&Flexion.7&t'parsistange'malgrﬁ.l'oppositinn ce la
raisan, du devair, du préjugé, etc."212 Man, hn‘mrote in
1822, “ought to develop and not correct na%ure;“213 He
was only utilizing things as they were, fourier asserted, and

as they ought to be., Ons could not srgue with nzture and Cod,
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My theoary confines ftself to utilising the passions

now condemned, Jjust as Nature has given them to us and
without in any way changing them; That is tha whole
mystery, the whole secret of the calculus of passionate
Attraction, There is no arguing there whether God uwas
right or wrong in giving mankind these or those passions;
the associative order avails itself of them mitaggt
changing them, and as God has given them to us.

Thus, while Owen and Saint-Simon sought to achieve
harmony for mankind by beginning their sfforts with men,
Fourier thought it necessary to begin with the individual
man and the free aexercise of his passions. "J'emploie ici
1'expression de bonheur individusl d'ou nalt le bonhsur
général qui ne peut se fonder qua sur ls contentement de
chaque individu., Tant gue cette condition n'estlpas

o 218
remplie, il n'existe point de bonheur gBnBral.” Every
individual, he theorized, must be assured the right to
develop himself to his fullest capacity. In his community
of harmony, the phalanx, Fourier allowed the individual the
opportunity to choose his work as he saw fit depending upon
the individual passions of sach member. Here was the only

way mankind could attain harmony, or "Unit8isme." However,
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the attainment of such a common goal as this reguired tha
proper conditions, which did not exist. Thus, Fourier dese
cribed in detail the necsssary environment to achieve unity.
In 1822 he wrotes

A company will be collectad consisting of from 1,500
to 1,600 persons of graduated degrees of fortuns, age,
character, of thasoretical and practical knouwledges; care
will be taken to sgecure the greatest amount of variety
possible, for the gresater ths number of variatiions
either in the passions or the faculties of the members,
the sasier it yill be to make them harmonisse in a short
space of time.

Fourier's desire to allow the passions their natural
freedom in each individual led him to critlcize sharply
what he disparagingly referred to as “civilisation." He
used this term only as one of disdain to designate .the
existing system of isolataed family interasts in commarce,
and he opposed civilization further becauss it attempted to
prevent what was mersly man's natural courses Under such
circumstanCe?, he concluded that: "Notre progris est

217
1llusoire.” The restrictions imposed upon individuals
by civilization had created within mankind for too many years

a feeling of hostility against such a social order. In the
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course of human history, civilization had created a tumultyous
world because mankind had constantly acted contrary to the
natural order of the universe, against the will of Ssd‘and
contrary to the nature of man himéslf} "fa doctrine,"
proclaimed Fourier in 1835, "est la premi®re, la seule qui
s'appui sur das bases conformes au voeu st au systdme ds la
nature."218 In response to ths charge that hs was being.
quite presumptuous in such claims, Fap:ier defended his
discovery by arguing that it was the~mi11 of God entrystgg'
to him, Nons of the other Utopian Socialists gave so nuch
attention to having God on his side as did Charles Fourier.
Humility was hardly a virtue among the early nineteenth
century socialiasts either. In his First work,of 1808,
Fourier explained:

I ALONE shall have confounded twenty centuriss of
political imbacility, and it is to me alone that present

and future generations will owe the iniative of their
boundless happiness. Before me, mankind lost several
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man to bring to the world ths most important message."
Selections %IBDB), ps 11,
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thousand yéars by fighting madly against Nature; I am
the first who has bowed before her, by studying attrace
tion, the organ of her decrees; she has deigned to smile
upon the only mortal who has offered incense at her 219
shrine; she has delivered up all her treasures to me.
The task of understanding Fourier's ideas is certainly
not made any sasier by his vocabulary, He ussd a vast
array of terms to express himself: "Harmonie," "harmonisme,"
"harmoniens,” "UnitBisma," "Attraction," "soci8taire,"
"garanteeisme,” "phalange," "phalanst®re," "S8ries,” and,
although he did not invent it, he used "l'individualisme,"
Fourier's works constitute an etymologist's nightmare.220
In addition to the obvious ssmantic problems cited above,
Fourisr confounds: his reader further with what he called
"pivotal" signge~such ;s an "X" or a horizontal "K," An'
explanation of Fourier's theories, and his views on related
subjects, is thersfore a formidable task,
Underlying all of Fourier's writings is the desire to
create the proper environment in which the passions can

freely operate. The passions tended toward unity of some

kinde "Le secret de 1'unit® d'int8éréts est donc dans
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Dictionnaire de Sociclogie phalanst8rienns, Guide des
Oeuvres complites de Charles fourier, Paris: M, Rivisre,
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I:Assaciatign."ZZl Fourier admitted that the first nine
pagsionsesthe five sensory and faur "a??qctive” ongse=wers
generally known to civilization., It was the last three
which constituted his innovationt caebalist, composite and
"butterfly."” The normal operation of these passions would
lead to "tnit8isme." Each individual saw his own good and
welleboing in the similar gaining of happiness far his
fellows. Thus, Fourier was lsd to conclude that only in a
completely new social snvironment could the individual
achieve realéﬁappinesa. Individual sslfersalization under
the existing system was impossible, Fourier's alternative
was a social order desigﬁéﬂnfor"quiﬂthat purpose, the
phalanstdre inhabited by different classes of “Sociétaireséﬁ

In physical structure the phalanst®re resemblaed a;
giant hotal.222 Like the communities desired by Robert
Owen, it too was a social prder gearsd toward agricdlgure»

and small local production., Fourier's provincial;backgraund

énd orientation led him to maintain automatically that:
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"agricultural production must, therefore, be the pivot of
all production, as it is also the natural vocation of
man.“zz3 Seven-aighths of the "sociBtaires" were either
cultivators or manufacturers, while only the remaining
one~gighth was composed of capitalists, scholars and those
engaged in the arts.zza "The assocliative order looks upon
manufactures only as the complemant of agriculture, a means
of diversfon in the passional calms which will intervens
during tha long winter vacation and the equatorial rains.“ziggwt"ac“j?
Fourier's agricultural community was not to be egalitarian
oneg unity within the community and equality were not
synonymous. i '8quilibre passionnel est un ordre dans
lequel chacun trouve un dédommagament r8el et su?ﬁisant -
1'indemniser des in8galitfs de fortune et de Facultés."226

The phalanst3re was open to everyone, esven wealthy capitalists.

223
Fourier, Selections, p. 27.

224
Ebido s Po 142,

225
Ibide, p. 118,

226
Fourier, Jrait8 de l'association, II, p. 562,



127

Because the French wers agriculturally inclined, and
the Duwenites were atheists, Fourier Felts "C'sst donc le
?tangais qui paraft la nation la plus faite pour l'Harmonie
soci&faire;"227 In the handling of the narmal acanamic
intercourse both within the phalanstére and hetween them,
he thought in terms of diresct 1ndividual sxchange, or
"1abaur-coupons.“ Thus, the system of wages was repiaeed
in association by sach individual member receiving shares
of stock prﬁportional to the value of his initial investment.
Evary {ndividual could also realize a profit on his initial
investment duriﬁg the course of the year. The investment
interest rate dependad upan shares, and varied ?rom Five
ta forty per cant.zz8 Fourier worked out an arrangemant-
based upon thrae standards of values labor, capital and
talent. He divided profits mith flve-twslfths going for
labor, four twelfths to capital, and threese~tuwslfths to
talsnt.z29 He explained his theory of organized diversity

in 1822,
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It would not, then, suffice to combina 2 certain
number of peopleg it is necessary, besides, to assort
them according te graduated inequalities of every
property, and to extend the scale of inequality in
propartion to the degree of the experiments that is te
say, that in the high degree the scale of gradation
shauld range from the man without any means, grade O,
up to the man owning a hundred millions; while in the
low degree a scale of small graduated ?ﬂrtuna§503 to
20,000 francs of capital, will be sufficient.

To Saint=Simon's 1éea that "fMan must mnrk;“'Faurier
would have added the‘mard "pleasantly." One might enjoy
his labor more if he were made to see how he could profit
from it. “Le grande probl¥me en mScanique sociale est
d'8lever le peuple au réle da,propriétaira,"zsl Here is
the germ of an idea which is most interesting, a community
of harmony based upon recognition of each individual's
right to property. Good sconomic relations betwsen.

individuals in association created and fostered good sncial

relations. Thus, Fourier saw the necessity of changing the
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econamic cunditions as a prersquisite to changing society.

Every individual had to fulfill in association what he

termed "Seven Conditions of Associatlive Labar." For the

individual member, these saven wsres

l. That every laborar bs a partner, remunsrated by
dividends and not by wages, _
2, That every ons, man, woman, or child be remunerated

in proportion to the three faculties, gapital, labor
and talant.

3, That the industrial sessions be varied about gight

times a day, it being impossible to sustain snthusiasm
longer than an hour and a half or two hours in the
exercise of agricultural or manufacturing labor,

4, That they be carried on by bands of friends, united
spun*aneaualy, intarested ‘and stmmulatad by very active
rivalries.

5. That the workshops and husbandry offer the laborer
the alluremsnts of elegance and cleanliness.

6, That the division of labor be carried to the last
degree, so that each sex and age may davoie itself to
duties that are suited to it,

7. That in this distribution, each one, man, woman, ar
child, be in full enjoyment of ths right to labor or the

right to engage in such branch of labor as thesy may

please to seleﬁgz provided they give proof of integrity
and stability,” ‘

Under normal conditions, shares in the profits of the

community were svaluated on the importance of the task, and

varied inversely with the pleasantness of the work fnvolved.
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Each individual was important, and deserved to be dealt with
as an individual, "L'Harmonie ne peut pas cannaitre de
communautd ni rétribution collective ¥ des sociftfs famil-
iales ou conjugales; elle ast obligfe de traiter avec chacun
individuellement, méme avec les enfans au-dessus de 4 1/2
ans, st de répartir ¥ chacun en raison des trois facultés,
travail, capital, et talent.”233 According to Fouriser,
equality was "political aoison.”254 (nly by catering to
the natural passions of the individual, and then building
a social order compatible with them, could real harmony be
attained,

?cr_all of the early nineteenth century socialists ‘
the principal source of discord in society was "la pauvreté."
An associative system was Fourisr's solution to this problem
because it would protect each individual member from not
only physicel poverty itself, but the Fear of poverty teo.

Evan in a stage of semi-association, he predicted that there

would be "z solidarity or comparative assurance among the
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families extending over the entire maas, so that no indi-
vidual may be sxcepted from the bonefits of the guarane
teas.“zss The transitional stage bstwsen civilization and
association was termed YGuaranteelsm.® *“The government of
a Phalanx," Faurier assured his readers, "furnishes every
group with 2ll that is nscessary to securs extreme neate
neas; but the wealthy members add to this according to
their vanity and their ganarnsitya"236 The maintaining
of individual property, interest on capital and the idea
of hereditary righis indicate how opposed fourier was to
egalitarianism. ™The associative rfoims is as incompate
ible with equality of fortune as with unifafmity of
character; it desires a progressive scale in every direce=
tinn, the graatest‘variaty in employments, and, above all,
the union of extreme contacts, such as that of the man of
opulence with one of no means, a fiery character with an

237
apathetic one, youth with age, etc.” fourier thought
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that ‘each individual would find within his “"series” or in
a group cohasivaness, and he therefore deemed competition
batwsen such groups as healthful for each participant.
Each associate exercised the spirit of “cabal® in this
fashion constructively. He Felt that ‘group competition
released certain passions which did not damage the relation-
ship -betwesen individuals,

" We must not persuade ourselves that in Harmany mankind
are brothers and friends, It would be robbing life of its
salt tn cause thes shades of opinion, contradictions,
antipathiae evans to disappear from it. But it must bs
obsarved that in the play of the ssries thess disagree=-
ments oparate only as regards the contact of group with
group, and not individual with individual, It is of
little consequence that the groups be irreconcilable,
provided thers exist boggg of connection between their
respective. individuals.

By the variaty of his work in the association, sach

individual expressed himself to the best of his ability
and @as rewarded for 1t:.ACompetition was, therefore,
encouraged by Fourier between "sarissﬁ“ Every individual
was a member of a number of "series," about forty on the
averagas, and Fourier thus concluded that "nobody is inter~

: . 239
ested in making one of them prevail aver the othsrs,®
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l. The gresater ths number of Series frequented, the
greater is the interest of the individual belonging

to so many Series, not to sacrifice them all to a single
one, and to uphold the interests of 40 companies that he
cherishes, against the pretensions of each ona of them.
2., The shorter and rarer the sessions, the greater
facility does the individual possasss of enrolling hime
self in a large number of Series, whose influsnce would
cease to be balanced, if a2ny of them, by long and froe
quent meetings, should absorh the time and solicitude

of the members, and arouse an exclusive affection.

This mechanism, as regards distributiun, possesses
the inestimable prapartiea:

Of absorbing individual cupidity in the collective
interests of a SQries, and of sbsorbting the collective
pretensions of each Ssries in the individual intgggsts
which sach member has in a hast of uthar Series.

Fourier sought to assure the indapandenca of the
individual while providing at'the'same‘timé.a means whereby
this independence did not lead to discord, but to harmony.
If man wau1¢ but Pollow his passions, fFourier predicted a
new life for every individual, God, he added, had in fact
s0 made man with all of his passions that avéty?parSGn was
“un 8tre fait pour l'Harmonis et pour toutes les scrtea
d'association, " 24k fhus, not only was service to the

phalanst¥re a service to God, but sach harmonian would

then be ahle to understand the real essence of God which
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had'eludéd,philosophers:Pur centuries., Ha wquld now be able

to comprehend how God, the universs and man wers all bound
. 2ag o RAs : |
together. So it was that from the free oxercise of the

individual passions pame tha thi:pgénth‘péasian, "UnitBisme,.®
Nothing delighted Fourier mars théé having the opportunity

to slaborats upon seme point in his dpc#rina. In 1823 he
usad scientific jargon tg‘axplain his aheary;

L*Association opdre sur les passians, comme ltarithe
métique sur lses quantitiss numBriques. On dispose les
nombres en série de groups ou masses SchelonnBes, dont
le terme moysn multipli8 lui-méme se trouve en balance
avec le multiple des deux extr@mes. Alnsi, dans une
séria de groupes, et dans chacun des ses groupes, les
deux fouges exirdmes, la spéculative dite gabalista,
at la romantique dite composite, se trouvent multie
plifes. par elles~-mémes, agissant combin@ment sur chagque
groupe et chaque individus pris elles sont tenues en
balance, pr8servées do l'exces, par 1'altsrnants,
passion moyenne multiplife elle-méme, agissant deux
fois en d&but et fingde chaque seance, et faisant contre=
poids aux deux fouges extrdmes, par les deux transgitions
qufelle leur ménage. Ce m&canisme est confarme % celui
d*una sfBrie gfomBtrigque, ol le multiple des moyens termes
sst en balancs avec les deux extrémes: et quant au méc-
anisme des proportions, son analogie ss trouve dans les
séries méﬁggées, gui sont dlordre sup@riocr aux s8rles
communes,
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How doss one create and maintain the maximum amount of
individual freedomewthe free sxpression of one's passional
nature~-«in a social order? This is the quaestion Fourier
grappled with. With complete confidance in his system;
Fourier's answer was association in the phalanst¥rs. Here
was an slaborate systsm of classes and groups, of divisions
based on wealth and rights for,éume elements, and a strong
davotion to a hisrarchical form nf social organization,
fourier's apposition to “civilisation® stemmed from his
desire for individual freedom, but not toward democracy
and republicanism, However, in the emphasis he gave to
the rights of the individual, Fouriar pravided food for
thought- in a latar dovelopmant in Europsan socialism,
anarchism. He certainly gave to Yeivilisation" the idea
that 4t was doomed, and that it would ultimately have to
give way to a naw social order--his,

With all his talent for inventing new terms, Fourier
used "l'individualisme" only once. Parhaps this was dus
to the fact that his arch-rivalé, the Saint-Simonians, made
so much use of it. Ha employed other terms--"egoism,"
"individual fnterest" and "rights of the individual." He
is particularly important because of this latter idea.



136
Thus, while 0wan‘and.Saint¢Simon dé?anded the righta of
humanity, Fourier thought first of the individual. 1In his

Theozy of the Four Movements (1808), fourier ascribed to
"civilisation," in its commsrcial relations, a mutual cone
flict of inierests betwean the paired oppositas, collective
and individual intsrests,

Industry offers a subversion far more striking; this
is the ppposition of ths tus kinds of intersst, collsctive
and individual. Every person ergagsd in an industry ie at
‘war with the mass, and malevolent teward it from personal
interest. A physician wishes his fellowscitizens a good,
genuine cass: of favers, and an attorney good lawsults in
every family. An architect has need of a good conflae-
gration which should reduce 3 guarter of the city to
ashes, and a glazier desires a good hall-storm which
should break all the panes of glass: A tailor, a shoe=-
maker, wishes the public to use only peorly-dyed stuffs
and shoes made of bad lsather, so that a iriple amount
may be consumsdeefar ths benefit of trades that ig their
refraine. A court of justice regards it oppartune that
France continues to commit a hundred and twenty thousand
crimes and actionable offences, that numbar being neces-
sary to maintain the criminal courts. It is thus that in
civilissd industry every individuzl is in intentional war
against the massy nocessary result of anti~asspociative
industry or an invarted world. UYe shall ses this absurdity
disappear in the associative r8pnime, where sach iggividual
will find his advantage only in that of the mass.”

Fourier maintained that "civilisation® resulted in

inefficiency and enforced ahsnlascence, or the rﬁie af
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acuns contre le tout." In 1822 he again stressed that

civilization perpstuated *1'int8rét individuel en contrae-

245

diction avec le collectif,” In the course of discussing

thi

wri

fre
Fou

dan

s problem, Fourier explained his views furthar by

ting in part:

7. Conflicting enterprises: civilisad rivalries are
malevolent, not emulative; a3 manufacturer strives to
crush his compatitor: the workmen are the respectivs
opposing legions,

Nothing of this unsocial spirit in the Series, each
one of which ig interested in the success of the others,
and which undsrtake only such labour, whether in the
field or in the factory, as is gquaranteed a markst.

8. Opposition of the two kinds of interest, individual

and collective, as in the destruction of forests, the

%ima, fisheries, and the debasament of climatic condie
ons,

Opposite effect of the Ssriess general agresement for
the maintenance of the sources aof wealth, and the rese

toratiogagf climatic conditions in the integral compaosite
manner,

The phalanst®re, with its numerous provisions for the
e exsrcise aof individual passions, was the means by which
rier intended to absorb "des gntipathies individuelles,
47

s les affinités collectives.” Only association could
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correctly remedy these problems, “"ecivilisation" could not,
Rssociation would also, he predicted, have the positive

effects 0?5

1, iD'identifier 1'int8rdt individuel avec le collectif,
de telle manidrs que l'individu ne pulsse trouver son

b8néfice gue dans les op8rations profitables & la masse
entidre.

2, De classer 1'int8r8t collectif en boussola de l'indi-
viduel, de manidre que l'ambitieux ne tends qu'®

1'intérét cgﬁéecti?, devenu gouvernail de 1'int§ret
individuel.

Fourier sincerely believed that his three-fold idea
of rewards'fdr‘achievement'and-e??artuulabdr.‘capital abd
talantn»wupldﬂ#grwe to prnmote all of the craativa energies
of eacﬁriﬁﬁividualﬁtuward the desired goal of harmony in
associéﬁiod. ';n another attempt to explain how his system
would raconcilé the diffdrences between "l'int&rét collectif
avec 1'int8rét individuel," he stated in 1823 that he had
four means in mind., Tuo were means "d'affection" and two
wers “"da justica."

A.1 L'absorptinn des rivalit8s individuslles dans les
les affinities collectives, effet expliquB dans tout

le cours du 2° tome [Traitf de 1'association],

A.2 Le rallismant des classas extremes St antipathiques,
Jul La balance des lots d'industrie et des lots de
capitaux, dans le rBparatition en raison dirsct des
massaes et invarse des distancees.

Ju2 La balance de cupidit® et de maritgasn contree-poids
des pr8tentions extrémes aux moysnnes.
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Charles Fourier was confident that he slone had soclved
the problem of individual freedom for 2ll time. He had dige
coverad the way to achieve harmony from apparent diversity.
The mechanism was remuneration based upon labor, capital
and talent. It had the capacitys "D'absorber le cupidit8
individuelle dans les intréts collectifs de chague série
at de la phalange entidre, st d'absorber les prétentions
collectivss do chaque sBrie, par les int8rdts individuels
de chaque sectaire dans un foule d'autres sérias.”zsg The
pitfalls of individual interasts in "ecivilisation" lead
"ug only to evil, if we yield to them individually.ﬂzsl
Undar his program of association, Fourier announced, there
would not be any isolated groups or individuals, Tharefore
he proudly concluded that "“as soon as tha number of assoc-
iates has reached 1600, the natural impulses, termed
attractians, tend to form series of contrasting groups,

in which everything incites teo ingustry, become attractive,
52

and to virtus, become lucrative.," Thus, by the very
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caraful definition of terms, the isolated individual was a
phenomenon of "civilisation™ only,.

Fourier did not use the term individualism for the
first, and last, time until 1835. It was used then elmost
as though but a passing refersnce. In the second volums
of this two volume work, he did not use the term again,
"Quant ¥ la concordarce de l'ssprit sociftaire et da
l'individualisﬁe, slle [harmony] ne peut s'8tablir gue
par le travail en courtes s8ances, qui, engageant 1l'individu
dans une trenteine de fonctions st de groupes, fait naltre
pour lui des int8réts nombraux st graduSs, absorbant
1'8gofsme dans une masse d'affections curpa:ativesg"zss
Perhaps the reason for his reluctanca to use the term was
that like his colleagues in early nineteenth century
socialism, he too had a decided prefersnce for those words
which he himself had created to explain his ouwn systen.

To vary terminology in midstream, and to barrow words fram
a rival ssct at that, would have broken a prime ingredient
in Utopian Socialism, to see stability and order in semantic

consistency.
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Charles Fourier's works exhiﬁit the rather strange
workings of an unbalanced mind, however pleasantly he may
have expressed himself, There is a great deal in his work
that is rather old-=the idea of a community of limited
numbers, about 1600, is reminiscent of older utopians,
His economic theories echo the Physiocrats of the eighte
eenth century. However, fhara is much in Fourier's
writing that is newe<the idea that the shares would be
guaranteed by the community itself against losses of any
kind calls to mind the Federal Reserve System, The
emphasis given to the individual in his various work
projects and the necessity of diversity in labor has many
implications for the modern daye--sverything from the
coffes "break" to the company bowling team. tUnfortunately,
there is a great deal in his writing that is drawn from
his all too active imaginatione<his fantastic schems for
the melting of the poles by the aurorea borealis, the sea
turning into a pleasant lemonade solution and a human life
span of nearly one hundred and forty-four years. 1In his
desire to create an association which would be in harmony
with Cod, nature and man, fFourier's fertile mind wandered

over a variety of topics about which he knew nothing.
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Throughout his works, there was always an importance given
to the role of the individual. This, in fact, is what makes
Charles Fourier a leading figure in the history of Utopian
Socialism, His plan for association startsed with the indie-
vidual and built upon this basis, while others started from
the standpoint of society and incorporated the individual
into their planning from above. Charles Fourier allowed
the individual to have free will, which Ouen deniad;zs4 He
joined with SainteSimon in opposing equality., Both of these
French Utopian Socialists providad for a guarantesd minimum
standard of licing for every individual, but Fourier went
Purther than Saint«Simon and established opportunities for
labor, capital and talent. Every individual did have the
opportunity to be rewarded by his colleagues for his efforts.
Fourier's doctrine of individual fresdom led him to open
the door of individual rights for womane-s"L'sxtension des
privil¥ges des femmes est le principe général de tous
progr¥s aociai."zss He has besn attacked for his belief in
faminine liberties on the basis that they encouraged “fres

love" and the breakdown of morality; howsver, what such

254
Fourier, Selections, pp. 127«28. Other points of dif=
ferance between Fourier and Ouwen, from the former's
point of view, include: Owen had too many persons, hs
straessed "equality of fortune" betwaen persons, and
English reformers failed to give primary attention to
agriculture.

255Fuurier. Th¥orie des quatre mouvements, p. 180,
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critics fail to point out is that he similarly favored indie
vidual liberty for children, and for the same reasone=the
natural operation of his "law" of passional éttractinns

Like Saint«Simon, Fourier developed a rudimentary
philosophy of history. He regarded mankind as moving
through four major phases of history, and thirty-two sube
divisions which he called "parioﬁs;“zss In the course of
history's movement from the Garden of Eden to Harmony,
Fourier had history reaching its apogee in "transforment
le globe en paradis terrestfe,"< He did net, like Karl
flarx, stop history conveniantly at thig~point. History
not only moved upward to Harmony, but it descended from
its heighta into "Chaos.“257 The consistency in history
was the role of the human passions in every individual,
The goal QP so many philosophers, Fourier reasoned, the
maintenance of "civilisation™ was for him therefore a
shibbolath devoid of any allegiance., In civilization the
interssts of the individual and the community were always

divergent., By comparison, in the combined order each

individual would have no superior-~either singly or in
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groupse=-that would use coercion in complete disregard of
human passions. Fourier automatically assumed that liberty
for the individual, that is to act in accordance with the
law of passional attraction, would lead to unity under the
right conditions.

fFor Charles Fourier, there was indeed an ideal social
order laid up in heaven, the only problem was how to dise
cover and communicate it. Once he alone had made the
discovery, there only remained the task of presenting itee
fFourier regarded himself as the Christopher Columbus of
the social world., Various interests in "civilisation," a
term of constant disdain in his works, steadfastly refused
to accept his theory even though it was drawn from God and
nature,

Thus, in the final analysis, Fourier was an impaortant
figure in early nineteenth century Western European socialism,
Unlike so many figures in this movement, fourier began his
program with the individual., In this respect, he contributed
a great deal toward attempting to define the role of the
individual in a social order devoted to harmony by assoce
iation, With his colleagues in utopianism, he too re jected

the use of violence. He preferred a system of public
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education to reorient man to his new environments Therefore
individual interests and egoism, problems which so troubled
the Utopian Socialists, wsre the results of "?ivilisation,"
or social disturbances produced by Fruatratiné'limitations
placed on the twelve passions, - Yat, by thaf@ery notion of
primacy which he:gave to the individual, deggitazhis own:
conservatism and pessimism, Fourier contributed to another

nineteasnth century sociel alternative, anarchism,
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CHABTER V
PIERRE JOSEPH PROUDHON

0f all of the Utopian Saocialists examined in this study,
Pierre Joseph Proudhon (31B09«65) was the only one who came
from that element in society which Saint-Simon termed "la
classe la plus nombreuss et la plus pauvre.® In fact, none
of his predascessors ever identified themselves with the
proletariat as did Proudhon: "We who belong to the prolee
tairian class: property excommunicates us!"zse Throughout
his 1life and in his written works, Proudhon took 2 great
deal of pride in his humble origins. For him, misery and
poverty were not intellecﬁual,absfractions created in the
mind by middlee-class or welletoeds savants, but very raal
social ills with which he was personally familiar. Proudhon
wrote voluminously on a variety of subjects between 1837 and
his death in 1865, howavaer his principal concern was with
the role of the individual, and the relationship between the

259
individual and socisty in economic enterprise. in his
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writings, Proudhon=-like Fourier from rural Besangons-never
divorced himgself from his own experisnces, and thus one
finds that his individuals mirrored the French countrysides
WAgricultural labor, resting on this basis, appears in its
naturaljdignity. Of all occupations it is the most noble,
ﬁﬁe most healthful, From the point of view of morals and
health, and as intellectual axerﬁise,-tha<mast encyclo=
paedic."zsolrtn this viow on the virtues of agricultural
labor, Proudhon was in complete agreement with his fellow
Utopian Socialists, excepé'Far SainteSiman. Proudhon
wréta,in 18433 nLikewise the 1and is‘indis§ensab1a to our
existence,-~consequently a common thing, consequently
insusceptible of appropriation; but land is much scarcer
than the other elements, therefore its use must be regu-
lated, not for the profit of a few, but in the interest
and for the security of ali;ﬁzal The individual, as desw
cribed in Proudhon's works, was always a man close to the

solil,
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Proudhon virtually sducated himself, particularly while
he worked as an apprentice printer. It was in his normal
day to day task cf'setting type thét he became inordinately
well=read. He was extremely interasted in many subjects,
and his later use of frequent quotations from the Gible and
from classical writers display his srudition. In fact, his
first litera:y*éfforts. 1837=-39, were treatises on grammar
and raligion;?gg

Homeva:,;it was the publicatien of Property in 1840
which gainod récoénitinn for Proudhon in ths fisld of
sacial criﬁiéism¢4 His Unequiﬁacaigansmer to the title of
the book,’ﬂhgﬁﬁig,?ra arty?, proved immediataly populares
"property is tgeft;“263';Qraudhéﬁ*then explained to his
reader what he meanﬁ:'”?his‘propﬁsitiaﬁ which seems to you

blasphamous~-grogeftylgg;rdbheryaAMQulﬂ; if our prejudices

allowsd us to consider‘it,}be:réCngized as: the lightning

rod to shisld us fram the. caming ‘thunderbolt; but too many
264
interests stand in the way." Claims mads-by”snme neapls
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D. W Brogan, proudhan (Londons Hamish Hamilton, 195&),
pe 24; or see the analysis by G. D, He Coley A History
of Sucialiet Thought, I, BPe 201-18.
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in their ouwn interests to tha sxclusive right of property.
was, for Proudhon, the origin of a scourge which had plagusd
man's entire history., "The right of property was the origin
of svil on the esarth, the first link in the long chain of
crimes and misfortunes which the human race has endured
since its birth."zss He belisvad the best means to underw
stand this 1nstitut£on_was»raasgn,_and that reason would
uitimately_help devalop the best kind of property relations
for the good of the mholaﬁgcméunity. .But what was %“la
propri&t8?" Proudhon insistéd that: “Property is the Right

of Encrease claimed by the Proprietor aver.any thing which

266
he has stamped as his oun," : ar again:«"Prapgrty 13 the
267
right to yse and abuse.” Thus, ﬁroparty-~as Proudhon

defined and understood. 1t~-allowed those individuals who
had not dirsctly produced something ta’ “rnb" their fellows,
the actual producers. Therefore, the Fq:mer enjoyed . the
benafits of the latter's labor withdut,actua;iy having

worked themselves in thevproduétiun:prqcasses; Qraudhan

-
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Joined the attack against the existing social arder, and he
too used certain terms to describe the "evil® social order
which ought to bs transformed. The assignment of specific
athical connotations or definitions to terms in ordsr to
distinguish between two diametrically opposed social systems
was anather devslopment which Karl flarx inharited from the
tUtopian Socialists.

Proudhon believed it was the lahor of the individual
which gave value to a product, and hence he concluded that
this physical labor ought to ba suitably rswarded, With
an emphasis on reason, ha pracesded to determine the best
systam of economic relationships commensurate with his
theory. Inquiries =long these lines led him to become ‘a
reformere=="ily life is a continual apostlashin"zsa He
did not wish, however, to abolish individual ownership.
Proudhon sought simﬁly to reduce privilege in property
ralationships, and avaentually hs wanted to abolish all
unearnad incomes-«such ag interest., He was particularly
incensed by the practice whereby capital improvements made

upon a piece of land by the individual peasant did not

268
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fulfill his obligations regarding rent. Capital improve=
mants went exclusively to the property ownsr. Proudhon,
therefore, distinguished batween one who "possessed" the
land and the one who "owned"™ it. For him, "possessor" and
"owner" ought to describe the same person. Under the
existing system of property relationships, howsvar, the
rasult was only gross injustice to the majority of the
population, Proudhon reasoned further that the injustice
in distribution was protected and perpstuated by the stats,
If one would remove this protective arm of the unjust
system of personal property interests, society would operate
smoothly and more efficiently.. "Man," wrote Proudhon
optimistically, "in his infancy, is neither criminsl nor
barbaraué, but fgnorant and inexperian;edé"zag Society
involved the rsalization of balance and social harmony,
yet this ought not to be by enforced cellectivization or
communism, It ought instsad to come from the natural
balance of free individuals,

Proudhon elaborated on his ideas further in 1843 with
his work ggfﬁha Creation pf Order-in Humanity, or Principles

269
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of Political Organisation, Here he developed his theory
of politlcal economy in which ﬁhare was indeed a science of
production and distribution of wealth, Once again, he
‘concluded that it was labor which determined value, and
also that the utility of the product must likeswise be
considered.271 As with his earlier statements in Qrogértx,
Proudhon assured his readers that he envisioned change only
by legal means.272 By change, hs meant going from the
existing system of property sxploitation to one of justice
for all, which could be achieved without violence.

Many of Proudhon's ideas were given a more elaborate
treatment in his two volume study of 1846, The System of

S 273
Economic Contradictions, or the Ehilosophy of Misery.

As the title indicates, he felt the real science of pdlitical
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economy was characterized by contradictions betuwesn npposités.
Proudhon recognized the contradiction between property and
communisme-a thesis and antithesise-from which he arrived
at his own viable synthasis, mutualism or "mutualits,®
Proudhon criticized the intellectual rigidity and dogmatism
of the early ninetsenth century social reformers because
they {dealized too much. They were simply out of touch with
the rgal desires of the poor for work, education, wellebeing
and squality., He rebuked the systeme=making of the Duwenites,
Saint-Simonians and Fourieristse-~of the latter group he
wrotes "The sublimity of the fFourierists' theories has made
the elements of common sanse unintelligible to them."Z?s
Fourler's view of "association" seemed to Proudhon to be
rather sterile, and furthermore it was opposed té his oun
concept of liberty. 1In 1851, Proudhon had the disciples of
Fourier in mind when he wrote in part that:

Association is a bond which is naturally opposed te
liberty, and to which nobody consents to submit, unless
it furnishes sufficient indemnification; so that, to
all utopian socialists, one may oppose this practical

rulet Never, except in spite of himsel?,2§gd because he
cannot do otherwise, does man associate.
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Proudhon thersfore sought to create a path betuwsen ths
equally offensive evils of capitalism and communism. A
dtvisioﬁ of laboree~not however the way it was employed by
capitalists for the realization of profits from low wages-=-
must be recognized as an important factor in production and
distribution. Proudhon bslieved that a reconciliation of
private and public interests could be achieved not by any
plan of "association® drafted from some intellectual schooel,
but by his program of liberty, justice and equality. Thus,
he developed his doctrine of liberty for all, or "reci-
procity."”

puring the disturbances of 184849, pProudhon had an
opportunity to do more than merely criticize the govarnment.
He himsslf gnﬁared politics and developed his theories into
a program of éctiun intended to resolve the social ills af
the day as he defined them. Proudhon created a bank for
the people, a bank of exchange in which individuals agresd
to join together voluntarily for the purpose of obtaining

277
cfedit at cost. flembership in the bank was open to
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persons af all classes who neaded to axchange their products,
via the circulating of special bank notes, for items proe
duced by others. Individuals agreed to pay back the prine
cipal plus 3 small amount of interest in order to cover tho
actual costs., However, before examining his system for
achieving individual liberty, one should discuss Proudhon's
use of the term individualism,

Mo other thinker treated thus far used the term more
frequently than did Proudhon. #ot until 1841, howsver, did
he use "individualism® for the first time. .To the Academy
of Basangon, who had provided him with scholarship funds
during the 1830's, ho wrate in parts "On nae cesse de
d&clamer contre la soif de l'or ot contre 1'individualisme
croissant du si®cle, et puis, par le plus inconcevable
contradiction on s'appréte -3 transformer toutes les esplces
de proprifté en une seulet la propri8tf des écus."zve In
the same year, Proudhon later associated individualism with
the avils of existing society., "I say that campetit;nn,

isolation of interests, monopoly, privilege, sccumulation
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of capital, exclusive enjoyment, subordination of functicns,
individual production ["l'individualisme dans la production®j,
the right of profit or increass, the explbitatiuﬁ'n? man by
man, and, to sum up all these species under one hand, that
PROPERTY is the principal cause of misery and crime;“z?g
Alsoc in 184), Proudhon rasponded to an article by a former
associate of the Saint-Simonians Pierre Leroux and tha
latter's program of reform. "M. Lercux means, by this
magnificent formula, that humanity is a single immense
society, which, in its collective unity, represents ths
infinite; that svery nation, svery tribe, svery commune,

and svery citizen ars, in different dsgrees, fragments or
finite members of the infinite society, the evil in which
rasults solsly from individualism and privilege,=-in ather
words, frcm"the subordination of the infinite to the finites
finally, that to attain humanity's end and aim; each part
has a right to an indefinitely progressivs development;”zaﬂ
In addition to repeating two pages later his earlier state=

mant about the qrowing individualism of the age, Proudhon
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termad cartéfn persons with such privileges "individualized."
In 1846 Proudhon used the term "individualism® on seven
difPerent occasions in his System of Economic Contradictions.
In all cases, individualism was employed, like fourier, so
that it was associated with the existing undesirable system,
"En vertu de principe de force collective, les travailleurs
sont les 8gaux et les associfis de leurs chefs; en sorte que
dans le syst®me du monopole méme, la communaut® d'action
ramenant 1'8quilibre que 1'individunlisme parcellairs a
troubl&, la justice et la charité se canfandent.“zal in
keaping with his system of contradictions, Proudhon also
paired the terms "1'individualisme® and "l'association" as
cpposites;zaz He then added that: "Mais, appliquer la leoi
de division, c'est fomenter l'individualisme, c'est proe-
voquer la dissolution de la communautf: i1 est impossible
d'&chapper 3 cette éunséquanca.“zas He weni on to explain

the whole problem further,
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Organisation du travail, division ou liberté du
travail, sfparation des industries, tous ces termes
sont synonymes. Or la communaut8 p&rit par la sépare-
ation des industries; donc la communaut® est essent-
iellement inorganique, ells ne peut exister, elle ne
renaftra sur la terre que par la dB8sorganisation, Car
comment concevoir une s&paration des industries qui ne
sépare pas les industrieux, uns division du travail qui
ne divise pas les int8ré8ts? Comment sans responsabilité,
et par consBquent sans libert® individuslle, assurer
1'efficacit® du travail et la fid8lité du rendement?
-=Le travail, ditesevous, sera devis®; le produit seul
sera commun,=-Cercle vicieux, p&tition ds principe,
logomachie, absurdit&. J'ai prouv® tout & l'heurs que
le travail ne pouvait étre divis8 sans qus la consom-
mation le fiit, en autres termes que la loi de division
impliquait une loi de répartition, et que cette répar-
tition, procédant par doit et avoir, synonymss de tien
et de mien, &tait destructive de la communaut8, Aussi,
1'individualisme existe fatalement au sein de la com=
munaut8, dans la distribution des produits et dans la
division du travail: quoi qu'elle fasse, la communautd
est condamnBe 3 perir; elle n'a que le choix d'abdiquer
entre les mains de la justice en ré&solvent ls problime
de la valeur, ou de créer, sous le couvert de la frae.
ternité, le despot%gga du nombre 3 la place du despo=-
tisme de la force.

Proudhon thus maintained that with the division of
work came uniformity, and with the arrival of uniformity
liberty was lost forever. It was the oppressive theory of
any uniformity under communism, or under state socialism,
which aroused hias indignation. On the other hand, the
principle which ruled in existing society-~"Each by himself,
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What Proudhon wanted was a social arder in which sach indie
vidual wes assured the rightvof exarcising his own “"individe
uality,"

L'individualité est pour moi le critérium de l'ordre
social, Plus 1'individualit est libre, indépsndante,
initiatrice, dans la soci&t8, plus la soci8t@ sst bonne;
au contraire, plus l1'individualité sst subordonnfe,
absorb8e, plus la socidté est mzuvais¥d. }

En deux mots, le probldme social &tant d'accorder
la libert® de l'espdce avec la libert de 1'individug
ces deux libertfs &tant solidaifes et inséparables,

il en rSsulte pour moi, que comme nous pouvons beaaucoup
mieux juger de ce qui géne l'individu que de ce qui
convient ¥ la socift8, c'est la litart8 individuslle
qui dolt nous servir de drapeau et de TBgla. 46D

What Proudhen had in mind was allowing each individual

to frasly exert his individuality. cr simply exercising
those qualities wh£ch distinguishad*him from athers. He
searched for a system which one might call an escape from
authoritarianism, as found under tha rigid requiremants of
communism, Proudhon's solution was "“positive anarchism,®
which appsared to him to avoid the sntanglemants of the

(4
plannad communities eof the Utopian Socialists. Unlike most
of them, he wishad to secure the liberty of the individual

as the necessary prerequisite toward freeing humanity.
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No thinker thus far had placed such importance upon the pree
rogativas of the individual, and certainly no writer devele
oped such a flair for expressing his ideas in 2 manner that
captured ths imagination of European rebels,

Throughout much of his writing during the period, from
1840-1851, Proudhon used a nsgative method of presenting his
idgas, Howevsr, ah cortain issuss he was not only wvery
insistent, almost to the point of dogmatism himself, but
very uncompromising. This was’' .vefy true regarding his
theory on individual liberty. 1In Property he unequivocally
announced his fundamental position,

Liberty is inviolabls. I can neither sell nor alienate
my liberty; evsery contract, every condition of a cone
tract, which has in view the alienatlion or suspensian aof
liberty, is null: the slave, whan he plants his foot
upon the soil of liberty, at that moment becomes a frzs
man, When society seizes a malefactor and deprives him
of his liberty, it is a case of legitimate defence:
whoever violates the social compact by the commission of
a crime declares himself a public enemy; in attacking
the liberty of othars, he compals them to take away his
own., Liberty is the original condition of man; to re-
nounce libsrty is to rsnounce ths nature ofzggn: after
that, how could we perform the acts of man?

"Liberty," for Proudhon, was therefore ths balancing

of man's natural rights with his responsibilities as a
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memher of tﬁé community, or the principal of "reciprocity."
The role of the individual was therefore to act as a fres
man, but a frees man acting in a social environment with
other similarly "fres" individuals, This was what made his
program of anarchy "positive." Howasver, under the existing
system, the individual was rﬂstrict%d in the exercise of
his freedom., This situation led Proudhon to predict an
inevitable revolution against, particularly, the sconamic
structura of sociesty and its oppressive institutfons. Thus,
Proudhon could eonclude that liberty was the "sine qua non

/ 287 .
of existence." As ha developed his thadgy of liberty,

Proudhon demanded security and equality atlhha samre time,
*Give men_libertf:‘enlighteﬁ their minds that they may know
the meaning of their contracts, and yﬁu.will ses the most
perfect squality in sxchanges without regard to superiority
of talent and knowledge; and you will admit that in come
mercial affaiyrs, that is, in the sphera of society, the
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-

that liberéy required the creation of an equality of condi=
tions, that is an equality in which the differing rewards
for effort and talent would simply not matter so long as
there was no injustice. "iMen, equal in the dignity of their
persons and equal before the law should be equal in their
ccnditicns;...“zag Individual freedam meant sach member of
socioty ought to use his reason and other skills as he saw
fit, without any interference from an institutional struce
ture like the state. Proudhon expléined that "libarty"
involved more than squality, it was anarchy, variety and
proportionality, He described what he had in mind in 1840,
Liberty is squality, bacauss liberty exists only in

sncietys and in the absence of equality there is no
sociaty.

Libarty is anarchy, because it does not admit the
government of the will, but only the authority of the
laws that is, of necessity.

Liberty is infinite variety, because it respects all
wills within the limits of the law,

Liberty is proportionality, because it allows the
utmost latitude to 5Bg ambitian for merit, and the
emulationtof glory.

What did Proudhon mean by sguality of conditions?

Drawing upon his rural environment and heritage, he
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answerad that what he intended was an equality "of means,"
proudhon maintainasd seéarata Family‘househulds as the basis
of the community. Also of impertance, he stated that each
individual must be assured "the autonomy of the private
reason,” In his letter of 1841 he explained his positiaon

Further.

1, That eguality, cunsistin anly in egualitx of con~
ditions, and not in egualitg of comfort,--which. h it is
the business of the laborars to achieve for themselves,
when provided tha equal means,«=in no way violates
justice and &quit8.

.2+ That law, resulting from the knowledge of facts, and

consequently based upon necessity itself, never clashes
with independence.

3. That individual inde andence. or the autanamy of the
private reason, originating in the difference in talents

and capacities, can oxist without danger within the limits
of tha law.

4, That proportionality, being admitted enly in the
sphere of intslligenca and sentiment, and not as regards
material ebjacts, may be obﬁgfved without violating
justice or social equality.”

The wide variety of pnssipilities for interpreting
liber§9 inclyuded an area of prime importance to Proudhonwe
sconomics. If one accepted ths thasis that individuals made
freely arrived at contractual obligations, then it followed
that liberty in commercial and other economic relations was

necessary in order for workers to exchange their products.
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"La 1ibert& du commerce est nfcessaire au developpement
&conomique, & la crBation du bien-8tre dans l'humanit8, soit
qua l'on considdre chaque sociftf dans son unit$ nationale
et comme faisant partie de la totalit§ de l'sspdce, soit
qu'on ne voie en elle qu'une agglomBration d'individus
libres, aussi maftres de leurs biens qus de leurs per=
sonnas."zgz Proudhom assumed that individual liberty must
be assured in the realm of labor itself--"Ls travail est
1'8ducation de notre Iibertﬁ.“zgz Fresdom to work as one
pleased was most impurtant. Every individual producer,
such as the peasant in rural France, ought to receive the
fruits of his labor. "The organization of labor is the
proper object of individual liberty. He whs works hard,
gains much."294 As long as each member of an individuai
peasant housshold produced from their family holdings,
Proudhon supported a policy of inheritance. UWith freedom

in all sphages of evaery individual's life, hs predicted a
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community i; which a spirit of friendly co-operation and
competition would animate all members for the good of the
gntire group. This idea was, of coursse, to be found in
Fourier's system as well, With SainteSimon and othars,
Proudhon bslisved that every individual must work and
produce; only through individual production could each
person achieve liberty and freedom. Proudhon was also
extremely optimistic about the future under such circume
stancas. "Progress, in industry as in sclence, is un~
limited; labor knows no bounds to its bold enterprisas."295
The natural inclination of everyone was to work, and by
keeping the means to labor open to all aqually there would
only result a freely organized community of individuals,.
Labor, Proudhon theorized, would reconcile thes haretofore
unresolved problem of individual versus group interests.
Proudhon's program sought to "satisfaire 8galement aux
int¥réts socfaux et ¥ la libert8 individuelle."zgs In

Property Proudhon slaborated on his idea of *1'&galits,"
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In so far as laborers are assoclated, they are equal;
and it involves a contradiction to say that one should
be paid more than another. For, as the product of one
laborer can be paid for only in the product of anothar
laborsr, if the two products are unequal, the remainderes-
or the difference betwgen the greater and the smalleree
will not be acquired by society; and, therefore, not
being exchanged, will not affect the squality of wages.
Thers will result, it is true, in favor of the stronger
laborer a natural inequality, but not a social inegualitys
no ong having suffered by his strangth and productive
energy. In a2 word, socisty exchanges only equal products
~=that is, rewards no labor save that performed for her
benefit: consequently, she pays all laborers squally:
with what they produce outside of her sphere she has no
more to do, than with the difference in. their voices and
their hair,
oiooqo.oand.étoconoqodoﬁcdnbobogniiQuéi;iqtipyobuqoodoﬁbo

Shall the laborer who is capable of finishing his
task in six hours have the right, on the ground of
superior strength and activity, to usurp the task of
the less skilful lsborer, and thus rob him of his laber
and bread? Who dares maintain such 2 proposition? He
who finishes before the others may rest, if ha choosess
ha may devote himself to useful exercise and labors for
the maintenance of his strength, and the culture of his
mind, and the pleasure of his life, This he can do withe
out injury to any one: but let him confine himself to
sarvices which affect him only. Vigor, genius, diligencs,
and all the personal advantages which result therefrom,
are tha work of Nature and, to a certain extent, of the
individual; society awards them the esteem which thay
merit: but the wages which it paygs tham is measursd, not
by their power, but by their praductianzgyow,'the product
af each is limited by ths right of all.”

The equality produced by this system of direct labor

exchange was important in leading te the last element in
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his triad of liberty, equality and justice. for Prcudhan}
the attainment of "justice" was directly proportional to the
realization of individual freedom from the state. 1In an
attempt to explain what he meant, Proudhon wrote in 1B840:
"Sociability {s the attraction felt by sentisnt bsings for
each other, Justice is this same attracticn, asccompanied
by thought and knowledge;“zga' Then he commented Further
on the¥subjact of justice., M™that is it, then, to practice
Jgstice? It is to give equal wealth té sach, on condition
of equal labor. It is to act sociallyg“zgg Justice was
ndt, tharefore, a metaphysical abstraction as Flato had
thought-in the Republic, but rathar a science which “Q%}l
soognaer or later put an end to social disordar, by taacging
us aur rights and duties¢“308 The problem of realizing
Justice was how to achieve a balance or harmony betwsen
the intsrests of the individual and thoss of the community.
The recipe envisioned by Proudhon was nhis threafold plan of
liberty, equality and justice. Gut, one must first tear

down the old structure in order to build aneow,
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It is time that the public should know that, in
philosophy, in politics, in theology, in history,
nagation is the preliminary requirement to affirmation.
All progress begins by abolishing something; every
reform rests upon denunciation of some abuses sach new
idea is based upon the proved insuificiency of the old
ideaesss Thusy Finally, I myself, having demonstrated
afresh, under the eyes of my readers, the illegitimacy
and powerlessness of government as a principle of order,
will cause to arise from this negation a productive,

affirmative °§Hfr’ which must lead %0 a new Form of
civilization,

The symbol of negation in Proudhon's system was the
existing state, which by its very organization was cone
trary to the intarests of the peaple. "The history of
governments," he wrots in 1851, "is the martyrology of the
prnlatariat;“Bgz For this fathar of European anarchism,
the axisting form of government and its vast institutional
structure was but tha oppressive arm of the rich and the
privilegad few. "Government" was always aligned against
the wishes and desires of the most numerous and poorer
classes. The gtate was therefors a destroyer of liberty,
not i{ts preserver or defender; it deserved only destruction,

Government and society--in the latter casse "la communautfe-

were two entirely different things. Regardless of Lts form,
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"government" meant corruptions "There is not a monarchy nor
a demacracy that is fres from it.“303 Proudhon did not want
authority and conformity from any regime, and cérﬁainly not
from one based on the absurd concept of majority rule which
only served to mask the particular interests of unscrupulous
politicians., He was disenchanted with the demacratic argue
‘ments ékpounded”by liberals and state socialists. Ffor
Erdudhoh, sovaréignty'mﬁght to :ésidE‘in the individudl, not
with the masses, In this réspégﬁ,:he”voibed‘a fear found

in all of the Utopian Socialists before Louis Blanc, They
were profoundly suspicious of giving power and leadership

to the people who wers unresady for such a responsibility,
The French Revolution proved many things to many psople.
After his failure to creats a new order in 184849, Proudhon
wrote bitterly against the continuation of a system contrary
to science and;labor*-by which he, of course, meant his.

In place of a natural order, conceived in accordance
with science and labor, we have a fictitious order, in
the shadow of which have daeveloped parasite interests,
abnormal morals, monstrous ambitions, prejudices at
variance with common sense, which today all claim to be
legitimate, invoking a tradition of sixty years, and,

being unwilling either to abdicate or to modify their

demands, place tgggselvas in an antagonistic attitude
toward progress,

303 bid., pe 67,
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The individual therefore joined in coeoperating with
other members of the community, but sach retained his oun
identity and only by universal agreement, by contracts, did
one carry on relations with his neighbors. Proudhon denied
the right of theo state to exact capital punishment. "The
individual alone has the right to judge himself, and, if
he thinks expiation would be good for him, to demand pune
ighment., Justice is an act of consciencs, essentially volae
untary, as the conscience cannot be judged, condemned, or
acquitted but by ftself: all else is war, the rule of
authority and barbarism, the abuse of Force;"sgs Every
individual would thus recognize that his own reason would
indicate to him what courss of action was needod, if any,
and "e.oit is our privilege to recognize them, our honor
to obey them."306

Like his colleagues in the Utopian Socialist movement,
Proudhon acceptad the idea that mamn was a social animal and
had to live in society in order to be himsslf, Ths question

wass what is the best type of gocial environment in which man

can realize his full potentlality? Proudhon recognizsd the
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need by man for association with his fellows, however the
term "association" had taken on such a varisty of interpre-
tations from numerous sources that it seemed to Proudhon to
be contrary to ®"liberty." He opposed communism bacause it
merely substituted communal property for individual property
interasts, and also because it required the enslavement of
the strong to the inability and laziness of the weak, The
"pious and stupid uniformity" which advocates of mandatory
association demanded of the individual was not, he reasoned,
any science of society, but rather "c'est l’annihllationlk
In Property (1840), Proudhon delivered an angry denunci-
ation of communism. It was the very negation of avééything
‘he desifed for the individual.

Communism is oppression and slavery. fMan is very
willing to obey the law of duty, serve his country, and
oblige his friends; but he wishes to labor as he pleases,
where he pleases, and as much as he pleases. He wishes
to dispose of his eun time, to be governed only by
necessity, to choose his frisndships, his rectsation,
-and his disciplines to aect from judgment, not by command;
to sacrifice himself through selfishness, not through
servile obligation, Communism is essentially opposed to
the free exsrcise of our faculties, to our noblsst
desires, to our deepest feslings. Any plan which dould
be devised for reconciling it with the demands of the
individual reason and will would end only in changing
the thing while preserving the name. Now, if we are
honast truthegseskers, we shall avoid the disputes about
‘words,
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Thus, communism violates the sovereignty of the cone
science, and equalitys the first, by restricting spon=
taneity of mind and heart, and freedom af thought and
action; the second, by placing laber and laziness, skill
and stupidity, and even vice and virtue on an equality
in point of camfort, For the rest, if property is impos=
sible on account of the desire to accunmulate, can§ggism
would soon become so through the desirs to shirk.
Freedom, Proudhon belisved, meant,?or’all individuals
on the basis of sex, age and skill in labor, Howsver, he
was not a supporter aof feminine equality, and refused to'.
encourags the smancipation for women desired by Fourierists
| 308 : , o
and others, The woman's place was in the home as wife
and mother to her family. Again, the individual, as
Proudhon envisioned him, was the men of rural family tiess
the community was association of such families in e commune
of such people for axcﬁéngé purposas. Proudhon defsnded
the necessity of competition, or contradictions, betwsen
individuals as a guarantes of individual fresdom from the
excessive collectivization of certain elaments, The
competition he wanted was the friendly bargaining or bar-
tering so common in the village squares of provincial

France., Like Fourier, Proudhon bglieved man needed the
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unrestricted inter-play of competition in the markat place
of ideas, passions, capacities and various interests. Such
constructive competition was necessary to establish valus,
and would advance true,equality;aﬂg From apparsnt dishare
mony would emsrge a balance among interssts and actual social
ordar, which Proudhon reasoned was all <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>